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Foreword:

The philosophy of L., T, Hobhouse interested me primarily
beecause 1t is an atteﬁpt at a synthesis of the results of
empiriocal science and of rationsl thought. The religious
aspect of his wurk, both in his definite eriticisms and con-
tributions in the specific field of religion and in the more
genersl implications of his aystem as a whole, seemed to me
worth compiling and examining. Thig labor I have atitempted
to perform. I gratefully acknowledge the valuable mpecifiec
guidance of the head of the department of Irhilosophy of
meligion, Dr. 4. Campbell Garnett. I am likewise deeply in-
debted to other members of tie College of Religion Faculty,
and especially to Dean Fredrick D. Kershner and Dr. £lijah
Jordan. These men have profoundly influenced my thinking.

It 18 only fair to them, however, to state that I have fre-
quently diverged from their respected viewpoints. The blame

for such errors as may result from these divergences or from
misinterpretation of Hobhouse or other writers must be agon

my own head; the merits of the prezent work, if any be found,
must be largely credited to older and wiser heads. Hevertheless,
the plan is of my own makingngﬁd the purpose of my own choosing.
I have herein sought to discover what place religion, and more
especially Christianity, oceupies in the thinking of a competent
scholar and man of affairs who 1s not prejudiced in favor of
religion but who does find some meaningful intervretation of

reality necessary to his intellectual peace.
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CHAFTER I
BIOGHAVHY

The religious aspect of a man's thought necessarily
depends, to a large degree, upon personal factors in his
total experience. This is sufficient reason for beginning
the present study with a brief viographical note.

Leonard Trelawny Hobhouse was born September 8, 1864,
at St. Ives, a Cornish village. He was the seventh and
youngest child in the family of the village rector, Reginald
Hobhouse, who for five years, (1877-82) was Archdeacon of
Bodmin. The paternal grandfather was a public servant of
considerable distinctien and traced his ancestry to a family
of prosperous merchants in Bristol at the beginning of the
eighteenth century. Leonard's mother, whose maiden name,
Trelawny, was incorporated into the Christian name of her
son, was a member of an old and famous Cornish family. Her
comradeship with her children, her interest in their early
education,---she was a linguist of no mean ability,=--~her
vivacious, witty personality, all seem to have made a last-
ing impression on Leonard. The clergyman father was an aus-
tere man, and, in marked contrast to the subsequent develop-
ment of his famous son, was narrowly orthodox in religion
and conservative in polities.

Leonard Hobhouse entered preparatory school at Exmouth
at the -age of eight or nine years. From there he went to
Marlborough College, a famous old English "public school®,
at the age of twelve, and thence to Corpus College, Oxford,

at nineteen. Of his university career his friend and biog-
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rapher Mr. J. A, Hobson writes:
"His university career was one of great distinction.
After winning a First in Classical Hoderations and in
Greats, he obtained a prize fellowship at Merton in 1887.
Three years later he was appointed an assistant tuter in
his old_college, Corpus, where he was elected a Fellow in
1894." 1
Hobhouse manifested marked Liberal tendencies even at
Marliborough. On one occasion, at the end of his term of
office as Senior Prefect, he had to read a welcome to Yrince
Leopold, who was present at the prige-giving. The budding
democrat prepared himself for the occasion by moving, some
weeks bvefore the event, "a Republican motion in the Debating
Societyd” 2 —.an excellent example of his rare combination
of English consistency and Cornish temperament. Needless
to say, his welcome address contained a minimum of obsequi-
ousness.
The days of his tutorship at Oxford were crowded ones.
The teaching of philosophy was mingled with such interesting
diversions as active Labor Union agitation in neighboring
towns, the study of Biology under J. S. Haldane, and a ro-
mance which culminated in his union with Miss N. Hadwen of
Halifax in 1891. His first book, The Labor Hovement, pub-
lished in 1893, reflects his social and political views dur-
ing this period. His philosophiecal interest at this time
was primarily epistemological and his masters were Locke,
Berkeley, Hume, Kant and Green, none of whom could satisfac-
torily solve his problems. Out of this study came his own

epistemological work, The Theory of Knowledge, published in

1, Hobson, J. A., and Ginsberg, Morris, L. T. Hobhouse p. 24
2. Ib;d P. 21
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1896. It was entirely too much a Realist theory to receive
anything more than a very cold welcome among the Oxford
Idealists. The following year he left Oxford, which he gen-
jally characterized, along with colleges in general, as
"*an organization pour rire'" 1

Joining the staff of the Manchester Guardian, he gave
himself to Jjournalism and philosophical investigation. He
remained a member of that staff until 1905, at which time
he beocame political editor of the London Tribune. His
Libveralism bvordered too near Collectivism to suit the man-
agement of this latter paper and he terminated his connection
with it in 1907 to become the first incumbent of the Hartin
Vhite Chair of Sociology in the University of london. .

Frevious to the outbreak of the Great War Hobhouse had
engaged in a serious effort to prevent the oceurence of such
a catastrophe. His writings, even during the Boer War, were
pacifie in tone. Furihermore, in 1911, he had aided in the
formation of a ¥Foreign Policy Committee, of which Mr. E. C.
K. Esnor was secretary. Its purpose was to promote peace and
understanding between nations. But English instinect for fair
play and Cornish sentimentality could not abide the horrors
of the rape of Belgium and he reluctantly but unstintedly
gave his cooperation to the Allied cause.

¥ollowing the Var, the development of the Trade Boards
system in England claimed a portion of the time and energy
of Frofessor Hobhouse. As chairman of a number of Boards he

rendered a practical and important service.

1. Hobson and Ginsberg, L. I. Hobhouse p.34
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*In the opinion of all who were in a position to
Jjudge he was the mosi eminent of the many distinguished
men who have been connected with Trade Boards, and he
cormunicated ito their work something of his own sanity
and wigdom."

In the riper years of his scholarship several offers
came from American universities, some of them quite compli-
mentary, but he remained Professor of Soclioleogy at London
until the day of his death.

Erratic in temperament, but a prodigious worker when
in the mood, possessor of a remarkable memory and a strong
emotional nature, he produced a vody of published works the
gcope and variety of which is remarkable. This is the mare
apparent when one consliders the other duties apart from his
writing that claimed his attention. His style ie lueid and
flowing rather than concise and compact. His philosophy is
in the main consistent, though in my opinion his consisten-
oy has been rather overdone by some of his admirers. I find
it marred by twe serious lapses. (1) He proposes a synthe-
sis of empiricism and rationaliasm through the evolutionary
concept; but he finds that the trinity raises questions
it cannot answer, and which are of such an ultimate and im-
portant nature as to cast more or less serious doubts upon
the whole procedure. (2) His soecial and politieal theories
fail to measure up to his own test of truth, i.e. consili-
ence of all elements. This failure is most glaringly evi-
dent in connection with the World WAr. Of its effect upon

Hobhouee his son asays:

1. Hobson and Ginsberg, L. T. Hobhouse p.57




" The great war was a shattering blow to him. It
struck directly at the whole foundation of his thought,
and I am sure that its consequences were largely respon-
gible for the break-up of his health in 1924 and his
early death.*" 1 :

I believe it is possible to discern a very definite under-
tone of doubt and disillusiomment in his post-war works.
That he grimly held his position in the face of the practi-
cal inconsistencies it came to imvolve during the latter
years of his life is perhaps a finer tribute to his courage
than to his very laudable but not infallible erudition.

He died in the summer of 19829.

1. Hobson and Ginsberg, L. I. Hobhouse p.91

(s)
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CHAPTER II
CONTEMPORARY RELIGIOUS VIEWS

The temperament and training of L. T. Hobhouse fit
him for significant activity in thé arena of religious
thought in his own day. The major problems of the time,
in the field of natural theology, come to a focus in what
Pringle-Pattison calls "Thsrﬂinéteenth Century Duel Be-
tween Idealism and Naturalism."l If that duel were to end
in reconciliation and a higher synthesis of the values
resident in the opposing theories noc better peacemaker
could have heen found than Hobhouse.

The problem precipitated by naturalistic writers of
the later nineteenth century, who regarded the prineiple
of value as purely subjective and therefore ultimately un-
real, may be stéted as follows:

"It (the value principle) was taken as presenting
only a subjective certitude, an assertion of the heart
against the head. As such it is not very effective
for in well balanced minds the strength of the heart's
agsertions cannot serve to silence rationally ground-
ed doubis. What is needed is to show that the very
spiences on whieh Naturalistic theories are grounded
need, for their rounding out into a consistent philos-
ophy, to be supplemented by truths implied in the reec-~
ognition of the objective reality of values, while ,
on the other hand, the conclusions of Naturalism rest
on a misinterpretation of scientific theories. This
cannot be done so long as values are relegated to the
realm of the heart {of subjective feeling) while reas~
on ia held to be concerned with the facts of natural
science alone." 2

Hobhouse faces this problem with the passion for com-

prehension and rational synthesis that commonly belongs

e ——— o e

2, Garnett, A, C. Lectures on Pringle-Pattison's The Idea of God
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to r‘ligious monists and philosophical absolutiste coupled
with the critical attitude common to the scientific ap-
proach.

All of the various philosophical positions current
in the closing decades of the nineteenth century were
strongly influenced by Descartes. 1 His separation of mind
and matter sets a problem from which subsequent thought
cannot escape. The problem is further complicated by Locke.
When he began his modest attempt to discover "the original.
certainty, and extent of human knowledge® 2 it is reason-
ably certain that he did not forsee the effects that were
destined to follow. His adoption of the doctrine of simple
ideas,---an abstraction as unwarranted and misleading as
the Cartesian dualism itself,~~-jimmediately led to soms
moet serious difficulties. ¥hen he attempts to account
for the order and connection of ideas actually found in ex-
perience he is driven perilously near the ratiocnalism he
sought to avoid. Berkeley, uncritically accepting the
Lockian position, succeeded in extricating himself from its
thorns only by the use of that familiar and adaptable de~
vice of theologians, the deus ex machina. He apparently
did not see that if the order of sensations is guaranteed
by the mind of God, ° then the mind of God is something so
radically different from other minds that he had no ration-
al ground for calling it mind at all. For, evidently, God

1. Calkins, Mary ¥., The Persistent Problems of Fhilosophy p.55
2. Locke, John,An Essay Concerning Human Understanding Intro.
3. Berkeley,George, On Human Understanding DBerkeley's

Complete Works edited by A.C.Frazier. Vol.I p.297
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in knowing objects whose esse is percipi thereby consti-
tutes them possible objects for other kmowing minds. This
is quite contrary to the human experience of knowing and
appears to necessitate as its logical ground either a com-
plete Absolutiem or Solipsism. Hume places the capstone
on the sensationalist structure by eliminating Berkeley's
God and all other causael factors,} (though hm retains an
illogical faith in e Supreme Being.) The fact that caus-
al relations are subjectively certain and regular is of
no value; indeed it is, on Hume's own ground, an unwarrante
ed inference. For if all that can be known is sensation
and all sensation is atomistic, 'loose and separate', then
no améunt of repetition can confer any slightest degree

of certainty upon apparent connections of cause or even of

temporal seqnence.z

“TExperience'® ag Professor G. F. Stout
points out, “is as powerless as rational insight to supply

any real warrant for inferenoce from one matter of fact to

it ia this ultimate skepticism of Hume that starts
‘Kant in the opposite direction and points the way to the
oppeeaite pole of speculation, Absolute Idealism. Kant
discovered the tremendously important fact that no simple
idea is ever presented to consciousness in isolation, that
all ideas are interconneoted.4 The bond of their connec-

tion he places in the activity of mind. Reality is known

1. Hume, David, 4 Treatise on Human Kature Book I pp.80-81
2. Calkins, Mary W.,lhe rersistent Prablem of Philosophy p.160

3. Stout, G. F., Hind and !%tter P2
4. Kant, Emanuel, Critical _g;_ggggg%, trans. by John P.
lMahaffy and John H. Bernard. Vol.II p.68=9

-3



only by faith. ©Scientifiec knowledge is mere knowledge of
phenomena. This further developmentit of the old dualism
made poseible the subsequent antagonism of KNaturalism and
Idealism. IHegel, and later, in England, Bosanguet and
Bradley, developed idealiam to the point of identifying
logie and metaphysica. Hegel makes the identifieation
fully and unblinkingly, declaring that “"Logigc therefore go-
incides with Metaphysics, the science of things set and
held in thoughts,---thought accredited abvle to express the

essential reality of things“.l Hosanquet experiences some
difficulty in reducing the experience of value to that loge
jcal consistency and unity of the system which is the Ab-~
solute Idealist's criterion of ultimate reality, but fine
ally succeeds by making "non-contradietion, wholeness, or
Individuality our oriterion of the ultimately real”.® And
he says: "in content, Logic is one with Hataphysiee"s
and “intelligence is one with the being of Reality".? Brad-
ley struggles vainly to escape the identification of fact
and idea which he cannot deny and will not admit. He
knows that "the movement of our mind remains discursive,
symbolic and abstract®.? "Ne cheap and easy Monism" can
satisfy him.

"Unless thought stands for something that falls be~

yond mere intelligence, 1if 'thinking' is not used with
some strange implication that never was a part of the

1. Hegel, G.¥.F.,Logiec. Trans. by ¥Wm, Wallace. 2nd Ed.p.45
2. Bosanquet,Bernard,The Principle of Individuality
and Value p.68
3. ggl-ngnet, Bernard, Logiec Vol. I p.247
4. Ibid,..
5. sradley, F. H., The Principles of Logie p.527

(9)
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meaning of the word, a lingering scruple still forbids 1
ug to believe that reality can ever be purely rationsl."”

Yet there is no eseape from the conclusions unless that way
of escape lie through the morass of ultimate and complete
skepticiam. *"Though dragged to such conclusions, we can
not embrace them." 2 No more can we escape them, if we set
out from the Absolute Idealist's starting point.

Meanwhile, on the other side of the question of ulti-
mates, Materialists have been equally rash in pressing bee-
yond the cautious Kantian ®as if..." and have produced
metaphysical theories as fantastic and abstract as any Ra-
tionalist ever dared imagine. Huxley, whose brilliant lec-
tures were startling the theologians of England when Hob-
house was learning his French at his mother's knee, may be
¢ited as a fairly characteristic representative of Hater-
{alism. He sympathizes with the frank sgkepticism of Hume
in regard to all theological and spiritual questions, and,
ignoring Kant's dictum that science 1s mere knowledge of
phenomena, rests his case upon science as the mathematical
formulation of empirical facts. The Darwinian theory of
evolution is pressed to its logical conclusion in such
characteristic passages as the following:

"1f digestion were a thing to be trifled with, I
might sup upon lobster, and the matter of life of the
erustacean would undergo the same wonderful metamor-
phosis into humanity. And were I to...undergo shipwreck,

the crustacean might, and probavly would, return the
compliment, and demonstrate our common nature by turn-

1. Bradley, F. H., The Principles of Logic p.533
2. Ibid. -
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ing my protoplasm into living lobster." L

"But if, as I have endeavored to prove to you, their
protoplasm is essentially identieal with, and most read-
ily converted into, that of any animal, I can digcover
no halting-place between the admission that such is the
case, and the further concession that all vital actiomn
may, with equal propriety, be said to be the result of
the molecular forces of the protoplasm which displays
it. And if so, it must be true, in the same sense and
to the same extent, that the thoughts to which I am now
giving utterance, and your thoughts regarding them, are
the expression of molecular changes in that matter &6f life
which is the source of our other vital phnenomena."” <

Subsequent Materialists have done little more than to
restate, sometimes with less precision, the above position.
Nor has anyone, to my knowledge, more clearly and frankly
set forth the logical ground on which Materialism must, of
necessity, rest, than has this great Naturalist:

"Let us suppose that knowledge is absolute, and not
relative, and therefore, that our conception of matter
represents that which really is. Let us suppose, fur-
ther, that we do know more of cause and effect than a
certain definite order of succession among facts, and
that we have a knowledge of the necessity of that suc-
cession--- and hence of necessary lawg--- and I, for my
part, do not see what esgape there is from utter mater-
ielism and necessitarianism.®3

The necessitarianism he evades by refusing to ldentify the
hypothetical "will happen® of scientific law statistically
derived, with the "must happen" of scientific law hypos-

tatized as Cause. But the materialism he embraces as "in

4

every way to be preferred"” as a basis for scientifie

i, Huxley, T. H., On the Fhysical ig of Life, in Auto-
biography and Selected ‘sg]és %rom Lay Sermons

edited by £. H. Eemper NcComb. p.101
2. Ibid p.108

4. Hovhouse, L. T., Development and Yurpose Intr. p.l8
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"formulae and symbols”.

From such complete mechaniem in the realm of biclog-
ical evolution, Hoﬁhouae recoils. The notion that mind
is an organ like the lungs or liver, "a sort of glorified
reflex",t is to him unthinkable. Further, the thought
that man is a mere passing phase of evolution, doomed to
vanish as the earth cools, that progress is an illusion
and social ethics utterly without mea.ning,,---;all of which
are valid deductions from and familiar statements of the
materinlisetic position,-~-is impossible for him.

But, on the other hand, the alternative solution of

Idealism was equally untenable from Hobhouse's point of

view. Hegelian metaphysica night save the "spiritual con-
- @eption of human life and of the entire world order".2 but
it involved conclusions Hobhouse could not accept. The
} gonception of "reality as all gspiritual was as fatal to
olear thinking and to the most cherished ideas of the I-
}: dealist himself as Materialism."® This is particularly

~true with respect to the difficulties reised by the prob-

|
lem of good and evil.

In the face of this dilemma he declares that philos-
ophy must make its account with science. "Nelther is all
\
embracing”,

" and limitations, l® mdvances from his early position that

and in his consideration of their relations
‘philosophy is primarily critical and negative to the point

;: Sﬁhmuei L. T., Development and Purpose Intr. p.l8
l ‘j A po 9
Toid p.19
D 1 9.20
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of regarding it as constructively synthetic; but continues
to insist that the speculations of philosophy must be "cor-
roborated by a synthetic view of experience.” 1

At this point another strand of the web which symbol-
izes the completed system of Hobhouse's philosophy must be
woven in. That strand is Utilitarian Humanism. Beginning
with the enthusiastic Positivism and Hunaniasm of Auguste
Comte and descending to Hobhouse principally through Ben=-
tham and J. S. Hill, the anthropocentric note is strong
and persistent in all his work. It is signifiecant to note
that, in his article in Huirhead's Contemporary Zritish Phi-
losophy, he states that he came to the study of philosophy
by the social reform route. Furthermore, his final posi-
tion in the active world of affairs where he played many
and varied roles as labor agitator, teacher, journalist,
author, and Trades Board chairman, was the Chair of GSoci-
ology at London. The Alpha and the Omega of his work was
Han.

Thus we see that the approach of our author to the
problems involved in nineteenth century philosophical dis-
gugslon was by no means a narrow or biased one. Influenced,
a8 he himself states, by Spencer to a remarkable degree,
he nevertheless rejects Spencer's Unknowable and resoclute~
ly sets out to discover and analyze the nature of ultimate
reality. A great admirer of Mill, he utterly repudiates

the simple sensationalism ¥ill borrowed from Hume. Pro-

1. Hobhouse, L. T., Development and Furpose Intr. p.20
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foundly influenced by T. H. Green, he ncverthgleas rejects
the central stone of his structure, namely the Spiritual
Principle or en bloc mentalism which Green propounded. ¥Will-
ing to grant that the Hegelian philosophy has a certain
rough empirical value, he regards Absalute Idealism as ra-
tionally impossible and morally pernicious. Accepting the
principle of evolution as the fundamental concept of his
own system, he rejects the Intuitionism which Bergson finds
so essential to the grasp of the elan vital. A steadfast
Epistemological Realiat.l he is almost completely a Ration~
al Idealist in metaphysics.

Qut of all these various and contradictory points of
view Hobhouse attempts to construct a unified system of
thought which will Batiafactorily stand the tests thsat
reason and experience are constantly imposing upon all phil-
osophical systems in the endless process of evolving thought.
How far he succeeded must be judged in the light of the
finished work. That he made the attempt is in itself a sig-
nificant fact, especially for the purpose envisaged in the
present paper. Religion may be defined as “The effort of
man as a finite individual to relate his life satisfactor-
ily te the Infinite Reality in the midst of which he
dwella“.2 Unquestionably an important phase of that Ine
finite Reality 1s the world of human thought as represent-
ed in the great scientifiec, philosophical systems of the

1. Kacintosh, Douglas Clyde, The Problem of Knowle P.244
2. Class notes on 4. C. Garnett's 1ectures.'Fhileaop§& of
Religion", Butler University 1931.



past and present. The man of catholic grasp in these
fields can scarcely fail to meet and grapple with the great
questions of religion. How Hobhouse met these questions
and the solutions he proposed for them will occupy the re-
mainder of this paper.

