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The original inspiratien to undertake thie study
issues from composite scurces. Undoubtedly, in the
lz8t analysls, i1t was implanted by the rerscnalities
of great teachers, whese contagious enthuslaew for
Christisn history I contracted early in my theological
and later graduate study. Great teachers, who are
intimately acqualinted with the ongcing currents of
Christizn life through the centurles, who have de-
veloped a leve for the Christian movement, whese
mature scholarship gives them the power tc discern the
real essence of the Christian religion in its historie
expreasions, these are still the keys to the real under-
standing of Chureh history, these are what students need
today. In short, perscnalities who courle a eritical
scholarshiy with a warm devetion tc the reality of their
subject, are today and wlll always be the best mediators
of truth to the immature learner.

Side by eide with this fact goes the sheer romance
of the subject. Indeed, the develoyment of Chriatianity
wae no remance to the persecuted and wmartyred Christizns
6f the time, but to use it is a thrilling story, the like
of which has never been seen.

Kirby Page wrote recently, "If 1% had not actually
haprened it would ( the rise and rapid develorment of
Chrietiasnity ) be regarded as utterly imrossible. That
the religion of an obscure teacher in a conquered province,

who himself was crucified as a common malefactor, should
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gepread within three centuries, in spite of vigorous
orrosition and bitter rersecution, sc rapidly that it
became the officisl religion of the mightiest empire of all
the earth: +this is simply incredible. "1

Indeed "the age that followed the death and resurrection
of Jesus Christ witnessed the most wonderful cutburst of
moral and spiritual energy that human history has ever seen." 2

Mommesen in the closing pages cf his monumental history
has this to say, "The world was growinglﬁld, and not even
Caesar could make it young again."™ But what Caesar could not
do, Christ did!

As we study the greatest teacheres of the age, who always
are the spiritual index of the temper and vitality of the age,
we can see better the dark background against which this
marvelous light ¢f the Christian religion takes on an awful
brilliancy. The Stolcs are undoubtedly the best expression
of the age. Yet lofty as their teachings are, thelr whole
philosophy of 1life is directed towarda the glving of men a
sturdy, imperscnal, hard endurance in the face of the evila
of the time. There is no sense of joy or spontaneity or
wissionary power in their noble fhilesephy. The Stoilc
could fortify the faithful, but he ¢ould not win the world.

But the miracle of it all is that right out c¢f this
spiritually sad and tired cyniéal age there sprang this
spring of an amazing outburst of life and gladness of the
early Christian faith. What Caesar was unable to do, Christ
did?! Indeed it was a 'new race! of men. Not conly did it

1. Jesus or Christianity, Page 53.

2. D. 8, Calrns, The Reascnablenesas cf the
Christian Faith, Page 8%9.
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recreate the souls of men with hope, but it made new the

brains of men. The whole of the New Testament is a panorana
of new ldeas. Thelr falth gave them fertile minds and sensi-
tive consciences. There is about them and the whole Christian
movement of which they are the fruit, a thrill of a new discov-
ery. They are full of energy and vitality, which sends them
cut cver land and sea to tell the good news of God to all
mankind. The Stole may express noble endurance, but the
Christian expresses a triumwphant eririt of world-victory.
Thatever may be the opinion of quibbling scholars, here 1s a
rbenomenon that baffles a&ll scientific inguiry. As we sit
down before this wonder in our day, we muat confess that
generally there 1s a gtoical attitude prevalent. Since the
World War this spirit of futility and defeatism and cynicism
has been growing. Our age is much like that of the first
century, yes and the second. Religlous questing is in the air,
as 1t was then,--but there is no jcy or power or vitality or
missicnary zeal.

Indeed many scholars have sought for reasons for this
phenomenal growth, but every one of them makes the fatal errorx
of supposing they have comprehended the WHOLE cause o¢f this
growth.

Kirby Page himself gives eight reasons: The conviotion
that Jesus rose fromw the dead and the expectation of his early
bodily return; the preaching of the gospel of salvation 1in a
decaying world; the practice of love and sharing; perscnal‘
rurity and family loyalty; the rejecticn of viclence and war;
the exhibition of unbounded courage and sacrificisl devotilon;
the solidarity and discipline of the Christian fellowship; and
eventually, compromise with prevailing ( ragan ) beliefs and

rractices. Kirk, in "The Religion of Fower," 1 explains the

- - e e o



rarid rrogress of Christianity on the basis of the political
and religious disillusicn of the people, the rassionate search
of & way of 1life, the keen interest shown by the people of the
day in religious discussions. These coupled with the spread

of the Jew of the disyersion, made for the rapld spread of the
central message of Chriatianity; Glover, in "The Jesus c¢f
History," 1 , 8tates simply that the Christians cut-thought,
out-lived, and out-died their contemporaries. Professcr Nagler
in"The Church in History,"2 1lists a number of causes for the
rapld rise of Christlanity. He gives a place to Divine Providence
which is often forgotten! He statees emphatically that the new
religion offered the world something intrinsically new which
gatiafied the deepest needs of men's hearts. The Church
captured the strategic c¢ity centers; it did not have imperial
support which might have ennervated it; the Church was
desrerately intolerant; the Christians?! intense loyalty to
thelir cause,their passionate devotion; thelr trust in God for
ultimate triumph; their boundless faith in the finality and
absocluteness of thelr Church; their lives of rurity and love,
their fortitude, intense earnestness, and unwa Vering conviction,
all these made thelr cause irresistible.

Many of these are t¢ be found in all the standard Church
Histories, copled largely from Uhlhorn or from Harnack. ®Gibbon's
famous chapter XV has been the standard diet for historical
students in accounting for the rise of Christlanity.

But it has been very pertinently remarked that Gibbon has
not thought of accounting for the combinatlon of these causes.

At least all these causes are constlituent causes, and they must
have a commen cause. Besildes,the causes always given by

l. Pages 185,203,
2. Pages 63-65.



historians are only the EFFECTS of Christisnity in the world!
Phere did the zeal come from? Where did the doetrine of the
future life come from in & world that was decadent? Lying
back of all these causes there must be scmething else ocut of
which they themselves syring. What all these causes for the
rarid progress of Christianity leave out is the secret of their
power, the source cf their inspiration. The real romance of
the early Christian movement is that which comes from a
recognition of the fact of Cod in Christ. The task of the
historian is not complete when his analytical scalpel has dis-
sected the physical corrse of institutional and effectual
Christianity, but rather he must pureue his study to meanings,
to Reality itself. We hope that in this study we may keep
humble enough in the use of scientific devices of psycholcgy,
sociology, comparative religion, ete., that we may not escage
the value of God in the rise of the Christisn movement.

What romance there is in this phenomenon! Lecky 1 makes
an interesting remark when he says that right under the eyes of
the world's best philesophers and statesmen of Rome, the
Christian movement tock ite rise. They treated the whole
movement with contempt, and yet,-- the Christian meovement proved
to bring in the greatest religious change in the history of
mankind, and proved t¢ be the most powerful lever that has ever
been apprlied to the affairs of men. This IS interesting and
romantic. The few short years of Jesus! life really did more
to recreate life than all the disquisitions of the philosophers.2

l. Lecky -- History of Furorean Morals.
3. Lecky, Ibid.



Dr. A. Harnack has exhaustively treated the expansion of
Christianity, especially in the second volume. 1 The cultured,
those in the courts, in the army, snd the women tcokiﬁhe
Christian religion, not cnly those of'the lower social classges.

If the remarkable rhencmenon of the external expansion
of Christianity is romantic enocugh to be inspirational, it is
equally true of the internal expransion of the Christian
movement itself,

When we compare the Sermon on the lount in 1ts simplicity
and nalvete, with the highly speculative and intricate Creed
of Chalcedon we are face to face with a development that
almost baffles imagination.

The simple Gospel, which was certainly not a stetutory
law in its origin, and does not seem tc be sc regarded in its
canonical literature, developed in time to become a system.

We find three stages in this develorment which we are directly
concerned withe.

The earlier stage was not far removed from the death of
Christ. The Chriastians were still in Jerusazlem and they
largely regarded the Christian religion as a part of Judiasm.

It represents the Ebionite develorment, before the leaven of
the universal content of the Gospel had become generally under-
stood. It was not until the persecution following Stephen?'s
martyrdom and the rise of the Gentile group at Antioch and the
appearance c¢f Paul, that this group tock a relatively unimportant
rlace in the Christian movement. Undoubtedly the Tuebingen
1. Harnack, Mission and Expansion of Christianity
Vol.II, Pages 244-246, etc. BSee also Glever,

Conflict of Religions--~ Angus, Envircnwent of
Farly Christianity, etc.



enpnasls upon the reirine and rauline antagonisitle development
ir the early Church has truth 1m 1t. The early stage to which
we refer was before the breach became 8o evident. We do not
seen to understand adequately the opposition which Paul
encountered because of hls avowed universallism. At least, the
disciples were called Christians first in Antiecch, Whether
it was a bit of sarcasm we do not know, but it might seem
that there 1e more truth in it from a Christian point of
view than we realize! At least the early stzge of Christian
development seemed more Jewish than Christiand
The intermedizry stage is intimately connected with the

apostle Paul "who tore the Gospel from ite Jewish ( and
provircial ) soil and rooted it in the soil of humanity. It
was he who ralsed the movement ocut of its tentative beginnings
into a mission that embraced the worldé." 1 In Paul we do
find, in syite of all that may be said to the contrary by the
liberal critics, a bit of theclegy. If we did not, then how
can we account for the fact that every Christian theclogical
system has quoted Paul as their patron theological saint!?
This may be the reason why Paul has caused so much bitter
strife in the Church, it may be the reascn why "Paul is on
trial® 2 in the modern world. His ambiguity and inconsistency
is certainly heart-rending. But on the other hand, Paul's
very inconsistency 3 ie his geniusl, Paul is the theologian of
Religien, 4 he is alli-inolusive. Thie is his very virtue.

1. Ha&nack, Mission and Expansion,Vol. I, Pages

54, 64=65.
2. B8%til1l1 -=8t. Paul on Trial.
3. Phrase used in Peabody -- Paul and the liodern

¥orld, and guoted by Glover --8Saul of Tarsus.
4, Deigsman -- Paul.



Phen theologians generally, who quarrel with sacred things,
realize that Paul wrote no metarhysical and scilentific
theological system, but that he wrote experimental treatises
and letters on Religion, then we might better appreciate him
in these days when metarhysics is so in disrepute, and
theclogy s0 cbnoxious. Paul was the real interpreter of
Jesus 1 and we cannot doubt that he still is. Paul has
couched the significance ¢f Christ in terms that are
universal in their import, and althcugh limited by Hebrew
thought-forms and CGreek language and Reman culture, yet
underlying all this there is & theology in germ, which is
capable of many and varied theological interpretaticns.
What is most important is that Paul drove a wedge into the
early Christian community, and pried the Gosrel from its
etriect and exclusive Jewish doguatic moorings, and thus
wade it a religion of the new humanity, which transcended
the barriers of men, so that henceforth there was "neither
Jew nor Greek--no raclal barrier, neither bond nor free--
no social barrier, neither male nor female-- no sex barrier.®s
Paul's chief emphasis is upon the Spirit, that universal
element, and not urcon justification by faith. 3

The third stage of Christian development tock place
net long after Faul, when the Gentiles with their background
of culture and thought commenced to embrace the Christian
religion. W¥ith them they brought thelr ideas of religlen,
their thought forms, thelr ecclesiastical and polltical
theories, their sacramentalism, their ethical systeus,
their Weltanschuung, etc. Christianity had started as a

l. Robertsen, A.T. Paul, The Interpreter of Christ.,
8« Gal. 3% 28 Cal.3: 11,

3., 0f. E. Stanley Jones, " The Christ cf Every
Road, " P. 96.



spontaneous and ecstatic movement, and undoubtedly for that
reason it has made such rapid progress among the Gentiles.
If 1t had commenced as a well-defined system of established
ritual and doctrines,it might have remained a small sect.
Thanks to Paul who made it possible for Christianity to be
freed from the shackles of Judaisers. Ve might maintain
that the third degree in Christian development tock rplace
not when the Gentiles came intec the new movement, but rather
when the Chriatian fellcwship met some of the troublesome
problems which arose during the various controversies. The
process was a long one, and at timee it was bitter in its
exrressicns. But all through it was an adventure, for the
infant Christian movement had to learn stepr by step the
things that were necessary to the working out of its salva-
tion., At least it came to one of the first stages in this
process in the Gnostic struggle abecut the year 130 A. D,

It is from this time on that we can mark a distinct stage
reached in the gradual development of the Christian movement
of a simple ecetatic society on ite way intc an institution
of law and order and worship and forms and doctrines.

Phen we say that this third stage came to a definite
stage of development about 130 A. D. that does presugppose
that the process had not been going on previous to this.

Dr. E. F. Scott in his recent book 1 saye that the early
Church began to tighten up, so to speak, on the Gentlle
question about the end of the firet century. Paul had
enthusiastically welcomed the CGentiles as did the Christians
following him. But even before Paul's death, as can be seen
from his c¢lcsing eplstles, this attlitude has commenced to

1. The Goepel and its Tributaries-- E. F. Scott,
Page 188 - 190.
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alter, and the early Church became 1lncreasingly critical of
foreign ideas. Practically all the later writings of the
New Testament refer to " false teachings" and are rather
controverailal. Christianity had become definitely Hellenistie,
but was not subdued by it. The Church was beginning to forw
judgments upon some of the currenf ldeas of Christians. At
least, Dr. Scott ie cuite right when he maintains that there
is a little truth in the fact that the Church =ome ftimes
coumpromised to grow, but that the larger and more evident
truth 1s that the Church has had the genius to see when the
Gospel was in danger of belng submerged in foreign accumen.
Ee talls the process which we have here ocazlled the third
stage a 'rebound', in which the permanent principles of the
Gosrel were again re-emphasized. At least this seems to be
evident, that the so=0alled false teachings mentioned in the
New Testament were "nothing but the early advances towards
what was afterwards known as Gnosticism." 1

It is in the late development of this third stage
rrocess that Justin stands as a conspicuous figure. Being
a widely-traveled man he was acqguainted with the situation
in the Church. It is for that reasson that he is an interesting
reraon to study.

Some of the intriguing problems which the rise of Tthe
0ld catholic Church?! offers are as follows: How did the
early Church develer a conscicusness as to its lnstitutional
nature? O0f course we find it in germ in the New Testament,
but not in the large proporticons that we find it at the end of
the second ocentury. How shall we account for the rise of the
¢lergy and their later develcpment into an ecclesizstical

1, Ibid, Page 201.



heirarchy with power over the Church? How shall we acoount

for the rise of forms of worhip,-~ the ritual? How shall

we account for the rise of the sacramental idea in the Lord's
Suprper? How shall we trace the intricate threads that finally
make up the doetrinal fabric of the early Church? How shall

we account for the rise of the interest in sacred things,
festivals, councils, synocds and méy other rhases of early
Chureh life? How shall we account for the rise of the attempt
at a metarhysical statement of the Trinity, of the prerson of
Christ, the formal develorment of the ethical side of life

into an elaborate system? How account for the rise of the
great Christian schools and the body of materials that com-
posed their curricula? How account for the elaborate system

of charity~dispensation which we find very early in the Church
throughout the whole Mediterranean basin? How shall we analyze
the development of a Cancn of Scripture, not only of the New
Testament, but a canon which ineorporated within it the chilef
Jewiah literature? How dld it hapnen that the 0ld Testament
was finally and rationally Christianized, and the new religion
became definltely connected with the historiec past,<-indeed a
difficult and dangerocus accomplishment! How did the rersecuted,
propertyless fellowship ever reach the stage where 1t possessed
great wealth, with Churches, burying grounds,lands? How did
the Logos finally undergird a highly speculative Christology,
or the simple experimental doctrine of redemption in Paul

grow into the intellectual formulae found in the later
treatises on the Atonement and the Incarnation? How did the
Christian group develor a uniformity of social philosophy so©
that they became a2 highly significant group iln the eyes of the
orafty Constantine, who finally realized that the Christians



were the only nucleus upon which he could rebuild the unity
of the Roman Empire?

In the light of these questions, is it any wonder why
the study of Justin should be . Interesting? Or useful?

Any study that attempts to rediacover that essential Gospel-
Good News~~ which took its origin in Palestine through the
mediation of Jesus Christ is a most important study in this
age, which has lost 1ts bearing, and with it the unigue

"good news"™ of the Christian Gospel. Hany scholars today

are deploring the fact that today the forces of Christendom
were never more active, but that with all the activity, there
never was more corresponding splritual impotencel! Many have
attenpted to tabulate the reasona for the apparent helplessness
of the Churches of the day to cope with the baffling problems
of life, and of the social order. We lack today the dynamic

of the Christian religion for many reasons. This 1s outside
the field of this treatise. But certainly a revival of
historical mindedness and sympathetic study ¢f the "early days
of Christianity" ( Farrar) would do wuch to glve us a glimpse
of "the originality of the Christian Gospel®, 1 and with a
glimpse of that originality would come a new emotional warmth
and enthusiasm which would actually give the Christian religion
power to launch a new offensive againat the rampant individualism,
eclecticism, Stolcism, materialism, tired intellectuallsm and
cynicism, -~ that would be more far-reaching in its effects than
the Christian movement of the firast three centuriles.

Underneath the social and intellectual expression of early
Christianity, dependent as it was uron the cultures into which
it came, we are able to get hold of the scarlet thread of the
redemptive power of God in Jesus Christ, which 1s the real

1. Mackintosh, H. Re-- Originality of the
Christian Gosnel.



dynamie in the whole historic development of Christianity.

Beneath all the developments which we have enumerated above,

there is a llving power rooted in God. To the cuestion of

Harnack and Hateh which they state cynically,--"Did the

Gospel succeed in holding its own amld this change?" we

answer with an emphatic "Yes". For had not the Gospel been

at the heart of 211 these ecclesiastical and theclogical

human amplifications and intesrpretations, the Christian

religion would long have not only ceased to grow, but we

believe,bexiat. The geniue of Christianity is its gemminal

universalism, and its power to rectify itself and vilse from

the tomb into which the speculations of men have often thrust

it.

' It ie our hope that we may agquate a rart of this

whcle problem in a small way in this study and relate it

to our own day. Today we need to know what the Gospel is,

and there 1s no better way to discover that than by historical

study of what it has been. The problem can never be exhaustively

treated, since the records are too meagre, and in some cases

they portray most widely varied and untrustworthy viewpoints

on the same subject. 1

l. Of Harnaok, lission and Expansion of the Christianity,

Volume I, Preface Pages VIII-XII. "The primitive his-
tory of the church's mission lies buried among legends;
or rather it has been replaced by a history of what
is said to have been enacted in the course of a few
deoades throughout every country on the face of the
esarth.--The literary sources available for the his-
tory of primitive Christian missions are fragmentary."
That is true of Christian missions 1s true of every
thase of Christian history during the first three
centuries and especially during the persecutlions and
the unliterary period of the early Church. WVorkman,
Christian Thought, Page 4--"Unfortunately the cen-
tury which followed the death cof St. Paul is a
silent century that has left us but 'fragments of
fragments' of its history. Annalists had slight
plagce in a community that lived in expectation of the

sudden coming of the Lord.-- Only here and there is
the curtain lifted upon those memorable days."


http:PrefCl.ce
http:Harn9.ok
http:tian1.ty
http:Harn!:l.ok

Vhen we treat the various subjects in their crder we shall
be able to state our reasons for the rise of many of the
later developments, and in that way arrive at a better
understanding of the essential Christian message, as

potent-- yes, more so-- than it was in the days of Justin.
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ASKETCH OF JUSTIN'S
LIFE CHERISTIAN EX &
PERIENCE, AXD
FTRITINGS

CHAPTER 1II




Our knowledge of the life of Justin is well preserved
in his own writings, especially in the Dialogue with Trypho
and the First Apology.

"I, Justin, the son of Priscus, and grandson of Bacchius,
natives of Flavia FNeapolis in Palestine",-- the opening
words of the First Apolegy, constitute a personal announce-
went of his ancestry. Flavia Neapolis was the name of the
city and colony founded near the ancient Sychem in Samaria,
and was named after Flavias Vespasian. EHis father's name was
Priscus, a Latin Name; his grandfather Bacchius, a Greek. But
the use of CGreek and Latin names in this age was so prevalent
a practice, that they tell us nothing accurate about Justints
real ancestry.

He calls himself a Samaritan, but there seems toc be no
traces of any Samaritan training in his writings. His
Samaritanism may refer to his place ¢of birth, not to any blood
kinship with the Samaritans. At least he was not a Jew nor
was he a Christian by birth. He apecifically tells Trypho
that he was uncircumoized and that it was not until manhood
that he becaue a Christian.

Justin appears to have inherited some wealth, for there
is a statement to that effect in his writings. 1 At lezsst it
gave him the needed capltal to pursue his search after
knowledge, which became the driving impulse of his life.

He turned to philosophy at an early age. He determined
to find the Truth. As a result he wandered frém one teacher

and school to another. It is interesting to note the typical

1. " We who possessed",-- I. Apol 13.
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Systems Uo which ne turned. They represented the entire gauut
of important " ways of intellectual salvation" then billing for
the ears of an eager humanity questing for a satisfying
knowledge of Reality.

It 1s this fact that has lead many of Justin's eritics to
look upon the account of his experiences in the various rhilo=
sophical schools an idealizatioﬁ or dramatization of a long
period of experiences. Besides this method of writing was then
in vogue, it was a contemporary literary habit. This method
gave him an opportunity to survey the leading tenets of the
philosophic systems of the day and eriticize or jibe themn as
he wrote. It may be that Justia's "spiritual pilgriswage"
was not in reality so orderly in its ascent. However, the
underlying truths may be accepted. He was a diligent and
earnest seeker o¢f Truth and Reallity. He does reveal in some
cases an intlmate knowledge of the systems while in other
cases he reveals only a rudimentary knowledge of others.

Justin gives us an intimate glimpse into the great
schools of philosophy of his day, as he travels from one to
another in his eager quest for the Truth.

His first adventure is with a teacher of the Stoic school.
He stayed with him for some time. Undoubtedly the Stolecs were
the exponents of the noblest thought of his day and so it 1s
to them that he goes first. His soul was "athirst for God."
He"surrendered" himself to a certain Steic. But after a time
wlth him the object of his quest was not to be found, for the
Stoic not only had nothing to teach him but he "sald such in~
atruction was unnecessary." Of course, the Stolcs never

thought the knowledge of God so important. There was no
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devold of any belief in a prersonal God. Their philosorhy
has become absolutely lmmanent. The ethical end of life is
virtue, which 1s nothing more than a serenity of life which
comes from an adjustment of life to the cosmic forces which
are operativé in the universe. They adhered to the doctrine
of fataliam, because they did not claim to have any knowledge
of the rational ground of the world. In fact there was none.
Forbearance was t0 them the chlef virtue. This came as a
result of the fact that the Btoles looked upron evil as re-
sulting from the ignorance of men. Thelr sympathies were
indeed broad, but it poesessed no warmth of dynamie. Han
stood alone in the face of the gigantle concourse of forces
operative about him. There 1a scomething of nobility and sheer
grit about the Stoilc philosophy, but it was not satisfying to
Justin. He was looking for God.

Hie next experience was with a Perlpatetic scholar, who
had a very high opinion of his cwn intelligence, but whose
concern for the tultion fees made Justin suspicious of his
boasted wisdom, and forthwith Justin abandoned him, concluding
he "™ was no philesopher at all."

Thereupon he went to a Pythagorean, a "“very celebratsd
wan®, who thought a great deal of his own wisdom. No sooner
had Justin presented himself as a possible student than the
professor asked him, " Are you acquainted with music, astronomy,
and geometry? Do you expect to perceive any of those things
which conduce to a happy life, if you have not been first in-
formed on those points which wean the soul from senslble objects,
and render it fitted for objects which appertain to the mind,
g0 that it can contemplate that which is honorable in its

easence and that which is good in its essence?™ To all the



prerequisites, Justin confessed his ignorance, and with hesitant
step turned from him. Justin deemed the Pythagorean as being
one possessed with the knowledge he wished, but the period of
undergraduate work was too long for one advanced in life as

he was!

It was then that he turned to Platonism, which he found
to be taught by one who had lately settled in his oclty,--
undoubtedly Eprhesus. He was a man of ability and distinetlion,
and Justin ardently availed himself of his instructiona. The
verception of lmmaterial things over-powered him, the contem-
plation of ideas "furnished his mind with wings." After a
while he thought he had attained wisdon, and he hoped for the
time when Platonism would fulfill for him its promised end of
enabling him to look upen God. He had not yet found an answer
to his anxious question, "Where is the place of understanding,
and where shall wisdom be found?"

It was while delighting in the doctrines of Plato that
Juatin's attention was drawn to the fearless 1indifference with
which Christizns met death. BSurely people who lived wicked
and pleasure-full lives could not face death with such calm
and poise. What sensual or intemperate man would welcome
death as did the Christians. Justin marveled not only at the
Christians?! fearlessness of death, but of their fearlesaness
of all other things that men generally fear.

As a Platonlst he has heard the common charges brought
against the Christians, how they were supposed to feed on
human flesh, slaying humans, drinking their blood, and living
lives of shameless impurity. His belief in these calumnies
was shaken. He came to think that the pagans were laying

their owm misdeeds upon the Christians. At last he wished




that someone would mount a2 lofty rostrum and exclaim to the
world, " Shame on the gullty, who charge upon the innocent the
crimes of themselves and of their godal®

At this time he met the man who proved to be an angel in
disguise, who gave him the impulse which resulted 1in his con-
version.

Justin was at some ¢ity near the sea, it may Pe Ephesus,
and with hils mind full of deep thoughts and perplexing questions,
he had retired to a lonely spot not far from the sesashore to
meditate. But his guiet lonellness was disturbed by an old
gentleman, full of meekness and venerable manners, who followed
him. "Do you know me?® asked the old man. "No", replied
Justin, to which the old man replied, "Then why do you gaze
at me so fixedly?" Justin explained that he had not expected
to meet anycne in so lonely a spot, whersupon the old man
answered that he had come to dook after some of his own
household. Justin explained that he had come here to give
gconcentrated attention to the exercise of reason.
Sophistically the old man asked Justin if he placed reason
above practice. The reply was that the two should not be
separated, yet the use of reason and its product philoaophy
was a means to enable and give significance to the whole
course of life. To the guestion whether philosophy gave
happiness Justin replied that it did. "What is philosophy
and what is happiness?" asked the old man and Justin replied
that "philosophy is the full knowledge of reality and the
clear perception of truth, and happiness the reward of suoch

knowledge and such wisdom," -- really a noble answer.



The conversation proceeded in an interesting fashion.
"What do you call God?" asked the old man, to which Justin
replied that he was the changeless cause of all things.
But now the cquestion came, whether there was not an epistem -
ological problem involved in that rosition. Was there not a
differsnce between the knowledge of divine and human things,
and if so how was 1t possible to know God unless we learn
of Him from one who has seen Him. How then could the philos-
orhers know Him if they had-neither geen Him or Know Him.
Justin's Greek epistemology, learned frou Plato, was conw

fronted with the dualistic nature of knowledge oharacteristic

of the Hebrew. To this Justin answered that Plato taught that
we become aware cf God through the mind, which was typieally
Greek in its emphasis. Now the wmind had to be in a proper
etate of disposition. Then the rerly cawme that the scul of
man must be divine to comprehend divine things. If that is
true why do not animals sculs know God. To which Justin re-
plied that they were not pure and just. But they injure no
one, why cannot they see Godl! They drop this point and take
up the problem of the possibility of seeing God in this life
or in the life afterwards. Justin thinks one can in this

body see God, but more fully hereafter. Yet the old man is
gtill possessed on showing up the faulta of Justin's Platonism,
and is leading him step by stepr to his conception of Dlivine
—.__Yruth and its revelation. He asks Justin how the soul
can see God, if Plato's dootrine of preexistent souls is such
that the finite zoul has no reminiscence of this previous
existence. PFurther there must be 2 punishment for souls not
knowing God, and what is it? The answer of Justin that these
souls are imprisoned within the bodies of wild beasts is

agaln answered by the gquestion, "How do these souls know the
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reason for thelr punishment, since they are not conscious of
their being punished!" Thus it seems that the whole Platonic
defense of Truth is laid low for the whole Platonic theory of
the Vielon of Abstract Being and of the Transmigration of
souls is punctured.

Justin's Greek Weltanschauung receives another jolt when
the old man tells him that the philosophers know nothing about
the soul, and have no right to call it immortal, since the
world was ¢reated. This dootrine of creation too is another
serious jolt to Justin, for it contradicts his whole mental
disposition. He confronts Justin's mind with the forensic
doctrine of the will of God, upon which all things are made
to depend. .

Here 1t is that Justin is referred to the teachers more
ancient than all the philosophers, who spocke by the Divine
Spirit,gp;afi%tngJghe fEE&F%' They did notlgr:;yg‘ t ?hq

e 31ad€elic wielhod ) Taey wwevely Kesligjed Ao WX}
Truthy and their authority is proven by the fact that they
performed miracles and that their predictions were realized.
Upon this the 0ld man leaves him with the admonition to pray
that.the gates of light may be opened upon him for these
things cannot be grasped by all, but only by those to whom
God and His Christ have imparted their Wisdom.

At this a "flame was kindled" in his soul,-- a love of
the prophets who are friends of Christ possessed him, and
while revolving these statements in his mind he éame to a
definite oconclusion that this philosophy was alone safe and
profitable. Hé hored with a passionate zeal that all men might
not keep themselves from Christ, for His words possess a ter-

rible vower and are dynamic enough to inspire and grant the

sweetest rest when made a diligent practice of.
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aR dbbeld abbve, 41 Wllg 13 Not a nlstorical 1act, 1T at
least gives us the story of his soul-struggle, the pilgrimage
that finally brought about his conversion. Here is a real
narrative of the mental processes which culminated in his
decision to abandon the pagan rhilesorphies.

It has been advanced that Justin has copied a2 fictitious
settlng of the Platonic dialogues. But then the naive descrip-
tlon is too unassuming and lacks that note of rendantry which
we find in the philosophers. There is something warm about the
whole episode, it is couched in a zealousness and emotional
enthusiasm which is entirely lacking in the purely intellectusal
treatisna.

Justin looked upon his gphilosophical tralning as a prep-
aration for the Truth of Christianity. Hls studiss had led
him to yearn for the satisfaction of his soul's hunger. The
Truth had finally come to him along the path of diligent and
intelligent religious search. He fcund that Christ did not
destroy any of the good that had bgen revealed in pagan
rhilosophy. He rather fulfilled the old philescphies, he
completed their imperfections. The "light that lighteth
every man " now was revealed in all of itas fullness.

Nor did Justin overturn the ladder by which lLe rcse.
Truth anywhere was notjgkien but an ally of Christt!s cause.
"I have cust aside all the vain désires of men, I glory now
only in being a Christlan in the face of the world." EHis
Christianity had not put him out of the class and cast of
rhilosophers, on the other hand 1t had made him indeed &
rhilosopher. He continued still to be a philosopher, he still
wore the threadbare clcak which distinguished the philcsopher.
The Truth which he was dispensing was older than Plato, yes,

even Plato was mumbling what Moses the prophet had long been



made aware of by the Divine Spirit. Justin's was a religlous
quest.

