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existing language and category of agency appears to do justice to the
observed phenomena.

It is sometimes asked whether “Beginning and End” when applied
to Christ refers to his role in the first creation or in the new creation.
But as in other comparable agency texts, the point is neither the same
nor a different meaning that the divine name or title carries when borne
by the agent, but precisely the fact that these names or titles point away
from the agent back to the source of his authority, the one who sent
him. The examples from Revelation precisely parallel the transfer of
roles and attributes between the sender and the sent, between God and
his agent, that one finds elsewhere in early Jewish literature. The lan-
guage and imagery used is thus well within the bounds of what one
might expect to find in a Jewish context as a response to the arrival
of God'’s eschatological redeemer.® The fact that the same sharing of
throne and sovereignty is explicitly said to extend to Christians as well
is not without significance.’ _

Although John prostrates himself before the risen Jesus in 1:17, the
first actual occurrence of the verb proskuneé is found in 3:9, where it is
before Christians that those of the “synagogue of Satan” will worship.
When taken together with the points made previously, it becomes clear
that neither sharing the throne nor receiving worship was something
this author reserved exclusively for God alone, or even exclusively for
God and Christ. It is therefore unlikely that worship is used in Revela-
tion to make a subtle Christological point. The act of worship or pros-
tration before another is a sign of submission, expressing recognition of
the status of the other as worthy of honor. Presumably the Christians
who are in view had had contacts with a synagogue which had been felt
by them to be dishonoring. Here the risen Christ is depicted promising
to the church that their opponents will eventually show them honor
and acknowledge that they were right.

After overcoming through death and showing himself worthy to
open the scroll, the Lamb is said to stand in the midst of the throne,
and to receive worship in the form of prostration and song (5:6-14).
The most striking point in this passage for our purposes is probably the
mention of the elders holding not only harps, but also bowls of incense
“which are the prayers of the saints.”!® The prayers/incense mentioned
here, while clearly part of the paraphernalia of worship employed in the
Lamb’s presence, are nowhere said to be offered directly to the Lamb.
It is thus possible that the author assumed such prayers to be either of-
fered to God in thanksgiving for Christ, or offered to God through Christ,
just as the elders appear to be mediators of the prayers in bringing and