His method is the examination of enimal and human psy=-
¢hology, and the ethical history of man, the definition of
eonsciousness, by rigidly empirical methods, the avoiding
of theories and, as he himself puts it, *confining myself
almost entirely to a comparison of the actual content of
each stage of development. He was at first opposed to the-
ismOr teleology, regarding "mechanical oaueation"'aa the
"ultimate category of science'.l But, as this paper will
attempt to show, he discovered the inadequacy of this cat-
egory as many other scientists and Naturalists, among them,

P
notably, Bertrand Russell,” have done.

1. Hobhouse, L. T., Development and Purpose Intr. p. xxvii
2. Russell, Bertrand, Our %Eowlegggggé the External Vorld
P

(18)
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CHAPTER III
THE BIOLOGICAL STATUS OF MAN

The first problem is that which the systematie theo-~
logian of the o0ld days would have called the Anthropology
of Hobhouse, the question of the nature of man and the
place he occupies in the general scheme of things. This
is an important aspect of any religious or philosophical
system. To Hobhouse it is paramount. The general problem
gubdivides, in his treatment of it, into three branches,
Biology, Psychology and Sociology. W“hile he regarded the
gecond as central and made it the object of his first ma-
Jor work, The Theory of EKnowledge, we, in viewing his work
a8 a whole, may as well take the physical organism as our
gtarting point.

As already indicated, lobhouse accepts the evolution-
ary hypothesis as a starting point in his system. He is
not prepared, however, to concede that a mere mechanical
Juxtaposition of atoms or electrons in varying combinations
can account for all the varied phenomena of life and mind.
The common materialistic hypothesis, that all organic move-
ments are mechanical but that some are not yet understood,
he rejects.l He proposes therefore, in the preface of his
- Mind in Evolution, to survey the field of animal and human
1ife in search of evidence that will bear upon the question
at issue: namely, Is the principle known as mind operative

" in all organic evolution?

1. Hobhouse, L. T., Eind in Evolution Ch.2
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The common hypothesis of llaterialism, that mechanical
processes, if more fully understood, would be found to ac-
gcount for the phenomena of mind, is discussed and rejected.
In this he agrees with the eminent naturalist and Gifford
Lecturer,~--his erstwhile teacher in biology,=--J. S. lal=-
dane. Haldane saysa:

"One often meets the statement, repeated parrot-
like, by various persons, that scientific physiology is
progressively revealing the mechanism of life. In the
light of actual progress this is quite untrue, and can
only be described as claptrap.... Discovery of a phys-
ico-chemical mechanism of life..." secems "more distant
than it did to Schwann and the other leaders of the
mechanistic movement in physiology of last century." -

The maintenance of organic equilibrium is tentatively
explained as a result of "mind immersed in physical process

2 Biological evo-

constituting the life of the organism".
lution, it is shown, does not necessarily produce a higher
type of organic life. The process which does so is more
gorrectly described as "'Orthogenic evolution' of which the
tendency and direction are one from first to last --- the
evolution of mind as the dominatinsz principle in this
world." S In the lower reaches of evolution the process

is marked by prolific increase and an enormously high mor-
tality. Life and death are the selective implements of the
developing order. Higher stages show a progressively de-
creasing birth rate and a correspondingly lower death rate,

8o that pleasure and pain instead of life and death become

the sanctions of the process. #ind progressively comes to

1. Heldane, J. 5., The Sciences and Yhilosophy p.56~7
2. Hobhouse, L. T., Hind in Evolution p.24
3. Ivid p.398
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dominate and direct the process.

Hobhouse seeé two principles operating in the field of
biological evolution, the one making for harmony and the
other producing discord. The first is instanced in all ths
cooperative enterprises of organic structures, from the
division of labor effected in very low orders of multicell-
ular organisms to the cooperation of the most highly organ-
ized biological entities. Its moat comuon and most persis-
tent expression is probably to be found in connection with
the phenomena of sex. The other tendency he sometimes calls
“the will to live"---that aggressive, self-assertive tenden-
oy that characterizes every individual in every order of or-
ganic existence. There must evidently be some force tend-
ing to unify these two divergent tendencies, and this he
finds in the structural correlation of the organiam.

This inherent structure is a result of envirommental
factors in the realm of biology, but the structure or frame-
work developed and transmitted in the process of heredity
is "elastic" not "frigid®. Two methods of correlation are
elted: (1) inherited comstitution and (2) individual adap-
tation. & Two types of unity result, (1) unity of person-
ality and (2) cooperative unity. In both types of unity
the result is a product of a proecess of securing harmony
through mutual liberty. Determinate variation is rejected
and mind, residing in the organism, is regarded as the cause

of variation. This gives the organism a twofold aspect.

1. Nuirhead, Contemporary british Fhilosophers pp.l171-2-3
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It is at once mechanical and teleological, and the two fea-
tures are combined. HNatural selection becomes a trial and
erroxr process, predominantly mechanical in its course; but
mind operates indirectly upon.the physical organism by alte
eration of environmental conditions. 1 Mind and mechanism
are both present throughout the process. kind, he avers,
belonge even to unicellular organisms and to support his
statement he cites the observed activity of the amoeba which
would, in higher forms of life, unhesitatingly be labeled
conative. HKind, then, is the teleologiocal aspect of the
whole process and mec¢hanism is the causal aspect of the same
process, The brain, for example, "may act in one relation
on one mode and in another on the other." 2 Mind iteelf is
“a structure that can remake itself",® and is coeval with
matter, intimately connected with the merely mechanical
forces of nature, the product and at the same time the moul-
der and vis directrix of organic process. Biological devel-
opment is describable in terms of the following generaliza-
tions. (1) The fact of reproduction. (2) The tel pere tel
fil tendency, which does not produce absolute identity but
instead gives various degrees of variations which (3) are
sometimes perpetuated in the offspring. (4) Death of some
individuals without offspring due to (5) hostile environ-
ment which imposes the condition that all successful vari-

ations must assist the individual in sustaining its own

1. Muirhead, Contemporary Britigsh Philosophers p.l78
3. Ibid p.174




life and producing offspring;. (6) Discontinuous variations
or "mutations” which are now accepted but not yet explain-
ed, and which seem to point to a "directive agency at work
in the germ plasm".l

In higher organisms mind becomes the dominant factor,
but the advantage is social rather than individual.

"At the same time it must be observed that related
organisms may have each more than one possible line of de-
velopment, and that among them those which conflict will
destroy one another, while those that harmonize will sur-
vive. Thus (1) a harmonious whole has an advantage over
others and (2) a partial harmony tends to become a complete
harmony. In both ways harmony is a self-multiplying pro-
eess and though a higher unity is always liable to destruc-
tion by lower ones which it has not incorporated, yet over

long periods the permanent make~weight has its effect and

there is a progress of development which is complete only

. when the whole field of reality 1s subdued to the needs of

a single organic whole," A

This process may be described in four moments or dis-

‘tingniahable sets of conditions.

"i. In the formation of any new organism there is either
a separation of factors previously held together or a
union of factors previously separated or a combination of
both processes, the result being always a new individual
of more or less distinetive character.

ii. In the organs so formed, the operation of parts is
eonditioned by the requiremente of the whole which are
such that the organism maintains itself (under certain
environmental conditions) through change and generally

undergoes a certain harmonious differentiation and repro-
duces its kind.

1. Hobhouse, L. T., Development and Furpose p.5
2, Ibid p.473
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iii. Both as a condition and result of this develop-
nent elements of energy originally foreign to the organ-
ism are absorbed and arranged so as to subserve the or-
ganic movement.»

iv. By reproduction the organism maintains a type
which is only wvaried (a) by differing envirommental stime
uli, (b) internally, by special differentiations or syn-
theses, the exact nature and condition of which are not
yet adequately determined." 1

Now all this dual aspect theory of the evolutionary
process faces further difficulties in the question of ulti-
mate causation:

"How the living individual first comes into being is
no doubt the crux of all theories of development. The
dilenna has always seemed to be absolute. Either life
is eternal (omne vivum ex vivo) or at some point of time
absolutely lifeless matter becomes alive. The first al-
ternative is negatived vy all that we know or reasonably
infer about the earlier state of the world as incompati~
ble with any form of life. So far as this earth is cone
cerned the difficuliy has indeed been resolved by the
rather childish resource of conceiving germs of life as
arriving from some other planet, but this is the Hecatean
method of banishing the difficulty to the region of the
invisible where no suggestion can very well be confuted.
On the results here reached two things at least may be
said with some confidence. On the one hand there is no
guestion at all of the ultimate origin of 1life as dis=-
tinct from the ultimate origin of thingas, for Mind, whieh
certainly has 1ife, is coeval with Reality.... AgZain, we
have not to think of the mind factor as something alto-
gether outside the elements, coming down upon them and
getting them in order after the mode of Anaxagoras, but
rather as conditioning the elements from the first,
striving for dominance within them and finding its way
by differential grouping, the first of which is individ-
ual life.” 2

This statement goes straight to the heart of the probe
lem, offers the limited solution that is availavle and stops
without any atiempt to obscure the evident fact of its lim-
itations.

This "self-conscious evolution® is slow at first, bsut

1. Hobhouse, L. 7., Development and Purpose p.468-y
2. Ibid pp.464-5
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is accelerating. It is "neither purely mechanical nor pure-
| 1y taleological“.l As to origins, there is no determinate
starting point. "Nature is neither wholly blind, nor wholly
the creature of intelligent purpoae."2 Biologically, man
is, in Pringle-Pattison’s phrase, “organic to the world". S
The problem of ultimate origin is, at least so far as the
origin of life is concerned, ultimately unintelligible.

This notion of evolution or development is the central
ddea, as the discussion which is to follow will show, of
Hobhouse's system. It will not be out of place to raise a
question at this time which must wait upon that discussion
for its answer. Just how far is the evolutionary concept
logically defensible and religiously valuable? On the basis
of the discussion thusg far it purports to give us direct
contact with the modus operandi of Ultimate Reality in the
process of producing individual centers of life. If it does
s0; then, as one means of satisfactorily relating the finite
being to the Infinite, it possesses real religious value.

"I1f, then, the whole course of history, or rather of
physical, biological or soecial evolution, is to be sum-
med up in this---that it is a process wherein mind grows
from the humblest beginnings to an adult vigor, in which
it can -~ as in the creed of humanity it does---conceive
the idea of directing its own course, mastering the con-
ditions external and internal of its exercise, if this
is a true account of evolution---and it is the account
to which positive Science points---then we cannot say
that this is a mean and unimportant feature of recality
that is disclosed to us. We can hardly suppose such a

process accidental or quite peculiar to the conditions
of this earth. At any rate, as far as the widest syn-

1. Hobhouse, L. T., ¥ind in Zvolution p.404 -

2. Ibid p.405

3. Pringle-Fattison, A. Seth, The Idea of God in the Light
of Recent Philosophy p.110




theses of our experience goes it shows us Reality neith-~
er as a providentially ruled order nor as a process of
fortuitous combinations and dissolutions, but as the
novement of a mind appearing under rigidly limited con- 1
ditions of physical organization in countless organisms.®
If, on the other hand, the whole concept of development
be found to be logically invalid, resting, deductively ﬁpon
an inference which is open to the double charge of the un-

2 and the confusion of observation

eritical use of Agreement
and 1nference.3 then its religious and philesophical value
will be somewhat less impressive. It is manifestly imposs~
ible to deduce a general law of development from particular
cases within the general order. What, then, of the induc-
tive argument? So far as biology is concerned what is ac-
tually observed is change within the set of conditions,
either relatively simple or relatively complex, which hap-
pens to be under observation. No new set of conditions
which can arbitrarily and absoluliely be called a new indi-
vidual is ever found. The process of change is continuous
and change from complex to simple is probably as universal,
continuous and significant as the reverse process upon which
the evolutionary concept rests. Decay and death are as
comaon as birth and growth. Evolution tends, it seems, to
ignore the one and magnify the other. Furthermore, there is
a grave doubt as to whether what is actually observed, even
within the eclectic limits indicated above, is really devel-

opment or whether we infer development from the fact of

1. Hobhouse, L. T., lorals in Bvolution Vol. II p.241
2 vreighton, Jas. dwin, An Introductorx Logic p.304
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change as Hume declared we infer cause from mere segquence
in observed phenomena.

Hovhouse recognizes three possible explanations of the
living organism: (1) supernatural adjustment, (2) mechan-
ism and (3) organic growth, of which he says:

"To these questiong the third theory offers the fol-
lowing reply. WVhatever the course or origin of the or-
ganism, it is in itself not a purely mechanical arrange-
ment of parts. It is neither a machine coreated by in-
telligence ab extra, nor one built up by unintelligent
processes. It is not a pure machine at all, but a whale
having a conative principle at work within, operating
on and modifying what are otherwise physical, mechan-
ically determined elements, and so fashioning the grow=
th and function of the parts by reference to the re-
quirements of the whole."

And man, as one among many such organisms, manifests this
combination of mechanical and teleological qualities which
Hobhouse finds to be characteristic of all organic life.
3eing the highest product of the process he will manifest
the teleological and mental side of evolutionary movement
to a higher degree than does any other animal. The basis
for this supremacy lies in the nature of lind and occupies

attention in the next chapter.

Hobhouse, L. 1., Development and Purpose p.404



CHANTER IV
PEYCHOLOGY

Yhen we inquire inte the subject which Nobhouse regard-
ed as central to all philogophical inquiry.l nanely ‘'sychole
2gy. ve shall not Le surprised to find him epproaching it
from an empirical standpoint. His book, Hind in Evolution,
is a strictly psychological treatment of the subject and his
' fhgory of Knowledse is a logical and epistemological treate
ment of the same problem,---the nature and place of Nind in
the scheme of things.

There are, as he states in the preface to the former

. two phases to this imquiry: (1) the statement of his
potheais as to the general trend of mental evelution and

{2) the testing of that hypothesis in the field of animal

hology, invelving, as = constituent protlem, the genere

J distinctions between animal and human intelligence. The

results of this testing, however, can make no claim to fi-

Hany of his views, he says, were derived froam

e, Mill, Spencer and Ur, Lester ¥ard. °

The first task ts which he addresscs himself is that of

ning the phencmena grouped together under the head of

xes. There he finds an inarticulate correlation of the

pnts of enviromment operating in two ways: {(a) by selec-

modification, present even in certain Infusoria (e.g.

s Buirhead, Contewporary Fritish lhilosophy Artiocle by
. Hobhouse. p.l152.
‘Hobhouse, L. T.,Mind in Xvolution, preface,
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) and {(b) by assimilation, f.e. "a union of ele~
ents in conscicusness based on relations that do not enter
yiousnecs.” 1

Biological equilibrium is maintained by medification of
e behavior of the individual by following "beaten paths if
ivle, 1f not by beating out new nm';a and the action
slved is mainly mechanical in kind though in & very gone
sense it may be termed teleologiecal as looking toward

) maintenance of the "organio balance".

"The precise function of camsciousnces then in sen-
sori-motor ection is to grasp the unique combination of
atimuli, each of which having its s ecial reaction mode
ified by the concomitant reactions, there follows n :-o---“3
sponse appropriate to the unique situation as s whole.
low order of correiation is effected in but not by cone
omcas‘ and depends upon organic ltructnre_. Fonecorree
i or sporadic action is not found in purity, though the
‘random diecharge of energy in strong emotion offers s fairly
¢lose approach to it and scems to reveal an underlying urge
that is the basis of all correlated. sction.>

"The function of consciousness in sensori-motor ace
tion is not to correlate the present with the past or
the future but to correlate the data of the present with
one another in a way which effects a gorresponding cors=
relation of the functions of pre~existing structure.” 6

"This isa probably the earliest verifisble function
of consciousness as it is certainly one of the most
widespread.” 7

The function of nmerve tissue is to secure the correlation of

p.?l
p.59




different parts of the body in the work of adaptation to its
needs and to those of the race. 1
It is seen in the above statement that the basis of
mind is physical,~-~ "The ground layer of mind iz a propere
&y of the hereditary structurec,”  snd is “shaped indirectly
by the experience of the ancestral stock®.®

*The method of adaptation in which mind is sepeg~
fially concerned is the correlation of sne experience
or act with others, and we may regard guch correlation
ap partaking of a physical character. its special or-
gan isn consciousness without which new correlations
are effected indirectly and cumbrously.” 4
And developneni is measured Ly the character of the correla-
$ions., So, while mind is unquestionably grounded in organe
ism, the higher it goes in the evolutionary scale the more
fully it exhibits a non-physical charscter that is present,
albeit in a very low degree, im all acts of coerrclation.
He passes on from reflexes and primitive conscicusness
$0 Instinct, which he defines as "a tension of feeling guid-
a train of sensori-motor actp---and reflex asels along
ith theme-<and persisting till a result of importsnce to
organism is attained®.” This is "the highest form of
relation effected by heredity and coexistent conditions

i.m:c.'.".6 At the hunan level, "Fast experience," both ine

{27}
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pt and future are correlated but the correlation is "mms-
give® and inarticulate “"effected by consclousness but uot
gonsciousnecs”.

Intelligence iz "born within the realm of instinct and
£ first grasps only a iittle of what instinct prompts.” 1
Apsimilation and readjustment are next considered and
bhouse finds that we may "note that there is abundant &v-
poe on which human perceptions are based far down in the
w:u:l.ac".2 This glimmering of correlative activity
pmarks “the first stage beyond imstinet in the evolution of
' Kina®.”

Feeling, like im ulpe, must on the whole be conducive
%o survival. Feeling is a “mode of consciousness the biow
gleal functions of which goveran impulse®,? and there is
*no prineciple of action derivable from thought or ratiocie
‘pation abstracted from feelin.g'.s
Pasping onward and upward he discusses sensation and

perception as found in the concrete experience of practical
Judgment. Iume's associationism ia rejected as "fundamen-
tal err:u"‘,.5 and practical Jjudgment as exercised by men or
| animals in behavior adjust=ents is found to depend upon the
susber and strength of relations holding among the terms
l;llra}.véd in the judgment. /r‘ractical judsment is sinilar to,

thouzh not identical with, logical judguent. Jbjecls are

| 1. Nowhouse, L. T., Mind in Evelution p.7?
2. Ivid p.l02

4. fosho ations)
4. use, L. 7., The latio Sopd p.4l
:- ipid p.55
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recogniged by relations vhich are internsl to the terms.

Hecall, redintefgration, expectation and memory are '
based upon the same fmdnmtai relational t'uturo of exper-
ience.

The appearance of purpose in organic life is rogarded
'n an event of great importance. He says:

“The aprearance of actions definitely directed to

and determined by the ends they sorve {s perhaps the
. most critical moment in the evolution of the mind." 1
An idea, for Hobhouse, is the consciousness of refer-
~ gnoe g.o an end. Anslogzy is really similarity of relations
- within the total field of present and past experience. Ar-
 ticulate idens, defined as relationa that are perceived, re-
 tained end used =@ a basis of action, are to be found BOnY
some, at least, of the animsls below the human level.® His
theory of the nature of apprehension, both as to process and
as to content, will serve to clarify this point. To the
| question, "Vhat is the simplest and most primitive form of

aThilm

gxperience?”, he answers that all are complex.
plexity makes abetraction necessary. “7Io grasy enything at
all we must leave out the greater part of 1t."% And the
higher the range of the mental grasp the greater is the de-
gree of mental abetraction. The facts, however, and even
their relations, are present in the ex erience, to be ana-

lyzed out. Ie holds that "simple introsrection” gives rele-

1. Bﬁhhom. L. To, M&m 33-127
2. Ibid ch. 10

3. Hobhouse, L. T., Theory of Enuwledze pp.li-ls




fioneg, within limite; and there are 2o sensations without

1 Articulate ideas, therefore, being ego intinate-

’.1.‘1 OnSe«
1y grounded in the recl nature of the aniverse as experi-
enced by men and animals, are readily grasped and made the
basis for action. He sumnarises the topic as follows:
*“‘utting all the evidence under these heads {Single
Instance learning, Ferception of cbjects in their re-
lations and application of Experience) together I think
it may be held that the cluster of functions here group~-
ed under the head of Fracticanl Judgement sre to be
found in the animal world below man.® 2
He devotes a large portion® of the book, Eind in Evolue
Lion, tc an examination of animal pesychology, using as a ba-
sis experimenta performed and recorded by others and the re-
sults of his own experimentation. Thoradyke'’s experinents
are sriticized on two grounds, first, their extreme diffi-
eulty, and secondly, the fast that Thorndyke's interpreta-
tion of them is not necessitated Ly the statistical tables

of resulis he sels forth.‘

Thorndyke regarded memory as an
absolate thing either present in perfection or entirely abe
sent, and on the basis of this pre-conceived theory inter-
preted the behavior of his cals as pure trial and error
associationism. lobhousec believes that memory is preseant in
&ll dearees of perfection and ismperfection and sees evidence
of its use even in the tabulated resulils of Thorandyke's ex-
periments, In a series of experivents which he himgelf per=-

formed, using as his subjects dogs, cate, apes, monkeyas, an

1. Rouhouse, L. T., Iheory of Emowledse p.7

g: % ahaptern ?;§%ﬂﬂ‘lﬂw§!212312§. P.269

&, Po 14“5
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elephant and an otter, he finds evidence that animals learn
by being manipulated, and he 1s inclined to think they iearn
by observation of their human teachers, yroviding their ate
tention can be fixed on the tescher rather than on the food
being used as an incentive. These experiments lead him to
say that "on the whole it would geem that animals are influ-
enced by similarity of rclatzonl',l though he does not care
to be doguatic about the matter.