Very much injustice has been done Justin by crities who
look upon his Christiznity as 2 mere intellectual satlefaction.
Some have called him an Ebionite, some & Pasulinist, some an
ardent rerresentative of the Petrine or Jewish-Christian party.
Others like Baur have made him a Jewish-Christian, an anti-
Paulinist. Credner has done the same thing, while Semisch,
ocne of the first modern critics of Justin calls him a thorough-
going Hellenist. VonEnglehardt calls him essentially a gentile,
his thought pagan, while at heart he is a Christian. Ritechl
and hie school, true to their critical views, put the stamp
of the gentile upon him, who possessed no understanding of the
01ld Testament foundations cof Christianity nor of Paul's
teachings, and made him one of the chief perpetrators in the
degeneration of Christianity from its simple fellowshlp into
an institution of Law, Dogma and Canon.

These labels are very dangerous. One must discard them
all to understand the faith of Justin. That Justin designed
te do anything at all to the Christlanity of his day is
eimply out of the question. He is an important witness to
the trend of Christianity in hie time. No one who approaches
the study of Justin's writings, even with the keenest critical
insight can come %o the conclusion that he was a perpetrator
of any brand of Christianity. He was essentially a Chriestian.
The eritics of the left wing have set up their standard of
essential Christianity a priori, usually that of the Synoptiocs,
and as a result their whole study of historic Christilanity le
blased. It is this false premise that makes historical students
label Justin. If, as we believe, the eseserce of the Gospel 1is

the redemptive power of God in Chriet, then we must say that



& study of Justin?s life reveals the fact that he had
caught the meaning of the Gospel. His slant may have
taken a peculiar turn, due to & host of circumetances, yet
be wae & Christian.

After his so-called conversion, we find him become an
ardent apolstle, authorized by nothing more than the zeal and
fervency of hie convictions. BHis Christian 1life was real.

FHis long and bitter mental struggles made him at once an
effective missionary to his age. WNever for a day did he
lose hls sense of responsibility for the propagation of the
Gospel. Whether to Jews, Pagans, or heretics, he would go.
Especially with the Jews would he plead, that they might

be found accerting the Divine Truth, to the extent that he
might himself be found guiltless in the day of judgment.

Had not the Lord said, "The scwer went forth to sow?"®
So he must needs go that some seed may fall into the good
ground, for the Lord will czll everyone to account as he has
received. He must do all in his power to dispel the ignorance
of others. It is this urge that caused the Apologies to be
written, conferences and disputatione to be carried on.

Indeed the Christian religion had fertilized his ming,
inepired his heart, and volatalized his will. He had no
settled home. He was able to take his place in the established
and authorized Christian groups as a champion of what Chvislians
generally agreed Christianity was. In fact, he was later
regarded as effective in his opposition to the heresies as he
was an apologist. In Rome he had engaged in controversies.

He had been there as esarly as 147, for in hie first Arology
he singles out the great heretic, Marcion. Rome in those
days was a place where folks could try their wite. Into Rome

poured scholars of every shade and type. Besides here was




established one of the most popular Christian Churches.

It was during his residence at Rome that he became
entangled in controversies with a Cynic philesopher by the
name of Crescens. Justin describes him as a "lover of bravade
and beasting, not werthy of the name of a philosopher." But
his effort at convincing Crescens of the falsitv of his
slanders was to no avail. "I% is impossible for a Cynilec who
makes indifference his end, to know any good thing but indif-
ference," Justin remsrked. At the same time he hadzbuapicioue
feeling that it would be through the influence of (rescens
that he would be "plotted against and fixed to the stake."

Whether or not this actually happened we can but con-
jecture. His second Apology, issued as a result of the epectacle
of wrongs inflicted upon Christians under Orbicus the praefect
cf the city. As a result of an unfortunate marriage relation,
in which the wife became a2 Christian, severzl Christizns were
apprrehended and executed.

The only account of his death is spurious, yet ite validity
has been accepted by some because of its strong internal evi-
dence. 1 Rusticus the praefect of the city asked him where
Christians assembled, what thelr dootrines were, besicdes other
questions. To the question wWhether Justin hoped to live after
this life Justin said that he not only hoped so, but that he
knew so. Justin at firet refused to cbey the gods and subuit
to the king. At last upon being asked to sacrifice to the
gods, Justin replied that "no right-thinking perscn falls
away from riety to impiety." Upon this reply the word was
given for his decapitation.

1. Foalkes- Jackson,Studies in the Life of the

Early Church, page 123. "The original document
is unknown, but its very baldness is a testi-
meny to its genuine antiguity."
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rerfect harmony with what was happrening continually. And
there 1s no ground to belleve that he might not have died
in this fashion. It is to such a fate that he had long
locked forward to with heroic faney. And there is a noted
absence of anything miraculous and superstitious in the
narrative.

The date of his death is uncertain. Harnack holds
that he died thirty years after his conversion, while Dr.
Fort, dates it as early as 163 A. D. For general purposes
the date of 163-167 ia accepted. W. Walker cquite correctly
puts the date at 164 A. D.

There 1s something nobler than Stoicism in his state-
ment to the pagans, "You can kill us, injure us you cannot,
and in the warning that by inflicting martyrdom on Christians
they did but injure themselves, while they conferred the
highest blessing uron those whom they meant to harm." 1

He went to hie death with more than a Stoics grim
tolerance. He went to his death with the Christian convic-
tion. The early Church remembered him with the highest
reverence. He was not neoessarily a deep thinker, and thie
is what characterizes him as a good representative of the
Christianity of his aze. Had he been peculiarly schelarly,
he might be otherwise. He was not an eloquent writer nor a
powerful reascner. But he was a man of wide reading, who
poasessed the spirit of the pagan world®s religlous quest,
& beautiful candor and a childlike simplicity. OSome one had
gaid that there is nothing more noticeable in his character
than his "transparent truthfullness." He was a Christian

1. Farrar, Lives of the Fathers, Page 146.
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full of Zeal and glowing enthusissm. In most resyects he
was a man who stood on the ordinary level of his tiwe; in
hie possession of a knowledge of Greek literature and the
sacred books of the Hebrews, he stood a bit superior to
all but a few of hies contemporaries. 1

Justin was a voluminous writer. He was alsc a widely
traveled man who wae acquainted with the general culture of
_ the times. We would expect to have many writings attributed
%o him since he was so highly regarded inthe early Church.
The Epietle to Diognetus, An Exposition of True Falth, and
several other fragments have been attributed to him, but
betray by their internal evidence that they have not been
written by his hand.

The two Apclogies and the Dlalogue are undoubtedly his.
They may nct be the two mentioned by Eusebius, for he de-
clares that one cf thew was addressed to larcus Aurelius. I%
gseems to be common opinion that the Second Apology has been
lost, and that what now passes &s the gecond Apolegy, is in
reality a preface to what is now called the First Apclegy
or it may be an appendix.

Justin himself mentions a treatiwe of his againat all
heresies. Iraneneus remarks that he wrote against the great
heretic Marcion, while Eusebius and Photius attribute otherx
workse to him that are no more extant. Sothere were other
writings of his which are noﬁ lest.

The First Anology dates 1tself. It ls addressed to the
Emperor Antonius Pius, 3 together with his son Verissimus
the philosopher, and Lucius the philosopher, ete. It

1. Apol. 1, 26, 31, 46.
2. Reigned 138-161l.
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certainly could not have been writter before 147. Harnack 1

is inclined to accept Justin's statement that he is writing
about 150 years after Jesus'! birth, with a pcssible leeway of
ten years in either direction. As it is not ocur rlan t6 give
a oritical study of the date of the writings cf Justin, we can
held fer cur general use the opinicn that the date of the first
Apolegy is about 150-155. 2

The second Arology as noted above has been cften con-
gldered as a preface or an appendix to the first. It contains
no elaborate proof of Christianity, but it has about it more
passion. It was written a little later than the first.

The Dialogue has not received the attenticn given to the
Apologies. Some have doubted Justin's authorship of.1f, yet
none of the arguments have been sufficient to disestablish
his authcrship. -

A more detailed statement of the contents of the Apologies
and the Dialogue is in order.

In the first Apology he refutes the anti-Christian slanders.
The charges of atheism and immorality are denied by stating that
guilty Christians are unworthy of the name. Christians worship
the God of Truth and it is rather their accusers who are the
atheists. Christians are not political plotters; they are
concerned about a Divine Kingdom, and not an earthly one.

As to their doctrines, Christisns are monotheists, who
worship a graded heirarchy: God, Jesus Christ, then the
Prophetic Spirit. He has a great deal to say about the Logos
doetrine. Plato was directly dependent upon joses for his
wisdom. The proof of Christianity rests upon its fulfilled

1. History of Dogma.

2. OCf. Ayer, Source Bock, Page 16;
Vorkman, Christian Thought, Page 40.



prophecy. The grcounds of his demand for tcleration rest
though upon pure justice. He defends the belief in prophecy
against fatalism. The divine Logoe was in the world from the
beginning, and men who live and have lived raticnally are
Christians, and those who did not were enemies ¢f Christ.
Christisns have the knowledge of the true God, and the

heathen have been mislead by the demens. In short, Christian-
ity is a rhileosoprhy that merits respect frowm all, for it

has been truly verified by revelation.

The second Apoclogy contains no elaborate proof of
Christianity. But it possesses more passion than the first.
Through it we discern a sense of injustice. An incident
had ocourred in which two Christians had been executed in
Rome. It opens sharply. He tells of the incident, shows
a fear for his own life, and gives answer to the two cueastions
brought to the face of Christiane. First, since they were
80 willing to die, why did they not kill themselves? Justin
answers that God made the world for man, that if they would
kill themselves no one would be left to spread the divine
dooctrines. Christians confessed their faith because they
would tell no lies. WVhen asked why God did not protect
them, Justin answers that the world has evil in it because
of the fallen angels who became demons. These cause the
evil which good men endure. The lLogos, he says, came to set
men free from demons. Those who follow reason, logecs, are
always persecuted. But in the judgment this will be rectified.
He affirms that Christianity 1s superior to all philesophies,
because it reveals the whole Logos c¢f God. The death of
Christians, he says toward the close, is the proof of thelr
religion's truth. Nothing in Christianity is contrary to
Plato, but rather Christianity is the fullfillment of Plato.



He hopes for the authorization of his works, eince they are
not as subversive zs scume that are authorized.

The Dialogue, due to its dullnese, has nct received the
attention that has been given the Apologies. It has heen
doubted that the same pen which wrote the Apoclogies wrote the
Dialogue. But the stvle is the same. In it there are cuotations
from the flret Arology, Euseblus,quoted it as from Justin's
hand., Some have maintained that the background of the Dia-
logue is Plaﬁonic, while that of the Arclcgles is a Hellenistieg
Judaism. Of course, the Dlalogue contains the "Chiliastic®
conception. The approach to the Deity is somewhat different,
and some inoconsistencies of detazil are to be found here and
there. But none of these argumente are sufficient to dis-
establish Justinte authorship. DBesides who iz looking fer a
consistent system in Justin? Ve could not expect it from one
who' was attempting the transition work he was doing. Like
Paul, Justin knew no system. His significance lies not so
much in the detsils of his system-- as in the general trend
of his work.

The date of the Dialogue falls between the firet
Apolegy and Justin's death.

The.burden of the Dialogue is to prove the truth and
the power of the Christian bellef, while Trypho the Jew
argues to the contrary. There are three divisions: the first
deals with the nature of the lMosaic Law; the second is
burdened with the nature and the significance of Jesus Christ
(the arguments are freguently broken by digressions, the
proofs offered are strictly Seriptural); the third sugge%ts
that those who follow Christ are the true successors to
Israel, Sons of Abrzham. He closes with an exhortation to

Trypho and his kin to accept the Truth of Christianity.



It may be that the Dialogue is & record of an actual
discussion. At lezst Tryphe is & kindly Jew who never
embarrassed Justin, a scrt of a straw man. The argumente
are typical, rather than actual, like those commonly employed.

There has been an attempt to identify Tryrho with Rabbi
Tarphon, a bitter anti-Christian Jew. It is doubtful if tke
Rabbi ever argued with Justin in person. Justin rather
named his straw man after this influential anti-Christian
opponent, so say otherse. Yet Justin made Tryrho out to be
a layman dependent upon others for his knowledge of Judalem.
Ve may safely conclude that Tryrho is a representative of
the vast number of Jews of the time. At least, Trypho has
read the Gospels, kXnows a little philosophy, 1s open to the
evidence and possible ccenviections of Christianity, under-
stands no Hebrew, has the double Alexandrisan sense of the
Seriptures, and holds to a part of the Law. He even goes
go far as to deny the value of Law, welcomes & mystieal
salvaticn over against a legal, and has no seemling prejudice
agalnst a second Deity. The only place that Tryrho parts
from Justin is on the cuestion of the Incarnaticn of the
Second Deity in Jesus Christ.

go Justin has created an ideal Jew. With this he
portrays his own knowledge of Palestinian Judaic Teaching.
Yhenoce has he =all this knowledge? It 1s highly probable
that he received it from a written scurce, or even that he
learned it by hie disputaticns with the Jewi: Many of his
views are as old.as Paul's. He may or maffﬁave been a
student of the original Hebrew 0ld Testament, for he makes
glips 1 here and there in guotation and intrepretation.

1. Hid "slips" may be due to his guotations

from memory. Cf. Westcott, Text and Canon;
Ladd, Dcotrine of Seriptures, Vol. 1II,etec.



Some are inclined to think that he collected from previcus
collectiona of 0ld Testament verses cuoted againat the Jews,
and in this way he has preserved for us a composite of
Palestinian and Hellenistic~Judzic elements.

That was the purpose of the Dialogue? Some deny that it
wes, a8 1s commonly held, written as & piece of propoganda
among the Jews. Von Engelhardt thinks Jus*tin wanted to attract
Jews at the start by his conversion to Christianity through
the prophets. The truth seems tc be that he addressed it to
those interested in philesorhy, and that he did not intend it
tc be controversial. He is attempting a reconciliaticn of
Jew and Christian, in the eyes of the pagan world, to show to
the world that the writings of the Jews and the doctrines cof
the Christians are a production of a "single spirit of in-
gpiration and revelation." Marcus Pomypey ie shown the stub-
ternness ¢f the Jews, in the fao of the clearest demonstration
that their revelation 1s culminated in the person and teaching
¢f Jesus Christ.

The narrative of the life, religicus experience, and
writings of Justin are very valuable a8 witnesses to the life
of Christians in the middle of the seccnd century.

As noted above, Justin was coneidered by himself and Dby
Christians generally as an accepted authoritative representa-
tive of the average Christian and of the Christian group. He
was widély traveled and keen in his observations. He took a
leading part in the introduction of converts 1ntc the
Christian faith. Hies martyrdom gave him an honored standing
in the later Christian community. He became an authentilc
and ardent defender of the new faith.

It is for these reasons that he 1s an interesting

character. Ve can be comforted that we have his writingg,
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for "were i1t net fer the Apolegies we should know but little
of the aotual Christian life of the second and third
centuries. "

In the following chapters, we shall desl with some
significant facts which this sketoh of his life reveals.




THE GENERAL SICGKIFICANCE OF
JUSTIN'S ACCEPTANCE OF
CHRISTIANITY

CHAPTER III




This skeotch of Justinte life exreriences and his

nge suggests to us a host of facts that are significant
ie study of the evolution of early, and later Christianity.
It is not assumed that we can study Justin cut of his
ronment i.e., which includes a number of influences,

» philesorhical, etc. He standsin the current of a
proces8. 1t 1s impossible to study any one as a
er-bclt" phencuenon in any great historical situation
ement. History, as scme cne has aptly sald, does not
it grows. History is an organism, a stream of on-
;”f life. The events of one day are preceded by events
terday and would be lmpossible without them.

The battle of Hastings is as important to the Englishman
3 Cettysburg to us, yet John Stuart Mill wrote that the

- of Marathon ( 490 B. C.) even as an event of English
gtory has more importance than the battle cf Hastings. If
 issue cf that day had been different the British and the
would s%ill be wandering in the woods]

Of late this tvpe of historieal interpretation has been
d almost universally. It 1is called the synthetic inter-
lon of history, and seeks to analyze any process by

of all its constituent factors.

We must therefore remember that the histery of one man
1 a period of Christian development would mean very little
- we understood him as stending within the process of
it development. Justin is not an individusl standing

in the second century, but a part and'pareel of a

. process. Undoubtedly the sccial emphasis has often

. great men of their pivotal reputation and diluted

ereative genius; yet on the other hand, I believe



reis has p : 1to possession of valuable social
f‘-’l—i‘ﬂi‘gem- Ir the study of history should do any one
thing, it shoumd.pwaﬁﬁea-a healthy and sane historical
indedness, & perspective, a sane and cautious criticue.
h;; Celsus 1, the greazt antagohist of Origen and of
Af5'¥ﬂ$ians in general could say of the Christian group,
"Let no man come to us who is learned or wise or prudent;
‘but who * 18 ignorant or babyilsh, he may come with confi-
ﬁ%@pe. The only converts we care to have ( or indeed can
g@t)vare the eilly, the ignoble, and the senseless, the
8laves, the women, and the children." In a word, Celsus!'
~ scornful summons to the €hristians was a sarcastic way of
desoribing the christian group. We may make a little reaser-
vation for'some hyperbole, but as Professor Gwatkin remarks,
the statement 1s " not untruly given." 3

Origen could refute tﬁe gelf-sufficient Celsus in his
{ own inimitable way by answering: "when men, not only the
'labaring classes of Greece, came to see something honorable in
Christiaanity...... .8cholars endeavor to penetrate deeper into
the truth of Christianity"... he signified that in his owm
day, there were many who did not despise, nor were devold of,
learning already in the Christian ranks.

The original thanksgiving of the Christ who prayed & that
" the Father had hidden these things from the wise and prudent
and revealed them into babes", and Paul's 4 avowal that " not
1. Origen,Adversos Celsus, III, 44.
2. Farly Church History.

3. Luke 10:21
4, I Cor. 1:38




many wise men after the flesh, not many mighty, not many
noble® had yet been chosen, was not intended to put a pre-
mium on lgnorance and poverty, but to express the Christian
truth that the Gospel overlooks all differences of birth and
wezlth and learning. Celsus 1s right in a sense, but wrong
when he Intimates that the Christians chose bad characters
for followers and counted rank and lezrning evil, and required
a blind obedience. "Do not examine,only believe", he thinks
to be the motteo of christians. Why even in the New Testament
we find men of rank in the Churches! And even in tlhe day of
Justin, there was no such opposition to reason on the part of
the Gospel as Celsus imagined.

There were quite 2 number of educated and cultured men
and wemen finding their way into the Christian fold. This
influx of new life had begun before Justin's time, but the
number was now taking on new proportions. Justin tells us
that only in his own day had the Gentiles in the Church be-
come more numercus than the Jews. They were becoming a
problem, and they were as Christians confronted by a new
situation. There was a new breath of life appearing in the
Christian movement when men like Justin entered it.

With the iInflux of these cultured and learned persons
there naturally came many things which were new to the
Christian faith. Here were wmen who had, as Augustine did
later, come lnto Christlanity through Platonism. They were
profesaional philosophers. These men were usually fashionably
dressed, honored by soclety as private teachers, consulted
on personal matters, esteemed as possessors of wiadom, the
highest possession of the Greek World. They created an in-
tellectual as well as a scclal problem.

They brought with them a totally different background



than the background in which the simple Gospsl of Palestine
has been set. Their Weltanschavung was as different as could
be from the typlcal Hebrew. Their idea of God, thelr opinion
on ethics, the highest good, all were couched in a different
temper. The early Gospel had been a religlo-ethical moveament,
and here were men of thought-forece finding in the Gospel the
culmination of all Truth, the end of the quest of philosophy.
Beaide%,Christianity from the start had been most intimately
agsoclated with the Hebrew religion, with its supreme emphasis
upon the transcendence of God, while these Greeks had been,
from the beginning, putting emphasis upon immanence. The
Greek mind was always rational, it wished to know. Th;
Hebrew mind was one of obedience. The Hebrew had an in-
stinot for feeling the moral order of the univerase, the Greek
had an instinct to find the rational order. That Professor
Nagler 1 can say, " that Christianity conquered the world

of intellect was just as marvellous as her victory over the
Roman imperial government® is very significant; but that
there were some other things thut haprened to the Christian
religion in the way of a reverse conquest is just as evident.
Gnosis versus faith!

Justin's conversion was symptomatic of the coming of the
Greeks with their store house of capracities and slants who
were to give a perculiar conceptual dress to many of the
Christian experiences. We must not ypresume on later chapters,
but we can make a few observations in an introductory way.

The Greeks were monists. The universe was one. MMen were

1. The Church in History, Page 53.
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capable of knowing everything. 1 Besldes, there reigned a
universal system of law. Greek philosoprhy and the Greek
mind in general possessed this temper to regard everything
in ite coemic significance. Thereas the Hebrew later developed
& strong predeatination doctrine, it never did belong to the
Hebrew faith proper. Besides, it did not have the fatalistic
aspect of the Greek conception. To the Hebrew anything could
happen, God could intervene in His ordsr as He willed. But
t® the Greek there was noticeable in his whole syatem of life
an "undertone of sadness,® for the Fates were in control and
even the gods had to submit. Now this doctrine of the cosnmisc,
absolute and monistic universe was carried over into the
Christian religion. It was to have a bearing on the Greek
interpretation of the Christian God, on the concept of salva-
tion as a release from the flesh, ignorance and the fateful
grind of absolute necessity. It was going to have a bearing
on the question of miracles, on the guestion of the reason-
ablenesa of the Christian religion and man's ability to explain
every prhase of it rationally. The Hebrews wsre not philosophers,
their thinking wae always intensely practical, imaginative,
dramatic. The abstract theorizing of the Greeke was foreign to
them. Their idea of God was very close to life. Never did the
Hebrew call his God the Absolute, Pure Being, Essence, Substanée,
or the like. He always employed practlcal concents, Father,
Mother, Friend, Husband. All the Hebrew's falth was intensely
experimental. On the other hand the Greeks, as Hatch says,
1.8c0tt, The Tributaries of the Gospel, Page 110.

" The Greek Spirit was above all things rational,--
had a sense for a rational order. They set
themeelves to know believing that through know-
ledge a man ¢ould make himself at home in the
universe. The CGreeks taught us that the sysfem

of things is rational, and that man holds the
key to it in his own intelligence."
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pogsessed that tendency to define, to speculate to orthodoxy.
They worked for determinative mental fraumeworks, they erected

abstract thecretical concepts as essentisls to truth.

That 1s more ,the Greeks that came into Christianity aa
did Justin, were acquainted with the Platonic ideals of being
and truth. The Greeks made z distinetion between form and
matter. Likewise they wmade a distinction between matter and
mind. A1l the realities of 1life were thrust back into the
unseen world, the metaphysical world. The mind in men becane
divine because 1t partock of the znature of lGod. 411 that the
Greeks had to do to possess salvaticn was to think God's
thought after Him, they needed to be illuminated. Man, in
salvation, became divine. This "gnosis™ is the highest value
there is, it i1s more, 1t is the supreme geod. Mind is the
source of all good in the world, and as a result, matter came
to be regarded as the source of all evil, The bedy with 1ts
avil passions clogs the activity of the spirit 20 as to darken
and pervert even its vision of good. Thie conception of
matter in later Greek 1life brought about a profound change in
the 1dea of God, who at first was thought of as independent
existence. , as ordering wmind which worked uron matter which
wzg distinet frow Him, and was reduced to order. Aristotle
had caused a lot of confusion among the medisval theologlians
because he has posited the eternality of matter. Later CGreek
thought made God absolute in His purity, in fact so pure that
He could not have been brought Inte contact with matter
through Creation. For this woik there muat be a lower God,
or & Being lower than God. Allof these ideas, so metaphysical,
had their bearing on the Christian religion as those who were

trained in this atmesphere embraced the Christian falthe.

Again, this ildentification of evil with matter affected
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the whole concept of salvation. Salvation was a liberation
form of the tyranny of the body. It came about in two ways,
one through contemplation and the strengthening of the spirit
of man, rrimarily energistic; the other came about through

the weakening of the body, a literal starving it off, or
ascetlelism. It is for this reason that the Greek temper

must be taken into consideration, since it resulted in the
Christian emphasis upon mystic ecstacy and rigid asceticiem.
All of this salvation must be medlated by & pure divine

apirlt who redeemed the flesh by his incarnation. Sacramental-
ism also played a large part in the Greek mind as a real medi-
cine of immortality possessing supernatural powers.

At least this is true, that by far the vast majority of
Christians were proselyted from the Graeco-Roman world, and
that not a few of them were among the learned and cultured,
and that thelr whole background of thought and temper was to
give Christianity a new phase of expression and start it
on a course of interpretation which would take it away from
its older thought forms. Now these Greek peculdarities were
beund to play an important part in molding Christianity.

Hyde 1 tells us that Greek philosophy this time had taken on

8 definitely religious character. If we may take as our
authorities Case and Angus as two representatives of differing
viewpoints on the phase of early Christianity, representative
of the scholars, we note that there was definite religious
quest in the air during the time of the Empire. Everywhere
there was a growing-seriousness, a great spirit of ferment,
which revealed itself in the rapid spread of Cults, the re-
vival of belief in older faiths ( Jewish too) and forms, in a
new study of Platonism, in an increased membership in the

3 Greek Religion, Chapter II



guilds, and a growth of a social conscience. 1 Justin's
acceptance of Christianity as the end of his quest for God, is
but a typleal case of many others of the time. The Gospel was
originally a possessicn of simple Palestinlan peasants, now
became the possession of men who were the heirs of centuries
~of acute speculation.

Greek philosophy at this time had possessed a theological
character. That is why it is that when these learned men
entered the Christian movement, they would not do so until
the demand of thelr minds for an intellectual religion had
been satiafied. In the midat of age-old philosophies with
traditions, they wished & philosophy with as much traditions,
and as much pvhilosophical respectability. Justin was more
than pleased to say that his new philesorhy antedated Plato,
and more, that Moses had really possessed all that Plato
thought. The Greek love for sacred literature and inspired
lore was an added attraction.

Naive Christianity came into a ground that was prepdred
to receive it. Besides,it had to run the risk of being manip-
ulated by the Greek temper, or be rslegated to a pecullar
group. 3. It is the universal genius of Christianity that
its message and Gospel can and did survive after adaptation
to the Greek climate of life.

The whole concept of God and ethics and salvation as
thought out by the Greeks come in, not to engulf, but to
strengthen and undergird Christianity by a reascned intelligent
basis. The Greeks had reasoned thelr way to monotheism and
absolutism, to a hazy Personal Belng. The new Greek adaptation

l. Dill Roman Soclety.
38« As proof of this fact, we have but to refer
to the Ebionite Christians, who were bent on

maintaining the old formulae as expressions
of their faith., They died as a result. They

failed to graan the univers=l imrort of the



wade the Christian God not only spiritual and transcendent,
but metarhysical as well.

These hints are given to acgualint us with the type of
men that were entering the Christian fold when Justin czme in.
It is a significant phase in the whole development of early
Christianity when Christianity began to be defended by these
Hellenistic converts. Thls new phase of the union between
Hellenism and Christianity brought on a new turn in the de-
velopment of scientific theology. We cannct help but repeat-
edly relterate the fact that this process had been going on
even in Paull's lifetime. Mains has a chapter 1@iﬁi§Qﬁookson
the comparison and wide divergence in Justinls theology as
compared with Paults. il iggggﬁiﬁthe divergence is great,

N
but the divergence is notﬁ}n kind, but in degree. Indeed
the whole process had begun before Paul. Our best eorities,
conservative and liveral alike, tell us that Paul was a
product of this process, not its author. It is in this
developuent that Justin stands out ae one of the impocrtant
bridgers of the yawning chasm which we find between the
Sermon on the Mount, the Goed Samaritian, and the highly
speculative definitions of the Trinity and the psychological
definition of the perscn of Christ and other doctrines in the
Nicene-Constantinopolitan-Chalcedon Creeds; between the New
Testament Synoptics and the monumental monistic system of
Augustine.

Philosephy, which the Collossians were told to beware
of, because 1t secsmed to represent those powers so antago-
nistic to the new faith, was to become the groom of this new
bride. These two were to become so united that one almost

believes that they cannot be parted until the very death of

either has taken place! One marvels at the short courtship



and the remarkable efficacy of the union. Justin,andthose

- Greeks with him, stand at the very fountain head of 2 new
development in epeoculstive Christianity. BEven if we are
not in full accord with Harnack's definiticn of dogma and
Justin’s relation to it, we can at least say that in him we
find the first real developments which wers %o result in the
- theblogioal issues that sc disturbed the early Christian
Church and 8till continue to do so.

‘ It was certainly true that Christianitv some day had to
meet this situstion. If it WaA not . - met it, 1t would
have had to give up its claim to the right of a universal
religion. This prineiple is a potent one today as we are
‘8eeking to make Christianity reepectable in the eyes of the
world.

What is more, there are many entering the Christian
fellowship from cultures that are quite foreign toour
culture. These new converts have a Weltanschauung that is
certainly at variance with what is generally called Western
or Occidental. VYew situations will seek new ways of expres-
sions. Already this fact is facing us in our dealings with
6rient31 Christians. We must remember that i1t was the mis-
slonary expansion of the Christian Church, and ths introduc-
tion of proselytes from other cultures, which really tore
the Gospel from its Jewish roots, and forced the readjustment
of the Christian religion because of its world import, its
essential universalism.

The evidewls effect of the apologist was to 1lift
Christianity from Peing a sect founded uron enthusiasm into

a world-religion that appealed to the universal conscience

and reason. 1

l. Workman, Christian Thought, Page 41l.



The rise of indigenous Churches has csused the Christian
relligion to become indigenocus to the mental temper and out-
look of its new home. This is what was happening in a new
and unique way in Justint's day.

We must not suppose that the introduction of philosophical

methodology and formulae and metapyhysical ideas submerged the

Gospel. It gave 1t color. The resulting theological inter-

! pretations have indeed been legion, but I think that beneath
the mental vehicles =and rational frameworks we still can see
the essence of the Geospel,faintly sometimes, " the power of
God unto salvation." The ™"meanings" are there!

Ve see how Juétin standsin the conservative stream of
Christian develcpment. This can best be seen in comparison
with the Gnostic principles, which also attempted the scolution
of this problem of adaptation of the Gospel to the Greek mind,
but whitybroke with historical facts that weritoo easential
to be lost. Justin}on the other hand, made Christianity
rational without adding or detracting materially from the
traditional and historical material. He retained the Gospel
under his mental forms. His mind needed a Gospel that was
rooted not only in his history and anticuity, but in cosmology
as well, and as a result he carried into Christianity his
theistical and moral concepts of the world.

Foalkes-Jackson remarks that " this ( viz. dootrinal
developmenf and 1ts attendant emphasis upon the rational
element in Christianity) has been often considered a drawback
tc the promotion of pure Christian belief, morality and con-
duct;but it is undeniable that the greatest of the Christian
£hinkers have not been as a rule backward in these respectis,

and pietv and morality have never flourished in the days of




intellectual stagnation.” 1

H. R. Niebuhr 2 would decidedly disagree with this
statement. He would, as many another, say that the increased
intellectual aspects of Christian development tended to obw
scure the life of Jesus, subordinated the ethical to the
doctrinal elements, stimulated a soft aesthetic ritualism
and tended to wmake life morbid and ascetic. The beginning
of theological interpretation really brought on a decline
in the ethical integrity of early Christianity, for doctrinal
emphasis tends inevitably to reduce the ethical. If this is
true then Justin did start a trend in early Christianity
thaf was most deplorable. However in Justin's day apocalyp-
ticism and chiliaam created a radical ethical charzeter in
the early Church. Justin stands at the sourece of the doetrinal
development, and although he was a c¢hiliast his influence was
to welgh heavily towards the abrogation of the radical ethical
theories of the early Chureh.

