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74 ¢ Vladimu Soloviev (1853-1900)

Solovyof, The fustification of the Good, 345; Sobranie sochinenii V.S, Solov'eva,
8:381.

The welfare state is also adumbrated in Soloviev's view ol the state in The
Justification of the Good as "collectively organized compassion” {Duddington
trans. “pity"). Solovyot, The fustification of the Good, 448; Sobranie sochinenii
V. 8. Soloveva, 8:488. See also Walicki, Legal Philosophies of Russian Liberal-
ism, 204—~245.

Solovyof, The justification of the Good, 343; Sobrante sochinenti V.S, Soloveva,
8:379.

Soloviev's genius in this respect can be compared with Martin Luther King’s as
described in Jackson, “Martin Luther King Jr.," in The Teachings of Modern Chris-
tianity, 439—464: "Two of King's favorite biblical passages were ‘Be nol conformed
to this world, but be transformed by the renewing of your minds’ {Rom. 12:2) and
‘Let justice roll down like waters and righreousness like a mighty stream’ (Amos
5:24), The abtlity to hold these two quotations together in a lived unity, faithful to
both heaven and earth, defined King's genius.”

Solovyof, The justification of the Good, lvii; Sobranie sochinenii V. S. Soloveva,
8:xxxl.

Solovyof, The Justification of the Good, Wi-Iviv Sobrante sochinenii V.S.
Soloveva, 8:xxx1.

V.V. Lazarev, Eticheskaia mysl’ v Germanii v Rossii: Shelling i VI. Solovev
{Moscow: [FRAN, 2000), 154.

Solovyol, The fustifieation of the Good, 371; Sobranie sochinenti V. S. Solov'eva,
8:409.

Soloviev's new definition seems to have been inspired in part by the theory
of Georg Jellinek. See Walicki, Legal Philosophies of Russian Liberalism,
200-201.

Sotovyof, The fustification of the Good, 167-168; Sobranie sochinenit V.S.
Soloy'eva, 8:197-198.

Solovyof, The Justification of the Good, 369-371; Sobranie sochinenii V.S.
Sofoveva, 8:407—-409.

Solovyof, The Justification of the Good, 362; Sobranie sochinenii V. S. Soloveva,
8:399.

Solovyof, The Justification of the Good, a59; Sobranie sochinenii V.S. Soloveva,
8:499.

Evgenii Trubetskol, Mirosozertsanie VI S. Sofoveva, 2 vols. (Moscow: lzdanie
avtora, 1913), 2:190-194,.

Walicki, Legal Philosophies of Russian Liberalism, 191.

Solovyof, The Justification of the Good, 455—457; Sobranie sochinenii V. S.
Soloveva, B:4906—497.

Solavyof, The Justification of the Good, 467—469; Sobranie sochinenii V. S.
Solovieva, 8:508—510.

Chicherin, “O nachalakh etiki,” 644.

Pavel Novgorodisev, one of Soloviev’s admirers, acknowledged the theocratic
ideal in The Justification of the Good bul doubted that it would generate much
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enthusiasm in the Russia of his time: “The idea of a model society being re-
flected in the collaboration of prophet, priest and king will captivate hardly
anyone in our day.” P.N. Novgorodtsey, “ldeia prava v filosofi VI S. Sclovieva,”
Voprosy filosofit 1 psikhologii 56 (January—February 1901): 128.

“Plate's Life-Drama,” in Woznuk, Pofitics, Law, Morality, 213—254. Russian
text 1n Sobranie sochinenii V. S. Soloveva, ¢:194-241.

The analogy and cited words are Viacheslav Ivanov's in “O znachenii VL.
Soloveva v sud'bakh nashego religioznogo soznaniia,” O Viadimire Solovieve
(Tomsk: [zdatel'stvo Vodolei, 1997), 35. The essay was first published in 1911,
Wozniuk, Politics, Law, Morality, 249—254. Again in this essay Soloviev used
the term theosis (248) to describe the ultimate state of regeneration.

Hans Helmut Gantzel, Wiadimir Solowjows Rechtsphilosophie auf der Grund-
tage der Sittlichkeit (Frankfurt am Main: Vittorio Klostermann, 1968}, 289, 293.
For an English translation of Problemy idealizma (1902), see Randall A. Poole,
ed. and trans., Problems of Ildealism: Essays in Russian Social Philosophy
{(New Haven, Conn.: Yale University Press, 2003).

See Marshall S. Shatz and Judith E. Zimmerman, ed. and trans., Vekhi/Land-
marks: A Collection of Articles About the Russian Intelligentsia {Armonk,
N.Y.: M. E. Sharpe, 1994).

See Kristiane Burchavdi, Die Moskauer “Religids-Philosophische Viadimir-
Solovev-Geselischaft” (1905-1918), Forschungen zur osteuropdischen Ge-
schichte: Historische Veroffentlichungen s3 (Wiesbaden: Harrassowitz
Verlag, 1998}.

P.1. Novgorodtsev, “ldeia prava v filosohi V1. S. Solov'eva,” 112.

A. A Nikol’skii, Russkii Origen X/ X veka V1. S. Solov'ev (St. Petersburg: Nauka,
2000}, 332. The book first appeared serially in the journal Vera i razum (Faith
and Reason) in 1902.

“The Russian Religio-Moral Phifosophy of Law” is the title of the section on
Russian thinkers in a recent textbook on the history of the philosophy of law
for use in Russian law faculties: istorita filosofii prava (St. Petersburg:
lzdatel'stvo luridicheskii institut, 1998). Another recent textbook promoting
this theme is Russkara filosofiia prava: Filosofiia very i nravstvennosti, An-
tologiia (Russian Philosophy of Law: A Philosophy of Faith and Morality—An
Anthology) (St. Petersburg: [zdatel’stvo Aleteia, 1997)

Novgorodtsev's “Uber die eigentamlichen Elemente der russischen Recht-
sphilosophie” was published in Germany in 1932 and is discussed in Gantzel,
Wiadimir Solovyows Rechtsphilosophte, 293—294. The article appears in Rus-
s1an translation in Russkaia filosofiia prava, 211—226 and in P.1. Novgorodt-
sev, Sochineniia (Moscow: Rarvitet, 1995), 367—387.

E. lu. Solovev, “Gumanitarno-pravovaia problematika v filosofskoi publitsts-
tike V.S. Solovieva,” 1n 1. V. Borisova and A.P. Kozyrev, eds., Solovevskil sbornik,
Materialy mezhdunarodnoi konferentsii “V.S. Soloveev i ego flosofskoe
nasledie,” 28-30 avgusta 2000 g (Moscow: Fenomenologiia-Germenevtika,
2001), 29-51.