From these statements it is quite evident that lobhouse
regards a large portion of the domain of mental activity as
the common property of man and the lower animals.

The concept, however, seems to be peculiar to menkind.
Concepts are formed by analysis which "breaks up the pcrupt'?
but alvays consists in a movement of attention within®"the
sphere of the given, not in assertion of aught that iies be-
yond.*> In this he is in substanticl sgreement with ‘rofesse
or C. Spearman's second rrimeiple: “"Ihe mentelly presentins
of sny iwo or more characters (simple or complex) tends to

gvoke immediately a knowing of relatione betwesn them."d
Hobhouse seems to be a little less inclined %o countenance

any trace of the Eantien g priori than is Spearman, whose
"education” tends to become ereative in contrast to lob-
house’s "analysis® which is & pure process of discovery.

They share the comviction that the whole process is immedi~
ately present in mind. /Farther pursuit of this problem would

|
1. Hiobhouse, L. T., Mind in Zvolution p.222 @/
2. P.293

4. Spasman: .. Hha Syire of Viateiltiende and v reia-
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take us into logic on the one hand and epistemology on the
other. These wre matters for future consideration.

The nature of the Sell next engages attention. The
formation of concerts makes possible the continuity of past,
'mf and future, vhich is an indispensable condition for
- selfhood. Put this continuity is never perfect. The Soerat-
ic injunction: “Know thyself"” is only relatively possibvle.
Fe sums up the evolution of mind and the self up to the pres-
ent human level as follows:

"If we conceive the critical movement carried to ite
. completion, shall have reached a centrsl point from
which, in outline, the genesis, the development, the
conditions of Mind in man lie open to view, and with
them its potentiallgies and, we may say, its future.
The entire history of mind may be sald to lead up to
this point, at vhich it Lecomes, as we have pat it,
pelf-conscious. The question that now arises is how
far this self knovledge ylelds self contral, how far,
that 1is to say, having gained this point of view, the
#ind can not only forecast but shape its future. o
angwer this question we must turn from the development
of thought to that of action.*” 1

This problem lies in the field of Lthiocs and will Le conside

ered later, It may be noted here that this self or will con-
‘pists of or gomprises such elements as happiness, self-resl-
fzation, duty, ete., as interconnected “eclements in an eth-

'foal experience which is, after all, a unity".® The paycho-
physical basie of the self is hereditary. The inarticulate
gorrelation through feelinge-~plessure~pain relations---is

animal in nature and even the articulate correlation through
purgose is common %o the higher animals. The sense of duty

‘and other moral elements in the life of the self are mounde

4. Hobhouse, L. 7., Develoiment and _urrose p.151
2. Ibid p.152



ed in sympathy and the neceasity for social order.

Hobhouse acknowledges his debt to James and t.a Bradley
for the concepi of the self at which he Tinally arrives, but
departs from the position of the latter in holding "a defin-
ite meaning for the conception of self". He says: "The self,
then, to me is real."t Varioue powers of thip selfl as ethi-
cal and religious will be considered later; memory, as o pey-
ghological problem with fimportant implications for the relig-
ious problem, must be faced here.

Tine is regarded as & continuua. “lenory 1o a present
gontent” referring to time recognised as past snd ie due to
*the permanonce of modifications effected in the organism by
experience.” "Remembered fact is not present to the mind
like the apprehended fact. It is mscrt.ad.“a Hlemory is not
2 diatinet faculty, nor is it Association, nor yet the re-.
excitation of nerve centers. Full psychological explanation
of memory is ilmpossible on the basis of present knowledge of
organic process, but ite “validity is ons of the unltimate
postulatea of our knnﬁlaﬁge“‘a

Vhen we come %o consider the relation of mind or con-
gciousness to the whole process of development we discover
that:

"Trogress, then, is an evolution of harmony. This
is a selfl furthering process in the sense explained,
but is none the less subject {0 arreet by causes of dis-
cord within or without. In all but the lowest stages
it is effected by conscious correlation, and its devele

opment depends on the extension of the sphere of ton-
seious control. As to the condition and consequences

1, Nobhouse, L. 7., The Theory of Enowledge . Footnote p.576
2. Ibid p.73
3. Ibid p.80
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of thie extension our review of develoument has given re-
sultes which may be wriefly summariszed.

i. Consclousness arises under the conditions of phye~
ieal life, and in the first place as s mesans Lo secure
ends subordinate to the general struggle for existence.
But so far as the sphere of consciousness extends, it es-
tablishes & hormony of which feeling is the mediun.

ii. The conditions (whether in the constitution of
the individual or in the envirommeni) under whioh cone-
sciocusness at any stage subegists, prescribve the general
direction of its activiiy, except in so far as these
conditiona have themselves come within the grasp of cone
aciousness. As between any distinct centres of consciousge
ness {whether in different individuals or in the same in-
dividual at different times =snd in different relations)
there is no neecessary correlation, and the sins of con-
sgious activity wnre co-respomdimgly discordant.

iii., The develomment of consciousnese in ite prineci-
pal phases hae as its basis an enlargement and a redirec-
tion of activity depending on the absorption ints the bvody
of congciousnees of some of the conditions whigh have
praeviocusly operated upon congcicusness from without. The
effect of this change ie in each case an extension of
harmony.

iv. Conditione which, under the selective action of
eonsciousness, become conducive to harmony limit ite ac-
tion and thward its development as long as they remain
outside its grasp. Among them the most izmportant is the
existence of distinet centres of conseiocusness, whioh,
until they are brought into relation, hasve discordant
aima and cancel cach other's efforts.

v. In the higheat stage the redirection whieh cecurs
lies in the gsystamatic effort to absordh the entire con-
ditions of development ftself. If this wers succepaful
there vwould be no "external'® conditions left to operate.
The sources of disaorganisation would be resoved, and ore
derly progrese would be assured by the complete harmony
of interseting parte.

vi. Thus at any stage there exist conditions of fur-
ther growth which need a further condition to complete
them, viz., that they should be understood, if it be ad-
mitted that Hind has arrived at the point at which the
conception of development becomes the basis of its cpera-
tion, we have the pre-existing (hitherto external) con-
ditions completed by the now condition that they are rec-
ognised, and we are, therefore, in possession of the prine
ciple necessary to complete the intelligent comtrol of
life, and it needs only to work out its application. iAce
gording to our previous argument, whieh showed that each
advance in harmony makes the next step easier, this ap-
plication, far from foundering on any impossibility,
should become more rapid and certain as it proceeds.” -

1. Hobhouse, L. T., Development and [Urposg Dpp.24d-5
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Suech then, in brief outline, is the psycunology of lob-
house. PYsychologically, man is a product of the evolution~
ary forces, mental and material, which operate throughout
the universe. Mentally as well as physically man is “organ-
ic to the world". He is the highest individual develoyment
of that process and as such,~---a mind grounded in biological
atructure and brought to the level of self-conscious activi-
ty,-~~he forms the basis for the social, political and re-
ligious structiures of the cultured world and wrovides the
field of study for ethies, logic and the kindred social sci-
ences.

The next hligher reach of psychology, for Hobhouse, car-
ries him entirely beyond the borders of psychology as com-
monly understood. Since he has found mind so far down in
the scale of organic life, we shall not be surprised to find
- him extending its domain in the opposite direction also.

- "Human nature®, then, becomes to him "an organism with a

1 mind becomes an attribute of

natural growth of its own%;
human society and the individual development becomes a func-

tion of the social development. So we pass to his Sociology.

Hobhouse, L. T. Hind in Evolution p. 350




CHAPTER V
SOCIOLOGY

In keeping with his customary realis:, lHobhouse bases
his social theories on empirical investigation of histori-
cal and contemporaneous gocial patterns. The external form
of his most finished statement on this subject, Zlements of
Social Justice, is rational and deductive,---the social ap-
plication, as he remarks in the preface, of the ethical

principles explained in The BRational Good,---but the content,

as he is careful to explain, is based on experience.
The basis for any sort of social organization is found
in the animal nature of man in the form of "highly plastic®

instincts incorporated in the biological structure.l

This
instinctive nature "is always presaing the animal along the
ways Which will satisfy it“,2 and in man and some other
mammals as well ag in certain birds and insecte, the ways
which satisfy are social vays. Among these species regula-
tion of some sori is invariably found. Indeed, regulation
of some sort is common to all life; but regulation by custon,
law and belief ig peculiar to man.

In purauit of the rudiments of social order loblouse
investigates the available data on primitive tribes now ex-
tant, the historic remains of previous cultures and current

gociological phenomenza such as Trade Unions and Trade Boards.

The Hock Veddahs of Ceylon and the Yahgans of Tierra del

1. Hobhouse, L. T., Horals in Evolution Vol. 1 p.1l2
2s Ibid. p. 9
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Fuego may be cited as examples of the first, while the Zgyp-

‘tian, lMesopotamian and Chinese civilizations offer the best

instances of the second.

Three types of social bond are found existing in var-
fous forms in different levels of civilization. The most
primitive is the bond of kinship---the usual basis of sav-
age society. It may hold through either the patriarchal tie
or through "mother right".1 Authority is the next higher
ptage and is usually based on conquest, though in most ine
- gtances it tends to pass over into priesteraft and merge the
givil and military function with the religious rites. Citi-
genship forms the basis of the third and highest tie. It is
based on the concept of personal rights and the common good
and finds expression in the form of the City-state of an-

- eient civilization and in the Nation States of the modern
era.

The evolutionary principle is here, as everywhere through-
out Hobhouse's work, central and primal. "Social customs
must bear some fairly close relation to primitive man's in-
gtinctive reactions and be suited to conditions which make
for maintenance of society and...will therefore include good
and bad elements and may be inimical to progreas."2 "Human-
ity is a growing rather than a matured unity.“3 and in this
"developmental »nrocess proceeds by the method of trial and er-

ror. Humanity is as blind and imperfect as man himself jp

1. Hobhouse, Morals in Evolution Vol. 1 p.50
2. Ibid p.33

3. Hobhouse, The Rational Good p.224

4.
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e process of soeial evolution. Furthermore, the state is
ot a super-person free from moral obligutions that devolve
the compnnent individuale within it. Indeecd, all so-
and political institutions are regarded as means to an
rather than es ends in and for th.upolves. At this point
e reflects Bentham's principle of “the greatest possible

to the greatest possible number”,l especially as inter-
i in lueid, vivid impartiality by J.S5.Mill. JNe denies
" , Utilitarianism is merely “'Wig Pbilonoplv"gmd gus tes

, approval the dictum that “Petween his own happiness and
of any other human being the Utilitarian theory requires
» to be rigidly impartial®.d

Now all thie seems %0 be tending directiy toward a come
hedonistic individualiom. Kothing could be farther
the intent of our author. He repudiates hedonism as an
te standard and declares that its subjective and ego-
ic expression s the most culpable fault of the len-

gni te School. 2ut on the other hand, he holds it to be

e “that the good is universally the pleasurable" snd re-
thig fact as "the root of truth in the Utilitarian
strine”.® Rignte and duties, then, are conditions of so-
sl welfare, or as we define sush welfare, of & 1ife of har-
Likewise, he rejectis “olitical Rationalism, but in-
rationaliem in hie developmental wholism, stating his
A in the following words. "Heason, ss distinguished
L. T., Slements of ocial Justice D.6

150,
P
Pedd
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from feeling, is not the basis of social action, but the
gysten of feeling at the basis of our social action is reas-
anuble.“l

Law and justige in the social order are the product of
- long evolution. They have thelr ground in the exorable law
of nature and are early confused with and sanctioned by the
- religious cult of the soclal group. For example, incestuous
marriage naturally brings extinction to a tribe; consequent-
1y most primitive tribes are legally and religiously exogsa-
mous. The Lex Talionis is very early, as is shown by the
ﬂammurabicz and Levitical3 codes. Later, the social rank of
the victim of violence is taken into account. Vicarious and
gollective responsibility are common features of early crim-
inal codes. The payment of indemnitles and, later, of fines
or b8t 1s a further development of the primitive retrivitive
Justice. Trial among the primitives is usually by ordeal, or
- magic, or a mixture of the two. Animals and even tools are

4 Out-

punished for acts of violence in primitive cultures.
lawry, or ostracism, is a commnon and effective form of pun-
ishment, whereas execution is relatively rare in primitive

- tribes and proves to ve an inefficient deterrent of crime,

except in regard to the subsequent career of the immediate

- victim.

Harriage and the general attitude of human society on

- the sex question offer another valuakle index to soclal sci-

1. Hobhouse, L. T., Elements of Social Justice p.lé

4. Hammurabi, Code of, lines 1v6-214, as cited by S.A.Cook,
The Laws of Moses and The Code of Hammurabi p.24Y

3. Exodus 21: 23-25

4. Exodus 21: 13-14



ence. Sheer proniscuity is held to be exceedingly rare, if
indeed, it ever exists with social sanction. Folygamy is
comnon in uncivilized society and a "loose and eusily dis-
golved marriage tie in lower stages of culture, which gives
way to a binding form of marriage with deecided privileges
for the husband in the next grade",l seems to describe the
ordinary eoursé of develovment. Four methods of marriage
are descrived: (1) Capture, which may be real or merely for-
mal connubial capture, (2) Purchase, (3) Service, and (4)
Bonsent.2

"The civilized conception of the sanctity of woman ex-
ists only in germ“3 in the more primitive cultures of human
gociety. %ith the dawn of civilization the condition of
woman changes somewhat. DBabylonia practiced restricted po-
lygamy. China from very early days has regarded woman as
subordinate to man, and she spends her days in servitude to
father, husband and son in turn. Ancient Home, on the con-
trary, allowed woman a very considerable degree of freedom,
From these beginnings there hus been a gradual evolution to
the present highly complex and varied conglomeration of
godes governinz marriage and divorce.

The relations existing within and between coumunities
is next examined. GSince this ground must be thoroughly cove
ered in the section on Ethies it will be sufficient to note

here that Hobhouse conceives primitive society as composed

1, Hobhouse, L. T., Moralsg in Evolution p.l154
2. Genesis XXIX: 18 ,
3., Hovhouse, L. T., Morals in Evolution p.l77

(40)



of homogeneous groups or tribes in which individuality was
impossible, and traces the course of development by a doub-
le track, (1) the widening of the group and {2) the recog-
nition of the individual.

"Fellow-Greeks, co-religionists, fellow-white men,
ultimately fellow men, enter the circle to which obli-
gations apply". « . . "The 'group' is thus widened till
it includes all humanity, at which point group-morality
disappears, merges in universelism.". . . . "But the
rights firet recognized are those of the person. 7T
take into account the rights of the organized comnuni-
ty is a further step, following legically from the first,
no doubt, but following slowly."

"In the early stages of development, rights and duties
do not attach to a human being as such. They attach to him
as & member of a group.”. . . . "Morality is in its origin
group-morality®. . . . ®Civiliged humanity is still organ-
iged in groups."® These tribal individualities inevitably
come into conflict with one another. Savage warfare, taking
its rise in pillaging raids, runs through various forms of
magical and religious ceremony, head hunting, scalping and
cannibalism, and advances to slavery, which is the most prom-
inent object in wars of early civilization though religious
extermination is still practised in historic times. Against
this disruptive and destructive tendency a harmonizing in-
fluence has waged a continuous, if not altogether constant,
warfare. China has been peaceful from a very early date.
*While the Gospels pronounced definitely against violence

in any shape or form, the Church accomodated her teaching

to the practices of a warlike age, and Augustine upholds

» Hobhouse, L. T., Morals in Evolution Vol. 1 p.330
» Ibid p.240
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the soldier's profession.“1 The Church attempted, unsuccese-
fully, to regulate warfare in the iliddle Ages. Grotius, the
father of international law, appeals to Law of nature as the
ground of his plea. “Just as international law rests in its
beginnings on the conception of humanity as incarnate in the
person of every human being, ¥ in the consummated conception
of right and brotherhood, it touches the other pole of mod-
ern ethics,---the conception of humanity as a whole, the sum
of all bhuman beings and their collective history" and "group-
morality disappears".> |
The “orld Court is here prophesied. IHobhouse clearly
sees that if human society is to endure this harmonizing in-
fluence rust triumph. “Ve must either find some way to an
effective internationalism or encounter wars, which must
break up industrialised and organised civilisations, and we
must either discover methods of fuller voluntary co-operation
in industry or prepare for a succession of confliets which
must end in industrial paralyais."3 And prior to the World
Var, he had high hopes that the harmonizing principle might
triumph along the lines his philosophy contesmplates. In 1927
he wrote less optimistically:
“If we are counting up the achievements of higher

givilisations we may now reckon among them, without

merely gilding nonentities with fine phrases, the cre-

ation of a germinal league of the world. VWhether the

germ is to mature or not depends on the amount of a-

vailable moral wisdom among the peoples of the worlg,

and whether this will prove equal to its task remains

doubtful. From the practical point of view, hope is
on the whole a better counsellor than fear, but we are

1. Hobhouse, L. T., Horals in Evolution p.R72
P 2. 1Ibid p.279

3. Hobhouse, L. T., Develoyment and Purpose p.220-1




looking at the matter as it Lears on social theory, and,
theoretically, we are compelled simply to register a non
liquet. Ve can only say that the alternative appears

to be not merely the cessation of progress, but the
break up of our distinctive civilisation. Humanity would
have to go back upon its traces and find some other way,
as it has done before. All that has been said of her
modern achievemfnt must be held subject to this over-
hanging doubt.”

And ype adds a somber footnote to his previous opti-
mistic passages on world brotherhood.

"I leave the passage as written in 1%12, but it is
hardly necessary to say that the dangers of a real ar-
rest or reversal of civilisation are far more real and
near then was then suppoged. At the same time the
grounds of hope remain."

The internal industrial and economic relationships of
a community are sociologically and religiously no less im-
portant than are the external relations already considered.
Amongz these class relations loom large. The primitive
community was homogeneous. Slavery is the first class dis-
tinction. The slave at first is rightless, but gradually
he gains some rights in various countries. "Under Hadrian
the power of life and death: was taken from the master, and
under Antoninus Pius the master who killed his own slave

fis

gine cauga was punished as a homoeide. Indian caste is

originally based on Aryan conquest. "*Varna', the Sanskrit

w4 serfs of the

word for caste, means originally colour.
¥iddle Ages were not really slaves. The influence of the
Church is generally sgainst slavery, and it has gradually

been eliminated. ©Serfdom was outlawed in Prance, August

1. Hobhouse, L. T., Development and Purpoge p.232
2., Ibid p.237 -

3. Hobhouse, Morals in Evolution p.312

4. M p.302
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4. 17890

The advent of the factory brought child labor and the
other evils attendant on industrialized civilization, thus
precipitating a provlem that has not yet veen solved.

*One could not then claim that modern society has as
yet succeeded in the general task of organising indus-
trial energy for the common good (indeed as a compre-
hensive object, it can hardly be said yet to have been
attempted) but it would ve equally unreasonable to de-
ny that it has some solid achievement to show in the
way of extending and generalising effective partnership
in the elements of c¢iviliscd life."

The problem of labor and that of capital or wealih are
. inseparably connected. "“Among primitive peoples there is
little scope for the institution of private property,® 2
though that little is protected by laws against stealing
which carry very severe punishment. Allotgment of tribal
land to individuals for cultivation serves in place of own-
ership of land. Later communism of villages gives way to
family communism, and this to private progerty, which opens
the way for exchange of goods, thus bringing all the mod-
arn problems of capital.

it 1s interesting that the care of the poor is very

ancient and was generally more efficient among savage tribes
“than in modern industrialized society.