Workman has an interesting remark to make in this conew
nection, perhaps a little more homiletical than should appear
in a thesis. "Over the Cross of the Saviour the inscription
was written 1in three languages, Hebrew, Greek, Latin, a
threefold appeal to the great races, which by their organiza-
tion and thought influenced and moulded the infant Church.
From the Jew, the Gresk and the Roman the new faith received
elements, differing according to the genius of the different
races, yet all of value in the building of the ocity of God.
For the Jew, the Greck and the Roman, on entering the Church
did not lose thelr racial idiocsyncrasies or abandon their
distinctive tempera and modes of thought. The Jew came to the

l. Studies-~ Page 195.
2« BSocial Sources of Denominationallsm, Page 33 f.




New Testament through the 0ld; the Greek, even if he entered
the Church through the synagogue, yet brought with him his
phllosophy; while the Roman construed all in terms of his
polity." 1

The process of meeting the exlsting conditions and
adjusting the old faith to the new culture was inevitable and
inescapable. 2 Christianity had to make the adjustment or
perish along with the pagan cults that refused to and could
not do it.

It is to the ecredit of Christianity that it possesses
such germinal vitality. "The Fathers coﬁld not help them-
selves; the terms were there and they must speak in the
language of t@eir people and day and school. But to use the
language was to admit the thought; to translate their beliefs
into the formulae of the schoe¢ls, translated in matter as
well as in form. The matter constructed was not the old
acholastic matter, and so the new definitions and theorems
were not identical with the old. What entersd the speculative
Greek intellect a religion and a history came out a theology,
as much a creation of the metaphysical mind as if the place

had been an acadeny or a school instead of a counecil." 3

1. Workman, Christian Thought, Page 3.

2. Snowden, 0ld Falth and New Knowledge, Page 178.

3. Fairbairn, The Place of Christ in Modern
Theology, Page 89.
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THE SIGNIFICANCE OF JUSTIN'S
APOLOGETICAL WRITINGS

CHAPTER IV




The writings of Justin,--Apologiegs--ware a new de-
rarture in Christizn literature. Some of the later New
Testament 1 works were slightly apologetic in character.

But the New Testament apclegetic literature is vastly difw
ferant from that of Justin. Justin stands at the head of
a new type of Christian writings.

We must rewmewmber that Christians in Justin's day had
to meet pagan criticism upon a new plane. The whole
thetorlcal vehicles of argument were in the hands of skill-
ful pagans who had made & specisl age-long study of rhetoric
in the philosophical schools. Christiszns generally had no
experience in writing arologetice. But necessity proved to
be the mother of invention. And it ie here that we find the
first real beginnings cf the scientific use of apoclogetice.

As Chrietlianity was assailed both from the point of
view of conduct and intellectual belief, a defense-mechanism
had to be invented by the Christian religion. Schaff follows
Sehleiermacher in making Apologetics first im Chronological
crder, not in importance, among the branches of systematic
theclogy. 2

The early Church was thrown back upon its own intellec-
fual rescurces, in order to prove to the pagan world the
divine origin and character of Christianity as the perfect
religion adaptable to the whole human race. Whether or not

1. Acte 2 is gulte apologetlic, as are the
Epistles of John, Cclossisns, and the Pastorals.
But they deo not employ the means of metarhysical

argument that are found in Justin's writings.
8. Cf. Schaff, Propadeutics.
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this was necessary has been argued pro and con. It has aleo
been asked,-- was the resulting apologetic something that put

e straight-jacket on the Christisn Church; or was it some-
thing that sheathed the new faith, protecting and conserving

it from a false development? And we must answer, "Yes! and "No."

In & sense, apclogetios is the oldest branch of Christian
theology. It rises not only from an ocutward zttack but from
an inward necessity. The impulse to justify Christianity
before the bar of reason must be answered. Indeed apologetica
is an integral part of theological science. It may have had
the tendency to crystallize the simrle free faith of the
early Church, but the erystallizing process was & necessity
in the fece of its inner and outer oonflict. Every age pro-
duces ite own apclogetics adaptable to the prevailing tenden-
cies and wants, and as a result all apologies of whatever age
are relatively true. The history of apologetics is a history
of the stratification of Chriestlan convictions in the face
of a ceritical world.

We have need for = new apologetic today, as in every age.
Christianity must use the methods of its eritics and vindicate
ite conduct and its faith. It must make itself respectable
to its age on ite philosophical side. In our study of Justin
we need to make allowances for some of his statements, since
his apologetic was a product of an age that demanded his
dwelling upon scme points which to us today are intellectually
impossible, or have taken a relatively unimpertant place.

Even at that some of his chief arguments for Christianity are
valid; fuifilled prorhecy, miracles, (especially of transformed
lives ), the rapid spread of the faith, ite morzl fruits, its

reascnablenese, ite fulfillment of all truth, and its capacity




of adaptation to all classes of men. Some of these to us

are not as 'puncture-proof! as they were to Justin, but

many of these external and internal evidences are capable of
retaining their convincing force. At present the internal
and moral evidences are cf more weight than the external.
Nevertheless, Justin's Christianity centered in Christ as
that fact that gave him his clue tc life and the world. Ve
have not progressed in this reepect!?

Justin represents one in the source of that long line
of apologetic writers and debaters among whom are Clement,
Origen,Tertullian, Augustine, Aquinas, Luther,¥nox, Calvin,
and a host of others whose spiritual children are still
engaged in the defense side of the Christizn faith.

Let it be remembered that in spite of the exclusiveness
of the Jews in regard to their religion, they had never
built ur a complicated defense-mechanism on the basis of
metaphysical dialectio. This wae something entirely foreign
to the Jewish mind. That 18 one of the startling features of
the 0ld Testament faith. The religious convictions of the
Jews were simply posited, never submitted to argument. Their
arclogetic rested upon command and not upon reason. They
. locked for the moral nature of the truth of God as well as
the religious nature. With the Greek it was entirely an
intellectual problem. Cairns 1 remarks that "The Hebrew
mind has not the slightest trace of any dialectic reasoning
as to the Being of God." The 0ld Testament writers came to
be sure of God by cuite a different way from the laborious
processes of the earliest apologetic text-bocks.

1. Reazsonableness ¢f Christian Faith,
Page 44, 45.



Another interesting feature of Justin's apologetic was
that he had to contend on two fronts, the Jewish and pagan.
This 1s another reason why 1t is wrong to classify Justin
ag a partisan in the Jewish-Gentile or the Paul-Peter
controversy. We see that Justin is facing attacks from
Judaizers and from Gnostics on a strictly Christian basis.
He is no member of any faction, he is a Christian, orthodox
and representative. I think we can maintsin that the
Christian group at this time was an independent, spirit-
united, charismatic group. The Jewe of the Diaspora had

Aumuch tc find fault with in the Christian faith, from the
humble birth of Christ to his ungodly death. They alsco ar-
gued that the Christian movement was certainly not of God
since it attracted only people of humble birth among the
Gentiles, and very few Jews. The Pagan attacks have already

~been outlined. In short,-- the monotheism of Christlanity,
ite unheard-of intolerance, its lack of ritual, its low=brow
adherents, its unclassical simple literature, ite social
exclusiveness, the padded iéports of its Agape fedts and
Comrunion services, at which Christisans were supposed to have
eaten human flesh and in which many suspicious orgies tock
place,-- were ite chief hindrances.

In the face of all this Justin stands out as one of the
first apologists of all Christian history who helped to
bulld a loglcal system of offensive and defensive truth in
and around the new falth. He sheathed the tender plant by
using all that his background had equipped him with. He
helped to preserve the faith by holding ite current within
defined intellectual channels. If the soul is the only
essentisl thing, it nevertheless cannot exist in this kind

of a world without a body. And so it has been and ever will
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be in the history of Christian apologetics.

Real "religien has changed less than theclogy, if at
all, and constructive theology has chsnged less than
apclogetics. This 1s becsuse the grounds ¢f religion in
human nsture lie deeper than thought and much deeper than
argument.” 1 But since man is not only religious,but
thoughtful, and at timesargumentative, there must be a
place not only for theclogy and systematic belief in re-
ligion, but for the sake of self respect, there must fol-
low a reasoned statement and defense of that belief. And
in spite of the fact that cuite a reversal has taken plsace
of late in Christian apologetics, it cannot be denied that
we need a respectable apologetlic today, that can give a
reason for the faith we have in the redemptive experience
cf God in Christ, and cone that is basged upon contemporary
thought-life and temper. The older apoleogetic has much of
value for us, if not in content of argument, at least 1n
type and method of defense. Whether Justin's arpologies
were read by the people of note he intended them for is ir-
relevant. His arologies were timely and contemporary. They
comforted the saints, if they did not convert the pagan! It
is to be pitied that apologetics, which are a necesaity, have
the tendencg to halt and crystallize the free flowling of vital
religion. That may be the reason for the laok of dynamic in
modern Christianity in sowme quarters.

Professor Shedd 28 seems to have expressed a real elementsl
truth when he sayes that the chief need for apologetics is be-
cause the outside world thinks revelation contrary to reascn,

1. Macintosh, D.C.Reasonableness of Christianity,
Chapter I.

2. BHistory of Christian Dectrine, Vol I,
Page 121.




This question of the uniquenese of the Christian revelation
is the standing objection of skeptlcism in all ages. Justin
way have done some shallow and freakish resscning at timesg,
but taken as a whole the problem stated by Shedd was his
problem as it is curs. The harmonization of faith and reason,
sclience with revelsticn and religion with speculative philos-
ophy ie a contemporary rroblem as it wili be with every age.
And yet the attacks on the Christian religion, basically one,
are diverse. "They espring out of the peculiar culture of the
age, and take on & hue by which it can be distinguished. At
one time it is delstic 1nfidelity, at another time pyantheism,
then eplcurean naturalism, or a frigid and arid rationalisnm,
and the varlety is seen 1in the Apcliglsts. Like meets like.
Fach form of error is cchtensrced by a correspondent form of
truth, and thus the great stream of debate relis onward." 1

“The humaen mind will continually be forced tc renew its
&ttempts'to grasp and retain in scientifiec form the truth
which it has believingly appropriated in order that it may

Leotn against umbelieving
maintain this,civilization, 4&ad that it may statisfy 1te
own cravings after unity and clearness of philosophical view, 2
But how amazing a thing it is that the Christian
religion has been able to live on in spite of the attacks
made upon it. - Perhaps E.Stanley Jones 3 is right,-the
Christian religion really needs no apologiles. Christ suffers
at the hands of his apologiste. He stands alone, well able
te take care of Himself in any culture and age. Apologiles
way come and go, but Christ goes on forever. He is above
arologies. Although our small minds make their systems,
1. TIbid, Page 104.

3. Lotze, likrocosmos, II, Page 48l.
3. The Christ of the Indian Road.



He knows none. He is above them, and undoubtedly suffers
by the cramping limitations which cur pride of intellectual
definitions place upon Him!

Nevertheless Justin is the real father of scientifie
apologetics, and his children will be feroéd, by the
nature of Ghristianity.and its adherents, to "follow in his
train." Ideally, apoldgies for the Christian religion are
not needé} but actually they are a necessity.



THE SIGNIFICANCE OF JUSTIN'S
KARTYRDOM

CHAPTER V




Martyrdom was very frequent in the early Churech,
although not an every-day cccurrence. The possibility was
constantly rresent, and once aprrehended, the Christian
would be called te account unless willing to apostacize. 1

Although Martyrdom was sclitary, yet from Justin we
learn that i1t was often socizl. He was accused and
executed with others.

Scenes of martyrdem produced great excitement.
SBpectators who had never before seen much in the Christian
religion to respect, as Justin's case indicates, were im-
pressed by what they saw on the scaffold, or what they
heard from friends ae to imprisoned Christians, who had
accepted all the consequences. Christian onlookers, luke-
warm in thelr enthusiasm, ¢ould net resist the impulse of
sympathy and indignation, and they in turn stcod out and
offered themselves for condemnztion. There was scmething
attractive abvout martyrdom; it was looked upon as the
highest prossible achievement for the Christian. It became
a passion in which each Christian felt it a privilege to
share. Sometimes they offered themselves for condemnation
without being accused cr condemned.

Milmsn somewhere remarks that "Loglc makes no martyrs."
It is certainly true in a majcrity of cases. The early
Church was very emotional. The dead martyrs were hailed
with triumph, and were regarded as having received the
highest honor of God. Not only that but later developments
came to substitute martyrology for the mere veneration of
martyrs. By his meritorious death the wmartyr was supposed

l. Apol. I: II.



to have recelved a superhuman influenoe;in heaven. This
led to superstitious worship of martyrs and the abuses
of saint worship and vicarious atonement for the sins

of weaker Christians.

When tﬁe cprortunity for martyrdom had ceased, other
channels had to be feund for the outlet of Christian zeal.
Many have looked upon monasticlsm as a necessary corollary
to martyrdom, for in this form of 'living death' we see &
gself-inflicted, artificially- produced martyrdom.

As to the cuestion whether the persecutions and Aheir
effect in martyrdom were 2 hindrance or an aid to the new
faith, there has been a difference of cpinion. It certainly
kept many lukewarm and interested proselytes outside of the
Church. On the cther hand, it was an actual inducement to
enter the fold. The age was to all indication far from a
critical age. I believe that we might call it an age con=-
ducive to sacrifice. Meny rejoiced to be martyred as
proof of their devotion. The Church dild everything to
encoursge the steadfastness of the would-be martyr. Martyrs
were worshippred, even before their death. Many scrambled
to get a view of them. The would-be martyr knew he would
be honored in death and in the future life of the Church.

80 there was every inducement for the martyr to persevere.
Martyrdom was a mental and spiritual mania. Many longed for
martyrdom. Polycarp at his execution prayed, "I bless thee
that thou didst deem me worthy of this day and honor."
ﬁhristians possessed an asceticism, a lofty disdain of
earthly blessings, and a joy in eternal things. "Scme have

gone so far as to say that there was a school of martyrdom,



actually training in mind and body for the onslaught." 1

Foalkes Jackson 2 givee as another reason for the
inerease of the martyr spirit. the fact that ordinary
life wae dull in the Roman Empire, and that Christianity
offered an object for existence. It set up a meral stand-
ard worth striving for, it gave men an institution worth
working for, it held out hopes for the hereafter and a
reward from thelr comrsdea in the abiding fellcwship. It
was & hero's religion.

Of course, Chiliasm 3 and its persistence in the early
Church had a profound effect upon martyrdom, and the reck-
lesaness with which peoprle ¢considered the paltriness of
this earthly life, which would last but for =z little while.

Why it ie that Christianity has been furthered by such
methods and doctrines is a puzzle., But if the end justifies
the means, we €an §§ with certainty, that chiliasm, martyrdom,
and the persecutions all won more converts than the preaching
¢f the Gospel itself. This passive resistance which seems to
ue so sulcidal, was too strong a force for the powerful FRoman
Fmpire, and it soon refused to persist in the slaughter. Later,
when the skies were again falr, the Church had to make striet
regulations to force Christians tec deslst from what appears to

1. Faulkner, Biblical Review, Vol. IX, Fo. 1,
Page 46.

2. Foalkes Jackson,BStudies, Page 119,130/

3+ With this Chillasm there was the deoctrine of
lell and the Judgment, which would resolve
all the cruel injustices and wrongs of the
ragan world. There was in Justin's day a
shary sense of righteousness. Cne must study
deep into early Christianity to note the pro-
found effect that Chiliasw had upon the early

Christian movement. Ve shall dlscuss it
more fully in a later chapter.
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be almost heedless, coveted, willing martyrdom. It is
this fact that produced the monastic impulse.

8o during Justint®s time, the spirit of martyrdom was a
significant factor in the life of the Christian movement.
Tertullian later said that the blecod of the martyrs " was
their seed." The martyr epirit protested against the entire
religious poliey of the Empire, which tried at first to reg-
ulate, thenjtolerate all faithe in the truly Roman spirit.
Here we are made aware of a fact that is most significant
in the study of early Christianity, and that is that Christi-
anity through its martyr spirit signified that it was un-
willing to harbor any opinion which did not give it the
unigue preeminence among the religions of the Empire. It
would not compromise, In spite of Justin's high regard for
heathsn rhilosorhy, there is ne support in him for the
doctrine of a syncretisli interpretation of early Christianity.
That is more, and this is also a significant fact in Justintas
attitude and death, the antagonism between the Christian re-
ligious movement and the State was growing. The early
Christians refused to give divine honor in any way to Rome
or the gods which.Home tolerated as the accepted deities of
the Fupire. Here is the beginning of the breach between the
Church and the State whioch was to become a problem of the
first magnitude in the Niddle Ages.

In the Roman Empire there was & persistent effort on
the part of the powers that be to unify the State by means
of religion. Force of arms had accomplished scmething, but
unity of spirit was needed. This the Fmpire did by making &
pan-religion eclectically. The worshlp of the Empercr as a
deified embodiment of the State was inaugurated and its

worship was expected from the entire cltizenship. The



character of the man who was the Emperor had nocthing to do
with the sacredness cf the office which he held. It was
thus that worality and virtue were divorced from religiocus
formality. The national religion was a mere worship-oult.
This type of a religlon has often proved to be very short-
lived.

Not to worship the Empercr and what he atcod for was
considered nothing less than treason. It was punishable
accordingly.

Christianity came into lmmediste contaet with this
emplre~-religion. It set up for itself a Kingdom on the
basia of the old theocratic kingdom of the Jews. It claimed
to have within itself the seeds of life and power that
would make 1t endure even after all other forms of religion
and government had gone into the Gust. The Divine King of
its empire was to be worshipped by all, before and sbove
the Roman Empire and Emperor. It demanded that svery law
¢f the Empire in confliet with the laws of ites Kingdom were
to give way. Purity of heart was its demand.

This is why the Christians rejected the imperial
cults, and sternly withstood the atteupt of the Emplire to
manufezoture a pan<religion and blend religion and patrictism.
One of the cardinal aims of the Christian religion was to draw
a sharp line between the worship of God and the honor due to
the state and ite leaders. Christianity weas set on tearing
up political religion by its roots. This is one of the very
important significant phases of the perseocutions. Of course
the Church later succumbed to the State under Constantine,
but as yet, in Justin's day, the struggle was cuite intense.

At first the Empire had thought of Christianity as &

phase of Judaism, very harmless and sectarian. But after a




while, when Christianity refused to take its place =zlongside
of other religions, when it claimed to be the only true re-
ligion and faith, it was opposed, not for religious but for
political rurposes. Christians who refused to give way to
Rome, were coming inte collisien with the government. The
Empire was helpless. It could put down a rioct in Persia and
elsewhere by force of srms. But this sect of Christians at
their very doors they could not quell. The persecutions
which had begun in ignorance and dislike were continued in
hatred and fear. Terror became the ec¢hief motive of perse-
cution. The heathen had every advantage on their side, but
these were not victorious. One wonders whether the Church
could ever have maintained iteg spiritual character if it
had not been for the martyr spirit. Had the Christian
religion been willing to be abscrbed into the State-cult,
it would have lost its very essential existence.

Martyrdom and persecution, thus carried to the extreme
from an ethical point of view, did have in them a relative
good in that they welded the Christian group together, and
paved the way for the development of the Cathelie Church.
When the persecutions had ceased, then came the time for
_rationalization. The problem arose as to who had apostasized
and who had not, who should remain in the Church, and who
should not. From this came splits, as we notlce in the Nova-
tians, Donatlsts, and the lMelitlans. One interestlng faect
atands out, and that is that none of the great martyrs were
gver accused of heresy. It indidates that the age was not
one of a oritical analysis of doctrinal faith. Some of the
views held by Justin in reference to salvation, and the Logus,

and the Holy Spirit, were certainly not strictly orthodox.




Martyrdom was a new phenomenon in the Graeco-Roman
world. The attempt of the Romans tc establish eclectically
a pan-religion by taking the best in all religions, is an
0ld as well as a modern scheme %o solve the religious
problem. But this scheme fails to recognize that religlons,
like cultures, are organisms, and that the fiﬁest eclectic
ﬁroduct lacks an organic life, and electicism never produced
any martyrs.

Edward Caird reminda us that as noble as was the
thought that Greece produced, yet Socrates was the only
martyr that the whole tradition produced. Ve miss, too,as
Prof. Sperry 1 tells us,"in the classical world that con-
fliet with the spirit of the age which we find in the
prophetic reforming periods of the enduring world religions?"
The Greek did not know what intolerance was. He had
Mo~ conviction strong enough. It is remarkable to see a
Greek like Justin gripped by a moral and ethical dynamioc.

Put the classical world was unusually tolerant. The thinkers
of Greece never resisted unto blood; they were not sawn
asunder, stoned; they did not live in caves of the earth for
a moral and religlous convictlon. Stoicism and Neoplatonism
developed later in isolation, the one attempting to vindleate
the religion of this-worldliness, the other of other-world-
liness. = But generally the Greek ideal was moderation in all
things,-- nothing in excess, The result never issued in a
sailnt,-- nor -in a gentlemen,-- but in a prig. 2

1. Signs of these Times, Page 523.
B Ibid, Page 53.



Over against this easy tolerance of the classical
world of religioen, the Christians threw their offensive of
Intolerance. And to the average citizen of the times the
Christians' intolerance was offensive! It was unheard of.
The martyr Spirit is clearly seen in their Christian ethies,
as we shall see in a later chapter. But beneath their ethics
lay this reckless martyr-stuff, that in the end conquered the
Empire of varied religions, and some of them put up very
strong defenses for thelr preservatioen.

Theré was a note of uncompromising exclusiveness in the
faith and conduct of the early Christians. In the face of a
world of deities and ways of salvation, Dr. J. D. Jones saya,
"The Christians were exposed to the fierce persecutions of
the early centuries because they were not satisfied that
Christianity should be regarded as just_one meazns, one method
of approach to God. Christianity was not satisfied with a

place; 1t demanded the whole place. It was not content to be

regarded as one mode of addressing deity; it was the only mode.
It was intolerant of a rival,....it lent a might, a passion,
and zeal to its preachers....... They believed that in Christ
they could claim that they had the only Savior. It was this
that sent them to the ends of the earth; . that lent urgency
to their message and passion to thelr speech." 1 ‘

Now this martyr passion has been decried by some eminsnt
scholars. 8 They ¢laim that this intolerance, coming from
Judaism, has been harmful in the history of the Church. It
has made for persecutions, bloodshed, heresies, schisms,

1. Quoted in H.B.Bruner, Pentecost: A Renewal of
Power, Page 133.
8. 0f, Christian Century, Feb. 26, '30, Article

by Prof. F.Eakin, " Is s Tolerant Christianity
Possible?"



religious wars, and bad feeling on the mission fields.

It is rather & l1iability than an asset. Undoubtedly this

is true. Too often the intolerance as to details of Christian
belief has worked unethical havoc in the Church and in the
mind of the world. We need to face frankly the "moral equiva-
lent" of historlc intolerance.

But this needs to be said in the light of Justin's martyr-
spirit and that of his age. Although the meaning of Jesus
needs to be studied anew in reference te our modern age, - -
yet we ocertalnly need in our day, as then, to champion
uncompromisingly and intolerantly the significance of Jesus
Christ as a sufficient and unique Savior. "At the very heart
of the Christian Church, making it a Church, kindling its
péaaions, proupting its evangelistic efforts, lending to
those labors intensity and urgency, there lies the convictiom
that in Jesus Christ it possesses the one cure for the worldls

woe." The Christian religion must never lose this convietion. 1

l. Prof. D.W.Riddle of the U. of Chicago has
an interesting doctor's dissertation on the
social and psychological phases of the
persecutions. It has recently been
published.




THE SIGNIFICANCE OF JUSTIN
IN THE DEVELOPMENT OF
CHRISTIAN EDUCATION

CHAPTER VI




Justin hae another significance for us in the study
of the development of early Ghriatianity. Ve refer to his
significance in the history of Christian education.

Justin was a product of the Greek schoola. They had
sprung up over the entire Emplre and were in a flourishing
condition. Culture was never before " so disseminated nor
the intellectual life so fostered." 1 In fact the whole
educational system, 1f we may call it a system, was guite
co=~ordinated by a well-defined procfessional code. The
philosopher was a recognized member of soclety and was every-
where respectsd and revered. Hatech 2 informs us that edu-
cation was a complex affair. All the arts and sciences were
taught; Belles. Lettres, Rhetoric, Logie, Dialectic, FPhilosophy,
and the rudimentary soiences. Fducation, too, had become
the posaible possesaion-of the common class of people, no
more was it the exelusive property of the artistooracy. The
teaching profession was not only a luerative one, but as
indicated above, one of social prestige.

Let us remember that Justin was a product of this
educational world. And the result was that he carried over
into Christianity, as many with him did before and after, the
Greek love for education. Hatch 3 remarks, that its effect
was " to create a certain habit of mind* in the Christian
group. Naturally it was impossible for the educated Greeks
coming into Christianity to retaln the simplicity of the
primitive Gospel. They had been in contact with an education
that permeated their whole nature. They put nothing human
alien to themselves.

1. Monroe, History of Educatibn, Page 231.

2. Hatech, Influence of Greek Ideas, Chap. II.
3. Ibid, Page 49.
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Another fact must be remembered in this connection.
Later, 1in our study of the idea of Justinfs soteriology, we
shall touch upon it more in detail. But here we must an-
tioipate & little. Justin, like the Greeks with him, placed
a great deal of emphasis upon "gnosis™ in the process of
salvation. Redemption to him was rather an "illuminating"
process. Knowledge of Truth is the means of salvation.

This he carried over into the Christian group, and from it
there proceeds a number of future developments.

Undoubtedly Justin is a major factor in the introduc-
tion of the educational emphasis into Christianity. He
added greatly to the teaching element in Christianity. He
is one of the long line of teachers, among whom are Origen,
etec. He is one of the founders of the Chriastian schools.
Faith,to Justin,as Hatch 1 rightly says, is an intellectual
conviction and satisfaotion. Christianity is made into a body
of well- defined, factual 6 certain Truth, to be used as a
curriculum. |

He also introduced a peculiar Greek method of teaching
into Christianity. " In the Greek schools the method was that
of formal selection of a theme or texta from the teaching of
a philosophical school, or loglcal analysis, of certain care-
ful choice of words, of discrimination in phrases and fine
ghades of meaning, and of formal delivery;the methol of the
Hebrew synagogue was that of formal comment and exposltion;
that of the early Church was that of prophesying or lmpromptu
expositions and exhortation." @ Allegory was used, which came
from Greek and Disspora sources. This same method was

1. Ibkid.
3. Monroe, Ibid, Page 233, 324.




Suopted Dy was Laristuian teachers,and the Church came gradu-
ally to impose these interpretations upon the coming genera—
tions as a test of orthodoxy. We find Justin using this
methodology, which was more Greek than Hebrew; and it was not
much later in time that we find the Alexandrian school taking
up the same methods. This method was foreign to the primitive
Christian group, but it was introduced by the influx of Greeks
with their peculiar educational background whieh they did not
and could not shed.

All this has had a profound effeet upon theological
education in the later history of the Church. These Greek
Christians were quick to see that they must equip their min-
isters and members with a training that was similar to con-
temporary educational 1life. They brought into the service of
Christian inetruction the learning of the Greek phllosopher
and the eloquence of the rhetorician « - in fact all Greek
learning - - was brought into the service of the Church.

From the beginning there had been Christians whe were
opposed to anything that smacked of heathen culture. They
believed that all philosophy ultimately produced heresy ( and
there may be some truth to it!. ) 1 They held there could be
no compromise with any truth of the world. On the other hand
the number increased who believed that there was much of value
in the cultural life of the pagan world. They held, as Justin
did, that philosophy was but a search for the Truth that
Christianity possessed, and that Christianity should include
it in ites educational program. Justin had found by perscnal
experience that the Truth he found fragmentarily in philosophy

1. Heresy really is produced by the attempt
t0 rationalize the redemptive experience

of Christ. As long as men c¢an think there
will be differences of interpretations.



was fulfilled in Christianity. When Clement said " The way
of truth is one..... But into it as into a perennial river
streams flow from all sides", he was voicing what Justin had
already marvelously held. Juatin held to his position that
there should be a reconciliation between culture and Christianity.
And*it was in the later schools, which followed out the de-
sire of Christians like Justin, that philosophy, rhetorio,
logic, astronomy, and rractically the entire round of Greek
learning wae taught as in the Greek schoocls, but from a
Christian point of view. To this school all classes of men
came, but they were meant speoifically for the training cf
the clergy under the direction of the bishop.

There seems %o be a consensus of opinion that Justin
was not ordained. This fact makes it evident that the
teaoching profession was on the way to becoming an established
one. He was welcome in all the Churches, and recognized as
an apologist of first rank.

Of qourse, Judaism too had 1ts emphasis upon education.
The synagogue as Moore says, " had features in common with the
mystery collegium, a schocl of philosophy, a mutual benefit
gsociety and a court of civil jurisdiction."™ 1 But the type
of education which tock place in the synagogue and in the
primitive Church was not as systematic, nor as comprehensive
as that of the later second century. The Jews of the
Diaspora had incorporated much that was typically Greek into
their religious rationale, for they too had hoped to make
thielr Judaism respectable in an intellectual sense. But the

l. Angus, Religious Quests of the Graecow-
Roman World, Page 33,
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new wine was simply not adaptable to the old wine skin of
'exclusiveneaa, so that the attempt eventually resulted in
failure. Both Jew and Greek contributed to the educational
development of the Christian religion. Here again the genius
of the Christian religion is manifested, in that if could
assimilate all that was valuable and not lose completely ite
essentiality.

Today this educational problem is a very rezal cne. The
principles of religious and theological education found in
JUstin are as new as the latest expreesion on the principles
of Christian education. In how far shall we incorporate the
search for God outside the Christian group into the curriculum
of Christian education? In how far shall the humanistic and
scientific studlies be used in the curriculum of a Christian
school, secondary colleglate, or theological? C&n they be
incorporated? In how far ehall we introduce the methods of
teaching found in other religlones and cultures into our
rellgious éducation? Shall we use the older philosophical
arguments for God in a study of Christian theclogy? Is
Christian education a study of a 'glven' revelation, or is it
the study of truth everywhere as a revelation of God? Is
converaion an act of instantaneous change, brought about by
eschatological "preaching®, or is it a process brought about
by "teaching" of enlightening truth? Is religion "ecaught" or
"taught"?

No one who has made a study of the present tendencles in
Christian education can deny that we are living in an age of
Greek renascence in educational circles. In every Christian
college the humanities and the sciences take a large space

in the curriculum. In what sense arse these Christian studies?

Justin helps us by saying that they mwust be taught in such a



way as to point te the Truth which has been fully revealed
in Christ. DNot a bad definition of Christian education.
Whether his thesis is true, is not my question, but , that

he 18 our contemporary is evident. Justin, as a Greek,
stande at the very sourge of the introduction of the Greek
ideal of education into the Christian religion. Whether that

has been for good or 111 is a question that we must answer

;n every phase of this thesis. I do not think it necessarily
involves éldégradation of the essential Christian faith,- -
but I do think that it has worked for i1l in some cases.
When this has occurred, it has been the fault of extremists
who have swung the pendulum too far. And even then, it has
not submerged the Christian faith entirely. The gospel has
the inherent power to rectify itself.

