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sial initiative of the 1990S relative to human rights: agitation to amend the 
1990 legislarion on religion in such a way as to bar or otherwise limir the reli
gious aCtivities of foreigners on the territory of the Russian Federarion. An 
amended Jaw was in faCt adopted by the Russian parliamem in rhe summer of 
1993, only ro be veroed by President Yelrsin. A revised version of the amend
mem also turned our to be a dead lener following Yelrsin's forcible dispersal of 
the parliament in the birrer conflicr of September-Ocrober 1993. Still. rhe 
issue has not been laid to resc Another revision of the 1990 law has been under 
discussion in the Duma since 1994. Ar hearings on the mattet in early 1995 the 
Patriarchate let it be known that it still favors limitations on the religious 
activities of foteigners in Russia.7° 

The Patriarchare's campaign drew a good deal of international anention 
and prompted the intervention of Western-based human rights activists. 
International conferences on the issue were held in 1994 and 1995 at which the 
proposed limitations on religious acriviry in Russia were roundly criticized as 
violating the international human rights norms stated in the Universal 
Declaration. the Helsinki Final Act, rhe Vienna Concluding Document 
(1989), and other instruments ro which Russia is a parry.7 t There is no reason 
ro suppose that the monitoring of religious conditions in Russia and other 
post-Communist stares will cease any rime soon. Western missionary and 
human rights groups are well otganized, well financed, and well connected 
polirically. Russian church leaders will not be able [0 ignote them. Even less 
will a democratically oriented Russian government find it easy to counte
nance violations of rreaties to which it is a signarory. In effect, the environ
menr in which the Russian Orrhodox Church carries out its ministry has 
been imernationalized. 

The outlook for relations between the Russian Orthodox Church and 
Wesrern religious and rights organizations should not be painted [00 darkly. 
Strong internationalisr currems have long existed in the chutch. especially 
among rhe hierarchy. An interesting featute of the Russian bishops' commen
tary on the All-Union law of 1990, for example. was theit commendation of 
international human rights insrruments. The bishops hailed the AlI- Union 
law as the first piece of Soviet legislation rhat "answers [0 rhe fundamental 
principles of the Universal Declararion of Human Rights, the Final Act of the 
Conference on Security and Cooperation in Europe and the other agreements 
reached by participating governmenrs in the course of implementing the 
Helsinki process. "72 

Even more important as a stimulus to inrernarionalism is the composition 
of rhe parriarchal church irself. Always more cosmopoliran than irs repurarion. 
the Moscow Patriarchate became a truly inrernational community ofchurches 
following the breakup of the USSR in 1991. Preeminent not just in Russia, the 
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patriarchal church is the largest church in Ukraine and Belarus, one of the 
largesr in rhe Baltic countties, and a significam presence on the religious scene 
in all fifteen pOst-soviet states. The church also has close, if no longer juridi
cal, ties ro a daughter-church in North America, the Onhodox Church in 
America. The leadership of rhe Patriarchate is deeply committed ro holding 
this diverse community of churches rogether ro the extent possible in the face 
of ethnic, political, and ecclesiastical pressures to rhe contrary. Many chutch
men surely recognize rhar the interests of rhe Pattiarchare and its huge flock 
in rhe Near Abroad and elsewhere will be bener protected in rhe long run 
through reliance on international human rights norms than by religious pro
tecrionism, ad hoc political pressures, or other artificial arrangements. 

Crirics of me Moscow Patriarchare view irs effortS to preserve irs organiza
tion in rhe Near Abroad as a dangerous manifestation of neo-sovier "empire~ 

saving. "73 The accusarion should not be dismissed lightly, since rhe alienation 
ofsome twenty-five million Russians from rhe Russian state is certainly a polir
ical earrhquake rhar will send aftershocks rhrough rhe region for years to come. 
But it is equally important to recognize thar rhere is an ecclesiastical principle 
ar stake in rhe ambitions of rhe Moscow Patriarchate. Sectarianism, splinter
ing and the proliferarion ofjurisdictions are not rhe final word in church polity 
from an Orthodox point of view. Nor is there any theological reason for the 
church to mirror the polirical divisions of the age. It may be a good thing for 
post-soviet Eurasia ro divide into erhnically based democratic republics. But 
rhe Russian church is nor a republican entity any more rhan ir was a tsarist or 
Sovier enrity. Its citizenship is in heaven. Like the cross of Christ in which ir 
glories, rhe Orrhodox Church srands "rowering o'er the wrecks of time." 

NOTES 

I. For s[3risrlcs on prerevolurionary church insrirurions, see Igor Smolirsch, Geschichte tin 
rus,l'ischen Kirche, 1700-1917, vol. 1 (Leiden: E. J. Brill, 1964): pp. 705-13. 

2. There were approximarely 15,000 functioning Orrhodox churches in rhe Sovier 
Union by the end of World War II, many of them in rhe newly incorporared rerrirories. 
Aner rhe Khrushchev persecurion there were abour 6,000 or 7,000. The besr recenr sources 
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(Boulder: Westview Press, 1995); Jane Ellis, The Russi.an Orthodox Church: A Contemporary 
History (Bloomingron and Indianapolis: Indiana Universiry Press, (986); Dimirry 
Pospidovsky, The Russian Church Undfr the Soviet Regime 1917-1982, 2. vols. (Cresrwood, 
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