Froperty rights are based on control of goods. Irop-
Ehrty is "a form of regulated control."® In a world composed
exelusively of right-minded persons there might be no need

of property, private or collective. As things are, anarchis-

l» Hobhouse, L. T. Development and Purpose p. 226
Norals in Evolution 332
o Hobhouse, L. T., Elements of Sogial Justice p.l1l78
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tic comaunism can be safely applied only to the unlimited
and unsgpoilable. "If property is the economic basis of
freedon and sclf-dependence, the possession of some property
is desiragble for individusie ané for any corporate body that
has to direect its own affairs. o3 Jut proverty also involves

"power over ather paruonn‘.z

and as “property is in one as-
pect frecdom, it is under another aspect power: and which as-
pect is the more important depends on the nature of the prope
arty and its dtctribution.'a Therefore, "for the sake of 1ibe
arty, the final directing power in industry must be in commun-
al hands, since, if exercised Ly individuals, it gives them
the disposal of the lives of others."4 These statements are
the more significant, because they are based on iHobhouse's
Irades “oard experience with the very problems here treated.
Religiously, they compare favorably with the book of Acts 2:
46. e says further: "Ethically, twe main arguments may be
advanced against production for private profit under sccisl
gontrol.” (1) Inequality and irregularity and (2) low motive.
Guild Zocialiom is rejected.
“The industrial organisation which we are thus led

to contemvlate is one in which unearned wealth would

accrue o the community; the universal and elementary

condl tions of private work and remuneration would bve

iaid down by law, and would be adjusted in detail, de-

veloped, expanded and imyroved as the conditions of

sach trade allow Ly Trade loards; while industrial mane

agement would be in the hands of joint Poards of cone

sumers and producers, the Hunieipality, co-operative

associationa, or private enterprises, according to the
nature of the industry, and the relative efficiency

4. Hobhouse, L. T., Elegments of Soecial Justice p.1l80

p.lal
Bog




for varying purpeses of which ?a!'igﬂl forms of organi-
sation prove themselves capatle.”

As to the payment of service: "leward, ss we have seen,
is a Tunction of barmony.*® 2 The minimum must meet vital
gost to worker of minimum sgkill, with a maximum scale for
| fnoreased effort or special ability, with "exchange of goods
lmd service at equal values, where the cost of goods is de-
|

of services is reckoned from the unit which suffices on the
average to meet the vital cost of the worker, subject to an
,lmrament depending on the extra value of the service and

rﬁc rarity of the capacity to perform it. ud

liarmony is the

In dealing with soeial and personal factors in wealth
e says: “There are broadly two grounds om which the claiss
the community on available wealth may be based.® . (1)
stion, such as government, education and the production
wealth, which need certain amounts and forms of wealth

4n order that the funotion may operate. (2) The fact that
social factore like the inorease of population create prop-
values.

"Subject to this understanding, then, we are free
%0 maintain that personally accumulated capital is per-
i ml property, and that hereditmry capital should be

unal »roperty, i.e. that y:opcrtw in general should
’m to the community at death,” not, however, ""per-
sonalia’, such as furniture, books, stc.”

[Hobhouse, L. T., Zlanents of Soclal Justice P.216

p-l?l
p.lBB

;'Wnined by the payment for social services, and the payment
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The basic reason for discord and, therefore, for the
necessity of government is set forward as follows.

“The conditions (whether in the constitution of the
individual or in the environment) under which conseious-
ness at any stage subsists prescrive the general direc-
tion of its activity, except in so far as these condi-
tions have themselves come within the grasp of conscious-
ness. As between any distinet centres of consciousness
(whether in different individuals or in the same indi=
vidual at different times and in different relations)
there is no necessary correlation, and the aims of con-
soious activity are correspondingly discordant. Con-
ditions which, under the selective action of conscious=-
ness, become conducive to harmony limit ite action and
thwart its development as long as they remain outside
its grasn. Among them the most important is the exis-
tence of distinet centres of conseiousness, which, un-
til they are brought into relation, have discordant aims
and cancel each other's efforts.”

The fundamental idea of government is the Aristotelian
notion of equality. Aristotle declared the juét to be a
form of the equal.a %“hat does this mean in society? The
"French Constituent Asesembly, whose famous declaration runs,
*Al]l men are by nature free and equal in respect to their
rights. Distinctions can only e founded on public utility.'“3
This is "not equality of endowment, but equality of rizht® .
resting on "human nature® as "something generic, of which
there may be specific, as well as quantitative differences,
but which underlies and ewbraces them all."> "GiVan-the
{social system".6 certain distinctions of rank and birth, etc.
are just, but that merely transfers the question to the jus-

tice of the system. The ecomomice of the wage system are

1. Hobhouse, L. T., Development and Purpose p.245

L'
2. " t A Soei "
3. Hobhouse, L. T.,%%%J sticip 9}084

6. Thid p.108-9
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based on "the hard facts of the hunan market rather than on
ethical primiple.'l Desort is a function of personality,
and the form of governmment which in Hobhouse's opinion is
most capable of realizing these ideals is Demoeracy.

"Squal frecdom in a common iife is the simple meaning
of dm&'uy.‘a but democracy Ly popular veote ia imprastical,
and almost irrelevant to the course of real politics. "The
power of conscious dewoeracy ie practically limited to cere
tain critical decisions, and largely to a veto of the pro-
posals of the bureaucrat."> It is difficult to get eny will
at all: "democracy is apt to bublble up into some emotional de-
eision, and then relapses into a flat quiescence and leaves
everything to its rulers...until next time."¢ ®In ethiecal
truth, there is only one ultimate commumity, which is the
- human race. This community, alas! hkas never yet found ore

& "Such considerstions as these have

ganised expression.”
suggested a fundamental theory of society. Social life reats
on the combined operation of many sctivities. Any one of
these which involves the work of many human beings should be
organised and become, primarily, self-governing.” 6

Hle deplores ecqually the "one-sided cxaltation of
of the state” and "one-sided individualism" as equally indime
ical to progress.

"Rights and duties, then, are conditions of social

1. }xlabhom- g- 7., Zlements of Sogial Justice p.1lil
P p-21
ko ﬂ Pe220=1

4. p.22.1
5. p.235
6. p.237
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welfare, or as we define such welfare, of a life of har=-
mony. A general rule of right or duty is one in gen-
eral necessary to gsocial welfare. A particular right

or duty is that whigh, in a given c¢case, all things con-
sidered, is necessary to social welfare. 7To this wel-
fare, then, every member of the community stands inm a
double relation. He has his share in it. That is the
sum of his rights. He has to contribute his share.

That is the sum of his duties.” 1

Thizs applies also to “any corporate personalitye=-a
fanily, a mnuipnuty--”.a ett., or the community itself.
The hishest test of statesmanship is the synthesis of cone
flicting rights.

Social organization fo thus seen %o be religiously ime
portant for llobhouee. In this he is in essential agreement

with the best philogoohical and religious thought of the

ages. Conmte made it the base and soul of his religion of

- Humanity. Hegel found in the metaphysical state the final
expression of religion. slato's lepublic, liolbes Levia-
than and the Kingdom of lieaven envisaged Ly Jesus are so

. many various attempts to identify the ideal social relations
of religion with the actual facts of organiszed humanity.

How far did Hobhouse succeed in constructing a practi-
gal Utopia? What contributions to the development of a re-
ligioualy satisfactory society mark his work? He clearly
went beyond Comte. Comte failed %o sce, as Hoffding remarks,
that the problems of religion begin where 5@1& stops.
Hobhouse did see this, and made a strenuocus attempt te es-
tablish a system of relations Letween the merely human or-

der and the wider order of nature in which man lives. 7ur-

1. Hothouse, L. ., Elements of Jociasl Justlce pp.35-6
2. Ibid p.38



thermore, the effort is not, like Kant's doctrine of God,

- who guarantees immortality and the reward of righteousness

because hedonism demands more than experience supplies,open
to the charge of introducing a deus ex machina. Hobhouse's

God is immanent in humanity and, as we shall see more fully
in his metaphysical doctrines, immanent likewise in the to-
tal process of Which man is a part. Yet his social system

gpeems to me incomplete and self-contradictory.

It seems sirange, in view of the penetrating insight .
displayed in thus grasping the ultimate unifying principle
upon which Humanity depends for its life and development,
that Hobhouse should have overlooked, almost entirely, the
intermediate expressions of his principle that give it its
most common, and perhaps its most important, expression,
namely, those"corporate persons“1 which exist in the actual
order of human society, are empirically discoveraule there,
and mediate between the individual hunan center and whatever
vltimate Being unifies the whole. I say almost, for in a
few places, notably those cited a‘noveg in another connection,
he seems hovering near the discovery of this important no-
tion. But he blandly, not to say tlindly, passes by the one
gconcept which could have given his sociological and politi-
cal system unity, and clinss to the too concrete and particu-
lar individual, and the too abstract and general Humanity,
without any visible, real connecting link between them. If

his God is to function in a social organized world of humsn-

1. Jordan, E., ¥orms of Individuality p.278
2, Pootnote 1,p.46, f. 6,p. 48, L. 2,p.4Y




ity, it seems to me that he must function in and through
those concrete, yet universal persons, the Family, the
School, the Church, Industry, the State, etc., which lob-
house so effectively ignores. May it not be that the shat-
tering effect of the Great Var on his philosophy is revela-
tion of this weakness, even as the "ar itself was, in all
probability, the revelation of a corresponding weakness in
the political organigation of human society? In other words,
it may very well be that the Var was a direct result of indi-
vidualism organized into vast subjective systems, represent-
ed by nation-states, and the conseguent deterioration or star-
- yation of those real social units which, being objectively,
cul turally, real, and metaphysically universal, can relate
man'a varied activities harmoniously in the development of
true, useful, and beautiful cultural objects. If this is
true, the cure is not, as lHobhouse contended, the extension
‘of the principle of democracy and individualism, but the a-
vandonment of these principles and the construction of a so-
cial system in which the principle of harmony will find ex-
pression and development in and through the real institutions
that comprise the total social order. Hobhouse misses the
mark, then, when he identifies the limited homogeneity of the
primitive tribe with the universal homogeneity which he hy-
postatiges as the essence of the ultimate social order in his
expression: "ultimately fellow man."

The difference is the - unbridged gulf Letween objectiv-

ity and subjectivity. The primitive order 1s ohjectively
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real. His ultimate world democracy is essentially and in-
curably subjective. Of course, there is in every objectifi-
cation of reality, organic, pasycho=- physical, or socio-cul-
tural, a reference beyond itself to its other. This trans-
cient subjectivism or expression of the essential tendency
of every finite being to realize itself in union with its
other, is quite likely the accompaniment of, if not the cause,
of all development, perhaps of all change, but the other,
like the one must always be, for all existences, objectively
real. The Immanuel of the Kingdom of God, transcending the
limits of one human body, comes to be incorporated in the
Church, the body of the ilessian, and its objectively real or-
ganization and activity become the real and necessary ex-
pression of the El immanent in the social order. One may
regret that Hobhouse, with his genius for correlation of the
empirical and objective reality with the rational and uni-
versal, did not devote more attention to these real social
entities, their historic development, and their probable die-
rection of development. Instead he makes all his empirical
pociology subservient to the nebulous universal Humanity,
whieh, so faf ags I ean see, c¢can never be more than a subjec~
tive abstraction, impotent as a means of development and
dangerous as a goal. Whereas those real institutions, which
he recognizes as historically effective but stigmatizes as
“archaic®, may perhaps offer the real basis for meaningful
government. He admits that these

“"archaic institutions of society, with their ele-
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ments of reciprocity and spontaneous association, ex-
hibit their vitality in the midst of the authoritarian
order. The patriarchal family, the Jjoint family, and
the self-governing village, play thelr part in the pro-
tection of thhe humbler classes, and in gome cases, as
in China and in parts of India, seem to be for long
ages the real and effective carriers of the social life
upon which the authority of the central government and
its officials is imposed as something extraneous and
remote." 1

We may well turn now to the discussion of religion prop-
er as a form of social organigzation, which is closely connec-
ted with the ethical problems of life.

“The control of the environment is one of the two
great channels through which the influence of HKental
Development affects the entire social structure. The
other great channel is that of the ethico-religious
outlook. In ethical development we have distinguished
the stage of primeval custom, of moral common sense,
of ethical idealism and of realistic humanitarianism.
The centre of the development is the idea of humanity
in its two meanings--~the humanity which is in each of
us, and the humanity which is in all of us." 2

And

*when we consider religious conceptions, we are
dealing with the entire attitude of men to life and the
world, an attitude which is, in fact, the expression of
their total heredity and their total experience,=---like-
ly therefore, one may say, to be of all things the last
to receive satisfactory shape in explicit thought, and
yet incapable of taking distinet shape and performing
its functions effectively, except through the medium of
explicit thought." 3

The probvlem is both very ancient and very difficult.

"Religion is one form in which experience, taking
the word in its most comprehensive sense, is organized.
All true revelation is from within. The only Sinai is
a fresh height of man's spiritual nature, and the miss-
ionary attempts to preach religion can only succeed in
g0 far as an equation, so to say, establishes itself be-
tween the doctrine taught and the minds of those who
learn. Thus it is the perpetual tragedy of the higher

1. Hobhouse, L. T., Development and Purpose p.219
2. Ibid p.199
3. Ibid p.284




religions to be vulgarized as they become popular, and
to be ruined by success. ¥hen the apostle has convert-
ed the crowd, he hecomes a bishop."

Short cuts to a solution by appeal to authority iHobhouse
finds unsatisfactory. The religious needs of man go too deep
for that kind of solution:

"It is the irony of human thought that experience
itself forces on man problems, wWhich it cannot solve,
and yet successively destroys all solutions which rest
on any authority vut its own. HNot that religion is
wholly divorced from experience. There are at the core
of religious psychology elements of genuine experience,
which as experience is just as real as the sensation of
heat and ecold."

"Man requires to be in some sogt reconciled with his
place in nature", hence religion.

The problem of religion is the prohvlem of the whole of
life and its relationships. Naturally, therefore, there
will e a rough correlation in its development and thie de-
velooment of other institutions in the soeial whole.

"The growth of reflection has in many races and under
divers conditions of culture carried mankind beyond the
stage of Polytheiam."4 The search for "general truths under-
lying or permeating experience and giving unity and meaning
to human progress® continues.® Imagery is replaced by reas-
oned conception. The rise of mathematics influences relig-
ion and ethiocs by causing a trend toward monotheism or pan-
theism. Spiritually, "the individual must enter into rela-

tions with the universal spirit, and to do =0, he must put

1. Hobhouse, L. T., Hind in Evolution p.309
" " "  Development and Purpose p.l20
3. Ibid p.l2l1
4, Hobhouse, L. T., Morals in Zvolution Vol. II, p.85
5. Ibid




(55)

off his 1ndiv1duality."1 "Religion cannot ve imposed as a

rigid system on any sort or condition of men without regard

to their oharacteristics“.2 but must develop out of the

whole of life and its conditions. Religions in general, and
more esvecially Christianity, he describes as follows:

"They take up a position above experience, and,
reasoning downward therefrom, determine the destiny
of man and prescribe rules of conduct. Their appreal
is in the last resort to 'faith'!, the inner light or
to the wisdom of the illuminated. They may use his-
torical narratives or miraculous signs as butresses
of faith, but at bottom they know that these are
only outworks to impress the vulgar, The religious
order stands on its own basis. But as the common
sensge order is equally firm the result is a virtual
recognition of two orders such as may be said rough-
ly to express the attitude of popular Christianity.
Here is our world, the world of space and time, of
inanimate matter and of conscious human life, the
scene of our personal history and the theatre of our
efforts. Over there beyond the bounds of death is
ano ther world, where we shall live again and where
the Eingdom of God is now. BHoth worlds are real,
and for all practical purposes both have their laws.
Doubtless God rules this world, too. He made it out
of nothing and could destroy it as a slip of paper
in the fire, but it is part of His plan to let it
run its course guided by immutable laweg of matter and
the free will of man. Our guidance in this world is
the empirical order as elaborated by science. 9nly
on the side of the ethic-religious duty do we come
into regular contact with the spiritual order, and
direct interventions of Frovidence in answer to pray-
er are irregular and uncertain. The two orders issue,
in theory, from one being, but, in practice, they are
two. They touch here and there and mechanically in-
teract, but in the main they are self-dependent and
equally real. Substantially, this form of solution
may be regarded as the comrmon property of onotheism,
the tendency of which is always to conceive of the
Deity as Creator and Ruler set above and over, and so
outside the world, which is accordingly a separate
entity. That any such theory must make ite account
with the opposite drive toward Monism, whish would
merge the world in the Divine nature, is an interest-
ing point. It is also the source of many logical ang

1. Hobhouse, L. T., HMorals in Evolution Vol. 1I, p.87
2. . r = Development and Purpose p.l21




moral incoherences and inconsistencies which need not
detain us here. It is sufficient to note the extent
to which a distinectly dualistic system is possible,
and to observe that it is stronger in popular practice
than in the closer reasoning of theory." 1

There are, then, two orders, one of 'common sense'

or sensory experience, the other the spiritual order based

on "the felt needs of man",

. llan faces the necessity of

"a choice, a compromise, or a synthesis".5

He traces a series of gradations in religious history

as follows.

I

3.
4.

"In its lowest phase the spiritual, while gradually
emerging as an idea out of primitive emotions and quasi-
instinctive practices, remains as an idea wholly con-
fused with the material, the unintelligent and even the
bestial. It is the stage of animispm, of stone worship,
beast worship, of the binding of spirits by magic incan-
tations and charms, of cajolments and threats interming-
led with petitions. In the second stage the spirit
stands out as a clearly recognized personality. It is
anthromorphic, human and even super human. In the thira
stage it embofiles the ethical and intelluctual ideal.
Intelluctually, it is the Absolute, the Infinite, even
the whole of Reality. These attributes are, in faect,
irreconcilable, btut the upshot of a dispassionate criti-
cism of experience is that, though Spirit is not the
whole of things nor their unconditioned creator, it is
a dynamiec force in things, and a force which progressive-
ly enlarges its borders. From being the eternal and
immutable basis of order, the spliritual hecomes the move
ing impulse towards the highest order, which may be
called the harmony of life, and the evolution of human- 4
ity is the revelation of certain phases of its growth."

And he states the ultimate problem thus.

"The problem of religion, then, comes to determine
what is noblest, and ask how it has come %0 be and what
it has in it to be. The 0ld order is inverted." ....
"As a consequence, the whole ethico-religious sphere is
enlarged. 1t does not become less personal. Indeed,
its hold on personality deepens in proportion as it is

Hobhouse, L. T., Development and Purpose pp.l22-3
Ibid p.126
Ibid p.126
Ibid p.200
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realized that for canmh man its value depends on the spon-
taneous reaponse of his whole nature. But it recognizes
gsocial salvation as the greater, and including perscnal
palvation within it, and it finds Justice, or what is right
in the relation of man to man, a higher spiritual achieve-
ment than any virtue of the scul in which the individuval
can wrep himself in moral warmth."

But religion has no infallible criterion for determin-
ing what is noblest.

"Yhile revealing profound and fundamental truths
which may justly be termed true scientific discoveries
as any which physical science can boast, this teaching
has its limitations and its liabilities to error.
Essentially ~ matter of insight rather than of reasoning,
its truths ave partial rather than complete, and where
it seeks to cover the whole field of knowledge and action
it does so rather by deductiion from conceived positions
than it does by patient reconstruetion of experience.

In support of its central position, which rapidly becomes
crystallised in dogmas, it postulales ¥Vaith, and Faith
comes to replace Love as the keynote of the arch, and so
to distort the vwhole ethical edifice. Jloreover, its
appreciation of spiritual truth being attained rather

by penetrating insight into certain aspects than by the
resolute effort of reason to grasp the whole, is par=-
tial and one-sided. In particular, in insisting on
pelf-gurrender it is apt to ignore the claims of self-
development, and in dwelling on Love pay less attention
to justice. In holding before the individual the way to
obtain peace with his own soul it has less regard for
the collective 1ife of humanity, and has little concern
for the possibilities of true sccial progress upon earth.
It tends to foster rather than to overcome the antithe-
sis between the world of the flesh and the world of the
gpirit, and while confident that the one world only is
true and real, has practically to avandon the attempt

to incorporate the other within it. In the result it
either acquiesces in the division of the spiritual and
temporal power, or to maintain the force of supremacy
explains away its own fundamental teaching. 1Its come
parative failure in practice is therefore not to be at-
tributed solely to the hardness of heart of the sons of
men, but equally to its inherent limitations." 2

ind it often finds itself involwved in conflicts and in-

egonsistencies. "Lvery one of the Christian virtues is ob-

3. Hobhouse, L. T. Development and Purpose. p. 185
Ibid. ». 172=3
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viously a disadvantage to its possessor in the struggle for
existence, more particularly in a Christian community. The
greatest offense a man can cormit against society is to be

in any respect better than society,“1 but his contrivution

is incorporated and “the world wonders how it could ever

have got on without it, The martyr of the past generation is
duly canonized, while the gzridiron is being cheerfully heat-

i o

ed for the prophet of a still higher creed."” Yet in spite
of all this, "Humanitarianism indeed has justified the Christ-
ian ethics on its positive side. As against those who maine
tained that the Sermon on the lount has only an ideal mean-
ing applicable to a better world, it has vindicated the prac-
tical application of the Beatitudes to this world of ours."3
The prinecipal value and the prineipal power of religion,
according to the view of Hobhiouse, are in the concomitant
feeling states aroused by it.