The Goapel, through these Hellenists and their back-
ground, as seen in Justin, now allied itself definitely
with the larger spiritual movement of humanity. It became
a religion based not only upon the Law and the Prophets 1
but on all the Truth that had been won by the Greek and
the Oriental speculation. The Apologists claimed for the
Gospel the fulfillment of the worldls search for Wisdom.

Ae a result of this tremendous claim, substantiated
by arguments which their generation could readily comprehend,
the Christian religion has clalmed a harmony with the genw
eral movement of all human thought. It has been able to use
for ite enrichment all the growing wealth of culture and
science as being included in its Truth. This has been one
of the secrets of the vitality of the Christian religion.

It has been able to reach out and capture all good in all

1. This section has a real bearing on the
01d Testament Problem.



cultures for its own glorification. This new adventure of
Christianity out into the Gentile world caused it tc be torn

from ite strictly exclusive Jewish environument and to be
transplanted into the fertile soll of humanity. Jesus is the
c¢laimant of all Truth, and Justin would say that nothing human-
ly good 1s allen to the eurriculum of the Christian®s education.l

Historically Christianity has always laid eclaim to all
knowledge as a handmaid of the Christian faith. The whole
realm of discovered truth has been brought in to supplement
and enrich the revelation given in Christ. The Christian
Church has always maintained that its faith is originally
revealed, but it has also held that revelation is not con-
tradictory to the best knowledge of men found int he philoso-
rhles and the religiona.

That Jesuas came into the world, not to destroy, but to
fulfil has been amply proven on the modern foreign mission
field. He fulfils all religions that can be designated as
religions. “Kot only that,but He is the completion of the
broken arch of science. Harnack writes that to the great
questions of why, whence, and whither, science can give no
anawer. It is Jesus Christ who gives : the final meaning
to the investigations of science. He also is the keystone of
philosophy, of art, of morality, of universal religion.

Justin, although not in possession of the vast resources
of scientific knowledge which we possess, nevertheless lald
hold of a great idea when he claimed the wealth of all human
knowledge for Jesus Christ. As a teacher he is a ploneer in
the realm of Christian education. To him and his Greek col-
leagues we owe the introduction of the Greek method, material,
ete., into the Christian faith.

1. Cf., Scott, The Gospel and its Tributarieg, Pages
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THE SIGNIFICANCE OF JUSTIN
IN THE DEVELOPMENT OF
CHRISTOLOGY

CHAPTER VII




The significunce of Justin Martyr in the develcopment
of Christelegical doctrine ia to our wind the mest imyror-
tant phase of hid life. With it ia bound up the whole
develorment of the Christian doctrine of the Trinity.

No rroblexr of the ezarly Christisns was mcre vexing
and diffiocult than the reconclliation of their falth in the
deity of Christ with monothelsm., Professcr MeGiffert main-
tains that the Gentiles never had any trouble, since their
minds were not naturally endowed with monotheiam. 1 They
learnec¢ it gradually, and as a result there came those
great theclogical strugpgles which shook the very foundations
of the early Christian Church.

Not only were the Gentiles free from monothelstic
ideas, but they had been raised up in an atwmosrhere that
was entirely foreign to the Hebrew which saw a great chasm
or gulf between man and Cod. Soc we see at the cutset that
the Christological problem is intimately linked up with the
cpncéption of God. The Jews, and these Gentiles who had
learned monothelam, saw that the ascrirtion of deity te
Jesus might have to be purchased at the cost of thelr monctheiam.

There was another problen very clese to those wmentioned
above, and that was the formulation of an accurate defirition
of the Person of Christ. At first we find the early Church
believing uncritically in the unity of the Godhead, and hold -
ing simultaneously to the deity of their Savior. It did not
take very long for the inconslstency to make itself felt. Men
of Hellenistic culture after coming into the Church tried to
make their beliefs more real and intelligent by expressing
them under forms of thought that were familiar. They had no
gulding rrinciple to make out their paths. It was an adventure

1. The Gecd of the Early Christians.




which was new and unfamiliar. These Christians used
everything the intellectual world had to offer.

Very early after the death of Jesus we find this
Christological problem arising, if not in the acuteness
later digplaved, yet in germ it was developing. There are
evidences of all the latef Christological developments in
the New Testament. Paul is fertile in expressions which
were later cited as procf texts for peculiar doctrines. We
must not go into detall as to the Christolegy of Paul, but
we must make a few remarks here to clear up a peculiar no-—
tion as to Paul's view of this doctrine.

Paul has no systematic Christology. That Faul's con-
ception of Christ was central to his religion cannot be
denied. If the earliest view of Jesus was Jewish, Ebionite
and Messianic, we see in Paul an advance on this view. Jesus
was not only the promised Messiah, the hope of Israel, the
fﬁlfillment of phrophecy, glorified and now at the right hand
of God. This Ebionite strain is very marked in certain sec-
tions of the New Testament. To these early Christians, with
thelr pronounced Jewish monotheism, Jesus was the exalted
Messiah. A% least there is no reason to believe that the
early Jewish disciples deified Jesus ( this was utterly im-
possible to the Hebrew although very  cleair and ordi-
nary to the Greek ) or thought of him as anything more than
God'"s servant and annointed. 1 They had known him in the
flesh -- & man among menj with their Jewish traditions, the
last thing they could have thought of was to count him as

a divine being or identify him with Ged.

1. MeGiffert, Ibid, Page 32.



But with the advent of Paul there emerged a new concep-
tion of Jesus. Although Paul never was & systematic theolo-
gien, he nevertheless was " the first and greatest of
Christian theologians. Fis influence has consisted, for the
most part, in the wealth of separate ideas which he threw ocut
ags from an inexhamstible spring." 1 As mentioned once before
he has been the quickening power behind all later Chrietian
thought, in him every theology has found its gemm, ite best
proef, and at the same time,its worst disproof. Hie ohief
contribution ie not teo be found in his varicus doctrines but
rather in the profound Christological conviction that God was
in Christ as the divine power that redeemed men everywhere.
Paul, in thie connection has been most unfairly treated by
history. He has been accused of ververting Christianity
from a simple ethical religion into a Hellenistic theosophy
or a Jewlsh Messianism which simply ignored the 'Jesus of
History. Put Paul was a product of this inevitable meeting
of Christianity with Hellenism. Besidea/when viewed in the
same light bf historical research, we find that Paul was &
preserver, as was Justin, inetead of an innovator. What is
more,it ie absoclutely absurd to accuse a man whose life motto
was " for me to live is Christ", of being an imposter who
used these termes to cloak a certain subvertive and subtle
theological dootrine. With Paul the message was always the
main concern. He was a man whose foremost characteristic
was an intense personal devotion. Behind the Apcatle Paul
is his devotion to Christ. Besidea,Paul'e Christ was no
abetract lessish, nor was it a mythical divinity of the
eulte. Of course, Paul has used Vehicles of thought which
ocame from a scurce outside his experience. What is nore,

1. O©Of. Scott, Tributarieg@ of the Gospel,
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Paul had tweo modes of thought, each of which was to play a
large part in the future History of Chrietian thought. FHe
is trained in the Hebrew Law and with it the whole mode of
thought characteristic of the Hebrew. Then, again he is
acquainted with those mystical and speculative conceptions
8¢ characteristic of the Hellenistic world. He passes from
one of these modes of expression to ancther without the

least lhesitancy. He is Greek and Jew at the same time. He is
& bi-lingual man. A%t one-time he thinks of redemption ae

& release from the ourse of the Law by a forensic act, then
agaln he thinks of redemption as s process c¢f purification,
and a process c¢f release from the flesh. S0 we find that
the aim of Paul is everywhere practical, and not theologiecal,
that he is the greatest and firet of the Christian theologlans,
and that his cornerstone of theology ¥#8 aw experience og

the redemption of God in Christ.

Let us, then , lcok for a moment at the Christoleogy of
Peul. As we remarked, it was central. In short, God was in
Christ, through Whom we have fellowship with God and recelve
the divine Spirit which changes us into a new man. Paul
went far beyond the Ebionite conception of Chriat. He
even goes so far as to put Jesus into the category of deity
itself. How Paul ever harmonized his strict Jewish mono-
theiem with this is more than we can understand. There
are times when he seems to refer to Jesus as the servant of
God in the Ebionite sense. But Paul at his best classes
Jesus ase divine. FHe attributes divine functions tc Jesus,
gpeaks of him as an object of worship, in whom dwells the
fullness of the Gedhead, who existed before the actusl

historiesal l1life, and what is more, calls Christ God. Even

#oCiffert, so radical in his criticlsm, cites as evidence



to this fact, Romans ©:5. Besides Paul sypeaks of the
Spririt of Christ and the Bpirit of God aes proceeding from
a common source. Where Paul received the idea of the delty
as a spliritual substance and his concepticn of salvation as
redemnption from the flesh is a moot question. It may be that
the oritics are right in asserting that Paul's whole concep-
tion was mystical and as a result Paul did not think that
scme of his inconsistencies needed tc be reconciled. But
gay what we will, Paul does identify his Christ of experience
with the Jesus who lived the life of obedience. And what is
more he does identify Christ with Goé in many instances.
Few it ie true that Paul does not use the language or the
method of the systematic theologlan, he ls a mystic, and 1t
is as such that he must be interpreted. In fact, the history
of Christological thought sinee Paul's day and including
our cwn times, has revealed nothing more vital than that
contained in certain aspects ¢f Paul's writings,-- and
never will. The development of certain aspects of Paul's
Christology by the thecloglans has in most cases resulted
in an overemphasis upon these aspects and we have lost
sight of the totality of Christ's redemptlive work by these
speculations. '

We will never understand the Christology of Paul, if
we approach it from the standpoint of cne seeking & system-
atic doetrine. His theology was "that of a converted man",l
not the cold patient, rational product of patient theist
employing Hegelian dialectics. The llving and dynamic
center of his Christology was the experience of his glori-
fied Lord.

1. Cf. lackintosk, H. R. Doctrine of Christ,
Page 50, 53




How there are in Paul texts that taken out of their
context, ( which is the totality of Paul's experience as
we know it), can be employed to prove any brand of Christ-
ology. In him are found the roots of every theologian's
dogmas. But the powerful perscnal genius of Paul, made it
impossible in his own day, for any particulsr view of Christ
to gain a foothcld, at least, while he lived. There are
evidences of Christolcgioal strife in the New Testament
times, a8 seen in the letter to the Colossians. The in-
herent germe of conflict were rising as they inevitably
would. Wordg, thought-forms, the general intellectual
capacities of Christiane were sooner or later, but surely,
to be forced to graprple with the problem.

But before we leave Paul to trace the rise of
Christoligical thought, let us mske this statement as to
Paul's Christology: "it rises above theologies, it is
possesged of the sublime and inexhaustible guality which
will make 1t an endurlng statement of Christian faith. If
Paul's Christology lacks the theological tang, so much the
better, for it has upon the stamp of the faith of Christians
in all times and all cultures. Paul's Christology etill
bears about it . something that evokes our refleoction and
eludes it, by its very greatness. This will ever be the
form of all Christoleglcal development." In Him were all
things oreated, in Him Christian doetrine ¢an never leave
its Christocentriec moorings. In faat}aubsequent centurleg
only wrote out largely what was in the New Testament. In
many 1nstance5 Justin does write in larger characters what
one sees already in Paul. However, Justin ccuches his
Chrisfology not in the terminology of Paul, but uses a
metaphyeiocal language through which he attempts the first



real doetrine of the person of Christ.

Now we find various portraite of Christi in the New
festament. TFor instance there is the Ohrist of the Epistle
to the Hebrews, the Christ of the Aprocalypee and that found
in John with 1ts reference to the Logeos, which we find in
Phile, and later was %o beccme sc prominent in Justin and
the later orthedox Clhristologies.

The Christology of 8t. Paul and that of the epistle to
the Hebrewe 18 similar in many points. For the purpose of
this thesis there are certain things which we must keep in
mind. Prof. H.R.Mackintosh 1 makes this keen observation.
He asserte that the Godhead of Jesus ie asserted as in Paul,
and that the Godhead is so enunciated as compatible with
real subordination., He asserts that these twc most ir-
reconcileable views are held by Paul, and that they are
held by the Christians whieh”Hebrewa"represents. And yet
Hebrews has no conscious metarhysical framework, it is
rather a treatise of exhortations to perseocuted and be-
wildered Christisns. And as a matter of fact, this dual
view of the nature of Ohrist is gimply = 3zmsoluble from the
Christian point c¢f view. The faith of the New Testament
writings, whether of Paul or the epistle to the Hebrews, is
the same as that of all earnest Christisns, and that ise,that
we are conscious of the personal presence of God in Him and
this takes in an eternal and preexistent aspect, while at
the same time-He lived and accomplished his task under the
limitations of time. This antinomy of thought is the real
cause of Christological development and conflict, and 1t may
be that ultimately this intellectual problem is insoluble.
But the epistle to the Hebrews , as well as . Paul's writings,
are true to the vital instinet of Christian faith when they
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affirm both of these irreconcilable views,even if their
acceptance as an organic unity cannot be apparent.

In spite of the fact that Paul uses rhrases and terms
that seem as 1f he way have borrowed from the Stoics, the
mysteries, Alexandriz, s well as from his Jewish backgroung,
we have to admit upon closer study, that Paul's vital faith
was not limited by these aprarent acoretions. Paultls faith
could take any vehicle of expression and mold it by his
dynamic faith. He could take the concept of the flesh, as
sinful, but by sc doing he did not become a follower of the
mysteries, nor an ascetic. 8o it is with the Christology
of Hebrews and as we shall see, with the Qospel of Jchn.
The early Christian experience as expressed in the New
Testament writinge possesses a unity of vitality about it,
that in splte of the analytical approach of the critics,
reveals to us that 1t was not a syncretism, an eclecticiem,
but that the Christian experience was centrifugal. It was
able to take anything foreign to itself and by the sheer
force of its vitality, make it Christian.

We notice this in the eplstle to the Hebrews,as well
a8 in the Gospel of John. HModern ¢ritics have often traced
Alexandrian influences in Hebrews. And upon close observa-
tion we can detect a resemblance between its description
of the Son and epithets aprlied by Phile and the Book of
Wisdom to the Logos or Wisdom personified. But in spite
of the faot that we notice a similarity of voecabulary, ls
no indication that we can with certainty infer that the
underlying system of 1deas in every case is the same.

Let us inquire into the nature of the Philonic Con-

ception of the Logos, and see in how far it differs from

that found in the epiatle to the Hebrewe and the Johannine


http:flesh.as

writings. Let us be cautious in ascribing the term plagi-
artist to the writer of Hebrews, merely because we find

him ueing simllar terms and idess found in Alexandrisz.

Just to use the catagories of his own day, even though he
Christianized them, is no justification for brending him a
direct copyist. Of course the author of Hebrews carries

over to Jesus predicates and epithets that are a part of

his religious milieu, but he does it with no intention of
copying, but of proclaiming the greatness of his Christ.

Ae Paul did, so did the writer of Hebrews, when he made

use of everything in the intelleotual life of his day which
offered some point of attachment te the Christian teaching.
These early Christians, especially Paul, were able to embody
in different forms, without losing their grasp of the inward
significance of the central truths of their religion. In
spite of the tendency cf the age towards synoretism, we do
not find it in the New Testament. The dynamic of the Gospel
was s8¢ etrong that it was capable of incorporating many truths
of the outside world intc iteself without losing its essential
gospel.

As noted in a previous chapter,the Diaspora Jews, espeo-
ially in Alexandria took their full share in the intelleotual
life of the city. They became anxious to vindicate their re-
ligion to their gentile neighbors. They early maintained in
the face of the phiioso;hical Greek World, that their re-
ligion was s pure philosophy, and that much of the Greek wis-
dom was anticipated in Moses. HReflecting Jews began the
adventure of reconciling their religlon to themselves as well.
Their new philosphical outlook, their use of the Greek lan-
guage, brought about a hellenizing of Hebrew thought. In this
process of allying Greek thought with Hebrew religicn Philoe



takes a chief place. He is not only one of the great
Jewish thinkers, but one of the profoundest thinkers of
all time. His 1dess meet us in many instances; for in--
stance in Gnoeticlism. There can be nc doubt that his work
had a profound influence upon Christian thought and doo=
trinal expression. On the other hand we can feel very
fortunate thaﬁ Greek thought was modified by this
Alexandrian Hebraiec thought, which in turn infused into
the Greek the ethical and religious conceptions of '~
Judaism befcre they came intoc the Christian current of
thoughts In a way, we find in Alexandria a preparation
for much of the thinking that was to pass as orthodox
Christian definitlons. A8 noted in the previcus chapter,
Philo's contributions to the Christian religion are numer-
ous, for he was essentially a Hebrew. He maintained the
emphasis upon worship, which was Eebrew, and in this coun-
teracted the emphasis upon Reason, so prevalent in the
CGreek world. He was able to bring ocut the spiritual misslon
of the Hebrew religion. By ' allegory he sought to penew
trate into the deeper meaning of Judalsm.

What is wore, he employed the Logos doctrine in such a
way that it was an advance from the Stole use of the word
and a step toward its Christianizing. The Stolecs has seen
in the Logos nothing but the controlling principle of the
world, all-pervading reason, conceived as an etherial sub-
stance, much like fire. This reason was in man,and the
essence of salvation is to adapt oneself to it. But Philp
takes this Logos doctrine, and with hie monothelsm de=
thrones the Logos from its absolute position, and makes 1t

an agent, distinct from God and the world. ( Let us keep

in mind that we are approaching Justin and that in what we



are saying we are finding a clue to his Logos conception
and its meaning for Christological development). Philo
speaks of the Logos as the High Priest, leading mén out of
the earthly life to God. At times he seems to epeak of the
Legos as possessing personality, oftener as impersonal. At
least the Steio Logos has been altered. Besides,Philds God
is not the absolute of the Greeks, but a personal God. The
Logos 1ls an activity co-cperating with men in salvation. |
Now 1t wae this Alexandrian influence which gave the
early Christian fellowship a c¢lue in the interpretation of
its gospel to the Hellenistic world. Paul does not employ
the Logos doctrine, yet he ccmes close to it in Col. 1:15-17.
The need was inoreasingly felt among Christians for a coherent
doctrinal statement. Earlier the whele emphasis was uron
gimple faith, but now in the midet of an intellectual world
they had to satisfy their minds and rationalize their tsach-
ings. Time made the ocld lMessianic ldea inadequate, and as
the faith moved into the Centile world, what ideas were
better fitted for the purpose than those developed at
Alexandria? The question of the person ofChrist,his rela-
tion to God and man, that he had power to affect so great
and universal a redemption] was asked. So they turned to
the Philonic doctrine of the Logos with its necessary sub-
ordination, yet with its identification of tha# Loges in
some way with the essence of God. From this handy pringi-
ple, it was possible to develop Christian thinking that
answered the demands of faith. Grave difficulties were to
lecom up later, but they were not percelved at the outeet.
It seems like a wonderful " find" for the early Christian

group.



Its fatal weakness was to be in ite drifting from the
essence of a vitsl faith and ite unconscious drifting toward
the metaphysical seal, upon which many a shipwreck has taken
place. To this we shall devote a paragraph later in the
chapter.

Now let us turn to the epistle to the Hebrews again. 1
In it we find Alexandrian influence after a fashion. I
think that Professor Scott is too enthueiazstic in hie con-
¢lusions that Hebrews is full of Philonic influences. I
think his later,more conservative sentence is more true to
fact. He writes, "The writer to the Hebrews holds out a
welcoming hand to Alexandrian thought. He sees in it an
instrument whereby the Christian teaching may be unfclded
in its larger anl .deeper significance. But as yet he can
only suggest, in experimental fashion, how it may be em=
ployed®™. 2 It is wrong to assume that the Christology of
Hebrews is but a phase cf Alexandrianism. The very Op=
posite is true. Ilore than anything else we find phile-
gophical ldeas being Christianized. The Logos background
of Hebrews is certainly not the abstract character chamw
pioned by Philo. TWhat is more, Jesus, to the writer of
Hebrews, actually lived. The Logos doctrine does not disw
place the gospel history, but is used to enhance it. The
epistle is an asserticn of the paramount character of Christ
end hie message. The writer 1s not interested primarily in
philosorhy, but in the Christian religion. If Harnack can
ask the question, presuming as he did a negative answer,
"Can we assume that every presentation of the doetrine of

l. Cf. Scott, Tributaries, Pages 169-171.
3. Ibid, 173



the Logos has passed through the moulding hands of Philo?"
we agree with him. But on the other hand we cannot but
admit that the Logos term entered the process of intel-
lectual Christological definition very early. It certainly
did not appear in Justin without some preparation. What is
more, it could not have been so adequately Christianized in
& single life-time. But that the Philonic Logos waa bodily
taken over 1s simply not true, whether in the case of Paul,
or the writer of Hebrews, or of John, or of Justin.

As to the Logos found in John, it too differs radically
from that found in Philo. At least John is very bold in
emplcying the term, which shows some development. I do not
think we can find any metaphysics in John's use of the
Logos term. Beaideslhe uses it to emphasize the "Fleischw
werdung" of the Logos. John does not go back to the genesis
of the Logos theory and make it an allegory. Quite the re-
verse 1s true, he disproves the symbollcal sense by placing
the emphasis upon the actual incarnation. One of the
reascns why the Fourth Gospel has been so misunderstood is
that it has been contrasted with the Synoptics. Let us
remember that in the day of its author there was grave
danger from some Christian teachers of outting the historic
roots from under the Gospel. Many were inclined to regard
Christianity as a sacred myth with a thecsophlical character.
But the writer of the Fourth Gospel, sharing as he did the
Hellenistic idea of redemption as "illumination" and release
frem earthly bondage, yet!he maintains that Christ was a
historical character. He was like many contemporary
Christians who keep abreast of the times. He was in sympathy
with all the best and finest efforts of men to know the truth.

But in spite of that sympathy, he takee his atands firmly on



the historical revelatlion and looks uron all knowledge,
even the Logos doctrine, as something that can serve to
illuminate what has already been given in ite fullness
in Christ.

In John's Gospel we have the ccnnection of the Logos
conoception of Christ with the Christ of the historieal,
record. How to relate the two, as we have often indloated,
was one of the earliest problems of the Onristian Chureh.

As long as the New Testament pericd was dominated by
simple faith and the powerful conserving personality of
Paul, the dilemma was not so great. But 1t did not take
long before the two elements in the Christological
struggle make themselves felt. And with the advent of the
strictly philosophical minded Greeks into the Christian
fold, like Justin and the later Fathers, the problem be-
came most acute.

Contrary to some modern c¢rities, John did not surrender
completely to the Alexandrian influence. Even so moderate a
scholar as Mackintosh maintains that we "cannot hold that
there is no mutual relation"™ between John and Philo. But
John has Christianized the Logos conception. Instead of the
Logos being an impersonal rational order it becomes a word,
uttered, revealed speech., To John the Loges in personal,
Himself Divine, medlates in creation and entered human
fleah as the historigal messiah., Thus we see that instead
of taking over the Logee Incritically, as an abstract apec-
nlation, he Christianized it. He makes use of the TLogos
that he might make the Christian message more intelligible.
If we are more conscious of the influences of Helleniswm in
the Fourth Gospel, we on the other hand are more conscious

of the difference between Hellenism and Christisnity.



bhristv could sginply not be explained merely on the basis of
Greek 1deas of salvation. Not only is salvation wrought

by the inocarnation, but by moral obedience! Remarkable as
it may seem, the Fourth Gospel is a Gospel, in spite of the
fact that similarities may be detected in it that bear an
Alexandrian stamp. The startling fact is that Philc and the
Alexandrians constitute an old worli philosophy, while the
Gospel is a fountain of new life. And if the Christian
religion owea a debt to Philo, it is an external one, for
the Christian religion derived some valuable forms from him,
as well as a field of human souls. Yet we must look to the
original genius of the Christian religion for its power to
use these forms of expression without losing its essence.
"We hold then that what St. Jehn required and sought for
was a term worthy to express the absolute nature of Christ,
in whom the eternal, self-revealing god was inocarnate; and
that this seemed to be furnished by the contemporary re-
ligious thought, in which the Logoes conception had become
familiarly established... He pereeived ite extraordinary
value fér the expogitor... more than any other word it gave
expresaion to that aspeot of Christ's life and work which
he regarded as supreme...beslides it has about it from
Hellenism & certain cosmic width of meaning, and thus fure
nished a point of contact between Christianity and current
modes of religious speculation... but in choosing it he
took full precautions insured by his exposition that iftas
Christian import should not be overshadowed by former
asaociations. So far from being captured by and for spec=-
ulation, the Logos received a connotation which is funda-
mentally ethical, personal, and soteriological. John wae

too near Christ to adopt a purely Greek view." 1
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s we pass from the Christology of Psul, Hebrews and
John, let us remember that although there is no official
doctrine of Christ in the New Testament, yet Christians
felt that in a unique way he was divine, that they looked
to him with trust and worship. He belonged to the sphere of
God. How he was related to deity was not so burning a
question. Early Christian faith was more practical in its
aspects of Christ. Yet Loofs is guoted by lMackintosh as
saying that there were no bellevers in the mere humanitar-
ianiem of Jesus in the Farly Church. 8o we can say that
although there was no speculative doetrine of Christ in the
New Testament, @e:iod, yet as Holtzmann remarke, we can
find even in St. Paul and St. John the seeds and origins
of the later Christological development.

Now when the predicate "theos™ was applied to Jesus is
uncertain. In the days of the Apologists, Chriatianas were
eriticized for woréhipping Jesus. But this seems to be true,
that there was a gradual increase in the idea that Jesus was
divirne. The increasing distance in time between his earthly
exiatence, the death of the apostolie éye witnesses, and
above all,the introduction of the Greek apeculative genius,
all caused the divinity of Jesus to take a more important
~ place than his humanity. Ignatius has used the term Logos,
but not in a technical sense. He had declared a Christology
very much like that of the Gospel of John, more experimental
than speculative. Besldes he inslsted that the humanity of
Jesus be éreserved, since the whole structure of Christianity
depended uron it. Mackintosh remarks that "he nobly rep-
resents the living Christological faith of which theology 1s

but the systematic exposition, and the insistent claims of

which have ruined many & theory." Ignatius, like the New



Testament writers, kéepa his Christology vital and fresh
by the sheer energy of his falth., Ultimate realities are
roslited not by any intelleotual argument. In him we find
the first stirring of theological interest. To him belief
in God and Christ are one and the same thing.

But it did not take long, after the heathen recruits
came in to outnumber the Jewish, that trouble began. The
early fervor gave way to criticism. There was a surprising
unity in thelr experience of Christ, a charismatic guality
pervaded the Church, but when atteupts were made to give a
sclentific definition or interpretation to this experience,
unity ceased. The very preexistence of Christ, so Jewish in
its significance, when taken into the Greek world could only
be understood as the mark of spiritual essence of reality.
For awhile the largest freedom was granted the intelleotual
power of Christians. But the pressure from without, and
heresy within, forced the Christian group to attempt some
formula of faith that would unite all, satiefy the deepest
needs of thelr experience, and at the same time stay true to
Christ's earthly 1life and the world.

Three things had to be guaranteed in any definition of
the person of Christ: 1. He had to be a man with a histori-
cal life, who suffered and lived and worked in a real human
sense; 8. He has to be a epecial Divine Word whose presence
had always been in the wcrld.but now had made a specially
powerful manifestation of Himself in the Incarnation;3. He
had to be One who was constantly present revealing Himself
with inoreasing clearness. All these were true to experience,
but to harmonize them into & formula was to prove a large
and intelleotually ilmpossible task.

¥hat is more, the early Church had nc education to



expound these things metaphysically. The ancient thought
forme were strange to her. Besides she lacked an adequate
definition of personality. Then therewas language and logle,
subtle Greek vehicles which were so hard to teach the vo-
cabulary of the Christian experience. "The history of the
terms used in Greek theology has still to be written, and
only when it has been will the continuance within the
theology of old philosophical questione be made apparent.” 1
How pathetie it was to see the theologilans ridiculed by the
outaiders as they strained and fought over differences of
terms. But how little did these ocuteiders realize what
meanings were wrapped up in these terms for the future of
the Christian faith! These terms were but the best vehicles
of expression available to give an exposition to their werm
faith.

One of the most invidious movements, which Dr. Mackintosh
calls an atmosphere rather than a system, was Gnosticism.

In its system was the cardinal principle that redemption
was to be achieved by rare kind of knowledge. At the start
it is good to know that had this Gnostic mental atmosphere
gained a triumphant hand it would have made the Christian
religion over intoc a auhool of theosophical speculation.

#ow these Gnostics placed Christ at the very center of
their religion. And they possessed a portion ofG%riatian
truth that was in harmony with the Christian faith of all
times. Their trouble was not that they emphasized something
foreign to Christian faith, but that they overemphasized
one aspect over much. Their dootrine of redemption tended
to dissolve the reality of Christts earthly existence, by
rlacing him into a cosmic framework. Harnack 3 makes a

statement that is worthy of repetition; that to the majority
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of Gnostlcs Christ was a Spirit consubstantial with the

Father. What is more, we must remember that the terme
OMOOUSIOS TO PATRI were originally CGnostic! Again, the
Gnostics recognized that Christ was a revelation, an "in-
breaking of supreme remedial energies from above." Plausible
and legitimate and true to experience as these rostulates
were, the Chﬁrch early recognized what the result of the
8ole emphasis upon these spiritualizing tenets would be.
The Church soon woke up to the dangere involved. Whether
the Church really solved exhaustively the issues involved
is doubtful. But the Church did keep as close as it could
to the Christian experience of redemption, as far as that
was possible to do in intelleotual definition. The Church
wished desperately to preserve the historic character of the
Inoarpation, a8 we see it in all orthodox Fathers, especlally
Athanasius, but the issue against which they contended
finally crepi intc the orthodox fold, and the earthly and
ethical nature of the person of Christ evaporated into
mysticism and otherworldly dogma, ae seen in the Middle Ages,
and its conception of Christ.

Vow when the Apologists appear on the scene, we find
a atriking contrast in Christological expression from what
. we find in the New Testament and sub-apostolic Fathers. In«
gtead of a plain exposition of the faocte of redemptive
Christian exnerience we find them propounding a Christilan
philosophy, and an attempt to transform the ldeas of the
simple dynamic faith of the Gospel into the speculative
and scientific language of their day. In their attempt to
make explicit their faith, they set forth the dignity of

their Redeemer in a contemporary ter:



Logos. 1 It was a speculative vehicle to use, and one
filled with many meanings. As Maokintosh remarks, it was
an "elastlic term", but in the use of it they carried
over into the Christian religion the coaviciion that
Christ was Gods In Justin, as with the Apologists, we
8ee a new turn in the development of the doctrine of the
Person of Christ. 2

Justin marks a step beyond John's ldea of the Logos.

It is a philosophical step however. We must remember that
Justin was an Apologist, and as such was led toc make phil-
osophical statementa. One feels continually the warmth of
the man's faith, his intimate and warm experience of the
Christian religion. I do not think that we can call
Justin a cold intellectual philosopher. His use of the
Logos conception differs more giam Philo than with John. 3
We can perceive a desper religious content in Justin's
Logoa than that of the Stoic or of Philo. It would be a
mistake to interpret Justin in terms of a philosorher
solely.

