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The aim of apophatic discourse is to induce the mind to confess the radical 

transcendence and mystery of God. 
29.� The contrast is developed by Silviu Eugen Rogobete, "Mystical Existentialism 

or Communitarian �P�a�r�t�i�c�i�p�a�t�i�o�n�~ Vladimir Lossky and Dumitru Stani)oae," in 
Dumitru Staniloae: Tradition and Modernity in Theology, ed. Lucian Turcescu 
(Iasi, Romania: Center for Romanian Studies, 2002). 167-206. On Gandirea 
(Thought. the name of a journal). see Keith Hitchins. "Gandirea: Nationalism 
in a Spiritual Guise," Social Change in Romania, 1860-J940: A Debate on De
velopment in a European Nation. ed. Kenneth Jowitt (Berkeley: Institute of In

ternational Studies, University of California, 1978). 

30.� Herrin, The Formation ofChristendom. 38. 

31.� Stephen Runciman. Byzantine Civilization (London: Edward Arnold, 1959), 

75-76. For a concise presentation ofJustinian's legislation, including its Chris
tian elements, see Percy Neville Ure. Justinian and his Age (Harmondsworth, 

England: Penguin, 1951), 139-167. 

32.� For an introduction to the issues and the literature see la. N. Shchapov, Vizan
tiiskoe i iuzhnoslavianskoe pravovoe nasledie na Rusi v XI-XllIvv (Moscow: 

Izdatel'stvo Nauka. 1978). 

33.� The phrase is from John Meyendorff, Lilling Tradition: Orthodox Witness in 
the Contemporary World (Crestwood. N.Y.: St. Vladimir's Seminary Press, 

1978),195. 

34.� "In Russia, unlike the West, no rising class of jurists, specially trained in ra
tionallaw, had prepared the way for eighteenth-century absolutist rule and 
modernization. Therefore Russian absolutism adopted the ethos of rational 
legislation and the policy of the etat bien police. while preserving many fea
tures of a traditional patriarchal autocracy. and did not have to concern itself 
with an organized legal profession. The institution of the Bar only appeared in 
Russia with the judicial reforms of 1864." Walicki, Legal Philosophies of Rus
sian Liberalism, 15. See also Marc Raeff, The Well-Ordered Police State: Social 
and Institutional Change Through Law in the Germanies and Russia, 1600

1800 (London, 1983). 

35.� For an introduction to Orthodox canon law and some of its applications, see the 
essays by John H. Erickson, The Challenge of Our Past: Studies in Orthodox 
Canon Law and Church History (Crestwood, N.Y.: St. Vladimir's Seminary 

Press, 1991); and "Oikonomia in Byzantine Canon Law:' in Law, Church and So
ciety: Essays in Honor ofStephan Kuttner, ed. K. Pennington and R. Somerville 
(Philadelphia: University of Pennsylvania Press. 1977), 225-236. 

36.� A unitary "code" of canon law as opposed to a "corpus" of officially recognized 
sources is a recent development even in Roman Catholicism. The first Codex 
iuris canonici was promulgated in 1917. A new code was issued in 1983· 

37.� Byzantine Theology, 54,225· 

38.� For an introduction to Nikodemos, see Nicodemos of the Holy Mountain: A 
Handbook ofSpiritual Counsel, trans. Peter A. Chamberas (New York: Paulist 
Press, 1989); and the penetrating critique by John H. Erickson, "On the Cusp 
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of Modernity: The Canonical Hermeneutic of St. Nikodemos the Haghi

orite (1748-1809):' St. Vladimir's Theological Quarterly 42 (1998): 45-66. The 
Pedalion is available in a not altogether satisfactory English edition: The Rud
der, trans. D. Cummings (Chicago: Orthodox Christian Educational Society, 

1957). 

39.	 The standard account in English is James Cracraft, The Church Reform ofPe
tel' the Great (Stanford, Calif.: Stanford University Press, 1971). See also The 
Spiritual Regulation of Peter the Great, trans. and ed. Alexander V. Muller 

(Seattle: University of Washington Press, 1972). 

40.	 Many changes in the regulation of the church, some of them constructive, 

were made in the nineteenth century, but they cannot be said to add up to a 

reform of the synodal system, much less of the church itself. For a detailed 

account, see Gregory L. Freeze, The Parish Clergy in Nineteenth- Century 
Russia: Crisis, Reform, Counier-Reform (Princeton, N.j.: Princeton Univer

sity Press, 1983). The standard work on the conciliar movement of 1905-6 is 

James W. Cunningham, A Vanquished Hope: The MOllement for Church Re
newal in Russia, 1905-J906 (Crestwood, N.Y.: St. Vladimir's Seminary Press, 
1981). 

41.	 For a complete English translation see "Documents: Appeals for ReligIOUS 
Freedom in Russia," St. Vladimir's Seminary Quarterly 10 (1966): 67-111. For a 

detailed discussion of Orthodox dissent during the Soviet period, see Jane 

Ellis, The RI-lssian Orthodox Church: A Contemporary History (Bloomington: 

Indiana University Press, 1986), 285-454. See also Paul Valliere, "Russian Or
thodoxy and Human Rights;' in ReligiOUS Diversity and Human Rights, ed. 

Irene Bloom, }. Paul Martin, and Wayne L. Proudfoot (New York: Columbia 

University Press, 1996), 278-312. 

42.	 For an introduction, see Christianity for the Twenty:first Century: The Pro
phetic Writings ofAlexander Men, ed. Elizabeth Roberts and Ann Shukman 

(New York: Continuum, 1996). 

43· The phrase is from john Meyendorff, LiVing Tradition, 105. 

44· Erickson, The Challenge afOul' Past, 20. 

45.	 The Russian Question at the End of the Twentieth Century. trans. Yermolai 

Solzhenitsyn (New York: Farrar, Straus & Giroux. 1995), 98. 

46.	 "Osnovy sotsial'noi kontseptsii russkoi pravoslavnoi tserkvi" (Bases of the So

cial Concept of the Russian Orthodox Church). The document, with English 

translation, can be found at the website of the Moscow Patriarchate, http:// 
www.russian-orthodox-church.org.ru. 

47.	 On this issue, see Religion, State & Society 27, no. 1 (March 1999), the record 

of a conference on "Reflection on the Laity: a Focus for Christian Dialogue 

Between East and West" sponsored by Keston College and the University of 
Leeds. 

48.	 Max Weber, "Politics as a Vocation;' in From Max Weber: Essays in SocioLogy, 
trans. H. H. Gerth and C. Wright Mills (New York: Oxford University Press, 

1970-72),126. 
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49,	 "Deianie iubileinogo osviashchennogo arkhiereiskogo sobora russkoi pra

voslavnoi tserkvi 0 sobornom proslavlenii novomuchenikov i ispovednikov 

rossiiskikh XX veka," See also the report of the chair of the canonization 
commission, "Doklad mitropo]ita krutitskogo i kolomenskogo luvenaliia, 

predsedatelia sinodal'noi komissii po kanonizatsii sviatykh, na arkhiereiskom 
sobore," and the summary of the proceedings, "Proslavlenie sviatykh na iu

bileinom arkhiereiskom sobore," The documents can be found at the website 
of the Moscow Patriarchate, http://www.russian-orthodox-church.org.ru. 
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