"The real force behind a dogma is a mass of feeling
that has never been analysed, never left its home in the
mother-sense. But this feeling is not so strong as to
be happy without the appearance of evidence and reason-
ing. It spins such evidence and reasoning, accordingly,
out of the first materials that come to hand, and in=-
vests the flimsy web with its own intensity of emotion.

The only element of assured truth in the whole matter as
analysis disentangles it, is the feeling in the back-
ground. This feeling is so far entitled to respect that
it belongs to the mother-sense, that is to say, it has
grown up in response to the requirements of the environ-
ment, but how it is to be interpreted in detail, is un-
fortunately not te be judged by the simple deliverances
of consciousnese in which it issues.®

One unfortunate development of religion is 1ts other

1. Hobhouse, L. T., #ind inEvolution p.392
- 2, Ibid ]

- 8. Hobhouse, ». T., lorals in Evolution pp.255-6
4. ;. "% levelopment and Purpose p.285
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worldliness or detachment from life. This phase is espec-
ially prevalent in the Orient which Hobhouse characterizes
as Ehe home of spiritual religions, mentioning especially
Brahamism and Persian dualism. The conscience of the right-
eous ie depicted as a beautiful maiden, while the conscience
of the wicked is portrayed as a profligate and diseased wo-
man. The element of mysticism, identifying God and Self is
gtrong. Oriental religionists generally accept magical par-
don from sin.
“The Brahmanic¢ code is not the work of reformers or

of men inspired with a social or human ideal. It is

the code of a society in which barbvaric elements sur-

vive but which has made great advances in civilization

and of a priesthood which hes grasped certain sides of

spiritual truth, but has neither disencumbered itself

of primitive ways of thought nor advanced to the point

at which the ethical and the spiritual unite." 1

Buddhism exalts a life of love for all, but it is sub-
Jective purity and goodness that is meant. This weakness is
found also in Chinese Juietism. "Those very qualities which
ghould refine the world are thought to be sociled by the
world. "

Hor has Vestern religious thought entirely escaped this
blight. *The truth is that neither Protestantism nor the
Roman Church advanced to the ethical position that it is the
good man through his goodness Who is nearest to God." 3 "De-
tachment" is the curse of every ethical religion. Of Christ-

ian Socialists he writes, "lere as elsewhere it is the few

who take the Gospel literally who leave their mark upon the

1. Hobhouse, L. T., Horals in Kvolution Vel. II, p.l1l05
2. Ibid p.ll8
3. Ibid p.l47
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Thus, in a comprehensive, critical, yet constructive
manner, Hobhouse surveys the field of religion and uncovers
vhat he regarde as its underlying principle---mind-guided
evolution. He lays down, at the same time, the ideal con-
ditions, so far as he is able to grasp them, for future de-
velopment. In view of his heterodoxy in religion it is in-
teresting to note how these ideas compare with the Christi-
anity of the liew Testament Scriptures. PYerhaps he is real~-
ly more Christian, in insisting upon the unity of faith and
works, on literal application of Christ's doctirines of broth-
erhood and on a progressive unfolding of the religious life
of man, than were the orthodox theologians whose Christianity
he repudiated.

At any rate there is abundani evidence in his dealing
with religion, of two important religious truths. First,
any man who faces the deeper and more vital implications of
the social order will inevitably come to grips with the fun-
damental problems that underlie both ethics and religion;
and this is true even when natural predilection inclines the
investigator to other than religious fields. Secondly the
unbiased observer and investigator in the field of Sociology
===and if Hobhouse had a biaa on the question it was away
from rather than toward the orthodox position of his clergy-
man father---is literally driven to recognize the tremendous
goclial and ethical value of Christ's teaching. The experi-

ence of Hobhouse in this matter is not unique. The author

1. Hobhouse, L. T., Horals in lvolution Vol. II, p.155
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of one of the most abstruse and thoroughly revolutionary
theories of social and politiecal reform* produced in mod-
ern times remarked to the present writer during a discuss-
ion of this theme: "I should be perfectly willing to take
my Gospel from the Book of Acts." And the general attitude
of great thinkers seems to reflect the spirit set forth in
Rauschenbusch's Frayer for Kings and Magnates:

"0 God, we worship thee as the sole lord and sovereign
of humanity, and render free obedience to thee hecause
thy laws are just and thy will is love. Ve pray thee for
the kings and princes of the nations, to whom power has
descended from the past, and for the lords of industry
and trade in whose hands the wealth and power of our mod-
ern world have gathered. 'e beseech thee to save them
from the terrible temptations of their position, lest
they follow in the somber lineage of those who have lord-
ed it in the past and have used the people's powers for
their oppression. ©Suffer them not to waste the labor of
the many for their own luxury, or to use the precious
life-blaod of men for the corruption of all." 2

Hobhouse sees religion evolving toward that ethicael and so~
aial ideal.

The legal, social, politieal, industrial and religious
institutions of man are likewise in a process of evolution
and are, like man himself, mind-guided but far from perfect.

In body, mind and social order, man is one withh the na-
ture of the universe. IEvolution is the process by whiech he
has arrived at his present station, and the means by which
he mupt advance. Hind, embndied in individuals and also in
the social order, is the guiding and contreling principle of
this evolution. MHere as elsewhere the notion of development

with a teleological element somehow included in its course
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is the central and primal doctrine. But this theory raises
questions that are very difficult to answer. Hobhouse passes
smoothly over most of these:difficulties and simply calls in
mind to explain them, having already tacitly assumed that
mind is the explaining prineiple. Such questions as the fol-
lowing remain unanswered. (1) How is it possible for mind to
influence the course of material evente or "chahge the envir-
onment®? (2) What is the nature of matter, which is at the
same time so utile and so intractable for the purposes of
mind and mentally guided development? (3) How shall the no=
tion of evolution be reconciled with the notion of mind-gui=-
dance?

Leaving these questions, for the present, unanswered, we

turn to his Epistemology and Logiec.
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CHAYTER VI
EP ISTEMOLOGY

Gpistemological and Logical problems enjoy a very lim=-
ited popularity in the present day because of the erstwhile
universal reign of empirical pragmatism in every field of
human activity, including the field of religion. There is
evidence that the reign is over. If it is, then the prob-
lem of how we may know, what we may know, and how we may
know our knowledge to be valid may cnce more become impore
tant. In any case Hobhouse regarded these problems as essen=~
tial to the understanding of the world in which we live and
the possible world into which it is, on his theory, evolving.

Three generel viewpoints may be cited as underlying all
the various modern epistemological positions. One is the
Intuitioniast view which bases all possihility of knowledge on
that which is immediately grasped by consciousness. The sec~
ond is the Rationalist attitude which makes knowledge poss-
ible by the operation of mind in ordering concepts and relas«
tions. The third is the Empiricist's view which makes know-
ledze depend upom the sensory experience. These three general
notions have been combined in such a variety of patterns and
have each and all been subjected to such pertinent criticism
that one is reminded of the six blind men who went to see the
elephant. Doubtless "each is partly in the right, though all
are in the wrong."

Hobhouse begins by criticizing all such particular views



as too narrow. He says that Rationalistic ldealism malkes the
mistake of regarding knowledge as relative because it in-
volves a relation of knower and known. He ingists that phi-
losophy must share the experimental nature of science and
must never sink to the level of mere ratiocination, but must
always be bugy synthesising the results of scientific re-
search and checking its results by application. 1

Nor is he kindlier to the naive realist position.

"The mistake of natural or intuitive realism is to start
with the assumption that the independence of the percept
is immediately given; the mistake of any subjective ide-
alism is to assume that the object is first given as in-
ward. To our view it is in fact not given as either.

It is given as content present to an inward state.”

His ceriticism of Intuitionism in any form is devastat-
ing, and never more so0 than in our peculiar field of the re-
ligious aspect of his thought.

“In the first place, the religious order must make its
account with experience. In spite of all efforts to
escape, in spite of a hundred abortive flights through
loopholes of irrationalism and mysticism, religious
thought is in its inner consciousness aware that in the
end it must abide by reason or perish. 1In the last resort
accordingly it falls back from mythology, from faith,

and from intuition on experience.” ©

iow one would naturally think that reason would be his
final eriterion of truth and his infallible guide to truth.
Hot so: he insists upon "disclaiming any exaggerated esti-
mate of the primacy of thought in human life. Thought is
not an independent process.® 4

In short, experience, considered as a total process and

1. Muirhead, Contemporary British 'hilosophers p.l51-2
2. Hobhouse. L. T., Theorx of Enowledge p.537

3. " = Develoyment and Purpose p.l85
4, Ivid p.193
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as a process in continuous development, puts us in touch
with reality, and its nature is to be discovered Ly "study-
ing its behavior and relations."l Knowledgé and belief are
"dependent on sentience and thought which implies a mind
that thinks and feels."...."The object of knowledge is a
world of reality.“2 How the reasons he gives to substanti-
ate these statements will furnish not only a survey of his
Epistemology but also a consideravle degree of insight into
the deeper problem of his ontology. For surely the problem
of the nature of the act of knowing is essentially connege
ted with the further problem of the nature of both the know-
er and the object known. Hobhouse regards epistemology as
the basis of knowledge. 3

Nor is this problem, as it might at first seem to be,
merely a question for psychology. Psychology is concerned
with mental states and processes. The relation of these
states and processes to any reality external to mind lies
outside the psychologists' field and belongs properly to the
epistemological investigator.

Hovhouse may be classified as one of the "more moder-
ate" of "realistic epistemological monist"4 thinkers, and
his "great work"5; Theory of Knowledge, is one of the earli-
est in this school of thought.

Ve may profitably consider his views on the nature of

1. Hobhouse, L. T., Theory of Knowledge p.537

2. Ibid p.262

3. Huirhead, Contemporary British Fhilosophers p.l153

4. Macintosh, Douglas Clyde, The Froblem of Knowledge p.244
5. Ibid p.245




knowing as connected with "(a) perceptual objects, (b) men=-
tal processes such as feelings and volitions, (e¢) sensory
images and hallucinatory objects, (d) remembered and imag-
ined objects, (e) general principles and universals and (f)
values."”

Perceptual objects are externally real and most of the
gensory qualities of these objects are also externally real,
according to Hobhouse. This, and his discussion of memory,
are perhaps the weakest points in his theory of knowledge.

He is forced to recognize that not all of the sense quali-
ties (sensa) can be regarded as externally real and he offers
as explanation of the rejected ones the statement that they
are due to "some reaction of our nervous organization on a
given physical event." . In the case of a locomotive whis-
tle which is heard at different pitches by persons in 4iff-
erent relations to the speeding engine he clearly recognizes
thai naive realism cannot account for the variations. He
thinks, however, that the "pitch in fact remains constant®,
and that "If the whole mass of our perceptions were systema=-
tized...the correlated values which they would give would be
the true external order." 3

Macintosh criticizes this psychelogical pragmatism4 as
failing to recognize the relational element involved in each
separate experience of the whistle, even the experience of

the engineer. OSurely this criticism is valid and the whis-

1. Class notes in A. C. Garnett's Epistemology, Butler U. 1931
2. Hobhouse, L. T., Theory of Enowledze p.225

e et

4. Macintesh, D. C. The Problem of Knowledge p.445-6
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tle's pitch is a function of a complex relational set and
will therefore vary with any variation therein.

Mental processes, feelings and volitions are subjective
and belong to the realm of mind, which, though based on or=-

ganic structure, is not externally real. In feeling essg is

1
percipi.

Cognition presupposes two elements, Mind and Object,
Neither is explicable in terms of the other, yet sub- 2
jective thoughte do somehow become objects of cognition.

The same subjectivity applies to the activity of reasoning,
though the objects of the process are generally external.

"Reason in general may be briefly defined as the impulse
towards interconnection." 3

"In cognition the rational impulse is to establish a
harmonious system." 4

All the mental processes are in the same category, as par-
tial, and therefore imperfect, expressiona.of the organiz=
ing and developing power of mind.

"Thus the work of reason appears unsatisfactory, because,
at any stage, there is more working in the mind than

can get itself clearly expressed. The world of mind is
not irrational, but at any stage short of perfection it is
imperfectly rational. Yet Reason is not a separate fac-
ulty, dominating one compartment and legitimately ex-
cluded from another on which it wrongfully encroaches.
Nor does it aim at an aggression which is to domineer

and destroy. The weakness or defect of reason is equal-
ly the weakness or defect of the non-rational elements.
Its extension to them, their inclusion within its sphere,
is their redemption. Its legitimate empire is co-exten -
sive with Hind, for every feeling, impulse, and even fan-
¢y had its legitimate meaning and true development with-
in the harmonious whole toward which it moves."”

Sensory images and hallucinations are subjective.

1. Hobhouse, L. T., The Theory of EKnowledge p.525, 534-5
2. Muirhead, Contemporary Sritish rhilosophers p.l6l-2

3. Hobhouse, L. T., Development and Purposs p.312
4., Ibid p.315

5. 1bid p.287-8




In dealing with remembered and imagined objecis, Hob=-
house gives a weak and inconsistent discussion. Hume's
"faint copy" theory is true of images but not of ideas,
though psycholegically the two are similar.1 Logically they
are in direct contrast because the idea refers or "looks out
to a world beyond itaelf."2 His theory of memory as dis-
cussed in the chapter on Ysychology need not be reviewed
here. Its inadequacy points to the need of further analysis
of this problem. Bertrand Russel's discussion of the probe
- lem is logically a congenial supplementation of Hobhouse's
theory, with Russel's "mnemic causation"a replacing Hobhouss's
*mind". The likeness, however, between the two systems as
systems is by no means as close and one cannot say that Rus-
sel offers a more ultimately satisfying theory of memory
than does Hobhouse. His "mnemic causation" requires explan-
ation and support that is not forthcoming from his system as
a Whole, and no one sees 1ts limitations more clearly than
does Bussel himself.

Hobhouse, too, sess that his memory theory is inadequate.

On values, he holds that though secondary qualities are
not subjective, tertiary qualities probably are. "That is to
say, 1 believe value and goodness to be conditioned by the
life of mind."® But even these have a sort of immaterial ob~

Jectification as instanced in the case of happiness in the

1. Hobhouse, L. T., The Theory of Knowledge p.9%1
2. Ibid '

4 Russell, Bertrand Philosophy chapter 28
= Ibhid. . :
S+ Hobhouse, L. T. The Hational Good p. 159
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love of two people who love a child end through him the unie
verse of mind where "The distinction of self and other has
vanished because outside this 'self' there is no other," *
When he faces the problem of general principles, unie
versals and ground, he feels hinself on surer ground. "The
critical use of experience yields a rational interpretation
of reality which by persistent effort grows in width and
Gapth.”z Relations are internal to the terms, indeed, ob-
Jects are known as centers of relations. Of Resemblance
and Identity, he says that perception of resemblance and
difference is "simply a matter of fact.”5 This is also true
of identity, but all such perceptions are only roughly de-
fined, overlapping to some extent. Heal identity is always
abstract. General ideas are not blurred memories thoughk they
may be inexplicit and ambiguous. "Ideas, then, are individu-

nd

al, indeterminate or general. They are not a tertium guid

between mind and reality. A symbol is that. Reason is "the
ultimate organic principle alike in thousht and reality".5
and "we arrive at the ideal of reason as an order of reality
built up of a system of universals interconnecting all its
parts." And "the proof of the body of judgments as a whole
iz their standing together as a connected system." 6

When he comes to face the question®of ultimate validity

of the processes employed and the results attained” in the

l.Hobhouse, L. T. The Rational Good p. 165
2.Hobhouse, L. T., 3§vqupmen€ ana Furpose p.359
. » " ® The Theory of Enowledge p.97

4, Ibid
5. Hobhouse, L. T., The Rational Good ch. 3
6. Ibid
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empirical order he discovers language is the distinetive
mark of human intelligence, because it “reflects the con~-
ceptions by which empirical data are brought into relation."1
He states clearly that these principles of interconnection
which it reflects are real. 1t would be impossible to ef~
fect the above synthesis unless Reality constitutes such a
system. The hypothesis of rational thought is that it is
such a system, having everywhere a ground or continuity a=
mong discontinuous relations. In the correlation of uni-
versals by analysis and synthesis, he finds two common ele-
ments of experience which serve as a basis of interconnec-
tion between its parts, (1) "community of character, or re-
semblance, which lies at the basis of all generaligation,®
and (2) "continuity of existence, i.e. the continuity of an
individual passing through various phases or presenting num-
erous qualities in simultaneity and succession."2 Conscious=
ness of Self with a central impulse called ¥ill is a product
of this continuity and rests upon a "eorrelation of univer-
sals based on the conditions of raecial and social develop=-
ment which are not yet brought into consciousness.” S
The objective reality of ground and consequent are

stated as reasonable though not dogmatically certain in
these words:

"Thus our principles are found in the operation of

thought in experience through criticism. They form a

coherent system of interconnected thoughts and thus
conform to our criteria of validity, and the asser-

1. Hobhouse, L. T., Development and Purpose p.%5
2. Ibid p.87
9« 1bid p.90



tions about the real order which they involve, as e.g.,
the law of ground and consequent, are reasonably taken
true. At the same time our methods, being the result -
of criticism, must be held liable, like the results
which they themselves yield, to further and fuller
criticism.”

The results of his epistemological inquiry may be brief-
ly stated as follews: EKnowledge and Belief are "dependent on
sentience and thought, and this implies a mind that thinks
and feels." But "the object of knowledge is a world of re-
ality."2 Hental phenomena and the external order are pro-
gressively correlated in the mind-gulded development of the
whole.

That there is no possibility of definite proof for his
realism is clearly recognized. The assumption of a reality
behind appearances 1s natural though "in one sense we never
get beyond” the sensory experience. ®Our own experience
and our own thought remain the sole basis of our knowledge.
If they yield us no truth, then we possess none.“s Ve are
left with a "paradox® of mental activity which is “ideally
a closed circle, and yet at every point its reference is
beyond itself." '

Now this type of realism has remarkable implications
for religion. In contrast to the Lockian impressionism
which has been the base and bane of much mcdern theology,

this position implies that God, if there be a God, is not

only an externally real object of knowledge but that He is

1. Hobhouse. L. T., Development and furpose p.357

2 The Theor! Of KnOWJ QE P0622
3. " - . Development and Pu Purpose p.l1l17

4, FHuirhead, Contggporggx British rhilosophers p.l5Y«~60
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present in experience and can be known by analysis of exper-
ience. How such analysis is effected will be the proulem

of the next chapter.




CHAPTER VII
LOGIC

No ariatoteliah grasp of science is possible in the
complex, detailed field of knowledge today, so a synthesis
is needed. And in this conceptual and experimental recone
gstruction "detachment, continuity and accuracy are the three
marks of any science."

Logic, as the method of this synthesis and the test of
truth, becomes important as a matter of religious concern.
In this field Hobhouse acknowledges his debt to i#lil)l and to
F. H. Bradley "whom I have been compelled to single out for
criticism simply because his statement of the views which I
wish to combat is the most powerful to be found."2 ¥ill had
said:

*Reasoning in the extended sense in which I use the term,
and in which it is synonymous with Inference, is popularly
said to be of two kinds: reasoning from particular tp
general, and reasoning from generals to particulars; the
former being called induction, and the latter Ratioci-
nation or Syllogism. It will presently be shown that
there is a third snecies of reasoning, which falls under

neither of these descriptions, and which, nevertheless,
is not only valid, but the foundation of both the others.

no
This third species, of observation and experimentation,
embodying both deductive and inductive logic and providing
at the same time the check upon both, is the method chosen
by Hobhouse. '
The Empirical Order is the first step in human thought

and is not abstract perfection but practical approximation

;19 Hobhouse, L. T., Development and Purpose p.l1l27
2. *  The Theory of Knowledge preface
3. Mill, J. 5., A Sys tem of Logic p.1ll
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"differentiation of helief from feeling" based on the "de-
mand for exactitude”. Magic is the science of the primi-
tive mind yet at the same time a priori reasoning is invol-
ved in all empiricism, even of this low order.

Three questions are discussed in regard to the nature
of judgment: (1) the meaning or content, (2) the nature of
ground, and (3) truth of falaity. In dealing with concepts
we discovered that even for apprehension, "to grasp anything
at all we must leave out the greater part of it."1 Thought
and logic he discovers are still more abstract and are faced
with the further difficulty that any statement is more or
less unintelligible in isolation.