For instance he aéems to predicate personality to the
Logés. .He identifies the Logos with the incarnate Christ,
who lived and walked with men. He became flesh from his
mother. The Logos is numerically distinot from the Father,

l. Garvie, The Christian Doetrine of the Godhead,
page 118, "The taking over of the philosophic
idea of the Logos has not been an unmixed
blessing to the Christian Church."

8. Harnack, What is Chrietianity, pages 217=-319,
"The most important step taken in the domain of
Christian doctrine was when the Apologlsts drew

the eguation: the Logos-~Jesus Christ. This was
the determining factor in the fusion of Greek
philosophy with apostolic inheritance."

3. Harnack, H. D. 2, 338.



"arithmo heteron ti esti". 1 Yet on the other hand, the
Logos is one with the Father. The essence of the Father
was not divided when Christ came forth. In the same pas-
sage cited above Justin calls Jesus a second God who ought
to be worshipped. What is more the Logos, was revealed not
in part but completely. The new Law of freedcm has been in
him set forth in its entirety, 2 yet He has been operative
of old in the Hebrew prophets and in pagan philosorhers.
The Logos alone is to be called Son. "God begot Himeelf a
beginning, before all creatures, & certain reasonable power,
which is called by the Holy Ghost, Glory of the Lord, at
other times Son. Wisdom Angel, God, Lord, Logoe." 3 God
is not changed through this revelation, =8 a man would not
be changed by the utterance of a word. This Logos- Christ
is the ONLY begotten of God. 4 He is not an emanation as
the light that emanates from the sun. Justin is true to his
Christian experience in implying that the inner nature of
the Son is not only like, but identical with, that of the
Fathers. His preexistence is strongly affirmed. Christ is
both God and man. One thing makes itself evident in a
study of Justint's idea of the Logos: beneath the philoso=
phical and methodology there is a singular warm, vital and
evangelical experience of Christ in the double sense as
both man and God as we find it in the New Testament.

As to the significance of Justin's Logos Christology
there are a host of obserfations which we can make. In
general Loofs 1is right when he remarks, " The Apologists,
viewing the transference of the concept Son to the preexistent

1. Dial., 128,129.
3. Apcl., 2, 10.

3. Dial., 61
4. Dial., 105.




Christ as a matter of course, enabled the Christological
problem of the fourth century to arise. They removed the
peint of departure of the Christological speculation from
the historical Christ back into the preexistent and depre-
ciated the importance of Jesus' life as compared with the
incernation. They connected the Christology with the coa-
mology, but were not able to combine it with the soheme of
salvation. This Logos doetrine is not a higher Christology
than the prevailing form; it lage rather behind the genuine
Christlan estimate of the Christ. It is not God who reveals
Himself in Christ, but the Logos, the depontentiated CGod,
who as God is subordinated to the Supreme deity". 1

Now there are many observaticns in this statement of
Loofs. However, I am not convinced of his depreciation of
the apologists! Logos doctrine. Loofs fails to take into
account, especlally noticeable in Justin, the fact that
beneath the philosophlical terminology of Justin there is
a vital faith, that ls as vigorous as that of the New Testa-
ment period. As Justin posits the preexistence of the Christ-
Logas, as well as his actual incarnation inte human flesh
through Hary; he is in harmony with the New Testament faith.
Merely because he as a Christian ueed the terms of his day,
is no sign that those terms were used in the comtemporary
sense. These terms were used in the hope that they would
ttalk Christianity!. Besides,we must remember the observa-
tion of Harnack 2 that in Justin, as with all the apologists,
we do not find a complete fusion of the philosophieal and
historical elements, they exist side by side. It was not
until the next and the fourth centuries that this process,

1. Quoted at close of chapter in Harnack, H. D.
3. H, D. 11, 838.



begun by Justin and others, was to make intellectualism gain
the victory. It is true that we do not find here an initial
introduction into the Christian religion of Greek metarhysics,
and with it Greek ethics. But I do not think thst Justin can
be said to have submerged the redemptive guality of the Gospel
under these handy vehicles of expression.

We do also find in Justin a beginning of the two-natures
view of Christ. Of course, they were found in Paul and others
of his day, but not in so pronounced a philesorhical and
cosmologicsl way as we find them in Justin. Justinls words
are very blunt and plain,

Then, again,we find Justin's idea of Christ's savior-
hood consisting mainly in his office as a teacher of monotheism
and morality. This was typlcally Greek and indicated to us
the fact that there must have been considerable leeway given
in hie time in the Christian circles.

Again,the introduction of the Logos doctrine was qulte
& dangerous thing, for 1éter fallible men were to misunder-
stand entirely its use by such religious men as Justin, and
John before him. It is a tribute to the power of Christ
that His religion could adapt it and survive its development
in the hands of those intellectually-minded! It has proved
such a Godsend te Jehn for 1t suggested plurality as we;l %?
unity, whereby Christ was declared to be God andégg ?32‘32;3
time One. And its emphasis upon preexistence gave to Christ
& quality that the Christian faith has always held to be vital.
But when the Logos began to.be used by the apolcgists it tock
on a different meaning, it stood for a vast diffused world
reason, and its heritage was, to the Greeks, for whom it was
intended, strictly metaphysical, not historical or religious.

Its reputation being moatly alled with what was foreign to the



Gospel of Christ it carried the Gospel and its Christ out
into the cosmological sea,and stranded it from its soteric-
logical shore. It took the Gospel of redemption in the end
out into a realm not ethical, religious or moral, but doetrin-
al and intellectual. The Church from then on changed its
whole approach to the Christological problem and began to
move along lines of"a priori" deduction rather than from

the sure foundation of induction from experimental redemptive
experience. Justin's words were no doubt vital to himself,
he thought he was doing a real plece of Christian work, but
others followed him and tock his wordes not a&s poetry but zs
prose. He might call the Logos a " certain rational pewer",
but with it he opened 2 door tc ideas that were to mechanize
.and demoralize and deethicize that which the New Testament
had declared vital. Then, again, if he called the Logos a
"caused creation", he opened a wide door for that subordina-
tion, which ie in the New Testament, yet which resulted in
that terrible dualism and inferiority of Christ which caused
the Church sc mueh trouble in Arius.

. But in spite of the fact that we find these traits in
Juetin}we believe that his heart was essentizlly evangelical.
He was true to the Christian experlence. His lLogos was esge_n~
tially a vital and warm realization to his life. He has the
highest terms for Christ, He does not worship a mere man. He
was only trying to do what wmen have always tried to do; give
a rational apologetical interpretatlon to men for the faith
they have in Jesus Christ. They do a mean job of it, and
involve themselves in difficulties of expression that is
tragic to behold. The task of glving a rational and intel-
lectualiysystematic interpretation to the Terson of Christ

has been necessary, but it has not superceded or substituted



the New Testament expression of the faith behind the doctrine.
The experience cf the redemption of God in Christ can be ex-
rressed only in mystical terms which must not be pressed too
hard, for poetry can never be prosified without grave mis-
understanding.

Vhen great systems of doctrine about the Perscn of
Christ are attempted there are a number of things that suffer
a8 & result. The earthly life of Jesus recedes into the
background, the ethical teaching and character o¢f Jesus
falls by the way, there is a growth in formalism in worship
in whioch much value is attached to acts of ritual, the whole
outlock of Christisn 1ife becomes morbid and ascetic. The
fatal weakness cf the Logos dootrine and theology 1s that it
works too much in metaphysical ideas. By defining the nature
of Christ solely in terms of His essence, it puts an inter-
rretation into the Christian religion which although not
antagonistic tc it, 18 not its essence. The religious qual-
itiee cof the Gospel are not obscured by this apﬁlication,
but the moral values, which modern oritics declare the niost
prédominant part of Paul's religion, are obscured. Of ccurse,
the Christian religion has that element in it of a redemptive
release from the flesh, it has always had about it that which
cannot be contained sclely within ethical limite, but Christi-
anity 1s more than ethies, more than theology, more than any
of these externals, it is prim&rily“the Religion of POWeT .

The defect of this whole Logos development and ite kindred
growthe 1s not that it dwelt on the conception of a &ivine
world over against this, but that 1t made this conception
the only one, and made it metarhysical. 1 It has always been

that Greek vacuous ldealistic element which has divorced the

moral life from the spiritual.
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The resultant effect has been to some extent a "triumph
of scholastic terms and moral realities". 1 Thers is truth
in this statement. In many cases there wae a shifting of
emphasis. This brought with it a theocentric theology which
wae not sufficiently interpreted in the terms of the conscious-
ness of Christ. And with it there came a substitution of
belief in the complicated theory about His perscn, instead
of & downright fellowship and trust in the Redeemer. Verbal
subteltles were substituted for moral and religious character.
The inversion of the Gospel from an experience of redemption
through Christ did work over into a legalism that was hedged
about with meny sanctions.

Justin prepared the way for all this develcpument, although
I think we find very little of it in his own life. But his
use of terms and other modes of expression paved the way
for the whole process.

But ncw this does not pre-suppcese that, with Harnack,
the whole Christological controversy was a mistake and a
tragic page in the history of the Christian Chuxrch.

To expand & little on t he waakness of the Logos
conception employed in the definition of the person of
Christ would not be amies.

Ve must remember that the Greeks in Justin's day and
even before, by their very temper, did not care abcut the
idea that the Son became flesh and blecod. To them it was
very inconsistent with their idea of deity. Anyone who would
bring men an endowment of the splrit fromGod, must himself
poesess an unclouded and pum spirit. Therefore, he must not
even possess so much as a human mother. He must not even be

l. Fairvairn, Christ in Modern Theology, Page 91l.

8. Cf. NcFayden, Understanding the Apostles’
CTeed, Chapter VIII.



capable of feeling paln, fatigue, or any of the human frail-
ties. Thile danger of dehumanizing the Savior is one of the
worst dangers the early Church faced. What is more, it was
the Greeks who through the instrumentality of the Logos
conception gave the greatest incentive to putting & neta-
physical construction under the eimple Virgin Birth narratives.
These Birth narratives were never intended to be put into def=
initions, yet these (reeks with their conceptions ofAbsclute
Deity, of life and destiny, and their uncanny, insatiable
intellectualism, made the Virgin Birth into a definition upon
which they could construct many of their speculations. The
Virgin Birth toc was one of those simple elements of the
early Christian faith which held that Christ was man, born of
woman, yet the Word of God was peculiarly united with Him.
Justin said that the lLogos impregnated Mary. We must bear in
mind that the conception of sotericlogy held by the Greeks
required that the Logos become flesh, for only thus could the
flesh be raised.

The Logos doctrine was a historic necesslty. It Dbecame
a valuable vehicle for the interpretation of Christ?s perscn.
It hastened the full recognition of the divinity of Christ.
Although an alien term to the Christian faith, its use had
to be guarded very cautiously so that its pagan asscciations
might be purged.

Apart from thies weakness mentioned above, it had the
téndenoy to make God more unknown than before. It‘came to
rob Him of his characteristics., It made God into a rphile-
sophical abaclute}as we shdll see ina later chapter.

That is more, the Logoe conception made Christ lnto an
inferior God. It made him a link between God and the impure
world. When Arius later held that "Logms" implied the infer-



lority of Christ %o God he was doing something with the Logos
doetrine that the authors of it has never intended. Although
he lald hold of ites weakness, he hae missed the whole import
of the incorporation of the Logos into the Christian religion,
which was to preserve the Godhead of Christ, to guard the ex-
perience that God Himself had entered the Rlesh. And when we
find Athenasius refusing to use the lLogos term, he shows a
fuller realization of its weakness. The term was becoming a
hindrance rather than & help. So he insisted on ancther
phrase, "very God of Very God"-- to supplant the Logoa temm
which was beginning te show 1ts weakness. That does not
imply that the Logos term was done away with; it was merely
superceded.

Then agalin the Logos doctrine, although it sclved the
problem of the humanity of Jesus against the Gnestic tenden-
cies,did not sclve the problem of the soul of Jesus. The
Logos, it was said, took the place of the human soul, This
failed in the end tc satisfy the Christian conacicusness.

Cf course, +these folks were handicapped by an inadequate
rsychology. But, lest we go too far afield, we know that the
final solution of this probleam of the human soul of Jesus wenid
through many struggles, until the irreconcilable ( rationally
irreconcilable) soluticn was found in the two-nature and-will
definition. This problem is still not sclved.

At least,we can see that the later heresles were all a
result of the introduction of the Logos and kindred philo-
sophical concepticns into the Christian religion. All of
these later heresies were guarded against in the 0ld Roman
Symwbol with its emphasis upon God as the creator and ruler

cf the universe as well as the ewmphasis upon the humanity of

Christ. A very ssane Symbol! TFor had thoss responsible for



the Symbol lived long enough they would have seen that the
etanding teuptation of Christian theologians has very fre-
quently been to exalt and elevate Christ above the human
level, 1 and not the reverse. Neither can we hold, with
Professor Machen,s that the Christian religion is primarily
and essentially one of dectrine. There can be no cuestion
that the Christian religion involves doectrine, that is, if
we interpret doctrine broad encugh: There are essential
 facts at the root of the Christian religion, it is not &
formlees, non-doctrinal 1ife and attitude. We think that
the Christian religion would have dissolved itself long
ago, had it not been preserved by the intellectual defi-
nitions given its varlous aspects throughout its history.
And were we to heed the advice cf many a liberal eritic
-tbdaijho insists on wiping out cr ignoring the producte

of nineteen hundred years of Christian thinking, our loss
would be immense. These efforts of the past generations

to classify and define the fzcts at the basis of the
Christian experience of redemption are certainly not to

be scrapped. They are true expositicns of that experience
in the varicous etrata of historiocal Christian experience.
Of course, Professcor Machen is correct when he marks that
"the Chriestian movement at ite inception was nct just a

way of life, but it was a way of 1life founded on a message,
not upon mere feeling, nor on a program cf work, but upon
an acoount of facts." It is based upon deoctrine. Certainly,
but how simple are these facts as compared to those deduced
by the Nicene and later theologians] Yet thers was in the
later deetrinal developmente a true development in more

1. Cf. Fosdick, Modern Use cof the Bible, Lecture
3., Cf, Machen,Christianity and Liberalism.
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faith. The norm of later Christological development seems
to have remained true to the declaraticn which we noted
above, viz., that Jesus was CGod, &nd,at the same time man,
The redemptive efficacy of Jesus was double in ites action
upon Christelogical development. The ncrm of any future or
present dootrine of Christ must always be the Christian
experienos tested by the ¥ew Testament affirmations cf
Christ's person.

Now it may seem to be unnecessary and tragic to take
the simple naive Christology of the New Testamenﬁland foroe
it to . make its way in the Greek world, and cther thought-
worlds. But the question, "What think ye of Christ?", umet
be answered by every would-be believer. The answer that
Thomae gave in, "My Lord and my God" s%1ll receives the
benediction of the vast majority of Christians. The rerson
of Christ is the cornerstone of the whole Christian movement,
Ee is the Head of His Church to this day. Dr. Fairbairn is
right in saying, "the preeminence belongs to His person, not
tc His words; His People live by faith,not in what he said,
but in what He is; they are governed not by the Statues He
framed, but by the ideal He embodied". Thus,it seems tc me,
that the necessary, and not necessarily tragic, end of
Christian theoiogy must be the giving of a minimum ( or
maximum?) intellectual expression to this truth that was man-
ifest so completely in the person of Christ. The person of
Christ is so rich that it needs for ite proper explication
the varying study and experiences of all individuals, races
and civilizations to the end of time.

The man who would serap Nicaea and the Christological

controversies, 1s doing a grave injustice to Christianity.



He would use the scalpel of se¢ientific inguiry with the hope
of amputating fhia mest important, yet unpopular, part of the
body of historic Christianity. Besides}he displays a tragio
lack of the historical sense. Of course, when Niozaea is taken
by iteelf, out of its genetic context, and studied scientifically,
it may seem a silly fracas, a contention of phrases and
eyllogisms. But when it is studied in the light of its genesis,
its underlying Christian convictions, it become%,aa Dr.VWorkman
says & "erown laid at the feet of the triumphant Jesus." 1
These men of Nicaea, did not lay down their lives for vague
generalities. They knew in whom they believed.

It is a fatal mistake to suppose that the subtle discus-
sions, for which Justin raved the way, were the result of a
. epirit of philesophy that was alien to the Ohristian faith.
It was not the entrance of a nolsy worldly Jargon intc the
holy of holles. What resulted in the later ypre-scholastie,
intellectual halr-splitting was due to the exaggerated eu~
rhasls placed upon details, instead of grasping the roct of
the question which was basic. This result merits our severest
eriticism, for that day and fer this. Let us remember, that
although metaphysical terms were abundantly employed, meta=
physics was not the main issue at all. The controversies over
the person of Christ were not an attempt tc tranaform the
falth into a speculative theology at all, it was due to the
linguistic- and thought-background in which men attempted to
explain the richness and the breadth of the spiritual ex-
reriences which men felt owed their all to Curist! The
Fathers employed metaphagica not becsuse they loved 1it,
but because of their loyalty te Christ. But,in the making
of their definiticne they had to stay clese to the faots.

1. Christian Thought and the Reformation, Page 54.
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And as poor as were their definitions in which they sought
to express all that Christ meant to them, yet,6 we must re-
allze that these definltions have endured the oriticism,

the wear and tear of the centuries, just because they,in a
real way ,embodied the vital experiences,and made redemption
through Christ the central fact of all the Christian failth.
These oreeds remsin, primarily, because they are so vitally
warm in faith, even though we cannot approve of their meta-
rhysics. These creeds may be likened tc the modern age in
the same way that a tadpole is likened to a frog. The tad-
pole is a frog nevertheless. He is true toc his genus even
then. Had these dogmas of Chalcedon and Nicaea been mere
metarhysical speculaticns they would have perished long ago.
That Dr.@lover says 1 of the Logos is true of these early
attenpte at the raticnalization of the person of Christ:

"the Logos would have perished had 1t not been that through
tﬁe ages it has been borne by the shoulders of Jesus." These
rationalizations have lived because they have at their heart
effirmations stronger than dialectice, they are tzue to the
facte of hietory and of experience.

The person of Christ could not have lived in a disem-
bodied state, as formless doctrine., As organization became
necessary and inevitable for the Chrlstian fellowship, so
intellectual organization became necessary for the doctrine
of the person of Christ. As Professor Nagler remarks, "Our
conclusion reads therefore: organization was inevitable, 1t
was necegsary but not primary. The position of primacy must
ever reside with the new life, the new spirlt of which
Jesus Christ is the course." 2

1. Conflict of Religions in the Graeco-Roman

FTmpire, Pages 303, 304.
2. The Church in History, Page 367.




"Every definition is not a misfortune as Erasmus de-
¢lared. As an aid to e¢lairty, assurance, and sclidarity,
we must have formulations in religicn, as we have them in
the various realms of knowledge. The multiplicity of creeds
suggests that the Christian religion is too grest to be ex-
pressed withmthe limits of one ereed; that not one of them
or all together can claim infallibility; that diversity
in form may be compatible with the vital spirit of Christian
unity, provided, of course, that the essence of the faith
is the supreme loyalty to a Person and not in loyalty to a

creed, " 1

1. Ibid, Pages 256, 357.




THE SIGNIFICANCE OF JUSTIN

IN THE DEVELOPMENT OF THE

CHRISTIAN DOCTRINE COF GOD
AND THE TRINITY

CHAPTER VIII.



To trace the developuent of the doctrine of the
Trinity,as held by the Chriatian Church, would require &
thorough study of Christian thought for the first five
centuries. Besides we would have to duplicate much of
what has already been sald in the foregoing chapter. The
rise of the Christian doctrine of God,from a theological
peint of view,is very cleosely connected with the Christo-
loglcal develcpments. Nevertheless the whole story of the
rise of the theistic idea of God in the Christisn Church is
full of interest. It was a struggle, as it has been ever
since, to maintain a philosorhicslly theistic Christlike
God in the face of a critical world. The early Church ex-
perienced in germ what the Church has ever since experienced.
Bound up as it was with a Trinitarian explanation, i1t had
to guard itself against panthelsm, abstract monotheism, all
forms of monarchianism and of unitarianism.

As remsrked above, the histeory of the development of the
Christian interpretation of God is intimately linked up with
the doctrine of the Perscn of Christ, 1

Prcfessor McGiffert,in his recent book has rather reversed
the older idea of this development. 8 He maintains on scmetimes
very flimsy evidence, as he himself says, that the CGentiles
locked to Jesus as their God. They prayed to Him and worshipped
Him. The time finally came when "the Chriatians of the world
Chureh had two objects of worship, God and Christ; that 18,

God the Father and God the Son, both egqually divine. "Hitherto
historians have confined themselves to the problem: how to ex-
plain the addition of the worship of Christ to the worship of
l. Harnack, "Every relationship to God is at
the same time a relatiocnshir to Jesus Christ.”

H. D,
3. The God ¢f the Early Christians.



God. If my reading of the early situation is correct, another
problem egually pressing is hqw tec explain the addition of
the worship of God to the worship of Christ." 1 Everyone will
admit that this is a very daring and novel thesis. It has a
challenging truth to it, but on its face value seems to be
exaggerated. Yet Marcion olaimed that a better God had been
discovered in Christ, and he was willing to go, as were the
Gnostics in general, to the extreme of forcing the 0ld
Testament God to alidicate in favor of Jesus Christ. It was
a terrible problem for the early Church to bring about a
harmony between these two conceptions of God as Oreator and
as Redeemer. There can be no gquestion about the fast that
this danger wae immament in the early Church. It seems that
in the gentile world the conversion to Christianity did not
neoessarily involve a dogmatic acceptance of the Jewlah
monotheistic God. At least we know that it took the moat
ptrenous and ingenious efforts of such men like Justin,
Ireaneus, Tertullian, Hippolytus and others to prove the
fallacy of rejecting or ignoring the God of the 0ld Testament.
This marks one of the most important aspects ofAJuatln's
work as a bridger of that vast chasm between the nalve Gospel
and its later problems. Had this whole problem of God and
his manifestation in Christ as a Redeemer been left in the
practical and experimental dress of the Gospels, the problem
under disousslion would never have arisen. But with the theo-
logizing Christ into metaﬁhyaica and oosmology a similar process
took place in the nature of God, and as a result the mere
practical Gospel of salvation became a theology, cosmology
and a doocttrine of God and a philosophy of the univerae.

1. 1Ibid, Pages 63, &4.




To begin with, the Christian group inherited the

monothelsm of Judalsm. Those Christianse who were grounded

in the falth adequately and were better able to judge its
essential elements and watoh ite proper development felt

that the unity and oneness of God must be preserved at all
costs. The pressure of heathenism, let alone its Jewish
anoeétry, made the group very tenacious in this belief.

But, on the other hand, they had to realize that Christianity
was not Judalsm, no matter how reformed it was. There was

an element of newness about it, that genius of univerasaliasm.
It is remarkable that they did not ignore this aspeect. Had
the Christian mevement in general done this they would have
paved the way for the death of the whole movement. We have
but to look at the meagre Christology of the Epistle of

. James and see the secret of the decay of that group which
malntained their monotheism at the expense of their Chriatology.
For "Christianity centers in Jesus Christ, it stands or falls,
lives or dies with the personality of Jesus G hrist." ' 1
‘Experience was to prove that no Christian group could survive
ifhat did not ascribe a peculiar nature to Jesus Christ, an
laseription to Him of deity.

llow the relation of this essential deity of Christ to
the essential unity of God must be done in such a way that
the intellectual, defining Greek should not find a ditheism.
Later, this problem was aggravated by the surgence of the

peal perasonality of the Holy Spirit, and the necessity of
}ﬂjtaining these three in an intelligent fashion, keeping
dlear the Unity of Deity and the separateness of expressions
nd persons.

1. Burkitt, F.C, ouoted in Fosdick, Modern
Use of the Bible, Page 208.



~ There is no rezson for us to seek an exrlanation to
the Chriatian doctrine of the Trinity outaside the Christian
circle. The Fathers could, from Origen to Augustine, roint
to passages in Plato's "Timaeus" where the first member of
the Platonic triad was spoken of as "Father" and the second
as the "only Begotten" z2s a proof for the authority of the
Trinity. 1 But this was only after they had themselves
sought for proofs of their doctrine of the Trinity outside
of the Christian literature. Often this wad done by the
Fathera to prove their doctrine. Neither should we seek
an explanation for the Trinity in the Babylonian Triad, the
Brahman of Brahma, Siva and Visnu, nor in the Parsee, or
Egyptian Isis, Osiris and Horius, The Christian dootrine
of the Trinity came out of rhe speculative atmosphere into
which its triple experience of Christ came. The Christians
were closely related to monothelsm and at the same time
their Christian experience of redemption could not tolerate
a2 menace to that monotheism. On the other hand the rezality
of thelr supernatural redemptive experience would brook no
lowering of the person of the Redeemer tc a mere function
or transitory prhenomenon of the Godhead. And .though we
findreferences tc the Trinity of deity in other religions,
nowhere do we find it in such a peculiar way as we find it
in the Christian religion. It is nowhere so concrete and
definite and real.

¥ Now no official doctrine of the Trinity is found in
the New Testament, yet all the materials are there for
ita theological construction. Professor Ballie 2 aptly
remarks that in Colossians 3: 4 " ¥ou have, in their clear

1. Ballie, The Place of Jesus Christ in lodern

Christianity, Page 188.
3. Ibld, Page 189.
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and propver relationships, all three of the terme which
were afterwards bullt into the doctrine of the Trinityv. "
The triple benediction st the end of II Cerinthians 13,
ag well as the baptismal formula at the end o¢f lMatthew,
even though it way not have been spoken by Jesus, all
indicate that the Trinity was in exiatence at an eariy
date. Dezn Inge in his "Outspoken Fssays" the second
series, remarks that "in no part of the New Testament
are we encouraged %o distinguish thoroughly between the
glorified Chriat and the Holy Spirit." Professor Morgan 1
says very emphatically that " 1t is simply not possible to
distinguish between the operation of the living Christ and
God anG no man tries™! Though Paul was & 'redemptionist!
and John a Yrevelationist! vet we find the triple aapect of
the deity in theum very certainly. To them there was ncthing
inconaistent with the unity of God. These two were so di-
verse in thelr view points yet so unified in their faith!
Profesaor Ballie sawvs, "it may be truly eaid that the members
of the primitive Christian fellowship were in the habit of
regarding God in three different lights, firet, in His
transcendent Being as inscrutibly above the temporal evelution
of the universe; second, a8 made manifest te them in the love
and tife and death of Christ; third, as rresent in scme sort
in thelr own hearts and epirits." 2 Yes, the doctrine 1s
germninally in the Scriptures, but there it is a practical,
nalve and ezxperimental doctrine. " There is nothing of re«
flection or design in it, nothing 'a rriori', nething that
consists in or comes cut of the manigulaticn of abstract
ideas." 3 If God i3 in Christ rezally, if the Spirit is a

1. Nature and Right of Religion, Page 277.

3. Ibld, Page 1GE.

3. Mackintosh, Doetrine of the Person of Christ,
Page 509,
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real renewing power, theze facte must, by the very nature
of the human mind, be gathered up into a unity. But it
followa that we have no right to force upon this naive
experience all the distinetions and deductions of later
times. The Spirit although not called a personality ("per-
son" was not used until later ) nevertheless was distinetly
understood tc be as personal as God Himaself.

As to the details of the argument pro and con 1n
reference to the germinal existence of the Trinity in the
New Testament we refer others to the standard Biblical
Theclogies. However 1t remains true that after the critics
have used textual criticism to substantiate the authenticity
of certain phrases, it yet remasins unshakeably true that
the underlying Christian experience of the total record is
triple in its aspects.

But not long after Pentecost, the acuteness of the
problem began to be felt from the atgndpoint of rationallity.
And after the Apostolic age, the firat unfolding of the
doctrine which lay implicit in the New Testament faith began
to unfold. Was it evolution, development, cor as W. T,Davidaon
says eplgenesis-- a pregressive differentiation and integration?
But there takes place an organization into one whole of all
the separate constituent elements of faith through the in-
strumentality of the environment.

Mr. W.Fulton in a fine article on the "Trinity" 1
traces the developmént of the doctrine of the Trinity through
five stages. The first is the formal identification of the
pre-exiatent Christ of Paul and John with the Logos of Greek
philosophy, the taking of Jesus Christ into the speculative
aphere. In this we fina vhne first real stirrings of the

Joute problem. The second stage is reached in Origen and



his doctrine of the eternal generation. The third stage is
4n the Nicaean consubstantiation clause; the fourth is when
the eternal distinetions in the Divine nature were posited;
and last in the promulgation of the idea of the double
procession,

It is in Juatin and the Apologists that we find the
first rational attempt to solve the issue. The Logos con-
ception attempted to utilize the philesophical background
and assign a plagce to the Logos within the revealing activ-
ity of ped without impsliring monothelsm and without falling
inte subordination. It was a noble attempt and when taken
for its intentions is perfectly legitimate and helpful. But
these terma do not stay put. They have guch bad relatives
who finally come into rlay to spoll the original intentions.
Try as +they would the Apologists did not and could not make
clear the concentration of revelation in Christ or Hls specific
relations to the Father. Tertullian was the first to use
the word "Trinitas", but Justin is his real precursor.

It is interesting to see how Justin carried over into
his attempts to solve the problem of God the categories of
rhilosophy and the relation of the Godhead to the world.
They were real vehicles of expression for him, but he did
not surmise that definitions and mathemsatical certalnties
do not really constitute the essence of the Christian faith.
They help,~- they certainly do,-- and they must be used.
Plato stood Juatin 1in good atead; In Justin we have God
spoken of as the Highest Belng, ineffable, and éxtramﬂly
transcendent. He is identified, as in Plato with the
Divine WOUS., He 1a Bpirit. EBe is toec exalted to be the
subject of definite predicates. Ve find two.-stralns in

Justin here, the Platonic and the Christian. Whether he




used them in their Platonle sense, the Jewiash sense, or the 'W
Christian sense has been debated by critics %te this day. I
am convinced that we must make allowances fcr the nature of
his apologetical literature and expressions, and also under-
8tand the earnestness of the man. As such he is a Christian.
He is using rhilosophy, not the reverse. He saw clearly the
real issues at stake, and his grasp of them and his suggested
gcolutions are most commendable.

Justin, with the Fathers, wanted to set their Christian
experience in logical terms and as such had to use the Greek
doctrines of diversity and wmultiplicity, and at the same
time maintain an abstract unity within the Divine nature it-
gelf., 1 They really were headed, as always is the oase, to-
warda_Triunity. The Greek ideas of Divine essence, the
Absolute substance, simply do not actually convey in unambig-
uous terms the experiencial meaning of Godhead. One doubts
whether philosophy can ever express in exact linguistic defi-
nition what falth knows to be true to experience. The Logoe
conception, ingenious and helpful as it proved to be, likewise
could not contain the full meaning of the Divinity of Christ
which Christian faith knew to be true. Nevertheless "these
men were doing their best in the service of the Truth they

loved, and it was quite certalnly a better best than any of

ue would have done, if with the same equipment, we had been
there to see". 2 What they did was to produce something, as
'canon Streeter says in "Reality", "though arithmetically
absurd, " yet "representatively apt!" 3. -

1. "Schon id II Jahr, wird derChristliche Gott in die
abstrakten Formen des Platonischen gekleidet und
dadurch in eine solche Ferne versetzt, dass das
Schwergewicht das religiceen Lebens aug der Welt
herausgeruckt wird". Wendland, Hell. Rom. Kultur,
geite "234-9,.,quoted in Angus,Religious Quests, Page 123

8. Baillie, Ibid, 185
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It is because scholars have failed to realize the
Christian earnestness of Justin and his type that they have
branded him as a perverter of the Gospel,as they do Paul.

