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74 CHAPTER FIVE 

To whatever extent the millennial period either foreshadows or symbol
izes this eternal ideal, the language of priesthood is best understood in 
a broader sense, without implying cultic activity or involvement in lit
eral sacrificial worship. That only a broad, metaphorical meaning is in 
view is most obvious when one considers that those referred to in this 
way are Christian martyrs. Yet it is said that they will be priests, rather 
than that they are priests. In other words, had the author wished to de
pict the Lamb being offered sacrificial worship, this would have pro
vided a perfect opportunity, since the deaths of the martyrs could have 
been depicted at this point as sacrifices offered to God and the Lamb. 
The author, however, chooses not to do so. Also significant is that the 
only result of their being priests that is explicitly mentioned is that 
they will reign. The notion of God's people as set apart, a "kingdom of 
priests," probably provides the background for the language used here. 
In view of these considerations, the point here is simply that these in
dividuals are set apart for the service of God and Christ during the mil
lennial kingdom. 

The sacrificial worship due to God alone is thus not shared in Rev
elation. What is shared are the divine throne and titles. If at the begin
ning of the book, "the one seated on the throne" was a designation of 
God in contrast to the Lamb, by the end of the book the throne is de
scribed as being "the throne of God and of the Lamb" (22: I, 3). There 
is also a clear sharing of the same titles between God and Christ-in 
particular, "Alpha and Omega" (21:6, 22:131 and "Beginning and End" 
(21:6, 22:13). This sharing of titles stands within Jewish agency tradi
tion, which transferred titles to an emissary as a way of showing his 
authority to speak and act for the one who sent him. In one sense, there 
is no more need to ask what these designations mean when applied to 
Christ, any more than it would be appropriate to ask what the name of 
God means when borne by the angel Yahoel or what the designation 
"the little Yahweh" means when applied to Enoch-Metatron in 3 Enoch. 
The transfer of name or title singled out the individual in question as 
the divine agent who represents God's interest fully. When read from 
our standpoint in history, many find these ideas to be problematic, and 
indeed, it is for this reason that later rabbis took steps to limit specu
lation about a chief divine agent. Yet it is important not to read texts 
like Revelation in light of definitions of monotheism that only arose 
later.6 This transfer of designations to God's agent (including ones that 
normally belong to God alone) is a frequent feature of Jewish and Chris
tian texts from this period.? There is thus no need to introduce new 
terminology such as "divine identity," as Bauckham does. The already
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Monotheism and Worship in the Book of Revelation 

existing language and category of agency appears to do justice to the 
observed phenomena. 

It is sometimes asked whether "Beginning and End" when applied 
to Christ refers to his role in the first creation or in the new creation. 
But as in other comparable agency texts, the point is neither the same 
nor a different meaning that the divine name or title carries when borne 
by the agent, but precisely the fact that these names or titles point away 
from the agent back to the source of his authority, the one who sent 
him. The examples from Revelation precisely parallel the transfer of 
roles and attributes between the sender and the sent, between God and 
his agent, that one finds elsewhere in early Jewish literature. The lan
guage and imagery used is thus well within the bounds of what one 
might expect to find in a Jewish context as a response to the arrival 
of God's eschatological redeemer. 8 The fact that the same sharing of 
throne and sovereignty is explicitly said to extend to Christians as well 
is not without significance.9 

Although John prostrates himself before the risen Jesus in 1:17, the 
first actual occurrence of the verb proskuneo is found in Y9, where it is 
before Christians that those of the "synagogue of Satan" will worship. 
When taken together with the points made previously, it becomes clear 
that neither sharing the throne nor receiving worship was something 
this author reserved exclusively for God alone, or even exclusively for 
God and Christ. It is therefore unlikely that worship is used in Revela
tion to make a subtle Christological point. The act of worship or pros
tration before another is a sign of submission, expressing recognition of 
the status of the other as worthy of honor. Presumably the Christians 
who are in view had had contacts with a synagogue which had been felt 
by them to be dishonoring. Here the risen Christ is depicted promising 
to the church that their opponents will eventually show them honor 
and acknowledge that they were right. 

After overcoming through death and showing himself worthy to 
open the scroll, the Lamb is said to stand in the midst of the throne, 
and to receive worship in the form of prostration and song (5:6-141. 
The most striking point in this passage for our purposes is probably the 
mention of the elders holding not only harps, but also bowls of incense 
"which are the prayers of the saints."IO The prayers/incense mentioned 
here, while clearly part of the paraphernalia of worship employed in the 
Lamb's presence, are nowhere said to be offered directly to the Lamb. 
It is thus possible that the author assumed such prayers to be either of
fered to God in thanksgiving for Christ, or offered to God through Christ, 
just as the elders appear to be mediators of the prayers in bringing and 
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