Of the Qualitative Judgment he says, "My apprehension
of the present cannot in any way be constituted by relétions
vetween it and other things. They do not determine it but
it determines t‘hem."2 and from this *whole of apprehension"
the qualitative Jjudgment analyses out some elements which it
subsumes under a "general Quality”.

Resemblance, Identity and Difference are, according to
Hobhouse, real and “"eimply a matter of fa.ct".3 though ecom-~
plete identity is always abstract. Judgment is the refer~
ence of an ideal content to reality. "A subsumption which
adds nothing but itself to the present, i.e. which states

the conformity of the present to a general attribute is judg-

ment. If it adds more it is logically inference.” 4 This

1. Hobhouse, L. T., The Theory of Knowledge p.6
2. Ibid p.130

3. Ibid Ch. VIII
4. Ibid p.l32
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makes Jjudgment identical with recognition. He says "the
whole content of a judgment can generally be put ag an idea"l
and that it may involve any explicit degree of belief."~
Considering next the question of the validity of a judgment
he states clearly and concisely the predication dilemma. If
the predicate 1s contained in the subject then the judgment
is unnecessary; if the predicate is not contained in the
subject then the Jjudgment is untrue. But, as a matter of
fact, in experience "judgment really deals with a total in
which subject and predicate are elements and its business is
to declare this total in its analysed form.*> A judgment,
then, is a statement of a discovery resulting from analysis.
Hobhouse repudiates completely the Hegelian aufhebung, de-
claring that thought does not affect reality at all. PFur-
thermore, "thought moves not by contradiction, but by sup-
plementing results already achieved."? Bradley's and Hegel's
difficulties arise, according to Hobhouse, from "the surrep-
titious addition of something to or the abstraction of some-~
thing from the concept as actually acquired.“5

The "logic of inference has for its main object to for-

w6

mulate the valid methods of reasoning" ™ and to show why they

are valid and how they are known to be valid. "The centiral

fact of inference is its use of a datum as the ground from

1. Hobhouse, L. T., The Theory of Enowledge p.153
2. Ibid p.l54

3. Ibid p.159
4. Ipbid p.172
5. 1bid p.180-1
8. Ibid p.230




which some further content flows as consequence.® 3 And an
inference always implies a universal judgment. Syllogistic
reasoning 1s a process of effecting a "combination of a uni-
versal judgment with a particular." This is not Mill's ar-
gument from particulars to particulars, though much like it.
Bradley's criticism of Hill is irrelevant. Hobhouse thinks
Bradley agrees essentially with Mill. "To put it briefly
Hill says you argue from a given case to one which resembles
it. Bradley says, no, you argue from the universal or the
common quality. But what is this quality? It is that which
appears in both cases. That ig, it is the point of resem=-
blance between them."®

“"In generalization we start from a given conjunction

of facts and infer that whenever one of these facts

occurs the second will recur in a similar relation to

it....every fact without exception has a ground from

which it follows universally.® 3

Consequently, in discussing the problems of probabili-

ty he further disagrees with Bradley and the Heo-legelians
in general by affirming that the "laws of probability are
reasonable” and that "frequency of conjunction must have its
cause and that cause must be in the antecedents of the co-
joined facts and their relations to one another.“4 He is
here affirming a faith in the rational constitution of the
objective universe as remarkable as that of any Idealist.
Indeed be is almost, though not quite, willing to agree with
the Idealists in regard to validity.

1. Hobhouse, L. T., The Theory of EKnowledge p.231
2. Ibid p.284
3. Ibid p.272
4. Ibid p.316
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"With all the difficulties that beset Kant's theory
and Mill's and Hegel's and Mr. Bradley's they give us a clue
that is worth following up“l in the quest for a ground for
validity in Judgment. Apprehension is the starting pecint;
then follow in order, analysig, construction, rememberance
and generalization.

"What we have to enquire, then, is by what methods thought
treats this material and whether these methods are valid.
The broad answer to the first question is that thought
acts on its material, (1) by decomposing or analysing it
into its elements, (2) by bringing different elements to-
gether, without being necessarily cenfined in doing so to
the empirical order, (3) by taking relations which it so
finds under certain conditions as true of reality in gen-
eral, and (4) by comparing its results and correcting
them by one another. The broad answer to the second
question is that this process of correlation and correc-
tion can be so0 adequately performed as to yleld results
which, in their general application, will hold true.” 2

*But to obtain proof we must go a step further, and frank-
ly base our beliefs upon experience itself. DYFut simple
as this sounds and familiar as the method is in the triv-
ial operations of every-day life, to carry it through as
a theory of knowledge, and to make experience as a whole
the basis of our view of reality as a whole, is the most
complex of all taesks, requiring the maximum of self-ecrit-
icism in the use of the method and open at many poénts

to the charge of paradox and self-contradietion.”

And here the empirical corder must be taken into account.
Hebhouse regards language as the vehlicle by means of which
empirical sense data are brought into relation and made a-
menable to the processes of logic. The categories are the
forms of these data.

"The victory of the categories is not established with-
out a struggle, and like other victories it ends in a

dictatorship under which death or exile is the penalty
of recalcitrance....The empirical order thus established

1. Hobhouse, L. T., The Theorv of Knowledze p.498

2. ." " % Development and Purpose p.291
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on the solid foundation of the categories constitutes
what we know as the world of common sense." 1

"To sum up the results® of his inquiry into the nature
and velidity of the logical process, "we have traced" it "to
the systematic interconnection of given elements of experi-~
ence”. "This implies that there are methods of interconnec-
tion" whieh if wvalid will be found to form "an interconnec-
ted system."

Truth and falsity are known in the relations of Jjudg-
ments to one another. Truth resides in "a system of Jjudg-
ments which corroborate one anot.her“,2 "but actual thought
falls short of this ideal." °

Fallacies arise prineipally from the tendency to regard
abstractions as valid realities. Identity, for instance, im-
plies some difference. "Bare identity, identity exclusive of
any difference, is an abstraction within an abstraction,"?
and is false. Hardening of interwoven aspects of experience
into mutually exclusive categories is a third fallacy which
"distorts our rendering of experience itself by transforming
the fluid and continuous into a series of crystallized terms
divided by the wvoid." &

“Another family of fallacies derives from the rela-
tion of whole and parts in the organic order. 1In this
order a whole is never mere sum of parts, but involves
such mutual actions and modifications among them as
will upset our calculations if we seek to reason from

the parts as self-subsistent entities. The crudest
form of fallacy here is to take the sum of parts for

1. Hobhouse, L. T., Development and urpose p.97
2. Ibid p.304

3. Tbid p.311
4. Tbid p.262
8. id p.264
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the whole. A slightly more refined error ies to take the
organic charscter as an extra part added te the others,
possessad of mysterious efficacy and acting in an ill-
defined manner among the rest. Thus the behavior of
living bveings has been partially resolved into a com-
plex interaction of mechanical forces. One echool of
consequence assumes that it has only to pursue the same
methods further in order to make the analysis exhaust-
ive. Others crystallise the difference between mechan-
ical and vital processes intoc a separate substance
which interaots with body and perhaps has ite seat in
gome problematical region of the brain. Others again
infer somewhat prematurely, that the characteristic phe-
nomena of life are hidden from our intelligence and

can only be felt and perhaps made a subject for poetry
and rhetoric but never for systematic study. If we let
ourselves be gulided by experience, what we find is that
the behavior of living beings diverges from the mechan-
ical model in that it is constantly adapted to the re-
quirements of the whole. To ascertain the precise nature
and conditions of this divergence then becomes a pure-~
ly empirical problem, btut to state it squarely 1is to
recognise that the character of each and every part is
modified by the whole to which it belongs. The analyte
ical view which resolves behavior into its ultimate el-
epents has then te be corrected by the synthetic view
which accounts for each element by its place in the
whole. The peculiarity of the organic character lies
not in one specific part but just in its wholeness."

The practical importance of Logic, then, is that in
this science of thought we have the essential method of all
the fields of scientific investigation. ®"Thought is that
which has the function of correlating experience" and "a
logic of experience“2 which borrows freely from both deduc-
tive and inductive logic but which is dominated by neither,
is the most needed tool of modern science. lie does not
agree with those who “"deny the rationality of generalization
and reduce the strict operation of science proper to the
rendering in terms of concepts of all that which has in

fact been observed“,3 but holds that "we have every reason

1. Yobhouge, L. T., Development and Purpose p.277-8
2. Ibid p.143
3. Ibid p.317
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to think that the principles of rational interpretation are
founded on Reality.® "¥e need not think that, so far as we
have formulated them, they are exhaustive of Reality." = 1
Now these conclusions, if wvalid, are of tremendous im-
portance in religion. They mean that within the complex
whole of presented experience there are given the elements |
which Religion regards as the eternal values and that these 1
elements are discoverable by analysis of the presented facts. 1
Furthermore, if his epistemoclogical realism is valid, the
objects discovered by these logical processes are not hound-
ed by any subjectivist taint of unreality but are ohbjective-
ly real in the structure of the Universal Hind. Moreover
that Mind, of which all finite minds are constituent parts,
is progressively realizing iiself in a developing universe.
But these last questions belong of right to the chapter on
Metaphysics.

l. Hobhouse, L. T., Development and Purpose p.358
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CHAPTER VIII
ETHICS

The nature of the Good next occupies our attention.

The two volumes of Morals in Evoluticn offer a fairly com-
plete insight into Hobhouse's moral theories studied from

an historical angle and his Rational Good develops the more
rationalistic features of his theory. His ethical concep-
tions grow naturally out of his psycliology and epistemology.
The growth of the moral judgment seems to be connected with
the process of generalising concepts from particular exper-
iences, plus the process of communication arising in articu=-
late speech. In order to understand the nature of the moral
evolution of humanity therefore one must study the history of
ethical conceptions held by the race at various times and in
varying circumstances. This Hovhouse does in the first vol-

ume of Morals in Evolution. The study is a critical one,

for he recognizes that humanity tends constantly to hold at
least two codes of ethics, one for use and tue other for or-
nament. Sometimes indeed there are several conflicting
codes, and there are often evidences of "an evolution of
evil“l paralleling the ethical evolution. The social pat-
terns in which these early codes express theumselves have
been surveyed in the chapter on Socioclogy.

These early ethical regulations congist mostly of ta-
boos, which illobhouse believes to be hased upon natural and

psychological results of wrong doing. Most of the morality

1. Hobhouse, L. T., Morals in Evolution p.36



present in the world to the present day is still based on
taboos. +rolytheism brings & new type of morality, not baused
exclusively on fear. For instance, in the Hgyptian Book of
Ihe Dead: "There is much of kindness, much of soeial good
nature, much of prudent moderation, something of self reli-
ance and dignity, but 'there is hardly a single splendid
feeling; there is not one burst of magnanimous sacrifice.‘l"
Polytheism is transcended by thought. %“The growth of re-
flection has, in many races and under divers conditions of
culture, carried mankind beyond the stage of ?olytheism"z in
the search for "general truths underlying or permeating ex=
perience and giving unity and meaning to hwaan progress."® 3
The springs of action and the possibility of morality
are found in the pghysical and psychological constitution of
man, and more especially in such phenomena as instincte, im-
puises, emotions, reason (itself at bottom an instinct) and
will. ¥sychology says that instincts and impulses and emo-
tions determine action, but codes and sustoms also exercise
an influence. Reason is not to be divorced from the complex
of 1ife as a whole. It is argued by psychologists that im-
pulses are controled bty counter impulses. This might conceiv-
ably be true on a merely animal level, but for human life
concepts or ideas exercise an undeniable influence. This is

the factual basis for the psychological doctrine of the in-

1. Hobhouse, L. T., Horals in Evolution Vol. II, p.84, gquoted
from Flinder's Petrie p.lé62

2. Hobhouse, L. T., Morals in Evolution Vol. II, ».85

3. Ibid



fluence of ideals-~-using the word in its popular non-philo-
sophical sense.

Turning to the discussion of will Hobhouse declares
that will is the expression of life as a whole. Ordinary
unreflecting morality is lower than deliberate conduct "reg-~
ulated by some general principle", but higher than *Practi-
cal Judgment®, and is adapted to maintenance of the moral
status quo. This follows from his definitions of the moral
will, which he regarde as neither a God implanted, supernat-
ural prineciple, nor a mere instinctive principle, but is a
unification of all that life means, as an active directive
tendency toward higher development.

The will in development is a synthesis of happiness,
gelf-realization, duty, etec. interconnected "elements in an
ethical experience which is, after all, at hottom a unity.*'1
It includes (1) a psycho-physical basis of ethical conduct
which is hereditary, (2) an inarticulate correlation in feel-
ing, pleasure, and pain which ie purely animal, (3) an artic-
ulate correlation in purpose which is present in higher ani-
mals, and (4) a M¥oral Law which is grounded in sympathy and
necessity for social order which is peculiar to man.

Responsibility rests on the will and "to realize-~--that
is at once to understand and feel--- the bearing of ouf ac-
tions on the common good is the true ethical discipline of
the will."2 Private good is not "merged within the common

good, but sustained and developed ( however much modified )

1. Hobhouee. L. T., Development and Purpose p.l52
2. . Elements of Soc1al Justice p.l42

(83)




(84)

ol Besérta include both rewards and punishments,

within it.
both working toward inner and outer harmony for the person-
ality , and thereby providing the point of contact between
the moral person and his world.

Hobhouse next considers the Ethical Idealism of Greek
philosophy and of Confucianism. Ethics, he maintains, is
not dependent on the Religious sanction. "The tasis of mor-
als, then, is the intrinsic desirability of a great ideal
which accords with the true principles of man'’s nature when
brought to their true development by proper educntion,”2 and
outwardly expressed in practical 1ife. The development of
philosophical ethics waited the advent of a sound logical
method, whieh was developed and transmitted by the Classical
Greek civilization. Is Truth identical with Reality? %hat is
the Good? These questions first answered in the magico-re-
liglious conceptions of antiquity, were answered in the nega-
tive by the Sophiet skeptics. iHoral reconstruction began
under Socrates and his contribution consisted in the notion
of the good as knowledge and moral health. The notion was
objectified by Aristotle in the ductrine of the Hean and
suffered subjectivist eclipse in the ethical theories of the
€ynies. The contribution of the Classieal age is summed up
in the following words: "Greek Ethics thus bequeathed two
great contributions to the solution of the ethical problem:
(1) virtue was not the emptying but the fulfillment of the

personality; (2) it laid the foundations for a universalist

1. Hobhnasa, L. T., Elements of Social Justice p.l43
8. # « Torals in  Bvolution Vol. LI, p.105
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ethics by conceiving an ideal standard of conduct applicable
to all mankind. In neither of these directions, however, was
its analysis final.

"¥odern Eoral T"hilosophy starts with the wisdom of the
Greeks as its working capital,"l and proceeds to develop two
theoriea. "Modern systems have moved between the poles of
an authoritative moral law and an unrestrained self-direction
of human nature."® BSoth positions are open to criticism.

Hobhouse next criticizes Hedonistic Ethics as based on
desert. He says "the object of desire is the experience® 3
not the sensation, and this is not hedonistic. The highesé
pleasure is "harmonious fulfillment of human powers".4 ¥Mill
held the sense of obligation to be built up on the laws of
assocliation: He says "all action is founded on intensity of
desire." “Green conceives the ethical order as arising from
the spiritual principle in man seeking to realize itself in
a Comnmon Good."5 He regards pleasure as integral and essen-
tial, good as secondarily consequential. "Feeling holds the
reins though impulse is often a refractory steed, and the moTe
rational we become the clearer is the coincidence between
1ines of life which we seek to lay down and those in which,
if not actual happiness, at least real peace and inwerd satis-
faction are fnund."6 and this is not egoistic---gradually

emerging =social harmony necessitates curtailment of self ex~

1. Hobhouse, L. 7., Horals in Evolution Vol. II, p.207
2. Ibid «R2d

3. Hobhouge. L. 7., The Rational Good P.195

4, Ibid p.1l96
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presgion and self-sacrifice which is not good in itself but
only a meana. "The rational good is not the good for the
individual aB an independent unit, it is the good of the

whole of,ﬁhich he forms a part."l

Uf the obligation of sac-
rifice he says: “Psychologically its condition ie that co-
national synthesis constituting the main bent of his personal-
ity ig governed in the last resort by his conception of the
whole or of certain prineciples which faghion the 1ife of the
whole."2 "Reason is not a faculty enthroned on a judgment
seat above impulse, but 1is the synthesis of impulse itself
made aware of its goal,"® which justifies love and worship.
"The moral system directly or indirectly asserts,

as we have seen, a tie which is universal and indepen-

dent of any particular social organization between all

rational and perhaps all conscious beings, that come

into relations with one another.®
Is this God? The question may be postponed to the chapter
on Metaphyeics.

Meantime, our author's ideas of moral obligation may

be stated as follows: (1) Obligation is a psychological fact,
not external, but as Kant shows, self-imposed. (2) It is al=
so objective. (3) The question as to wWhether the moral order
is a rational order admits of no final judgment. "To prove
morality rational, then, we must be able to exhibit the mor-
al order as a coherent whole. Its manifold judgments must

not merely tolerate but actively support one another and

must similarly agree with any deductions from our knowledge

1. Hobhouse, L. T., The Rational Good p.204
2. Ibid p.205
3. Ibid p.211
4. P.223
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of the physical or social order which may bear upon them,"t
and this can never be done to perfection. (4) Objectivity
in ethics is absolutely necessary to the ultimate meaning
of morality. {5) Hedonism is not final but morality derives
its sanetions from the sense of social obligation and the
sense of harmony with the natural order as developed by
Gratian, Thomas Aquinas, Grotius and Thos. Hobues. (6) The
doctrine of the Rights of ifan as developed in the French
Revolution must ve made integral in any complete system of
ethics.

Thus he attempts to unite the various and often discord-
ant elements of objectivity and subjectivity, of individual=
ity and the sooial whole.

Having traced the historic, and psychological aspects of
ethical conceptions, Hobhouse now faces the more difficult
task of finding the rational basis of morality. This prob-

lem is the thesis of his second volume of Morals in Evolution.

His method here is analytical rather than historically des-
eriptive. He says elseWherezz “We shall distinguish, though
vie shall not therefore separate, the religious, the ethical,
the scientific and other lines of development and follow each
in turn so far as it is necessary for our purposes." The
rational good is concerned with the function of reason in
practical life. 1Is there a rational, demonstrable standard

for men and institutions? The good is to "apply the defi-

1. Hobhouse, L. T., Morals in Evolution Vol. II, p.218
2. Ibvid p.2
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nition of the rational to the world of practice."l "If there
is a rational order of action our purposes must form an inter-
gonnected system;“2 but why are there conflicting elements?
Good is actively, conatively defined. "Good and bad in their
moral as in their sensory application, signify a harmony or

disharmony between feeling and action,"3

and either feeling
or action is good by virtue of its place in the harmony.
Toubtless it is such passages as this that prompted one

reviewer of The Rational Good to exclaim "almost too rational

to be good". Morality as well as reason is mutual consisten-~
¢y, wholeness. The rational good must be consistent---must
form a connected whole, in which no part is isolated but in
the end every element involves every other, and "is object-
ive", its objectivity being an aspect of universality. "This
harmony the mind doea not find but ereates, or rather let us
say that it finds it in dying cadences and catches of which
it seeks to make a musie universal."4 "The moral judagment

5

imposes on ue an obligation.," "Kant is right, it is the

n6

self which both commands and obeys. But, "To suppose that

I can definitely ascertain my own good and proceed to the in-
ference that the good of every other person is like it, is
unduly to simplify the moral problem."7 "The all-embraeing

harmony in which we found the ideal of the practical reason

1. Hovhouse, L. T., The Rational Good p.77
2. Ibid

3. bi
4.
S.
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is in strictness incapable of complete realization."l
However, the super rationality to which some, especially

Intuitionists, might object 1s rendered less objectionable by

such qualifications as the following: "Far from dominating

the moral code, reason, as an explicit conception is the

latest comer on the field."” 2

The rational good must be the applied concept of har-

mony actually operative in the world of experience. The

principles of this application he attempts to work out in

his Elements of Social Justice. "The subject of this book

is the social application of the ethical principles exnlained
in the Rational Good.“3 It is deductive in form but bvased
on experience. Social and political institutions are not
ends but means, not static but growing. His purpose is to
examine the laws of their growth. He favors Bentham's prin-
ciple of "greatest poesible happiness of the greatest possi-
ble number"? especially forrits impartiality as taunght by

J. 8. HMill. "Between lils own happiness and that of any other
human being, the Utilitarian theory requires a man to be
rigidly 1mpartia1.“5 The Benthamite school really comes to
grief in ite hedonism which is necessarily subjective and
egocentric. Desire is not for pleasure, but for some attain-
ment which brings pleasure. There is, "then, in normal de-

sire a certain harmony of feeling, action and experience.“6

1. Hobhouse, L. T., The Rational Good p.l1l23

2, Ibid p.lé66

3. Hobhouse, L. T., Hlements of Hoclal Justive preface
4. Ibid p.6

5. Ibid p.7
6. Ibid p.14

|



(90)

"The root of truth in the Utilitarian doctrine is that the
good is universally the.Fleaaurable.“l "Reason as disting-
uished from feeling is not the baeis of our social action,
but the system of feeling at the basis of our soecial action

wd

is reasonable. R1'Good"' thus means a harmony of anything

that in the widest sense may be called experience with feel-
ing,"3 not“order resting on mere represaio.n“.4 Social har-
mony is the great experiment for progressive development of
mankind.