Of course Justin prepared the way for Althanasius and
Augustine, though Athanasius still posesessed that naivete

of warm evangelicalism which is found in the New Testament.
Justin does stand at the very fountain head of the develop-
ment of the theological conception of the Christian dogma

of God. By his very terminology and attempt to make
Christianity intelligent he helped to replace the simple
religious aspect of God in the Son and Spirit and superceded
it by dogmatic and philosophilc identity of the essence of the
Son with the Father and at the same time poétulating eter-
nally differentiated subjects. A8 T say, it was not so pro-
nounced in Justin, but the beginnings are there. Besides he
got away from the simple Biblical terminology by employing
concepts for the construction of the immanent life of God
into a coemology which terms were meant to describe the

effeot of salvation. Although the New Testament does speak

more of the subordination of the Son and Spirit to the Father,
Justin started the process whereby the equality and unity of
essences was asserted in definitive terms. Harnack says that
the whole hidtory of the Trinity from Athanasius to Augustine .
was the gradual displacement of the Logos concept to that of
Son, of the substitution of the immanent and ontological and
absolute Trinity to that of the relative and experimental, 1
We do not say that the Apclogists, even Justin, had a doctrine
of the Trinity. Ve maintain only that the teginnings of the
scientific and theological doctrine are developing in them.
They started the proceas of that development.

l. H.D., 11, 309, 2860.



In Justin we find very little refernce to the 3pirit and
then 1t is not syatematically related to God er to Christ. The
inspiration of the prophets is now traced to the Logos, and

then agaln the Spirit. 1 Justin does not have an independent

place for the Spirit. But the Logos conception and the reasom
for its employment wae to make it necessary to work out a
definite doetrine of the Spirit. He paved the way for the
problem which was solved in its way,-- by not being solvedl!!
But the socalled solution has always been the more apt, as
Canon Streeter says, not for the intellectual definition it
gives of a positive mathematical faoct, but for the breadth
of ite comprehenslon, and for the errors it guards against.
The solution of the Trinitarian problem is simply unreasonable.
It may be tenable from the standpoint of Higher Reason, namely
faith. Fromthat point of view, which may be said to be the
orthodox view, the Trinity is regarded simply as a revelatiom.
beyond reason. And every attempt to go beyond it toc its exact
meaning has resulted in heresy. The Church finally said that
the solution was this: the three TROPOI UPARXEOS of undivided
Godhead were not seimply PROSOPA that is, aspects of bare
unity, nor were they three OUSIA which was tritheism, but MIA
OUSIA EN TRISIN TPOSTASESIN. This is most irrational, but 1t
was experientially true, and it 1s only that we can explain 1it.

One wonders if the New Testament expressions, not of
systematic theologlans, but of hard working missionaries are
not the best and only adequate poesible sclutions to the prob-
lem of the Trinlity! All of these speculations, however, are
gquite true to that New Testament experience.

There are many who have argued against the Trinity.
There was Servetus againet Calvin. Besldes Socinus despised

1. Cf, Rees, The Holy Spirit, Page 76.




the orthodox definition. Rationalism, and Schleiermacher
too, wanted a Sabellian interpretation rather than the
Athanasian interpretation, and he makes out a good case.

The battle between the advocates of the economic and the
immanent Trinlty has gone on into our day, while on the

other hand many are practically indifferent to any discusesion
of the subject.

Yet we are convinced that as long as faith conceives
the historical in the eternal, the religious realization of
redemption involves an eternal self-revelation of God, as
well as a perception of the person of the Redeemer and made
real and possessive in the Presence of the Holy Spirit and
the Church. Christian experience will always maintain that
Christ belongs to the eﬁernal life of Ged, and the Spirit
belonge to Christ and to God. At least the son and the Spirit
are assumed to be essentially exietent in God. How this
takes place is beyond our soientific serutiny. Temporal
categories of thought are insufficlent to ferret out these
things in the human expsrience. That there are three perasons
in one Godhead is absolutely inadequate unless we take into
acoount the limited psychological knowledge which the
Trinitarian formers possessed.

The religious value of the Trinity consists alone in
expounding the history of revelation as the self-disclosure
of the eternal God. As such it is a valuable safeguard
againet the exclusive, pantheistic, and transcendent interpre-
tations of the Trinity, which would depersconalize, deethicize,
dehumanize, depaternalize, and delndividualize the God of a
historiec revelation.

Now this change of the heavenly Father of the Synoptics

to the Trinity of later development has been desoribed by



Hateh, Harnack and others, as a degeneration rather than a
development, a corruption of the Truth from its earlier
simpliocity. It 1s not an enrichment due to a healthy normal
growth,

But this is only a partial truth. Of course there was
& tendency away from the simplicity of the former Goapel.
But what else could we expect? One wonders if Hateh and
Harnack have net done as much degenerating as Justin and
his successors!! Thie criticlsm is toc harsh and too un-
sympathetic. Let us remember that the formulation of
practically realized truth is one thing, a tendency to de~
sert the manifestation of the Triune God in experience and
in history for abstract speculations concerning the interior
relations of the deity is another. In the process the Churech
was called upon in the second century with ite sacred tra-
ditions fo fashion a concept of God as would interpret the
Christian experience in the midst of & new thought-world.
Certainly Greek terms were used. But in the use of these
rhilosophical forms of reasoning and the relaticn of Ged
to the world, the vital nature of the Gospel was not lost.
In fact these forms were the best way to preserve the Gospel.
They were symbols, encasing vital meanings. The universal
nature of the Gospel makes it neoeasaiy to face any new
culture and conquer it, and adapt it. This experimental
and vital truth that God brought about a New relation to
man is not destroyed, but reinterpreted. The Christian re~
ligion absorbed what 1t could, rejected what was forelgn,
and became enriched.

Ve will never cutgrow the inherent truth in the doctrine
of the Trinity. It is truel! 1Its scaffold of intellectualism

may alter and undergo changes, but the truth which it sustains,




never. That dces not say that it is untrue. The tadrole is
& frog in a certain stage of his life. When he becomes a full
grown frog he cannot deny the fact that he was a true frog,
ag frogs go, when he was a tadpole. The ocuter framework of
his anatomy may change according to the nature of things,
but his genus as a frog is the same at every stage of his
life. Toknow God as Father of all, God as revealed in the
historle Son, and God as revealed as the unseen Friend and
Companion of cur hearts - - that is to know the Trinity of
the New Testament and the Trinity of the oreeds, 1
The early Christians thought of God as one substance.
But th%ymet God in Jesus Christ. The debate resulted in
no ultimate philesophy, but in the familiar pattern which
served tc express the faith of their times. No Church
Father could explain its intellectual content except in
analoglea. Yet the Trinity is a part of the Christian
community to this day. In it #two streaums of Hebrew and
Greek thought met. An abidive religicus conviction was
expressed in terms of transient metaphysics.
Thus it is that these various dcotrines serve as in-
tellectual patterns for the vital faith, sheaths for the
holding of a powerful weapon, the vessels for the preserv-
ing of essential life. As long as men's epirits are con=
nected with their bodies which contain them, whether they
be black or brown or red or white, sc long will we need
1. "Doctrines are undoubtedly revelatiocns of
essentlial and objective truth; but they are
something more than this. Dootrines are des-
eriptions of functions."™ Kirk, The Religion of
Power, Page 203. This same interpretation is
given by Dean Shailer Mathews when he describes
doctrines as social patterns. Cf. January Journal
of Religion, article I. He also considered doo=-
trine as functional in the Christian group, never
as & final interpretations of truth, and are not

to be identified with the convictions from whioh
they arise which is abiding framework of all



these containers. And men of varying oultures will varioisly
interpret these basic exveriences as they pour them into the
vessels of thelr own temperawment.

The key to the development of any doctrinal expression
is always found in the total expression of that faith in the
New Teatament. Professcor Scott is quite right in maintaining
that what subaeqﬁent generations have produced in the way of
dootrinal developments have all been evolved from what was
inherently germinal in the New Testament. The troubtle with
men has always been the exaggeration of one element at the
expense of another.

A word may be added here as to the significance of
Juetin in the development of the first standard of faith in
the early Church. The hellenizing process had made for a
Jtheorizing about nature, the world, and the Christian religion.
The instinet of SOund-mindedneas led the Church to oprose the
complete theorizing of the Gospel with a sound common sense.
A8 a result there came .forth a slgiple attempt to reduce this
faith to an irreducible minimim which would safeguard what
was felt to be vital. Such, in short was the psychological
basis for the rise of the 01ld Roman Symbol. It was a bul-
wark against the errors of Hellenism, for there are no ele-
ments in it whlch can be specifically applied against any
Ebionite emphases. It is a poslitive assertion of raligioué
facts.

The dating of it has been debated by scholars from all
timea. At least it must have arisen early in the second century.
Kattenbusch has dated it as early as 100 A. D., while Harnack
dates it as late as 150 A. D.

What we wish to notlice about it is the fact of ites tri-

partitie construction which 1s an lmportant feature in this
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early dooument, and continues to be an important feature
in all later Christian development. .

In this connection Justin is an important witness.
Professor McGiffert 1 argues with weight that the Church at
Rome actually administered the rite of baptism in the tripar-
tite name of "God, Jesus Christ, and Holy Spirit." The chief
evidence used to substantiate this conclusion he finds in
Justin's Flrst Apology LXI where we read that the members
upon admission into the Christian fold are led to where there
1s. water, .. o us .and undergo a washing in water in the name
of the Fakther of All and Lord God and of our savior Jesus
Christ and of Holy Spirit." At least, if Justin is not
rararhrasing the liatthalc formula feor the sake of his Centile
Hearers, there is a difference here between the form in
Matthew and this phrese. It is not very conclusive evi-
dence but it does give us an idea that the Roman Church may
have been using a formula in baptiem which already was
locoked upon as a standard of faith.

It would not be impossible at all to believe that very
early, even in Justin's day, this "Rule of Falth" was in
existence as an instrument to check the license of inter-
rretation given to Seripture and the Gospel by faptaatic
apeculators who would allegorize away the Christian faith.
The creed,as Justinl!s language shows, was formulated in-
dependently of Scripture as a witness to the common faith
and its interpretation.

Today the problem of the relation of theism to
Christianity is a vital one, perhaps the most important
problem before the Chriatian religion. The neo reaiist,

1. The Apostle's ﬁraed.



the Communists after the radical type, the humanists, all
are raging a furlous attack against the thelstic interpreta-
tion of the Christian religion. Harry Elmer Barnes has
written & book against the whole theistic background of the
Christian religion assuming that its very superannuated
theoclogy is an anachronism and will result in the "Twilight
of Christianity", and what a blessing!

Hot only is the "modern mood", as Professcr Horton calls
1%, antagonistic to anything speculative, it is set upon the
eradication of the whole idea of anything metavhysical and
other worldly. The cynicism of the age is fed by fthe crit-
ical and scientific temper. The war has been blamed for a
great deal of the trouble, with which it really has had
something to do.

Not conly from ocutside Christian circles has this
antitheistic oriticiam come, but from many professcrs and
students within the Christian Church. What is more many
srecialists in Christianity have thrust theology aside as
& relic of the past, or because they were ashamed of it,
they have apologized for thelr interest in it. Theology,
to quote Barth, has really been in disrepute,and what ie
more it has abdicated its rlace a8 the queen of sclences
and become the handmald of biology, soclology, psycholegy
and comparative religion. Barth has begun what promised to
be more than a "marginal note," a "corrective", a "pinch of
sploe" to the modern prodigal from theology. He would trans-
form what goes under the name of modern humanistic religion
into a real "theo-logy", a Word of God, and rescue the

queen of the sciences from its anthropological abductors.



At least this is sure, there are many modern Christians
who after the fashion of Fucken practically tell us that we
may give up every distinetive doctrine of the Christian
faith and atill be Christian! This does, as Francis Patton
says, lay quite a heavy burden on Christian forbearance!
What 1s more it makes the student of historic Chrietianity
8it up and teke notice. The skeptic of the eighteenth cen-
tury belleved in God but denied Christ, but today's skeptic
believes in Jesus ( or Christ) and denies God. Professor
Vieman of the University of Chicago has sald many times,
and others as well, that the greatest péoblem of the Christian
religion in this generation is the problem of the Christian
God.

Justin and his attempt did atart this process. 48 a
Greek hies lmmanence coupled with a morsal optimlsm paved the
way for the whole develorment of a subjectivism which cul-
minated inthe great system of Sohlelermacher, whioch was a
practical spliritual pantheism. The whole basis of that
system was the result of the Greek genius in Christianity.
The Hebrew felt the awful transcendence of God, between the
Maker and the creature a great gulf was fixed. True, in the
Bible, God is also immanent. But he is immanent in the
world not because He is foroced to be, nor is He identified
with the world, but He is free, the Creator and Upholder.
To the Greek the world and God are rational. There is no
fixed gulf between God and man. The gulf is primarily one
of degree and not of kind. As a result, as Hyde remarks,
the Greek made God in the image of man, while the Hebreéw
made man in the image of God.

Now since Schleiermacher, the trend of theology has

been towards the dietinctly Greek elements in the inter-



rretation of Christianity. Man has assumed the chief
position and the old Greek proverb that "man is the measure
of all things" is the mottec in the experience theology of
our day. As a result the whole of the Christian CGospel

has been humanized apd with it the whole concept of God

and the Trinity. Ve are discovering today before cur very
eyes the disaolution of theology and the general avoidance
of'theology and Christianity by the intellectuals. Society
too has felt the effeots, and even 1t has fallen into a
state of disscluticn. The chief reason is that the authority
in the essential dootrine of the Highest Reality, God, has
been dissclved into a human valuation. This has 1ts logical
result in the humanism of the day which sees in God nothing
but the highest thing that men know. God, to.many a modern
Christian does not mean a person separated from the world,
it rather refers to the unity that pervades the world. This
is typically Greek. Of course God 1s both in the true his-
torical Christian sense. The reason why this problem faces
us in the study of Justin is that he has these two strains
in him. As we shall see his whole soterioclegy revesals his
Greek background. \

A great deal of our modern Christian thought, good in
its way, if not taken to extremes, 1s typically Greek. As
menticned above the difference between Cod and the wolld
is broken down and the name "God" is used in reference to
the mighty world-force in which we live. It is a process
and we ourselves are a part of it. God is not necessarily
distinct from us but we~are & part of Him. This has had
the tendency to reduce the older sharp corners off the doc=-

trinee conce so harsh. It has reduced the ides of sin fron

that of gullt to mere ignorance. It has made it very diffi-



cult for an ethical religion to operste. It has made

of the Incarnation s mere sywbol of the general truth that
man at his best ie cne with God. It has made of a God a
salubrious Father of all and all men have become brothers.
It has given us an unbounded optimiem in the future progress
of human nature, and has made the highest good but a normal
and healthy animal adjustment to our physical environment
and a harmonious spiritual contentment.the highest essence
¢f salvations It has made of miracle an impossibility, or
it has been explained on the basis of natural law which we
de not vet understand. It hss reduced the idea of revelation
to & natural basias, snd destroyed the real basis of the
Christian religion. In short this absGlutist and monistiec
interpretation of God has beesn but a revival of what the
Greek brought into the Church, which has received its full
development at the hands of Schlelermacher. The whole idea
cf historical Christian thelsm has fallen down. What has
taken its place is hard to name., It has ite wvarious aspects,
the most impertant of which we term humanism, a vague term
today, with a most noble family name!

One can sympathize with the Barthians who have seen the
result of this humanization of God. Justin must no'be too
harshly treated as a ploneer in the introduction of the
Greek temper into the Christian religion. He has ample traces
of the Hebrew way of looking at things, while on the cther ]
hand his Christian experience was closer. toc the Greek ldeas.
Vevertheless the Barthlans are right in attributing the whole
process of the modern approach to God through Kepler and
Newton and Copernicus, who destroyed the world view cf the
Bible. Then the development of the hlstorical sclences

produced the oriticism that shattered the Elble. Then came



evolution. And with it came the whole avalanche of skeptical
relativitism until every standard was shattered and theology
became but a phase of the socliology of religion, as in
Troeltach,

"Our moderniem of today is nothing but a repristination
of Platonism, either taking ite form from the more ethically
oriented Stoicism or from the FNeoplatoniec mysticlem." 1
At least 1t is idealistic in the philosorhical sense. What
ite essence 18 may be briefly stated: that man is essentially
one with the Divine Absclute and is divine. The higheat and
best in man is the divine. Our finiteneas 1s the esaence of
8in, and redemption comes from a freedom from this so-called
disharmony and slavery. This redemption ccmes either through
mystlc contemplation ¢r it comes through an energizing of
the will.

The chief criticism of fundamentallsm by the Barthians
is that 1t petrifies the doctrine of Cod and kindred ideas,
while the chief criticlism against modernism is that ite

doctrines of immanence tend tc dissolve theolegy proper.

The whole discussion of this most acute modern problem
by these Barthians 1s very challenging. The bearing of this
Greek immanence upon the Christian of the revelation of God
is stimulating. At least a religion based scolely upon lm-
manence, monism, which aseerte an unbroken continuity of
God and man deifies the world and man, it denies the per-
sonality of God, and because its revelation is not from an
"other" world of knowledge it cannot challenge me to a
decieion in accepting i1t and thus denies my personality,
for decision is the core of personality. The world of
God 18 set over the world of men, the sole emphasie is

1. Brunner, The Theology of Crisia, Page 1ll.




upon transcendence. Jesus in that case, becomes more than
a mere illuminator,or teacher, or genius, after the Stoic
concertion. He is the One who has come to man from another
world of transcendent quality differing in kind from our own.

Barthianiem is a fresh recurrence of the Latin, or,
better, the Hebrew typre of Christian emphasis uron God as
the transcendent Cne. Instead of an anthropology it wishes
teo be known as a theolegy. It comes at the time of crisis
indeed. 1t is again positing what historic Christianity has
always felt tc be a part of its message, namely that the
Christian religion ia intimately linked up with a theistic
view of the world.

ve find that in splte of Justin's Creek temper that he
was a theist and realized that the Christian religion must
have a theistic basia. In spite of the fact that hia soter-
iology 1s more Greek than Hebrew, his conception of the Logos
while Greek in its emphasis upon the revelation of knowledge,
was a unique occurrence and a "once for all" manifestation.
we tried as best he knew to keep the balance between these
twe extremes. Ané where he does emphasize the one more than
the other,it is due to his task, the vehicles with which he
had to work, and his milieu. Justin is a theist whose god
is both immanent, and transcendent. It may be that the Bar-
thians are heavy on the latter emphaaig! But the modern age,
at least in Americs, will have to realize that the Christian
religion cannot live in a humanistic atmosphere. Jesus was a
theist and the whole New Testauwent is couched im it. Christian
history has demanded it. Christianity is more than a mere way
of ethics, more than a mere adjustment mechanlsm, a philesophy

of God, a theosorhy,-- it is a religion, a life that is




related to the living personal God. 1

1. Cf. Clark, The Christian Doctrine of God; McConnell,
The Christlike God; Roberts, The Christian God, etc.




THE SIGNIFICANCE OF JUSTIN
AS A WITNESS TO A NEV DEVELOPMENT
IN CHRISTIAN SOTERIOLCGY.

CHAPTER IX




It is inreference to the sctericlogy of Justin that
he has been moat severely criticized as a perverter of the
New Testament doctrine of salvation. I suppose that his
conception of redemption more than any other phase of his
theoclogy bears the Greek stamp.

Some of the most important rhases of Justin's soteri-
ology may be summed up briefly before we trzce their crigins
and follow out their consequences.

For instance he was typically Greek in maintaining
that men have free will and hence the power to ¢cast off sin.l
Unlike the lLatin and to a certain extent the Greek, Justin
never maintained that there was & rredestinaticn to sin, but
cnly a foreknowledge of i1t. Infact all men are to be Judged
not with any reference to original sin as an inherited guilt,
but like Adam and Eve. 3 It is surprising and yet true to
ils temper to reject the fatalism of the Stoics. 8in was not
theresult of the transgresscrs desire or consent, but came in
through the instrumentality of demons. It wae Christ's su-
preme missicn to overccme the demcns. 3 FNow Justin does
use the term " He cleansed us with his bleod, those who be-
lieved on Him." 4 1In the Dialecgue 5 he speaks of the mystery
of the erose with which He has bought us. And yet from the
context of these passages we cannot for certain say that he
employs these terms in the forensic and expiatory fasiion
with which they were first employed. It escems that even in
these passagee he holds that the "teaching" element of Jesus

le Apol. I, 28, 43, 44; 11, 7z
Dial. 88, 103, 140.

2. Dial,l24.

3. Apol. I,33; Dlal 34, 40.

4, Apol. I, 45; 11, 80; Dial. 13l.
5. 1324,



was primary. He dwells on the refining, restraining and oul-
turzl powers of the Christian sotericlegy. Yet there is a
larger element in Justin, expressed in Irenaeus more fully
and satisfactorily. It relates t¢ the physical idea of re-
demption. Christ saves men, according to Justin, not by mere
11llumination, but by a personsal identificaticn of Himself, as
the Logos who ereated the world with man whe is under the
limitations of sin and death. He became like us that we
might beccme what He is. Our fleshly nature must be fused
or 1inoculated with the Divine nature, and thus made im-
mortel. Now that a@ct of Incarnation does not leave men
with nothing to acoomplish in their salvation. They too
must work out their own salvation. Justin, like Irenaeus,
has the idea that Christ as very God has come to us not
as a portion of the CGodhead, but as God Himself breaking
forth inte human life as a revelation. Although Justin
does nct explicitly state it, he does anticirate the
Athanasian, and typically Greek, conception of redemptione.
Salvation became the release from death and decay. Christ
by his indentification with humanity has leavened the lump
of humanity and thus makes it possible fcr man to become
divine, which means simply to develcp something which is
inherent in him. Salvation is almest a quasi-physical change
in man, and the work ¢f Christ is construed in terms of Sub-
atance. With this there is alsc the truly spiritual element
of knowledge which is typically Gfeek.

It is for this reason that Justin, and Greek theology in
ganeral,made the Incarnation the most important phase of

Christt's savicrhood. In it He recapitulated the human race

and brought "Life" and "Light" to men. This Greek note is

evident in John who speaks of Christ as the Lifegiver, the
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Lightbringer, the Truthbringer.

That 1s the reason why the Church in Justin's day was
getting away from Paul's idea of a spiritual-body resurrection.
But these @reeks brought with them their ideas of & bodily
resurrection. Justin himself says that " we expect to receive
our bodies again after they are dead and have been lald away."

This Greek lonistic idealism and its effecta on salva-
tion had a profound influence upon asaetism. The body being
£hs source of evil, 1t must be starved and maltreated. Justin
was sn ascetic simply as a result of his soterioclogy.

Justin stresses the fact that Christianity is & new Law,
it is a new truth. Again this 1s true te his Greek temper.

There are & number of observations which we must call
attention to in Justin's background that through him came
into the Christian religion and were emphasized,sometimes
unduly.

To the Greek, evil was not in the will, it was in the
mind, It was not guilt whieh regquired forgivemess, it was
rather ignorance which required illumination. The earlier
developmsnt of philosophy in Greece had been very optimistio.
Soorates held that man could liberate himself by shaking
eff the ¢ld conceptions, Redemption through knowledge had
always been the grand alm of phllosophy. Later there came
an alteration of this prineiple only in degres, nmot in kind.
The Greek mind is a unit in spite of its varied development.
They came to realize that the kind of kﬁqwledge needed was
more than mere man's aotivity of reason. The knowledge that
aaves must come by revelation,by dirset enlightenment from
gbove, The word "gnoais" applied earlier to all knowledge,

now came %o be applied to a knowledge invested with a pe-

culiar significance.™" This is 1life eternsal to know Thee the



only True God," isan echo of the Gresk temper. What is more,
the bondage under which man suffers is his material exiatence.
And with these two things the CGreek longed for a deliverance
from the bondage of Fecessity. The sense of the inevitable
destiny of men, determined by the fates gave to the Gresk
world the eternal "note of sadness.” 1In some of these we
find the roots of Justin's theology.
In short, to be a Christian in the Greek sense was to
be a man at your best. The evil that besets men is not
something that separates men from God, it is a temporary
nen-adjusted relationship. In the 0ld Testament sin is a
"no more" relationship between man and God, but in Justin
it is a "not yet." It is the outlook of the evolutionary
optimist. The Greek had no sense of moral evil. S0 too,
him redemption was primarily a self-redemption. It was
an escape from the demons of the world through knowledge,
sagraments, and self-realization. The Atonement received
ne cardinal emphasis . There ls no stressing of sin and grace.
Redemption is the recovery of the lost ilmage in man and the
restoration of man to his first state.3 The highest blessing be-
atowed upon man is the deification of humanity, and this in-
c¢ludes the full knowledée and enjoyment of Ged. " 3 8o recon-
ciliation is altogether absent in Justin. He shows no sense
of a struggle with sin as we find in Paul; and has no sympathy
#ith the cry, "Oh wretched man that I am, who shall deliver
me from the body of this death." Faith in the 01d Testament,
as Hatch says, is trust ina person, among the Greeks it is a
1. John. -
2. "Man is a plant of heavenly originl" say
the Greeks-- Angus, Religious Quests of

~ the Graeco-Roman world, Page 60.
3. Harnack, H.D., 1I, 2340.
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conviction of the intellect and a satisfaction of that ca-
pacity.the Greek saw in life a flower ready to bloou with
astonishing capacity to respond to the gardener's care. The
Hebrew saw ln life a flower siunted by some malignant disease
which robbed it of the loveliness of bloom and the allurment
¢f fragranoe...v..«s.%.For tﬁe Greek and the Hebrew are
always doing battle for the possesalon of the mind of man.
Perhaps the deepest tension among all the disturbances which
have strained the museles of the minds of men is this fun-=
damental battle between the Greek and the Hebrew view of 1life."
Hough, "Wither Christianity", Page 3. Jesus speaks fthe recon-
¢iling words: to the Greek he says, "Ye are the light of

the world," while to the Hebrew He says, "Ye are the salt of
the earth."

80 we find that the Apologists, Juetin included, do not
ask the gentile mind to change very much in 1ts attitude to-
We.rds redemption..They merely take what the gentile longed
for, ( and was it not essentially the same as the Hebrew
longing?) offered it a new certainty end a new encouragement
which the Christian religion gives. OChristlanity becomes to
them not a new garment, but the old garment is made over.
The 1ife of well-dolng is made an assured career. The goal
of their religious guests remains quite the same, the method
of 4ite attainment too is unchanged, but theTruth which would
liberate the mind now is cleared of ite haze, it is rein-
forced with Hope.

* Many have said that when Justin took that ground he
revealed a very inasdeguate knowledge of the essence of his
religion., He is too silent cn some of the great affirmations
of the traditional faith. He has overlocked forgiveness, he

does not demand a downright new birth or a new creature of




the gentilea. His theory of the redeeming work of Christ

ia couched in terms that make the Goapel only an exemplary
symbol of the way to Life. Harnack too remarks about the
weakness of the Apologlsts in identifying truth whereever
found in the world with the contents of Christianity and

that 1t was done &t the awful cost of neutralizing the
significance of all the specific features of the religion they
claimed to defend. All of this i1s very true. Yet it does

not take into consideration scue very evident facts.

Justin addressed the cultured minds of the dayv. He
was forced to advance concepts which these minds would re-
8rond to. They had to insist upon the affinities of the Greek
and the Christian thought, not on those features which were
alien. 1T believe that the personal faith of Justin was far
richer than the Apclogles admit. The feeling of the writinge
of Justin reveal more to us than we suprose. The Gospel to
him was more than than an Exemplar Imprimatur of the Logos
put in mere moral terms. The writings of Justin are filled
with a sense of the newness of life In store for everyone.
The love of God and the grace of God in the manifestation
of the Logos, though not expressed, is certainly the under-
tone of Justin's work. There was something more than philos-
ophy there that could make a man fersake all and follow
Christ. Their minds were filled with the relation of
Christianity to modern thought.

What 1ls more, though the Apologlsts may have conceived
the Cospel in meager terms according to their writings, yet
they did respect the great outlines of the Christian faith
and remain true to them. It 1s remarkable that with thelr
intelleotual powers they did not take the Gosrpel farther

astray. Though the CGnostica fipally and unwittingly destroyed



ialth 1n v he Tncarpmation, let us remember that the Apclo-
gista, although they barely grasped it, ramained under the
significance of it. Justin's redemption way be very Greek
in its tone, but it =till bears about it the idea that re-
demption was a great event, miraculous, issuing from the
loving heart of god. But he does pave the way for the
goming of the Greek element in aote}iology which has had
ita revivals, and is the most popular interpretation of
redemption in wmodern circles today. Tith this aspect of
Greek soteriology we will now busy ourselves.

As stated in another section of this thesis in a
different form, the Christian religion is primarily one of
redemption. Somehow Christians have always believed, whether
liberal or fundamental, ATian or orthodox, Socinian or
Calvinist, that throught Christ the superhuman powers of
God have been made available for man's help. It has nistor-
ically held to the double aspect of this redemption in Chriat,
namely, there has been a rescue from spiritual death and danger,
and a new life's beginningj-- and also a release from ignorance
and superstition and fear and guilt. The Christian religion
has often esmphasized the cosmic =zapects of thie'prooeaa and
act toc severely, but it has never heralded a Savior who is
not greater than that from which men are to be saved. The
conception of sin has often been made so abstract that it
has required a metaphysical framework on which te work out
the redemptive system, This has been the danger which the
introduction of metaphysical and philosorhical thought forms
has brought into the Christian falith. Ve have but to recall
the monumental system of Augustine. It has a terrible reality
in it. But it 15 a "system" and has tended to make redemption

something abstract and unreal.
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There 1s truth, real truth, in the factas under the
eosnmic aspect of sin in the great theclogical systems. 8in
is more than individual, it is social and as broad as the
human race is wide. Today our sense of social solidarity
brought on by modern means has given us a gliumpse cf the
universal hideousness of 8in and our individual contribu-
tion to its total aspect, though we may be far removed
from it. Sinful conduct is no more individual but social,
This has given us a soclal aspeot of salvation.