This involves, for ome thing, the rationalization and
application of the concept of liberty: "there is freedom
Just as far as there is harmony".5 "lMoral freedom, then,
has nothing to do with isolation, but is, as has been said,
the harmony of the whole self in the multitudinous external’
relations which constitute the web of its interest."® Lib-
erty is limited by rights of individuals and community as a
whole. ‘"Wherever there is a conflict there must be some
restriction of liberty, but other things being equal it will
always be the lesser liberty that we shall exclude.“7 "So
the Common Good developrs by a wider and more complex harmony
resting on the unconstrained that is the rational, interac-

tion of mind and mind."°

In the interest of the Common @ood
"goercion, restraint, etc., are necessary in curbing abnor-

mality and ignorance, and “"permanent tutelage®™ for "the man

1. Hobhouse, L. T., Elements of Social Justice p.15
2. Ibid p.l1l6
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who is permanently incapable of self-control."1
"To understand the structure of harmony we must begin
with its constituent atoms."2 Evolution of personality is
not by subjection of any part to any other, as in Plato, but
by mutual development of all parta. (1) Harmonisation of im-
ulse--~feelings. (2) Control of objective conditions.

- Bach personality is a part of a larger whole and insep-
arable therefrom. Soeial harmony is therefore important.
Social ethics is not a steady evolution, but a growing har-
mony in the social mind. "“The building up of isolated im=~
pulses into the Self or Person, and the union of separate in-
dividuals in a social bond may be regarded as the two great
movements of synthesis, which between them bridge the whole
gulf betwecn the isolated impulse and the complete harmony of
activity and feeling.“3 They are not separate in operation.
They are, respectively, the "Principle of Personality and
Principle of Lova."4 Harmony and development mutually sup-
port one another. *“Fulfillment" is = stage in development.
“Viewed as feeling, then, the Rational Good is happiness,
viewed as the object of this feeling it is the fulfillment of
vital capacity as a consistent whole."5

The subjective idealism which has heretofore dominated
the field of ethical science to such a large degree has its

serious limitations.

i. Hobhouee. L. T., BElements of Social Justice p.93

2. * The Rational Good Good p.l1l21
3. Ibid p.lSl

4. Ibid

5. 1bid pp|156-7
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“These limitations point to the need for a more funda-
mental reconstruction. The world of ethical thought
and practice, the fabric of social institutions in
which thought and practice are crystallized, has to
be treated as the world of knowledge is treated. It
has to be dug out te its foundations and built over
again."

One major diafficuliy is presented by the fact that:

"Ethico~religious progress is not continuous, but we
can recognise the primcipal steps by which the idea

of a spiritual order has been attained, purified, en-
larged and brought into relation to ethical experience.
Nor is the advence continuous in the domain of ethics
proper."”

There has, nevertheless, been progress and there is
hope for further development. Growth may be sporadic,

“But it is untrue to say that there have been no discove
eries in the ethical field. On the contrary, there have
bheen four such discoveries of capital importance lead-
ing mankind through the stages here distinguished. The
first is the establishment of the impartial rule, the
foundation of common sense morality. The second is the
establishment of the principle of universalism, the
foundation of religious idealism. The third is the so-
cial personality (if we may use a modern phrase to ex=
press the real centre of the Greek doctrine), which gov-
erne the first of philosophic ethics. The fourth is the
idea of Freedom, as the basis alike ouf personal develop-
ment and soecial co-operation which emerges in the mod-
ern reconstruction of ethico-religious idealism. But
broader and deeper than any definite 'discovery' is the
subtle and penetrative change effected by 'reconstruc-
tion' as a whole, which transforms righte and duties
from restrictive laws into constituent conditions of the
desirable life, and though it leaves morality the master
of man, makes it the servant of humanity. These discov-
eries find their ultimate meaning in the conception of a
spiritual order not imposed on humanity from without,
but growing up within, and directed, through the control
of mechanical conditions and the development of its own
many-sided activities, to the fulfillment of the vital
capacities of the race. The development of thought,
which renders the mind of the race self-conscious, is
completed by the develgpment of the will, which renders
it self-determining."*

é‘ Hobhouse. L. T. Development and Purpose p. 173
* Ibid. p. 186
%+ Ibid. p. 186-7
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But the question remains: YAre all forms of life at
bottom capable of harmony?" Hobhouse says yes. A rational
system must "Work", i.e. maintain itself. His is a philo-
gophical Liberalism---~liberation of vital impulses, and a
philosophical socialism---equality based on similarity.
Fulfillment is only a stage in the process of development
and the complete realization of the Good is an ideal pur=-
sued endlessly while it continuously advances. "“The all-
embracing harmony in which we found the ideal of the prac-
tical reason is in strictness incapable of complete reali-
zation."1 But in answer to the question, "Are all forms of
life at bottom capable of harmony?® Hobhouse returns the
answer of an intelligent faith, "Yes.®

The ethical goal is "an ethical system which will be
guided by the concept of the human race as a whole, bound
together by the ties of a common nature, and capable under
ascertainable conditions of a future for which all earlier
evolution is preparatory.“2 This theory 1s adaptable to
either a soclal or a religious systenm.

But it must not bve supposed that this system guarantees
an absclute or unconditional harmony, it is rather that "from
the lowest organic grades upward we have a rough correlation
of the past, present and future experiences of the s,pecies."3
Man reacts to concepts as animals do to desires and "this

reaction to larger purpose we have called will."4 “Social

1. Hobhouee, L T.. Development and Purpose pp.l86-7

2. Hind in Evolution p.352
3. s = v Jorals in Evolution Vol. II, p.258

4. Ibid p.262
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customa must bear some fairly close relation to primitive
man's instinctive reactions and be suited to conditions
which make for the maintenance of society-~-will therefore
include good and bad elements and may be inimical to pro-
gresa.”l Ethicse, then, stands in its own right as the sci-
ence of morality in human development. "Whereas ethics was
formerly based on religion, religion now is deemed to have
its firmast root in athics,“2 but certain religious express-
ionsg of ethical truth are found to be accurate and impowr-
tant. "Humanitarienism indeed has justified the Christian
‘ethice on its' positive side. As against those who maintain-
ed that the Sermon on the Mount has only an ideal meaning
applicable to a better world, it has vindicated the practi-
cal application of the Beatitudes to this world of ours."®

The future of ethical development is destined to be
different from the past because of "an organized intelligence”
on the part of humanity. This "self conscious evolution of
humanity is the end and central fact of evolution and "It is
a message of hope to the world, of suffering lessened and
strife amsusged, not by fleeing from reason te the bosom of
faith, dbut by the increasing rational control of things by
that collective wisdom, theeis Suvds Adyos  whnich is all
that we girectly know of the Divine.®"?

This notion quite accurately expresses Hobhouse's con-
ception of the Ultimate Good. The notion is subject to fure
ther elaboration and perhaps clarification in chapters iv to
1. Hobhouse, L. T., Morals in Evolution Vol, II, p.266

2. Ibid p.255
3. 1Ibi Pp.255=6

4, Ibia p.284

|=




vii, inclusive, of The Raticnal Good. In order to define the

Good, we are to "apply the definition of the rational to the
world of practice.“l “If there is a rational order of action,
our purposes must form an interconnected ayatem.”z "Good and
bad in their moral as in their sensory application, signify
a harmony or disgharmony between feeling and action,"3 and
either the feeling or the action 1s good or bad by virtue of
ite place in the harmony or disharmony. The Rational Gocd
must be consistent and form "a connected whole in which no
part is isolated but in the end every element involves every
ot‘her."4 "This harmony the mind does not find but creates,
or rather let us say it finds it in dying cadences and catch-
es of which it seeks to make a music un:lversal."5 %To un-
derstand the structure of harmony we must begin with its con-
stituent atoms,”® and these for the individual personality
are the isclated impulses. The evolution of personality pro-
ceeds not by the subjugation of any one part by another, as
Plato taught, but by the harmonious mutual development of all
parts. larmonization of impulse and feelings is one step in
that development, the control of objective conditions of en-
vironment is the other and perhaps the highest. At this
voint the good of the individual comes into direct contact
with the larger concept of the social good. This concept is

not merely the notion of the greatest good for the greatest

1. Hobhouse, L. T., The Rational Good p.77
2. Ibid

3. IBid.

4. Ibigd p.98

5. id p.lo2

6. Ibid p.127

g
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number for “To sappose that I can definitely ascertain my own
good and proceed to the inference that the good of every oth-
er person is like it, is unduly to simplify the moral prob-
lem."l On the contrary, each personality is a part of a lar-
ger whole and is inseparable therefrom, consequently the pro-
cess of development is a continuous process. "“The building
up of isolated impulses into the 5Self or Terson, and the
uion of separate individuals in a goecial bond may be regard-
ed as thé two great movements of synthesis, which Letween
then bridge the whole gulf between the isolated impulse and
the complete harmony of activity and feeling."2 These pro-
cesses, furthermore, are not separate in operation. The
"Principle of Fersonality"and the "Principle of Love" mutually
support one another. PViewed as feeling, then, the Ration-
al Good is happiness, viewed as the object of this feeling
it is the fulfillment of vital capacity as a consistent
whole.” °

Finally, the evolutionary concept must hold the central
place in the field of ethical inquiry. “However little
thinkers may agree about its philosophic¢ interpretation, the
idea of Development is the central conception of modern
thought and the idea of Humanity in development holds that

place in modern ethics.'4

1. Hobhouse, L. 7., The Rational Good p.1l21
2. Ib;g p.151
id p.l156=7
4 Hob house, L. 7., Morals in Evelution Vol.II, p.240




CHAFTER IX
METAVHYSICS

The attempt to descrive and evaluate the metaphysical
doctrines of L. T. ilobhouse should be prefaced by a Lrief
survey of theories in this field which are more or less di-
rectly connected with his formulation of the problem. Fer-
haps tlie best starting peint for such a survey is in those
primitive surroundiﬂ;s which Hobhouse himself makes the
starting point for his religious and sociological investi-
gations.

It is, of course, exceedingly difficult to determine
just what primitive man did believe about the ultimate na-
ture of his universe and of his own being. A reasoned meta-
physic he most certainly did not possess, but the basis of
those ideas and attitudes which later came to be known as
metapchysical is to be found in varying forms and degrees in
every orimitive culture. ¥. B. Tylor's t.heory1 that belief
in a spiritual world arose from the primitive man's attempt
to account for dreams has been widely accepted but it breaks
down, on critical anelysis, at two points at least. (1) The
belief that the spirit leaves the body during dreams is not
nearly co-extensive with the belief in sgpirite as it should
e on Tylor's theory. (2) This invention of an hypothesis
to explain the vivid imagery of the dream when other types
of imagery, only a little less vivid, are such common exper-

ience for savages and children smacks more of ratiocination

l. @ylor, E. B. Primitive Culture
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by those astute and academic philosophers who cannot image
their own breakfast tables than of tihie working of primitive
minds. XFrazer's thearyl that belief in spirits grew out of
the faillure of magic to achieve the control it aimed at
breaks down in much the same manner. (1) He is mistaken in
his facts, for magic is not found in Australia nor elsewhere
in the absence of beliefs about spirite. (2) There is no
~discoverable bhelief in a universe governed by material laws
and therefore demanding such an explanation of the failure
of magic as Frazer thinks the savage makes. Likewise the
theory of DurkhQMlz that religious beliefs originate in an
attitude of awe and reverence toward the clan and finds its
first expression in totemism is likewise weak on Loth the
historical and the philesophicel sides. (1) Totemiam’is not
universal, and in many places where it is found it does not
geem to be indigenous. (2) The sccial attitudes are not a
sufficiently broad and solid bazsis to sustain the super-
structure of religious belief, for the latter includes bLe-
liefs about the nature of the non-human environment which
would be very hard to derive from such a primitive Humanism.
n the.fane of these and similar theories, all of which
break down at one point or another under eritical examina-
tion, it seems necessary to presuppose some underlying atti-
tude or helief more primitive and broad and fundamental than
any of these par ticular expressions. That belief is found

in the concept of the world as vaguely alive in the same

l. Prager. J. G. -The Golden Hough. 3rd Ed. Ft. 1 Vol. 1,
p. 220f.
2. Durkheim. . The Elementary Forms of the Heligious Life
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sense that the individual experijent is alive. 1Its most
primitive formulation seems to he in the Melanesian belief
in Hana. According to this view versonality is imherent
in the nature of the not-self and it is only in subsequent
thought that a part of his not-gzelf is depersonalized,
while that portion which persistenly impresses man with
its spontaneity is still regarded as personal and spirit-
ual. 4nd this primitive animatism is the basis,it seems
to nme, for the doctrines of Idealism and Tivine lmmanence
which occupy so large a place in the world of metaphyesics
when that science comes to be differentiated and given
conerent form.

The metaphysical doctrines of the 0l1d Testament‘next
engage attention and that for two reasons. First they
form the background for much of the later metaphysical
development especially in the age of Scholasticism, and
secondly because the childhood developement of licbhouse
himself, being cast in the household of a conservative
clergyman, cannot have failed to be profoundly influen-
ced by these doctrines.

No attempt can be made in the space of this paper to
trace the development of liebrew metaphysics. An attempt
will be made to portray in brief outline the finished
picture as it stood at the beginning of the Christian era.
The thought of the Hebrew was dualistic in regard to mat-

ter and spirit. His God was transcendent. "To him God
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and the world were always distinct.“l The remains of prim-
itive corporeality in God had been "clarified till lle was
recognized as a formless spirit.“g The world, viewed with
a naively realistic attitude, was the theatre of God's act-
ion. Vvhether the spiritual element in the universe is a
strict monism or a clear cut dualism with Satan occupying
the opposing seat of power is a moot question among present
day theologians and was likely so among the Hebrews them-
selves. The same sort of uncertainty was clearly manifested
in the controversgial positions of the Sadduces and Pharisees
on the guestion of personal immortality. One thing stands
out clearly as the basic metaphysic of the Hebrews and that
is the duality of matter and spirit, with its corresponding
transcendentalism, "A pantheistic conception of nature is
quite foreign to the Shemetic mind." S

In contrast to this rigid dualism stands the Greek meta-
vhysic as developed by Pythagoras, Plato and Aristotle, and
issuing in the Pantheism which offered such a tremendous op-
position to the Christian theories in the third and fourth
centuries. This Greek lMetaphysic took its rise in the de=-
sire for some one universal substance as the basis of the
world. Hunning a checkered course from the Yhysicists through
Flatonic Ideas and Aristotelian Matter and Form and Iythagzo=-
rean Numbers, it issucd at last in Neo-l'latonism which prac-

tically identified the world and God.

l. Davidson, A. B., The Theology aof the 014 Tegtament p.32
2. Ibid p.83
3. Ibid p.97
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Into the resulting welter of Hebrew and Greek ildeas

came the new religion, Christianity. Inasmuch as the empha-
sig of ite leaders was primarily ethical rather than philo-
sophical the metaphysical questions were not given prominence.
In the opinion of the present writer it is futile to attemnt
to state a c¢lear, unambiguous, non-contradictory metaphysie
as being characteristic of the primitive Christian community.
It seems that the participants in that cormmunity tended to
carry their previous metaphysical viewpointe, if any, over
into the new religion without any attempt to criticize and
systematize them. The result is a mixture of immanence and
transcendence, of monism and pluralism, and any attempt to
untangle it is likely to prove love's labor lost. One or
two metaphysical theories do emerge, (1) The ultimate domi-
nance of the world order by the Spiritusl Principle of ethi-
cal righteousness, (2) Some meaningful and attainable form
of personal immortality. But that the Christian metaphysic
must necessarily conform to some one pattern as Hoernle seems
to think seems to me to be an entirely unwarranted dogmatism.
His statement is:

"Orthodox theism,when transposed from the terms of theolo-

gy into the terms of metaphysies, always reduces to the

general type of Spiritual I'luralism....the logical skel-

eton upon which Christian theology is found to be con-

gtructed when welstrip off all the specifically relig-

ious covering.®

In the world of modern philosophical investigation the

following major forms of metaphysical doctrine have bheen ad-

vanced: (1) Cartesian Dualism. (2) The Fluralistic Mater-

l. Hoernle, A. Idealism as Philogophy ».85




ialism of Hobbes. (3) Spiritualistic Pluralism in the form
of Teibnizian Monadology. (4) Perkeley's Subjective Pluralis-
tic Spiritualism. (5) Hume's Skepticism. (6) Monism with
Pluralistic Attrivutes.(Spinoza) (7) Strict Monism as devel-
oped by llegel. In addition to these positive formulations of
the problem the Humanists and Positivists have united in de-
claring that metaphysics is an impossible and unnecessary
science, and the Critical Philosophere, Kant and the Heo-
Kantians have formulated doctirines which involve contradic-
tions difficult, if not impossible, to resclve. Indeed, in
gpite of Kant's high hopes of produeing the final formula-
tion of the metaphysical problem1 it is commonly said that
"Kant and his school are sssentially agnostic in relatinn to
ontologzy." 2

In turning now to Hobhouse's metaphysic we discover two
facts which we might have come to expect from his zeneral
position. First, his theory of Reality is the final culmi-
nation of his work. GSecondly, his final formulation ia, to
say the least, incomplete and tentative. In the introduction
to Development and Turvcose, which most fully states his meta-
physical doctrine, he tells us that the book is the culmina-
tion of his three previous works and of twenty-six years of
effort. He avpears to approach the whole problem with a
certain hesitancy common to feositivists. He tells us in the

article in Contemporary British Philosophers that he came to

1. Kant, Immanuel, The Critique of Pure Reason trans. by
Hax HMuller. intro. p. xxv
2. Encyclopedia Brittanica 14th Ed. Vol. 15 p.332
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the study of philosophy by the social reform route and that
he kept his metaphysical ideas in the background until " the
breakup of materialiam and the opening of wider possibili-
ties seemed to justify a greater freedom in synthesis.™ 1

Though not an orthodox humanistic Positivist, Hobhouse
undoubtedly owes much to the influence of Comte and his
gchool. In choosing a central idea in his theory of evolu-
tion he selects the Humanity of Positivism. "This higher
gself-consciousness would be the Humanity of Tositivism reg-
ulating its own life and controling its own development, " .
and consciousness as Ritchie contended would influence evo-
lution. 9If my view was right it would turn out to be the
central point in development." o

In so far as the element of enthusiasm enters into the
work it is enthusiasm for Humanity. "Humanity itself has
been conceived as the Great Being that lives and learns
without dying." "Thus Humanity, in the best sense which
the best Pogitivist writers have given to that word, Human-
ity as the spirit of harmony and expanding life, shaping
the best actions of the best men and women, is the highest
incarnation known to us of the divine. 1If,indeed, we come
to the conclusion that God 15. and are asked what He is, ve
may reply that God is that of which the highest and best

known embodiment is the distinctive spirit of Humanity." °

1. Muirhead, Contemporary British Philosophers p.l50
2. Hobhouse, L. T., Development and Purpose Intro. p.=xxii
3. Ibid

4. Ibid p.477
5. Ibid p.484

————a
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These words mark the culmination of Hobhouse's Humanism
and fix the point of departure for his very real divergences
from orthodox Fositiviasm.

God 1s not Humanity, but rather the almost Zpencerian
Unknowable of which Humanity is the highest known incarnation.
Reality 1s to be accepted as a mysterious, indifferent, some-
timens hostile force whose relation to man remains a profound
but interesting mystery. Such a view might satisfy Comte,
who never clearly saw the epistemological problem, but to Hob-
house, the mystery of the nature of Ultimate Reality is a

terra incognita into whose domain he cannot but adventure.

In short, Hobhouse sees the fragmentary nature of "esitivism

and is dissatisfied with it.

"At the positive or scientific stage of humnan develop-
ment,"” says Comte, "we give up the search after transcendent-
al causes of phenomena such as God (as deus ex machina) and
the hypostatized essences or powers of some other metaphysi-
cal systems and are content to accept phenomena as such and
merely invastigate'the laws of their interrelations. Such
knowledge Comte agrees with Kant is merely of phenomena but,
here he differs from Kant, it is not only all we can obtain
but 1t is quite enough not only for science but also for re-
ligion.“l Hovhouse does not accept this limitation so blande-
ly. He seems to agree rather with Hoffding and other theis-
tically inclined writers. Hoffding is surely right in say-
ing: "'The religious problem proper only begins where Comte's
religion ends,'"2 i.e. with the question as to how the devel-

1. Garnett, A. C. Lecture notes on Theism
2., Hoffding. Historv of ¥oderr: Philoesarnhera Vol . TT » ZEQ
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opment of the world is related to that of the human race and
the human ideal. The essential fact of religion is the felt
need and effort of the finite individual to enter into right
relations with infinite reality. ®ut this quest Comtie has
pronounced as unscientific, for we can have no knowledge of
any infinite beyond the world of sensivle finite phenomena.
He speaks of the unattainable mystery of the essential cause
that produces phenomena. He would have nothing to do with
any 'metaphysical attempt to construe nature and man as cle-
ments in one system of reality by relating them both to a
common principle'"l “hatever we may think of Hobhouse's fi-
nal formulation of the problem and of his proffered solution
we must at least honor him for having seen the protlem and
for having refused to follow the ostrich-like example of
Comte in holding that "It is idle and indeced injur.ious to
carry the study of nature neyond the point needed for the
work of the artificial order established Uy man."2

His attempt to formulate the problem of the ultimate
nature of Reality lead&hinm, first of all, to the position im-
plied in Fositivistic Philosophy though not advanced by that
school of thought as a metaphysical theory. This is Dualism.
If mind is the principle at work in the whole of reality mak-
ing for unity and development it must have as its milieun
something non-mental in nature, for as we have already seen,
Hobhiouse is an epistemological realist and cannot for a mo-

ment countenance a universe of relations exclusive of any

2' Garnett. A. C. Lecture llotes on The Idea of Uod by Pringle-Tattison
* Comte, A. Positive Polity vol. 2 p. 39




terms between which such relations could nhold. In other
words, any minde-stuff theory, or purely subjective interpre-
tation of reality is out of the question. His starting
point is really a modified Cartesian position. He says:

"However amended, the Cartesian dualism set a problem

to modern thought which the work of three centuries

has not solved..... There will remain the final probe

lem of inter-relating the two orders, a problem which

can never be wholly solved until the two terms of the

relation are completely understood, but which it is

constantly necegsary to state and re-state in the

1ight of the best available knowledge.® 1

Here, then, is the point of departure and the essential

method of Hobhouse's theory of Reality. The statement must
take into account the two terms, matter and mind. It must
attempt to show their connection. But in so doing, it must
never for a moment lose sight of the constantly developning
body of scientific knowledge. INetaphysics must at every
point square its account with science. He recognized the
difficulty of erecting such a system in the following words:

*But to obtain proof we must go a stepr further, and frank-

ly vase our beliefs upon experience itself. But simple

as this sounds, and familiar as the method is in the

trivial operations of every-day life, to carry it through

as a theory of knowledge, and to make experience as a

whole the basis of our view of reality as a whole, is

the most complex of all tasks, requiring the maximun of

self-criticism in the use of the method, and open at

many pointg to the charge of paradox and self-contra-

dietion.*®

But he will be content with nothing less, and expresses

his contempt for any easy and partial solution as follows:
"popular thought wavers between mechanical abstraction on

the one side and mysticism on the other, the one, to quote

1. Hobhouse, L. T., Development and Purpose pp.l37, 145«6
2. Ibid p.298 - )
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a famous antithesis, relatively void, and the other relative-
ly bBlind."

He devotes a chapter to & consideration of the princi-
ples of interconnection and discovers that it is impossibile
to effect a synthesis of mind and matter unless Reality it-
self constitutes such an interrelated system. The hypothe-
sis of all rational thought in regarding the ultimate ground
of réason as a continuity of underlying identity among dis-
continuous relations, or as an identity involving differences,
is shown to involve the necessity of such an interconnected
Ultimate Real.

The concept of a system of interrelated elements unit-
ing to form the whole of reality is not peculiar to the fi=-
nal formulation of his philosophy in Development and Iurpose.
It runs through his entire work. In fact Hobhouse, as the
exponent of the philosophy of development, offers the para-
doxical example of having shown remarkably little development
in his thought from first to last. He is almost too self-
consistent. ¥He rejects absolute monism as involving either
fixity or necesgsity in ohangel-~- which it seems to me is
only another and external form of fixity. He likewise re-
jects pluralism as contradictory, which leaves him on the
uncertain middle ground of a ¥ind of unrealized monism of
purpose involving a pluralistic expression --- “a system of
of elements each of which at once conditions and is condition-

ed by the remainder," 2 ug systen of interdependent ele-

i. lMuirhead, Contemporary British Philosophers p.l67-8
2. Ibid p.l64 ‘
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mh'x ~=w= a gystem which "As far as the widest synthesis of /
our experience goes shows us Heality neither as a providen~
tially ruled opder nor as & procese of fortuitous combina~
tions and dissolutions, but as the movement of a mind appear-
ing under rigidly limited conditions of physical organization
in ecountless organiems and arriving for the first time at a
partial unity in the comsclousness of a common humanity with
a common aim,.* 2
Yet: "The universe so far as vwe know it ig of one tise

sue throughout.*® “On this view of rational harmony or love
being the permanent underlying ground of m.lm" he
bases his theory. lis conocept of mind thus differs from the
Spinosistic concept not so much in extent as in nature. Mind
is for Hobhouse universal, but it is not an attrivute of re-
ality. Its cxietence is subastantival rather than adjectival.
¥ind 12 one of the two ultimate component substances of which
the universe is made. And

Pif any part of reality becomees intelligivle Ly relation

to the remainder a whole field of remlity becomea intelle

igivle as constituting such a system. 0Of any part, howe

ever great and however articulate internally, we can,

and indeed must always, go on to ask about ite connec-

tions with further rnil Bat if we envisage reality

as a vhole we can ask no such question, and here intelli-

givility must mean simply the internal completeness of

interconnections rumning through all its elements.”

“Reason then generically ‘s the prineiple of intercone

nection persistently applied.® "The rational as such

is not an estadblisghed sys.em, but a process governed by

a principle, the process by vhich understanding deepens,

error is repeatedly eliminated, and truth constantly en=-
larged, «..+. & ¥hole in vhich parts sustain and necess-

1. Huirhead, Pelit
2. Hobvhouse, I&% ol. 1I, p.241

::Mp.&; * Zhe DRational Uood p.228
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itate one another.” 1
And this mental prineiple, which Hobhouse practically ident~
ifien with Ood, is universal and all pervading.

“lind as wve know it empirically, vhether in the individe
ual or in the group, is a product, and so far as it is
truly mind, is deservedly recioned a true constitutive
part of the permanent mind. Its existence depends on
meohanical conditions, on a cerebro-neural structure for
one thing and on complex physical and social relations
for another, the shaping of which is precigely the work
at wvhich a mechanically conditioned purpoge is forever
busy. Thus Tumanity, in the eense which the best Tosi.
tivist writers have given to that word, Humanity as the
spirit of harmony and expanding life, shaping the best
actions of the beet men and women, is the highest in-
carnation known to us of the divine. If,indeed, we come
to the conclusion that God is, and are asked what He ie,
we may Teply that God is that of which the highest and
best hwwn embodiment ie the distinotive apirit of Hue
manity."

Yet even this God is a distinetly limited bveing. ¥imd

“can make no pretensions to be the Absclute or the Un-
gonditioned. It is a process within raugy condi tion-
¢d closely by other elements of Heality.®

"Our empirical account will in fact yield us a picture
of ¥Mind neither as the Lord of All, nor as a causal by«
product of the clash of forees, but as an impulse toward
organic hnnow to:t:lng under Mtug conditions which
it gradually subdues, and in such an impulse on a still
grnmud.enmn find in the end the most reason-
able qqrp:ouum of the vital process of the cosmic
order.

Any form of the Mind-stuff theory is rejected. He finds
two types of mind, personality and "the second form of unity
in mind wvhich experience reveals =-- the unity which intere
connects minds in beings which sach possese a mind. Of such
unities there are many species. Any group of human beings

:- n.\&;om’ Le Tay m PQ"S
- » . m A)Bnm p.m
3. 9.249
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that are at all closely related forma a more or less compudt
and durable unit, ~-- a family, an association, a state, a
church .... Hunanity itself has been conceived as the Great
Seing that lives and learns without dying.") “But Mind does
not stand outside the world structure and mould it as the
potter his clay, but is in it struggling for expression.”
“One caution is indeed required. The Mind that we are led
to contemplate must neither be confuged with the whole of
thinges nor with an Omnipotent Creator of mm.-‘ Thus he
considers mind ms in, but not of, the world of matter.

“We have, them, the kind of mutual implication that we

require, the objective world postulating mind ae its

gondition, the mind unable to realise itself except

in an objective order. But here the substantial difrf-

iculty arises. The world thus {reely engendered by

mind, i.e., without any liniting conditions other than

the nature of mind itself, should be wholly satieface

tory to mind. Reality should be perfect. »dut if this
is so, perfection lopes all its meaning, and the value

which we attribute to the vhole of things ie so discrepant

from what we recognise aa value that all use of the
tern becomes misleading. It has brought us only to
mmoormmrmmpnsyoraprn-cm-
appearsg into a whirl of umeaning words."

ind we are led to consider the ultimate nature of Matter.
Here he adnits the force of the mechanistie argunent. “Now,
at any rate as long as we ask no questions about origine
there is nothing here to differentiate the organism from the
well compacted machine."® 0f course adaptation end repro-
duction are difficult problems for the mechanist, and tend

1. Hovhouee, L. T., Development and Jurpose ».477

2. P.480
Se p.ﬁ?
4. 370
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to indicate n superior intelligence as 'engineer', external
to organism. “The living organiem la essentially something
in proom.'l It is "a union in which the parts are condi-
tioned throughout their existence by mutual requirements. s
Ia it mechaniesl or teleologioal?

The possibility of a mechanical explanation is recog-
nized but its difficulties are also clearly seen. In answer
te the question, Can all apparent teleological action "be re-
polved into a mechanical adjustment which simulates teleology®?
he examines such phenomena as the Vant-Effort-Ind Relation,
eto., and diecovers that conation even in ite loweat form has
“at least the germ of purpose in 1t." .

And in view of the wavering if not broken front now
presented by the mechanistic naturalists he allowe himself
the luxury of an imaginative flight in which he attributes
purpoege to the whole procass.

"It is permissible to imagine procees as having its part
to plgz in leading from a phase which is changeless be-

tive to a phase which maintaine itself in cease-
lese mctivity without destruetion, the function of pro-
cess being the mutual modification of elements by activ-
ities eventually becoming harmonious. 7The concepiion of
time aes lying between two cternities would then have some
Justification.

These are extremely speculative suggestions which may
be adnissable at a time when the hard-shelled concept of
the continuous infinite is breaking up. They are not
conceptions on which any positive theory could as yet be
founded. DBut they do suggest that the traditional cone
tradiction between infinitude and wholeness is not in-
superable.”

And after a strenuocus effort to make the concept of matter

1, Hobhouse, L. 7.,
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mean pomething apart from mind he gives it up.

“Perhaps we are not incapable of forming such a concep-
tion by a kind of idealisation of the blank, the mo-
notonous, the drab, but if we try to think of such a
monotony as the full account of reality in its begine
nings wve are at once faced with the difficulty that
mind, which is to evolve ctructare out of it, must al-
ready exist. Ve have therefore not unbroken monotony
but a dualism, and a dualism of stark uncompromising
contrariety. The reason of this impasse is simply

that mind is an element coeval with the rest and an
espential condition of their existence. A world withe
out mind ie therefore an abstraction, not a real cone
dition of thinge." But this tends toward the recog-
nition of Mind as preexisting. ®"Hind, then, would not
be coeval with the vegimming of order, but antecedent
to 1t, and therefore to the emergence of distinct eles
ments vhich in this view is roughly comparsble to the
precipitation of & solution; and before Mind achieved
differentiation and order it would still function in
the undifferentiated medium as at once the principle

of integration and the effort after self-cxpression in
a unity in which all self-expreseion is inhibited by mu=
tual pressure, in which therefore liberation and differe
entiation are np,- by vhich harmonious integration must
be approached.”

But in any case the terminug a Quo is more difficult than the

lerminus ad quem to formulate.”

He resolves the antithesis of Mind and Matter in a syn-
thesis of teleologieal development. .

On the "one view" (idealistemonist) "rational harmony
ie the essence of the real®, and conflict ie illusion. On
the "opposite view the feal is totally indifferent to the
ideal, which iz the product of human imagination®;> *true
causation...being...mechanical.”® But Hobhouse holds that
mechanism and teleology are coordinate categories involved
in every event.

1. Hobhouse, L. 7., Development and Purpoge P.453
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Teleology he defines as follows.

“In general tarms teleological explanation is the ref-
erence of_ things, aects, processea to their value as a
ground.” 1

“Now if we look at the purposive state as we know it
in ocurgelves, we say familiarly that it is guided Ly
an idea of the end and of the way and means thereto.
This idea is a forwardelooking something, its relation
to the future, to what is to come out of it, is an ine
tegral part of ite being. It is, we will not say con-
stituted g but constituted by this relation,
this element of movement which it contains. But the
forvard-looking idea is not the whole of the purpose.
The idea ™ust interest, arcuse feeling, dominate impule
ae. The purpoesive state is an impulse-idea, a conative
state an- idea-force. It is forward-moving, directive.” 2

For Hobhouse the synthescs of the mechanical aspects of
the universe as seen in causation and the teleological as~
pect as seen in mental activity must come through the pro-
cess of organic development.

"¢ have found in experience three types of mystem. Two
of these, the mechanical and the teleological, involve
fundamentally opposed forms of causal procees. The
third, the organic, does not appear to involve a disp-
tinetive type of causation. Its processes may be either
mechanical or teleological or_both,--= in its fullest
development certainly both.® 3

In surveying the mechaniets' tendency to identify the
world of phyeice and the world of Heality, he says:

I conclude that the main objection to teleological ex-
planation is not sustained. There is an intelligible
sense in whioh events or processes may be regarded as
determined by their relation to results which are to
come out of them in the future. This explanation may
be applied to an event or a series of eventes arieing
out of a purpoee, but so far as the series ies merely
referred to a purpose that appears to stand outside

it, the events seem to follow from it as a mechanical
sequence." ¢

1. Hothouse, L. T., Development and Durpose p.383
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But the purpose is not external and
"“"hatever the cause or origin of the organism it ie in

iteself not a purely mechanical arrangement of parts. It
is neither a machine created Yy intelligence *'gP;..‘

:m meg ”awm':":n‘f":mfm:' conative

principle at work within, operating on and modifying

vhat are otherwise physical, mechanically determined el-

ements, uaurmmmmmmum of tha

parts by reference to the requirements of the whole," 1
And what is thus found to be true of organisme is true also
of the whole of reality. “The universe, 0 far as ve know
it, is of one tissue throughout.” 2

Ultimate Heality, then, is a system of interconnected

parts in continual flux. “If we do not believe that Heali~
ty is perfect we cannot represent it as the expression of a
single purposive principle, freely determining the character
and position of every part by ite function in the comprehen-
sive unitary scheme.”® Gome points are clear, others, be-
cause of present limits of knowledge, are hypothetiocaml. It
seems clear that: (1) “"fleality is a system of interdependent
elements.® (2) "In these there is a teleological factor,
mind working toward harmony by correlation.” (3) "There is
aleo a Mechanical factor, the tendencies of the elements so
far as uncorrelated.” It follows (4) “that Reality is not
purely spiritual, or *rational' in the sense that it is sime
ply the expression of a purpese. It is rather the offort
of a closely conditioned purpose. Lvil is not to be explaine

ed away. "Put (5) there is no evil principle in the sense

1. Hobhouse, L. r.. mw pe.404
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that there is 2 good primeiple. All evil is traceable to
the failure of pwrpose o coordinate thinge which eo far as
uncoordinated act in mutual indifference. Evil ie not in-
herent in the tendencies of elements as such, bul depends
on conflicte which they bring about vhen uncoordinated.”
(6) "The term 'Mind® expresses an interconnection among
minds whicgh develops into a harmony. Harmony in genersl is
the fulfillment of all lmlﬂn and needs of mind in eo far
as mutually eompatible.” t

There is no fixity but rather

"Everywhere, as we approach the wider and deeper concep-
tiong--~conceptions which make up the very tissue of our
experience, such conceptions as Space, Time, Number,
Hatter, Force, Energy, Life, Thought, Consciousness, Ho=
rality---we enter a region, not of rock-like stability,
but of fluidity of which the best ihatn can hope is
that it is the fluidity of growth.*

And in this process
“The reality of evil must be recognised as something
very different from the mere privation of good. It is
the positive result of the clash of processes, and of
purposive processcs, too, that are not organised. Its
extent is thomoo!’munqlotm‘smm
der actually achieved by Mind in the world."

If we attempt (o classifly Mobhouse according to the ex-
cellent schome set forth in the Prittenicar we will unhesi-
tatingly declare him an adherent to the ancient and henor-
able position of Ontological Substantivalism., HNumerically
the oase is by no means so clear. le wavers between "a due-

alism of stark uncompromising contraritta'a and "& dualism
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of factors...which may...still be termed organie."l And the
bualk of the evidence appeare to be on the strictly duslistio
side. As to Attributes, each of his dualistic elements secems
to be a simple monistic entity === Mind, throughout, being
the harmonizing principle and Matter the source and ground

of disharmony. Each of these prineciples, in spite of their
interaction, remains an ultimate irreducabvle factor in the
gysten of leality. e for as the guestion of the mode of
action involved in Heality is concerned, we osn unhesitating-
ly eclassifly Hobhouse along with FNergson as an advocate of
ereative evolution, and with only a little more hesitancy,
affording one moment to look askance at his Positivistie
leanings, we may dub him a Theist. ilis Jod may lack the im-
pressiveness of an Absolute, but e has a satisfying famil-
iarity to the average Christian, es the NMind, or fpirit of
harmony that gradually sets all thinge in order.

Thus he meets one of the famous Kantian trinity of metae
physical problems "God, Freedom and Immortality®. The sec-
ond is subordinated teo his Developmental theory im whieh both
frecdom and determinism figure as rartial and complementary
elements in the evolving order. The third question go far
as Individual immortality is concerned ie ignored, though
there seems to be room for personal immortality in Mothouse's
notion of Universal Mind in which all individuasl minds find
thelir meaning, and which does not perish as ihq do. Hobe
house, however, leaves the problem undeveloped, content to

1. Hobvhouse, L. T., Development and Furpoge p.444
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envision an evolving reality, conditioned very sirietiy dur-
ing its past and present history Ly chaoctic clements, but
gradually developing in a logical and teleological direction
toward an ultinmate goal of universal harmony.

The question of ultimate origins 1s shrouded in dark-
neos which Hobhouse fails to penetrate effectively. The
body-mind problem, in the magnified form which he gives it
in his ultimate dualism, likewise remains unsolved. The na-
ture of Ood, conceived as the primciple of harmony, and his
relation to the process of development, i.e., how and to
vhat degree it is undor his control , likewise stands at
least half hidden in the shadows of our ignorance. Indeed,
liobhouse claims no finality.

“But the strength of the pesition is that, so far as
the two arguments (the empirical and the deductive)
cover the same ground, they coincide in the main
lines of thelr teaching. The conclusions which they
¥ield by no means answer all the questions that men
ask of experience. Put if it i= sound, it does set-
tle the damental questiong--- whether the life of
man is full of hopeful purpose or void of meaning,
whether he recognise in the constitution of

g that meete hie hopes and ansvwers to
s, whether he can make for himgelf a
ut self-conceit, vhether he can final-
ly improve condition of his race by effort or is
doomed always to fall back from every apparently for-
ward step, whether he can trust his reason or must
admit the ultimate futility of thought, vhether the
spirit of human love is Justified of her children or
blood and iron must continue to rule the world. To
all these questions the conclusions here reached
supplies a definite and o positive anewer. It is,
hovever, maintained here, not as something which ia
to patiefly all emotional ecravings or end all intel-
lectual doubtes, not because it is artistically come
plete or even because it is proved with demongtra-
tive certainty, but merely on the humble and proasa=-
i¢ ground that, on a complete and impartial review




oruvnrtmntmunu it is shown to be probably
true.”

And thus he brings to a ¢limax and close, the discus-
u«gmzmmm:aummm«
his 1ife long investigation and the basis of his metaphysic.

1. Hobhouse, L. T., Development and “urpose p.468
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