8in certainly is more than Justin and the Greeks
would make it. It is actual degeneracy. Though his emphasis
i true as far as it goes, it needs the other aspect of
guilt, Man is in a state of actual degeneracy because he
hates rather than loves, he aoguires rather than shares.
4t simply cannot be overcome by advice alone, nor by an il-
lumination of the intellect. The perpetrators c¢f the last
war wers honor men inthe great universities. The Gospel is
the "gnosis". Socrates is wrong when he avows that a man'e
possession of the "knowledge " will result in his doing 1it.
Such knowledge lacks dymamic. That is what Paul found to be
the weakness of the lLaw, it did not have power encugh to get
1tself donel!! It was only a scyoolmaster, not a safior. But
Chr$stiana have always felt that what the lLaw could not do
GOD did in Christ. This undeserved gift of salvation coming
from a self-giving God is the real dynamic. He initiates )
the whole Goapel. I think you find this note in Justin,
although circumstances made him sublimate it to the aspect
of mecral influence, Yes, knowledge often puffs up, as we can
8ee today. Our educational efforts are noct produeing the
results we ahoul& expect. It is primarily because it lacks

the Love that CGod gives. What philosephy tries to do and does



imrerfeotly, trust in a Curistlike God really accomplishes.
The Christian faith hss the power and the life because it
brings the life into proper relationship with God. This is
the appeal of supernaturalism, of theism, and it is an in-
tegral part of the historic Gospel. Aristotle and Plato may
be the guardians of much in the history of Christianity but
they arenot the realaperpetratora or inspirera of the
Christian salvation. They may assist in its expression and
help us to communicate it to those whom we teach, but they
8imply are no more than vehicles. That is the rezson the
Chureh lives on, simply because it is the bringer of salva-
tion. Tho ever heard of a Platonic 1 school of philosorhy
perpetuating itself by the asheer force of its soteriology!
The theology of salvation may be functional, a pattern-
dootrine that can be interpreted according to its constituent
elements 2 in a given social wilieu, but the 1lifs conviction
beneath is the same for every age. Jesus Cjriet is the same--
yesterday, today and forever in the realm of doctrine. Now if
Christianity, as some hold, is intrinsically a system of doo-
trines authoritatively fixed in patterna of other times and
lacking moral content, it will be abandoned!

As intimated in a previous section, this Greek conception
of salvation by illumination, ie today being challenged by the
Barthians. Instead of the Greek unity of life of man and God,
of monlsm, of the capacity of man to know God, of the rational-
ity of the universe, of the moral optimisu of man, of the es-
sential "not yetness" of man's nature, of the nature of evil as
ignorance,--this group rosit the opposite position.

1. "Were Christianity a theory cf the universe
it would have perished lomg ago."
iic Fayden, Ibid, 393.

2. Dean Hathews lectures on Sccial Theology.
Cf. his Faith of Medernism.



There is a moral chasm, they say, between God and man
that elmply cannot be bridged unless God wills to bridge it.
The monism of the universe is broken up into a stark dualism.
The rationality of the universe cannot be acclaimed by the
natural mind. God cannot be known by the namml man, only
hints can be gleaned of His existence in nature. All of man's
efforts end in the despair of death and night. Han's nature
is "no more" in relation to God, not simply a "not yet" with
its hopeful optimism. The nature of evil is not ignorance, it
is downright rebellion against God. There can be no salvation
without an ACT of God, not merely a word of Bruth. This Act
of God is a Word, and can be understood only by the decision
a0t of faith. The free will which a man really has is his
power of decision. At the basis of life is this eternal con-
tradiction, contra-dictio, that there is no way from man to
God., and when a man realizes it he has learned to ask the
greatest question in the world. MWMan is not in a atate of ar-
rested development, as the evolutionists teach,-- he is in =a
gtate of contradictory principles. Evil is eesentially guils,
whicﬁ has brought about the breach of fellowship between man
and God. It involved a loss of ability to return to the
Father. Now the only escape from this despair is to recognize
the absolute state of helplesaness of man, acknowledging that
self-trust is the core of evil and trusting in God alone.
Forgiveness follows as an act of God which He alone can speak
and do because He wills to. God has borne the creoss Himself,
but he allowed it to be revealed in history on Calvary. He
has thus removed the curse of history. When men trust in
this salvation they have begun the eternal life in the world
of God« And from this there flows the ethical incentive.

This reconcilistion gives us the right to stand in the eternal




salvation while a part of history and share in the divine
1ife of Jesus Christ. It is not a divine salvatien, but the
divine salvation pof history, given us freesly. The Greek idea
of man's activity in salvation is emphatically denied. What
Luther meant by a salvation by works these Barthians see in
the Greek emphasis, which is so rredominant today. The Gospel,
they claim is an act whersby God ccmes to man. He resolves the
the contradiction, He justifies the guilty, He bears the cross
from the foundation of the world. GCod is soverign and Lord.
He is not a feilow-partner, as the Greeks, especially the
Stoies would say. And the only way in whish to prove this sal-
vation is not by philesorhical argument, but by faith,--it
must be believed. Whatever can be proved is unimportant. So
these Barthians would repudiate all attempts at the definition
of Christian experlence. It is but the crystallizing of what
was meant to be free-flowing. Falth never comes of experience,
but experience comes of faith, and faith is not a dogma to
be believed, but an act of decision. This makes it impossible
for anyone ever to be a Christian on earth, one only knows
that Cod has accepted us, that we have been called through
Christ. This will make for no laxity in moral behavior, for
this salvation will be the decease of self-will and the reign
of God, not as & teacher of salvation, but as a bearer of
salvation. The physical 1ife will die, but the new life is
eternal. 1
This whole conception of salvation is certainly a cone
tradidtion to most contemporary ideas of salvation. God
1. Cf. Brunner, Theology of Crisis; iax Bfranch,
Die Theologie Karl Barth's; Barth, Word of
ged and the word of Man; Articles by Horton,

Keller, Richard,Niebuhr, Ernet, Herman,
Bixler, Pauck;, ete., in various pericdicals.



has been relegated to an unimportant place in modern theology,
ever since Schleiermacher. 1 The whole recurrence of the

Greek emphasis in salvation has a phenomenal growth and ad-
herence. Kant 1s the real father of the modern Greek renascence,
or we may go back farther than that and find it already coming
in the late Middle Ages., ©Suffice it to say that the founaation
of religion for Kant was found not in a glven revelation, but
it was founded in the nature of man, in human experience as

an unprovable postulate., It was Schlelermacher who took this
phase of FKant, and in a dry rationalistic age, started a

system of theology based upon the promise that man is ab-
solutdy dependent upon CGod. At least theology fer
Schleisrmacher was based in man's religicus nature and not

in the nature of God or ina revelation. Two generations

have drunk deeply at the well of Schlelermacher!s refreshing
religicus treatise, "DE€€ Christliche Glaubei, e, T
Christianity has taken a new lease on life by calling itself

a way of life and not primarlly a way of intellectual belief.
The first oritics of Schleiermacher saw his fallacy and

tried to disprove the reality of Jusus! historical existence,

for all Schlelermacher?s system really needed waa the ldea

¢f Jesus and not the rezl man. It was primarily an abso-
lutist and monistic system based much on Spinoza and Hegel.
It was a subjective idealism. Then Ritschl came and after

& monumental work made fast the historical consciousness of
Jesus. This we might say is the kernel of all modern theol-
ogy, a Rikchlianized Schleiermacherianism. HRarnack and
Hermann are the two great living exponents of thls theology

of veaterday?!

1, Schleiermacher's modernism is not new at all;
it is as old a8 Justin and Paull
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That will be the outcome? Has Schleisrmacher lead us
into a blind alley? Or have we not followed him far enough?

Is the experisnce theology with ite anthropocentrie emphasis
upon salvation at the end of its era? Do we need'a new
atart? Has the theology of Bchlelermacher made us prodigals
to the real THEOLOGY? Is the epistem onlogy of Schleliermacher
too uneritical, too Greek, too optimistic, foo shallow?

It is this general situation that lies at the root of
the Barthian movement. It brooks no harbor for Schlelermacher.
He is the culprit of modern theology. He has caused %he
dewnfall of the gueen of sciences. He has lead us into a
blind alley. He has made anthropology into a theclogy. He
has substituted culture, self-will, individual experience
for salvation, redemption. He has dethroned all authority
in such a fashion that it ﬁouchea all society which is now
in 2 state of dissclution. He has caused the blight of the
flower of Protestantism, which grew up with such promise.

But he has put man in the plsee of God, self in the place
of grace.

Vhat the result wil be remains to be seen. One thing
should be sald, that Justin's empﬁaaia lies back of this
whole recurrence of the 'Greek 1dea of salvation.

The Barthian movement has been ssverely criticized,
but its eritice have had to retire. They ( Barthians) do
not olaim to be the founders of a system, and that seems to
be their strong peint. But they too are crystallizing their
opinions, add are beccoming in wany ways a8 dogmatic as the
factions they criticlze. The movement has been called a
"desparado Theologie," Dr.W.PF. Patterson of Edinburgh, has
called it " a species of agnosticism akin to that of gpencer,”

a Princeton Professor has ealled it a "form of fatalism",



while Dr. Harnack has c¢alled it a "revival of ancient
gneaticiesm." On the other hand Dr. Lang of Halle has

¢alled Barth the greatest theologian since Schlelermacher,
and Count Keyserling has called him the savior of Protestant—
ism in Fyrope. European thought 1s divided on the issues

the Barthlans ralsed. BStudents flock to thed. No theological
discussion today can ignore, 1f not the Barthian systeu,

the Barthian atmosphers and "spice."

Vhatever the truth may be, the fact remains that their
emphasis needs to be struck in this day of rampant individe
ualism in every realm of life, which is threatening the very
foundation of every fundamental social institution. And
after all theology is to some extent one of the most preser-
vative sccial institutions. Protestantism needs a dose of
despalr and pessimisz tc shock 1t out of its silly optimism,
and at the same time a new dynamio to rouse it ocut of ite
eynlcal, deadening, monotonous, powerless lethargy. It is
hoped that Barth may prove to be a savior, by again making the
Cospel a "good news" from a far country, salvation a gift
from the "deus obsconditus."

However, cne question needs to be raised in reference
to the Barthian reemphaiss upon the transcendent element in
the redemptive process: Can any syster of Christian thought
ignore the human, the typically Greek, element in redemption?
It has always returned under protest after some theologlan
or another has banished it as foreign to the Christian
religion. Barth is undoubtedly right according to historic
Christianity, 1IN EIS POSITIVES, -~ but is he historically



right in his negatives? Time will be the corrective,
anq human experience the means, which will balance this
age-old question. Justin's Greek emphasis upon the
individual participation in the redemptive process,
although cverearphasized in our day, has its proper,

if not its zbsclute place.



THE SIGNIFICANCE OF JUSTIN
AB A WITNESS TO THE NATURE OF
THE CHURCH INTHE SECOND

CENTURY

CHAPTER X



Dr., Lowrie 1 in his book on the problem of Chmrch
Unity quotes an interesting incident relative to our
subject. Dr, Patton when President cf Prineeton Theolog-
ical Seminary, at & moment when the faculty was debating
how best to fill the vacant chair of Church Polity, pro-
posed rather to abolish the chair, alleging that the "iure
divino" character of the Presbyterisan system is impossitble
of defense. Thereuron a member cf the faculty, the Pro-
fessor of Dogmatics as we would suppose, zrose and meintained
that Presbyterisnism is an integral part of the Presbyterian
and the Calviniet faith! A new Professor was secured who
later;p;oved thst he had no intention of maintaining the
traditions of Presbyterianism.

This statement cof Dr. Patton's seems tc echo the voices
of many ecclesiastics today. The organizations cf the various
Churches, once defended with the authority of "iure divinc"
character gleaned from the Vord of God are today & problem
on cur hands. As é result of the breakdown of the "iure divino"
character and a reallization of the "de facto" existence cf
what we have, many scholars have been driven back to study
the l1ife and charscter of the early Church with open wminds.
Instead of wearing the particular spectacles of an ecclesias-
tical polity, they go into the study with unblased opinions.

Canon Streeter, an Anglican, has surprised us with an
unbiased study of the "Primitive Church." His chief cbject
in this study is due to the "importance of the subject of
Christian origins in relation tc the present day discuseion
of Christian Reunion. v¥or four hundred years theologilans

1. The Problem of Church Unity, Foreword.



of rival churches have armed themselves to battle on the
question of the Primitive Church. However great their
reverence for scientific fact, they have at least HOPED

that the result of thelir investigations would be to vindl-
cate arostelic authority for the typre of Church Order to
which they were themeelves attached. The Eplecopalian has
sought to find episcopacy, the Presbyterian, Presbyterlanism,
and the Inderendent & system ¢f inderendency, to be the only
form of Church government in New Testament times. But while
each party tc the dispute has been aple tc make out & case
for his own view, he has never succeeded in derolishing the
czse of his opronent. The explanaticn of thilas deadlock,

I have come to belleve, is qulte simrle. It is the un-
eriticized assumrtion, made by all parties to the contro-
versy, that in the first century there exlsted a single

tvpe of Church Crder."™ 1 Then he goes on to show how at
the end of the first century and bevond all the types of
Churceh order usually defended were in existence 1in different
provinces ¢f the Roman Fupire.

Frederick Lynch in a review of the recent bock of ar-
ticles on Modern Christisnity edited by Dr. L. H. Hcugh
makes this remark, " Gne-missee & chapter devoted to the
nature ¢f the Church, for agreement upon this must precede
any real step toward organic unity. 1Is this omission due
to the decline ¢f interest of liberal Protestants in the
Church?" This latter question seems to be symptomatic of
many younger theologlans who are the authors of these
articles.

1. Canon B. H. Streeter, The Primitive
Chureh, VII, VIII.



Another high Anglican, Dr. Headlam, in a recent bock, the
Bramrton vectures for 1930, has scme interesting things to say
in reference tec the nature of the Church. In the rreface to the
second editicn, he rerlises to somes of the criticism advanced
against his position by Dr.Gore who hss always been an advocate
fer the Anglican cenception of the Church, He holdsi= * T"that
a definite ccumissicn of autherity was given to the Arostles;
that they were given autherity tc transmit this to their
successcrs; that they definiltely made rules fer eriscopal
ordination; that these rules obtained from the beginning;
that & theory of this character actually prevailed in the
Church at a time when we first have full informaticn......"

~ == all of these articles are assumptions. There I no

conclusive evidence for their establishment, while on the
contrary there ia & great deal of material that definitely
conflicets with these positicens. Fis own reint of view in
the entire admirable and scholarly vclume is summed ur as
follows: "that the Tord gave authority to His Chureh and

a commission of minlstry to His Apocstles; that in the
exercise of that ministry the Apcstles, acting as rerre-
gentatives ¢f the Church, appointed rerscns for cifice

by laying on of hands; that starting f;om this Apocstolie
custom the Church gradually built up its crganization and
ite rule of Crders; that we find this established, though"
not as accepted in any rigld sense in the third eentury;
and that there is still evidenoce that variation of custom
rrevailed." He adds that this was not misfortune, but
that it gave the Church strength during the time of strain,
and that it worked for the unity of the Church. ( I wonder
if the unity did not work for the order, instead of the

reverse?) He further declares that the Anglican is not



justified in declaring other ministries invalid, and that
no testimony of Christ cr the New Testament makee such an
asaertion legitimste. PRut he ccncludes with the hope that
the Church of the future, if it is to be uniteqd, mu;t unite
upcn the basis of episcoral rule and ordinztion carefully
carried outl!l! He agrees vervheartily with Bishop Gore on
the essentiality of the episcopal government as the only
ene te unite Christendom, but his only difference from Gore
is that episcopacy must not, like Dr.Gore does, be zrgued
a8 a theory which is unspiritusl and mechanical.

There never has been a disrpute as to the nature of the
"Church triumphant." It is rather over the visible Church
that the controversies have raged. There are four important
theories as to the rise of the Church and its form of govern-
ment. The first is th§t nc forie of government was instituted
by the Founder of the Church and His apostles, taat there
was originally no distinctlion between the clergy and the
laity, and that the officers were appointed as need for order
apreared. The second view 1s that a government was criginated
which could claim to be a "jus divinum"™ and that it resides
in the rresbyteriate. The third view is like the seccnd, but
it assigns the governing rosition te a superior Crder, that of
bishoys, and makes the succession pass through them. Then
there is the fourth theory, that the entire episccopate is
subject to the bishop of Pome who has received his commisslion
direct from Christ. All authority rests in him ultimately.

When theae theorles are simmered down they represent bu t
two chlef positions. On the one hand we have the Sacramentel
view of the Church as & Divine Institution, while on the
other we have the functicnal view, which views the Church

58 an instituticon which grew upr a8 a matter of exrpediency.
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Since the Christian religion could nct live in a disembodied
state, as Professcr Nagler szays, it was forced to take to
iteelf a body andthereby perpetuate itself to posterity.

These two maln theories represented by the Anglicans
on the one hand and Harnack, and others, on ths cther hand,
are certainly not te be asccerted in tote. That the minutest
details of Church organizaticn sere formulzted by the
Arostles under a special guidance from their lord, that a
definite dectrine of Orders and a definite idez of the
Chureh wzs expressed, is certainly to be rejected. That the
whole future corganization was prescribed in detail by the
Arostles is certainly a strain of Christian intelligence!

nn the other hand Harnack, Schmiedel,and other@boannot
be taken tco seriocusly when thev malntzin that the Catholic
Ohurch ¢of the third and fourth centuriées was not a development,
but entirely = perversion of primitive Christianity. They
advocate a3 discarding ¢f the whole develorment. Similarly
¢thers have claimed that the Church was a develecrment receiving
its primary influence from the pagan world. Undoubtedly,
influences were bound to flow over from the Gentlile world
into the Christian Church. There 1s toc much in later
Catholdzism that has no direct outgrowth from the Christian
religion to deny that. But that is not the whole story.

Yhen we inguire into the nature of the Church and its
development in early Christian history we are lead to make
some radical alterations in cur whole concertion of the
nature ¢f the Church. What is more, we need te ingulre into
the nature of the Church if we would contribute anything
constructive to the problem of Christian Reunion. iere
sentimentality and rhetoric will not unite'the Churches,

it may cause more divisicns than what we already have. Ve



cannot have rhurch Unity until men core to & satlafactory
intelligent agreement =8 to the nature of she Christian
Bocciety. Is it a Divine Institution with Orders and pre-
scribed governuent issuing directly from Christ Himself?

Or is it a functional institution, which alters iteself in
varying circumstancea? 1Is it a fellowship, which is not
derendent for its authority upon the exactness of ite
ecclesiastical princirles?

, Let us inguire into what Jesus thought of the Church.
And then let us turn to Justin and see if in him we might
find some clue to the development of the Chureck in the
middle of the second century. Of course we must remexber
that Justin is not primarily an ecclesiastic, he is more
cf a philosopher. But that should make his witness to the
Christianity of his day mcre valuable. Tt is the specialist
who puts us under the false impression..

Tithin a few vears after the death of Jusus we find
a society 1n existence whichcalled itself by His name and
had for its aim the dissemination of the Gospel to the
entire world. From the very beginning it was a reculiar
grouyp, differing from any other in the world. It made
gsuch startling claims =8 to bring forth from pagan critics
the hollow laughter of contempt. Saf what we will, the
living message of Jesus came to be identifled with this
visible socliety of his pecople.

The origins of the Church are so vague and scanty
that we have no right to dogmatized. We know that it came
into existence silently and almost unconscicusly. It
arose out of = mysterious spring fed by silent and myster-
icus forces. dn the face of the facts about Jesus' re-

lation to the Church, we cannot maintain that He founded



& formal organization. FHis interest waze not in institu-
ticons, but in men. Whether he had anything to do with
ritual oi forma, geems to be negated by his discarding

of the sinrle rite of baptiam. "hat 1s more we find the
discirles geing out into the worla witheout any prescribed
government or princirles of any sort. They haa no definite
guldance. The first forms of government were rrimarily
experimental.

But if Jesus did net initiate a Church in the modern
institutional sense, He dié gather tc Himself s brother-
hood cof men. It grew and added tc itself men and women.
These follewers of His revered Him and believed in His cause.
This company, brotherhood, fellowship,-- formed the nu-
cleus of the primitive Ghuréh. This ecstatic group
needed a soclety to preaervwlwhat it bhaa. Time and again
we notice in the history of the Christian Church where
grours have broken off from the organized Church with the
hope of escaping organization of any sort, but they have
Been forced to organize tc rreserve their very radicality.
This early Christian group was a social group as well as
a religious. The critics after Harnack's fashion do an in-
justice tec the whole question of the rise of the Church by
saying that the Church was foreign to the mind of Jesus.
Certainly He did not consciously plan a Church, but it
wzs the inevitable outcome of Eia movement and His work
and His group of disciples.

As remarked above,the Churech was a unicgue soclety.

It poesessed a peculiar character from the start. It was
& religious society and brotherhood, professing loyalty
to the state and yet remaining wholly alcof fromit. It

had an existence on earth but its real character made 1t
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" a cclony of heaven." An early piece of literature des-
¢ribes the charascter of the Church group very elezrly:
"Christians are not distinguished from the rest of mankind
either in lceality or in espeech or in customs... They dwell
not in eitles of their own, nor rractice an extracrdinary
kind of 1ife." 1t continues by saying that the Christians
live with other feolks but that they are scjolrners. They
bear their share of hardships as though they were strzngers.
fvery country is & fatherland tec them and ever fatherland is

forelgn country to them. "They are in the flesh but they

o

live not after it. They exlst on earth, but their citlzenship
is in heaven."

The early Chiristisns rexlly perretuated their apostle=
shir by living under the invislble leaderehiyp and guldance
of thelr lLord. Besides they came to think of themselves us
an "eccleala." They claimed to be the "Remnznt" of the
true Israel. They were the "people of God," the "Israel of
+ God," " the twelve tribes of the Dispersion." They looked
uren themselves as & favered nation, and entrance info it
#2858 by the rite of bartism and the observance of the Lord's
Surper as a sustainer of the spiritual life. They caue te
think of the Church as an inevitable grour to be identified
w#ith 1f one would be in toueh with Christ. Tc be cast out of
the Church was to be severed from Chrigt and certain damna-
tion. They undoubtedly received from Jesus this thought tha
men were bound together and that the individusl can realize
his best develcpment only in relation with his fellowuen.
¥0t only that,but there wus a living hepe in the early group
in that they waited for the coming of the Lord. Ye have no
concertion of the enthusiszswm which filled the early Church.

It ia simply impessible t¢ hold with Leisy and other high

t



Churchman that Peter and the apcstles met together and
deciding to form a society precceeded to draw upr a consti-
tution. "The church was created by a burning enthusiasm." 1

Now &ll of this is not a departure from the teachings
of Christ. It is rather an assertion of the central ideas
of Chriat.

The apologistas fer Church government cf one sort or
another are beside the yroint when they wish frou proof-
texts to extract thelr polity out of the New Testament
experience of the Church. They ( early Christians ' professed
ne government at all. They were an ecstatic group, who
thought that crganization was one thing to be aveided.
Carnal institutions needed to maintain themselves by a
fixed rule, but the Church was nct an INSTITUTICN 4n thie
age. It was & heavenly sacrament=l group and as such
was under the direct guidance of the Spirit of God in
Christ. Thie doctrine of the Spirit and its continuance
in the process of revelation iead to some extravagance
that had to be later checked. The checking of some of
these free movements based upon the liberty of the Spirit
eaused many a protest in the later Church, as we notioce
especially in the case of the Montanists.

One thing is certain above &ll, that the early Chris-
tian group looked uron themselves as a supernatural and
divine socliety. This conception was not a later develop-
ment under the influence of a mystical theology. Indeed
under no considerations could such an idea of charismatic
society have arisen but during the early days of the Church.

So in a way, Jesus is the Founder of the Church that
goes by His name. He did not foresee its full coming. But

under the distinctive and unigue influence of the Spirit,
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the Church srose apontanecualy snd inevitably. Jesus
mzde the ¥ingdom a reality, He inspired Hia followers
tc a new 1life and a new sense of power, and tomake it
effectual they formed into a scciety; differing in
character from all others.

Some say that the Christian movement did not origi-
nate the Church but that they found it already there. The
term and meaning of "ecclesia" was in existence, they arzue.
But then who would even have expected a movewert similar to
the Church on the first century to have lasues frow any
ros3ible mode of Jewish naticnalism. The Christian Church
began in a new and original spiritual impulse. ®his is
the creative and original achlevement of Jesus in any case.

Now,as we turn from this first century or New Testament
ldea of the nature of the Church to Justin,we find many pointa
in common and some that differ. TFor one thing,we find no
exolusive doctrine of the Church as a legal institution, nor
of an institution which we f£ind in Oyprian or Jerome. (Ve
mast judge Cyprian in the light of his colossal attempt
to save the Church. The Apologist in any case must be
judged by anything but his specialty!) On the other hand,
Justints idea of the Church was no mere school of philosorhy.
Nor does it fake on the idez of a mechanical group organ-
ized after a constitution. Justin has a charismatic:
idea of the Church. The Church ia a divine society of the
"illuminated." It is unigue. The people in it are super-
natural people who possess distinetive moral and spiritual
gualitites. They represented a group of people whose moral
conduct was above reproach. They worshipped a distinctly
unigue God and Christ. They are s heavenly colony whe have

ne desire to usurp any of Casesar's zrorogatives. They are




the true Israel. They wvcssess the true rightecusness.

In the First Arolegy, Justin zives an account of the
worshir of the Church in his time, whioh according to
Huestis, 1 must have been a service of at least two hours.
He writes, "On Sunday all who live in the country or in
the cities gather together to one place, and the "memoirs"
of the Apocstles or the books of the proghets are read, as
long as time permits. Then when the reader has ended, the
preslident in a discourse instructs, and exhorts to the
imitation of these gloriocus virtues. Then we ali rise to-
gether and send upwards our pravere. And when we have
ceased from prayer, bread and wine and water are brought,
and the president offers prayers and thanksgiving according
to his ability. The congregation assent, saying Amen; and
there ie a distribution to each one present of the conse-
erated things, and to those who are absent a portion is
aent by the deacons. And they that are well to do and
willing give what each thinks fit, and the collected gifts
are derositéd with the president, who succoers with them the
widows and orrhans, and those whc through sickness or any
other cause are in want, and those who are in bonds, and
the strangers sojourning among us, inshort, all wheo are
in need. "

In this account there is nothing tec hint that the
"rreaident” was an ecclesiastical officer., The whole des-
cription seems to show a spiritual democracy. There 1is
nothing to hint that the validity of the ordinance of the
Lord's Supper was derendent upon "orders." Vhat one
notices about this description is the remarkasble unity of
the group. There were no inactive members! ' All partook of

1. Sunday in the Making.



the Supper, and those absent had the elements brought
to them. That they thought of themsslvss as & charismatic
group we cannot doubt. This was the unifying element.
There was no mechanical unity of a Cathelie System., It
was a fellowship cemented together by the Spirit, It cer-
tainly was no aggregation of members governed by a consti-
tution. The Church was both a Divine Idea and a fellowship
of souls.

In another passage Justin adds a bit to this description.
He referred to the bread as scumething that has been blessed.
This food is called, he says, " the ¥Yucharist of which ne
ong may partake unless he believes that which we teach as
Christ commanded. For we receive not these elements as
common biead or common drink. For even as Jesus Christ
our Bavior... had both flesh and blood for our salvation,
even so we are taught that the food which is blessed. .
by the digestion of which our bleod and flesh are nourished,
is the flesh and blood of that Jesus who was made flesh.
FTor the apostles inthe memolra cowposed by them, wahich are
called Gospels, have related that Jesus thus commanded thel
that having bread and giving thanks, He said, 'Do this in
remembrance of me, this is ay body'; and that in like manner,
having taken the cup and given thanks, He saild, ( This is
my blood?;,.and that He distributed them to these alone."
At least the Agape which in apostolic times had been con-
nected with the Lord's supper was in Justin's day dis-
assoclated from it. The Agygwe wae célebrated later, in
varioua sections of the Church, but the absence of it in
that part of the Church with which Justin was familliar
proves that its severante from the Lord's Supper varied

in different Churches.



In close cennection with the Lord's Burper we find
the offering of gifta. This giving of gifts was beauti-
fully conceived as an act of worship. The offering was
meant to help the needy orrhana, widews, the dick, and the
gojourners. They were derpcsited wlth the Presidsnt. But
there seems t2 be no sign of any ecclesiastical organization.
The Church is a mutual fellowship. Christians symbolized
by this observance the giving of themsaslves to God who had
redeemed themn,

Justin, in this respect, refers to the whole service as
4 PROSPHORA. It was a Christian offering as contrasted with
Gentile sacrifices. This in later Christian history was to
bear fruits that were quite out of harmeny with the whole
idea of the Lord's Suoper. It came to be thought of as a
PROSPHORA which Chriatian men cffer as a sacrifice, The
actuzl idea of a transaction repeatedly offered to God
in the form of the Lord's Suprer, or Fucharist, had not
vet taken place, bhut the tools were already there out of
which it might be made. The Greek ldea of conceiving the
new life metaphysically in terus of essence, gave an im-
petus toward the Sacramental use of the Lord's Suprer. But
this eucharistic "prosrphora" is found only in Justin. But
to return to the gifta, we notice that the charity ¢f the
garly Church was everywhere one of its distinective features.
"Forking with their hands they helped their brethern with
the products of their labor." 1 This qharity was soeihing
wholly foreign to the pagan, for paganism was essentially
egotietic. The "new commandment " of Christ was something
new. "Such as are prospercus and willing," says Justin,
"oive what they will, each according to his choice." All

1. Uhlhorn,Conflicts, Page 191,



glving was veluntary. FNething was received from rersons who
did not in spirit belong to the Thureh and nothing was forced.
The offerings were consisdered a part of the Sacramental
gservice. The elements were considered syubols of those
vietuals which sustalned 1ife in the physical sense. There
wza a clese connection in Justin's theought betwesn creation
and the bread andwine.
Dr., Lowrie says that it was the distinction of the Cath-

l1iz Church as compared with the most dangerous heresies
which threatened the falth, that it knew how te value justly
both the material creation and the spiritual re-creation.
These two were early combined in the sacrament of the Tord's
Supper. Justin implies that Christians praise: with prayer
and thanksgiving everything that they receive, having been
taught that the only honorable way to render honor to God
is not to consume anything He has made for man's nourishuent,
but to use them for themselves and the needy, and at the same
time to thank God for the ¢reation and the preservaticn of
the world and for its new creation in incorruptivility throu gh
the faith that is in Christ. 1

In short, the oblations of bread and wine were locked upon

aa samples of the created universe and symbols of the univer-
gal grace and goodness of God. Sc we see that the Lord's
Surper had a double meaning, 3 The meumorial of His passion
wes courled with a thanksglving to God for the fact that He
had created the world and all in it for man's sake. OF
gourse this was practiced in the ezrly Church where all took
bread, their common necessitles,their regular mesls, with
thanksgiving. This is the real spiritual content of this

1. :Bfuehpileely, 18
2. B, &1,




observance and idea of the Lord's Suprer. The early Church
spiritualized everything. They linked all the events of life
up with their new experience of Communicn with God in Christ .
They even looked upon money and ita offering as a spiritual
act of communion; it was a charismatic sacramental view of
life as a continual offering. This is what caused Justin to
apeak of the Christian fellowship as composed of people of
‘a4 "high priestly race" 1 who offer true saerifices. He
goes on to ldentify these sacrifices as the Christian prayers
and thanksgivings, and the Christian eomamemoraztion "in food
dry and moist, in which the suffering of the Lord is remembered!
There was a lively sense of union in Christ, which was
especially brought home in the observance of the Hucharist
and the sacramental use ¢f the "Memoirs " and the prophets.
Now there is no suggestion of transsubstantiation in
all Justin's description of the Fucharist. One could strain
the words to get this viewpcint, I suppose. Justin does say
that our flesh and blood are nourished by assimilating the
bread and wine,-~ and the meaning 1s preobably te & future
life of incorruption, This "food" 1s received as the flesh
and blood of Christ., The Divine Logos is mysteriously in
the Bresad and Wine, as in the Incarnate Christ. But 2 we
rather find in it a very vital, spiritual and sacramental
use of the elements. There is no reference to a literal
changing of the elements by words magically used by a apec-
ial priesty class of clerice. Justin has courled with the
Lord's Supper a deeper meaning that includes the whole es-
sence of the Gospel. The referengg éﬁ%per shows & spiritual

/
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3. Cf, Hagenbach, Vol. I, Pages 304, 206; also
Angus, Quests, Page 138, etc.



gsnse of the Lord's Bupper. In thie he is perfectly right.
Those considering Church Union should understand the charis-
matic nature of the Christian fellowship not as one proceed-
ing from "orders" and ritual, but from the nature of the
Spirit-filled group. The Tord's Burwer then bescomes more than
a mere observance, it is a sacramental symbol of the whcle
essence of the Christian religion.

: Baptism was an essential sacrament in Justin's day. Whether
infant baptism was practiced in the early Church is not held
by an lincreasing number of scholars. To this Justin has a
word of interest:- " We whe through Christ have aocess to

God, have not received that circumcision which 1s in the flesh,
hﬁt that spiritual circumcision which Fnech, and others like
him, obzerved. And this, because we have been sinners, we do
through the mercy of God, by baptism." Justlin here srezks

of baptism as supplying the place of circumecisicn. ¥illen 1
infers that Justin " would scarcely have rerrssented ihia
initiatory rite as supplving so efficlently the Jewish rite
of clrcumcision, had it not been of equally extensive Appli-
cation." But,on the other hand,this statement is negatived
by the statement in the First Apclogy (65) where baptism
presupposes scome instruction and was preceded by fasting and
preparation, The initiate who has been baptized is an "il-
luminated" one, and in the order of ceremonies he then is

fit to partake of the sacrament. He 18 called illuminated
because his understandings ﬁave been illumined. There takes
place a remission of sins formerly committed, which shows
that Justin's idea of sin was not organic, but rather actual.

1. The Ancient Church, Page 431.
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As referred tc zbove,the simple rite of baprtiswm was in
Justin's time preceded by fasting and & certaln time of pro-
bation and instruction, ™" As nsny as are persuaded" hg 3avya,

" and believe these things which we teach and declare are true,
and promise that they are determined to live accordingly are
taught to pray and beseech God with fasting to grant the
remission of sins while we alsc pray and fast with them."

The initlates were all in this case adults. The remission

vendent of it. At least it had no inherent effigaay. It
marked a new departure in the initiates life under Christian
influences and with the inspiration of Christian purroses
and aims. And the one who conducts the initiate to the
laver is not spoken of as a director of a formula: - Justin
says, "we lead him to the laver." It signified a rather
democratic group, even if the "we" refers to cne delegated
by the group. Unless Justin speaks as one of the ordailned
class, "we" refers to no priestly classg which makes the
baptismal formual efficacious. THere is nothing te show
that Justin was ordained. ‘Baptism ¢lears the way to &
hopeful endeavor to veluntary efforts to obtain the re-
wards of heaven through & 1life of obedience. _

Then again, in spite of the unsacramentarian conception
of baptism outlined above, we do find a 1little note of it
in the way Justin describes baptism. Justin makes very
clear that there is no way to forgiveness exweeprt by coming
to kxnow the Christ, and by taking the "bath fer remission
of sina." At least the rite is made essential to the in-
itiation into the brotherhood. AS to the meaning of the
term "remission of sins,* we have already discussed that.

There is a beginning of that theologizing whereby one must
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conform to an ancient ritual. It is neot pronocunced in
Justin as it ie in later writers. But the beginning is there.
80 the Church of Justin's time was a brotherheood ce-
mented together in a unigue fashion by the Syirit. Another
very imrortant element in the unity of the Chureh of his day
was its ethical and moral convietion., In a 1later chapter
we shall see that one of the strong faotors in the early
Church was 1ts chiliasm. This hope for a better world to be
ushered in catastrophlically made them cold and indifferent
to the world about them. HNot that they did not contribute
to civil life that was not against their princizles of
justice, but their real citizenship was in heaven. In shorty
they represented a united front agsinst the world and all that
it stood for. If we cannot agree with the chiliastic inspir-
ation of their strong morality, we certainly agree with their
ethical unity. :
One reason why the Church was proscribed by law in the
empire was because of the secrecy of its meétinga. m™his was
not done with any intention to keep secret any of ite prac-
tices, but more to protect themselves from being aprrehended
and misunderstood. This absence of esotericism is one of the
strong points for the originality of the Christian message
and 1ts expansion apart from the mystery culis. Chriatiénity
began as a religion possessing a mystery which had been made
manifest. It was once a wystery but now, as Chrysostum sald,
it is revealed to all, or revealed as far as posslble. Justin
speaks with the boldest frankness about the Christian doo-
trines and sacraments. Hatch 1 reminds us that this frank and
welcome description of the Christian Eucharist would not have
been renned by an agclogist of the succeeding century, for

1, Influence of Greek Ideas, Page 293.




by that time the existence of an exoteric and ssoteric
tyre of Christlianity was beginning to be recognized.

In harmony with this same thought,we migﬁt refer to
the guestion of the Myst=rvy cults and their relation to the
Christianity of Justin's day. He makes one vary bold atate-
ment which offsets any rossible influence of the Mysteries
uron the Church. In the First Apology (66) he writes that the
wicked demons have imitated in the mysteriez of Mithras some
of the things done in the Churches' observance of the Tordfs
Supper. At least the Mithra worship was nothing but a devil-
ish imitation of the BPhristian rite. WVhat in Pzul's day
- would have gone unnoticed, in JUstin's day was charged wikh
rlagliarism.

A great deal has been written of late as tc the pos-
sibility of the influemce of the Mystery culis upon the
Christian religion. Bousset and Leisy and others have
thought of the Church as & mystery brotherhcod bound to-
gether by thelr worshir of a dlvinity-teacher Jesus. Now
it is highly probable that many influences did enter the
Christian religion from the cults. But sheir influence has
certainly been exaggerated. With the actuzl formation of
the Christian society they had actually little to do. The
idea of fellowship played very little part in the cults.

The one chief object of search was individual salvation

by some magic formula. But in the Church the element of
brotherhood was essential. Beeides the cults were drawn
together for purposes of worship only. The Christian groups
did not make any distinction between social and religious
fellowahip. The word "communion" as we have seen was a

vital one, Theae cults did centribute a 1little to the



sacramental side of Christianity, but that the Crhurch took
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over the ritual, etec., the cults, is snother one of those
strains on common sense!

It has been asserted by scme that the Church really

'originated as a model of one of the pagan guilds. Undoubtedly
there is fruth to this position. Much of the charity of the
Church, its finances, its expansion, as Harnack has shown, all
recéived scwe impetus from these sources. But all the Church
did was to take these things and adapt them to the spirit of
charity which they had learned from their ILord. All cf these
attempts to trace the origin of the Chureh exclusively to
one of these pagan influences is bound to be untrue tc aome
very important faetas. Put the Church proper had its origin
aﬁ& sustaining power from the impulse of a new religion
centering in Christ. The Church became but an enlargement
cf Chriast, an endeavor to realize His purpose. This ia s&till
its vital function. It is the outpost of that Kingdon announced
by Jesus.

This idea has defined itself under varying forms, 1t has
borrowed from historical conditions, but in its essence it
springs out of the essence of the Christian Gospel. It has
through its prlestcraft, 1ts ignorance, its foclishness
weakened and sometimes half-destroyed the Gospel. But it has
not been the obscurer and perverter of the Cosrel to such an
extent that its essence has been lost. The Church, like an
organized mental definition, has been a necessity. It has in-
volved in ite very organization a loss of freedom, 1t has worked
to make religion external, it has made the Gospel statutory

rather than vital. But on the other hand,it has given ac-

tuality to Christ. WVithout the Church the Christian religion




would long age have dissolved itself into a vague humanitarien-
igm, such as we find in scme of the small groups which have
broken away from Christisnity. It has also watched over and
rreserved those elements which are central to the Christian
religion. The Christian scciety,in the end, has saved the
religion. Then, again, the Church has, through its generzl mind
of laymen rather than the theclegians, keprt the Christian
religion down tc the earth, it has kept its interrretations
cleser to human experience. It has provided a cosmopclitan
reservolr through the centuries inte which many streams
have flowed to enrich the Church. Tt hzs maintained & true
catholicity and has thus treasured up within it the best tkings
¢f two thousand years,

Today,as never before, the urge to unify Christendom ls
very pronounced. Vhat stands in the road, to a great many,
is the organized Church. But as we have already indicated,
the Christian religion dimply cannot live in a disembodied
state. It must have & soclety to perrpetuste the Chrietian
message. "Had Christianity not organized as a Church it
would net have had the power either of survival or exgansion."l
The Christian enterprise could never have beccme the power
in the world that it is if it had remained sn unregulated
enthusizssm, So the soluticn to the problem of a disunited
Christendom 1s not the abregation of organized Christiznity
in every form. Ve must secure & higher unity im variety
or the unity that will result will only result in schism.

Ner will this unity come by means cof referring to a
tonce for all delivered! type of New Testsiment polity on
which all denominations can agree. Bishop Gore has gone far
beyvond the evidencs when he would find & yparticulsar theory

1. Headlam, Ibid, Page 43.
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cf the ministry in the ¥Wew Testament Church and exrect
everyone to agree cn "orders " and the "eriscopacy," as
"ius divinum® polity. There was inherent in Christ's mes-
sage and work a future socciety, but there were no specific

instructions given that society whereby it might meet the

future erisis. At esch stage of Chriestisnity's develorment

4]

we find crises arising, whether

ct

2gainst the EHellenists, the

£

Samaritans, the Montanists, etc., ant the Church had nothing
but its tdel spirit with which to meet these crises. Its
growth in organization was rartly functional, Bnd yet its
fellowship had at its heart s unigue divine dynaswxie of
gatholicity.

Nor will this real spliritual unity of Christendom be
reproduced by the rigidity of dogmatic definitions. We
must remember that there 18 more than one type of theclogy
in the New Testament. Applying this to Justin's age we see
that the same cosmopolitanism holds true. Had Justin lived
in the fourth century he might have been branded & heretic,
but not in his own day. Professor W, Hermann says, " The Holy:
Spirit works synthetically, not analytically, and the comro-

sition of the New Testament clearly shows this. If Christians

sl

geek unity by mezns ¢f wunalterable doctrine then they must

i

give up the New Testament. For in the New Testament there 1 s
no unalterable doctrine which embraces the whole scheme of
Christian thought.... It is nc ilmperfection, it is rather an
exeellence, and thoroughly ss it should be, that the Epistles.
of the New Testament are messages of definite circumstances,
and not contrivutions to & doctrinal system which shall be
valid for a&ll eternity." Dr,.T.R., Glover writes a similar
statement when he writes, "Two things stand out when we study

the Character of early Christianity-- its great complexity
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and vgriety, and ite unity in the perscnality of Jeasus of
Nazareth." This idea of unity has been the casuse ¢f much
disunion. The confesslions of faith written by groups with
an insatlable tendency to define, fills huge volumes. Tie
unity of the primitive Church, and in Justints day, was not
& ccerced union, but a voluntary unity.

Nor will a real synthetic spiritual unity come about
through an insistence on a uniformity of temrer. There must
always be room for temperamental difference of aprroach to God
in Christ. In the early Church, John the mystic, Pzul the
theologian and missicnary, and James the morzllist could find
room. Simon the Zealot, Matthew the publican, andé others
are numbered with the faithful.

And no unity can be called Christian that will use un-
spiritual means to maintain unity or propogate its truth. The
Middle Ages maintained a fairly strong external unity, but
how? liostly by a strong temporal power, But the movements
that it suprressed when once released from the pressure of
State burst forth all the stronger because of the viclence with
which they had been suppressed. But this external organic
unity of powerful coeré¢ion was not the kind of unity the early
Chureh possesased and which we find so beautifully described
in Justin.

No theory of the Church that makes it a secular soclety
can bring about a real union elther. The older theocratic
notions of the Church as & millitant ¢ity of God on earth
can no longer maintain in modern scciety.

Wor is it strictly in harmony with the mind of Christ.
fne is amazed at the varieties of belliefs fostered and praca
tices allowed in the theology of the Fathers. And yet in

spite of it 2ll there wmas & unity that loyalty to Christ
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created. There exlated a unity of life and Splrit. A&t
least the fundamental character of the Church was not lost
gight of -~ it was a fellowshiyp of those who had experienced
the redemrticen cf Christ and now lived teogether in the unity
¢f the Bpirit., They rcesessed 4 conceprtion of the unity of
the universal Church of Christ. Thelr loecsl organizaticns
never tock the primary place in their thinking, they always
thought they were a part of the body cof Christ, the holy
reoxrle, the raschal loaf, the true Israel.

8o we see that it is not primarily dogms , nor organ-
ization, nor coercion, nor orders, nor eriscorscy, nor sac-
raments, nor temper, nor zny such thing that can relnstate
the unity of the early Churck, The cnly thing that ecsn do
that is the reality of our common Christianity. The reali-
zation that the Church i1s not primarily an institutiocn or
an end in itself as the Catholic 1dea makes it, should help
us in solving the problem. On the other hand the realization
that the Church is more than a mere organization of expediency
wlll cause us to see in it 2 unique and charismatic society.
It is a divine society, although it is not to be ldentified
with the Kingdom of God. The Church is Catholic and the
Roman Church has no monopcly onthat term., If we would re-
gstore what at first was essentially and really Catholic we
wounld be able to restore the complete early traditien of the
Church. The fullest and the richest religicus life demands
both a firm and simple faith and the widest intellectual
freedom. Tt is not the skepticism of the modernist nor the
rigidity of the traditionalist that presents Christlanlity
in its mest complete form,but the ongoing fellowship of
those who have an experience of the redemption of Christ,

and whe possess a mind that is responsive te everything of
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value inthe Ohristian tradition or what the bumsn intellect
inspired by that exverience and God's Spirit way be able
to discern, The Church is primarily & splritual scciety.
The 1dea of bringing about & unity by having 2l1 the Churches
jeln in one great denominaticn ie certainly not the kind of
unity that would corresvend with the unity of the Chureh in
early Christianity. History should teasch us that organic
unity may not result in real unity at all! The early
Chureh never knew of "a" Church, it only knew THE Church.
This larger viewpcint is one of the contemrorasry needs of
our age in its attempt to realize union.

The agitation for the unity of Christendom proceeds
from many causes. 1 Some of the reascns for thue desire of
unity are the many evils of a divided Church. The business
world, members of which are in the Churches, amgitates for
union beomuse of the financial waste and pocr aduinistrative
rolicies of divided Churches. The prroblem ¢f underchurched
and overchurched districts too has ite point. The cuplica-
tion of organization efforts and educaticnal investments
is alsc cited as & "scandal of Christianity" as it now is.
The country Church problem cculd be better solved as a united
Church. The foreign missionary efforts could be better han-
dled by a smaller force of more efficient men, it is claimed .
Divided Churches break ur the national unity and social uni-
ty of otherwise homogeneous peocrles. The terrible competi-~
tion engapged in by the rival denominations, in spite of the
comity that 1s professed, is a scre srot in divided Christemdon,
and 18 an emasculation of the ethical and morsl potency cof the
Christian religion. And then a divided Christendom impoverishes
the groups themselves. Tach dencminatlon develops a pecullar

l, F,D.¥Xershner, Fow to Promote Christian Unity,
e LR o, [y A o O N ol et e el e PE




slant of the Chriastian religicn at the expense of cthers
which other types expresa. The true ccsumopolitanissm and un-
iversalism of the Christian religion is lest. But worst of
all, how can Christianity as & unit confront an un-Christian
werld with a grour of Churck dencminaticns that are denying
by their very éxistence, the unity of their faith,

Professor Nelbuhr 1 1in arguing for the unity of the Church
on ethicasl grounds has many things e¢f interest to say. He
finds 1in the whole history of the Church the proneness te
compromise, which he says 1s an evil nevertheless, even if
it furthers the good. He calls dencminationalism an unac-
knowledged hypocrisy. It is a compromise between God and
the world. It is nothing but s carrying over into the
Christian fellowship of the prides and prejudices of the
world. It is this compromising sririt which makes the

Church as a whole sc impotent in the world today. It rrac-
tices what the ethica of its ¥ounder would never permit., The
accord of Tenteccst has resclved itself intoc a babel of cen-
fused sounds; while devout men and women continue to confess
deveutly, Sunday by Sunday, "I believe in one, holy, catholiec
Church." Dencminationalism in every case brings about dls-
harmony because 11 always tends to centrality of control and
this in turn causes the rise of dissenting sects who champion
anew the uncompromising ethics. of Jesus. Tie evil of denom-
inationalism lies in the very fact that the rise of sectes is
inevitable. The Church then is a failure since it fails to
transcend the social organizaticns, loyalties, customs, and
standards. Schism defeats the ethice of Christlan brother-
hood. We closes the chapter by stating, "denominaticnalism

1. Bee his first and last Chapter inrfhe Social
Sources ¢f Denominaticnalism, "


http:loyalti.es

thus rerresents the moral failure of Christianity. And

unless the ethics of brotherhocd csn gain vietory over

this dividiveness within the body of Christ, it is useless

tc expect it to be victorious in the wmorld. But before the
Church can hope to recognize and to acknowledge the secular
character of its dencminationalisw. " This is true:- before
union c¢an come, there must be z recognition of the faet that
dencuinaticns are devltalizing the vital ethics of the Chris-
tian brotherhood in the face of an unChristian werld. The
Church which began its career so unltedly has through its
denominationaliem, suffered a real defeat. It has surren-
dered its leadership to social and economic and naticnal

foreces, and as such it offers very little hope for the ethi-
cal sslyation of e¢iviligzation, The Christian idesal of a un-
iversal brotherhood apreals to all men everywhere, whether

of Criental nationalism or Vestern socialism. It is the only
safeguard and unifier of the total life of mankind. It is

the only hope for this distracted world. But if the Christian
brotherhood is tc be ¢f any value 1t wust transcend the retty
divieions of the world and not adjust itself to mere local
interests and the needs of one particular class of men. Ne
denominational Christianity, however broad 1lte scorpe,can suf-
flce for this coclossal task. The Church that can take fthe

field and lead the world must be one in which not naticmal or
local interests are suffered to infringe upon ite internatiomal
and human fellowship. mhis is the only type of comwunism that
can combat the dictatorship of the proletariat as of capitalism.
In reality, this universal Church has existed from the beginning,
it is the Church of the 8pirit. It 1e the ‘increase of that
fellowship today that is the hope oﬁﬁhristendom and of the

warld, It is THEE OHURCH that can save the Churches from the
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ruln of their secularism and conseguent division. It is a
challenge to the world te reesll 1ts better nature and find
peace ani unity in the knowledge of the divirne love which is
the only atable basis for any social 1life. It is not an easy
road, but cne of sacrifice,-- it must come through repentance.
Christians mist look upon their schisms with contrition and
not with pride.

Ve can rejoice that many mevements are on feot toward
the consummation of the hope of Christian BReunion. ¥Nore and
more Christiszns are seeing that they do possess a unity of
Christian scholarship, a unity of doetrinal essentials, de-
votional nature, and that they reccgnlize the same cualities
inChristian oharscter. The union of the 0ld and llew Scohool
Presbyterians, the recent union of Churches in Canada, Scotland,
the perfecting of Lutheran international organization through-
ocut the world, the union of Jouth Africa, of the lMethodists
in England,in India, in China, all speak of a larger unity
that is able to embrace within themselves divergent aspects
of faith. Varicus other union projecte are in the air. The
Presbyterians through thelr moderator, Dr. lMcAfee has issued
an ultimatun to Christendom of their desire to unite with any
Christians., The Congregaticnalists, Baptists, all have rro-
jects in consideration. The Reformed Chureh inthe U.s S., in
America, the "mited Brethern, and the Evangelical Synod, and
many other denominations have scme plan on foot towards the
realization ¢of Christian unity.

The Lambeth Conferences, the World Confersnce cn Failth
and Order, and Life and Work, the Internatienal #issionary
Council, the International Soeciety of Christian Endeavour,
the Y. M, Q,A,, the ¥, ¥. €. A,, the Internatiensl Methodist,

Reformed and Presbyterian organigzaticns, the Baptist, the



Iutheran, the Congregational, the Church Peace Union, the
Torld Alliance for International Friendship through the
Churches, the Internaticnal Council of Religicus Fducation,
The World Student Federation, and esypecially the Federal
Council of Churches, and the like are all centributing to
the realization of Church Union. They are all spinning over
all the world an invisible web of spiritual fellowship, whose
radiating threads, vibrating t¢ the heartbeat of humanity
must link together the diverse elements of race and nation.
To return to the real basis of unity, we again, reiterate,
that it will not come through an 'other worldy''escare complex"
as some thecleogian & maintain., Neither will it result from
deogmatic, ecclesiastical, sacramental, "orderly", eplscopal,
coercive means. Nor can it come by changing the Church into
an ethical scciety or reform association. The supremacy and
the necessity of the Church will never be denled. 7Tt will
always be maintained that the Church is the Body of Christ
and that it has a certain divine quality abeut it. But the
confusion as to the nature of the Church and its function in
the life of socliety must be oleared up. The Church is not a
mistake. AV its woret it is better than a Churchless Christi-
anity. Whether this union can come by organic fusiocn or by
federated effort, is hard to say. It seems as though the in-
direct method of federatiocn will eventuate in the organic.
Thether those who hold that the Church with all of its
functions, is an end established by Christ, or those who
hodd that the Church is but a mesns tc a direet approach
to Cod for the individual, can agree, is yet tc be seen.
This remains one of the nubs in the Anglican efforts to
regain uwnity. At least history teaches us that the Church

has = d a2 double meaning. It has been a comradeship that



larges our sympathles and reinforces our power by uniting
us with those who have followed Jesus beforeuas, or who
will follow after us. As a divine instituticn it has
transmitted God's revelation from generation to generation,
makes vivid the consclousness of Ged's presence by common
worship, and interprets to individ:als and to naticns his
purpose for mankind., " 1

The price of legal uniformity in & united Church would
be too costly in the way of sacrificing corscienticus conviec-
tions. Hence 1t is inadvisable. The only real unity must
safeguard freedom of temper and worship, andso forth. The
Chureh in Justin's day had unity in their common allegiance
to the one Lord of the Chureh and thelr devotion to His cause.
The way to organic unity for us lies alecng the sase road.
There must grow a deeper, broader, and a more catholic spirlt
in all the Churches. when this harpens, as Dr.G.W,Richards,
says,lthere will be a voluntary unity. 1In fact, the same
fervid determination that divided the Chureh in the seventeenth
century %ill offer the dynamie to unite. No Church today is
large enough to hold all Christiasns. NOt one of them is fitted
to minister to every type of spiritual temperament and exXper-
ience., Yet each has a peculidar contribution te make for the
enrichment of Christianity. The coming Church must have doors
that can open to east, west, north, and socuth. The world walts
for such a Church. The supreme guestion of the hour is: will
such a Church come into existence in time to save our civiliza-
tion?ppr 1¢ the human Church caught in our civillzation?

A Study of Justin and his Church points the way.

i. Brown, W.A., Beliefs That Matter,
Page 180,
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THE SIGNIFICANCE OF JUSTIN
AS A WITNESS TO THE SOCIO-ETBICAL
NATURE OF THE CHRISTIAN SOCIRTY
IN THE SECOND CENTURY

CHAPTER XI



The world owes & tremendous debt to the Christian
group for the ethical impress it has made upon the world's
social 1life. Although the Church has never professed to be
solely a reform organization, or a placarder of social evils,
yet it has been a real factor in the socizal affairs of civil-
ization. The'whole ferment of socisl upheaval in Ohina is
due to a large extent to the work of Christian missionaries.
And these missionaries have not been conscious at all of their
gsccial power! The ethiczl femment of the Christian religion,
often meagerly preached, is a certaln concomitant. The
Christlian religlon has an ethic, although it is not primarily
an ethleal movement.

The Christian Church has been accused of accelerating
the decay of the ancient world because it developed an inter-
est in a self-centered institution with 1little or no regard
to the salvation of the sccial order. 4As remarked above,
there i8 no indicatlon that the early Christians ever thought
of themselves as a reform organizatlon ordained for the sal-
vation of the social order. The free, ecstatic movement
named after the greatest ethical teacher ¢f the world narrowed
soon into a c¢ult that cared little for the advancement of
the ocultural life of mankind. Chiliastic conceptlions placed
the kingdom of God into the future, and gave the Christlan
group an "other-worldy' interest. They remained guite aloof
to the currents of the general life of the Eupire, but in
spite of these things the conduct of the esarly Christians
was highly thought of by many contemporary heathen. And the
influence of thelr conduct continued to be felt outaide of
the circle of believers.

Lecky makesthis fine atatement: "There can be little



doubt that for nearly 300 years after its establishment

the Christian community exhiblted a moral purity which, if
it has been equaled, has never for any long period been sur-
pased." And Lecky has never expressed any blas in favor of
the Christian movement.

There was a distinet difference in character in the
Chriatian when compared with the non~Christian. The con-
sciousness of a complete change in character in life, and
character is nownhere more beautifully describsd than in
the noble epistle of an unknown author to Diognetus, re-~
ferred to once before in this treatise. As there described,
Christians are like other men in some respects,but in others
they are distinetly different. Thev ars not peculiar people
either, but they live aa though this life was a sojournsr'e
1ife; they endure all hardships as but 1lttle things in com=
parison with their future life. They marry, have children,
but they do not expese theilr ehildren as the heartless pa- .
gans. They have common tables. They are cltizens of heaven.
They live not after the flesh, they obey the lawa of the
Empire, yes, they do more than the law expeots of them.

They leve all, though they ars persecuted by all. They are
put to death, yet they live. They are poor, yet they make
many rich; they live in want but they abound in all, they are
reviled yet they bless. The heathen ncticed that the
Christians despised death and were oblivious to carnal
pleasured. And all of this moral and ethical earncstness
came forth at a time when Christianity offered ite initiates
no power, no fame, no honor, no wealth, but rather reproach,
derision, and constant peril! There were no Christians who
merely professed a nominal adherence to the faith, tHy did

80 upon personal conviction. Even 1f we make some allowance
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for the lure of martyrdom in that age of 'suicide-complex,?
we must admit that there must have been a powerful motive
behind the Christianity of that age, apart from mere fanat-
icism and headless adventure. To the Christian of that age
the decision for Christ was a turning point, often away from
home and relatives and friends and employment.

A calm and aacred earnecstness pervaded the entire
life of the Christian community. Their life was like a mil-
itary eervice with Christ as thelr captalin. 0Of course they
expeoted Him to return with power at Any moment. But,as
they walted, they served under the standard of the cross
which proved to be the sustaining symbol of their sacrifi-
cial service, In fact, as we noted before, they did not
consider themselves true followers of the cross=bearing
Christ unless they suffered. As such they often courted
rersecution and death. .

Thelir whole lives were lived in this morally earnest
atmosphere, Not only at home, but on the streets, and in
thelr vocatione, they lived the life that became Christ's
follower. How difficult this was, when everywhere they met
the symbols of heathenisam, is hard to appreciate. In the
vocations and guilds with thelir religious rites, political
life, scelal 1ife, in faot every phase of secular life, they
came face to face with practices and customs against which
they revolted. WVhat an array of practical problems this
raigsed for the Christian wife living with a pagan husband,
a Christian slave laboring in a pagan master's home, a
soldier in the ranks cf the deified Emperor, a worker in

one of the skilled rrofession?



Then we must remember that the Church guarded strictly
the morals of the members. These who were gullty of gross
8ins were removed from the membership, and that was a
practical anathematization to the one so disciplined. It
was only after long probation that one so disciplined could
be reinatated, and then, in Juatin's day,but once.

The age in which Justin lived was not necessarily dis-
solute. There were many shining examples of honesty and
integrity among the heathen. But 1t was the exception. True,
. the Empire had grown more humane in its attitude towards
slavery and women, but this humaneness was more of a spirit
of tolerant pity than 1t was an active good—wili. The
ethics of Stoicism, the most advanced tvpe of morality in
the Empire, was ncble, but it was legalistic and cold. It
was an ethic of the earth,-- earthly. The difficulty witha
legalistic ethiec, as Paul saw years before, was that 1t
could not get itself done} 1 It was weak and lacked a
theistic basis to make it vital.

wag nol one

On the other hand we find the Christian ethicfof 8
set code, but a principle of love. It had tremendous dynamic,
which rested upon a theistic basie of an objective God,
Whereas the Stole was interested in ethics as the prime
requisite of the religicus life, the Christian never thought
of ethics as sugh, to him 1t waa an outgrowth cf hles re-
ligious life. Ethice, to the Chriatian, wzs a bi-product,
and never a generator of religion.

That is the resson why these early Christians made such
a tremendous impression upon the family life, sex-life, and
every other phase of social life in the days of Justin.
l. Griffith, 8t.Paul's Life of Christ.



They put a'new value on labor, they revolted against the
customs practiced in the slavery lnatitution, they put a
new meaning into the art of charity; they evaluated the
© 1ife of c¢hildhood; they cared for the widows and orphans;
they had a definite attitude on war and militarism; they
challenged the prevalent standards which made satiety and
8elf indulgence and cobscenity and ¢llousness and apathy
and licentiousness ordinary things; they met cruelty '
with love, they met the general weariness of the age
with a harpy hope that was rocted in purposeful living.
A8 we turn to Justin's writings we can find in him
a witness to the socio-ethical ¢haracter of early Christian-
ity. After we have examined scme of hia statements as to
how Christians lived in fthe middle of the second century,
we will turn to examine some of the motives that contrlbuted
to the production of their ethics. And we shall see whether
these motives have any historical value in the determination
of a'socio-ethical prolicy for the Christianity of our own day.
Justin met the crities of the Christians by a plain
reference to their purity of life. This has always been the
chief defense of the Christians against the sneers of the
world. "And when they saw the man made whole, they could say
nothing," is the argument of silence that stills the enemies
of the faith., It was 80 1in Jusiin's day. Justin could
~challenge the pagan princes as did Tertullian after him, by
pointing them to the innocency of the Christians and their
law-abiding character. Christians were not atheiaﬁa because
they refused to participate in the worship of the wmpercr;
on the other hand, they were the real theists who worshipped

the True God. They were children of the Truth, in whom dwelt

the Logos. The influence of their preofessed faith, the puritv
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of thelr lives, their activity in works of love, their
sillent endurance in the way they met death, all attested

to the good conduct of Christians. The First Apology opens
with a sharp challenge to the Emperor to prove that the
Christians were evil doers, or wicked men. Christians
llved their lives in a state of responsibility to God, and
God 1s best served by imitating Hies vigtues, which are tem-
perance, justice, philanthropy and the like. Christilans are
not covetous of lmperial power, their XKingdom is noct of

this world. And since Chrlstians live as under God's eye,
they promote peace; and since they hold this general at-
titude of responsibility towards God, they cannot be wicked,
covetous, conspirators. Each man goes to everlasting punish-
ment or salvation according to the value of his actions.

In the light of that fact, men should not engage in wicked-
ness for a little time. It would be far better for the Empire
to make this responsibility known to all men than to merely
punish the offenders.

Concerning the attitude of the Christians in Justin's
day towarde home life, sex, the care of children, he has
some intereating facts to offer.

Marriage, family life, the conser¥aition of child-life,
gex purity, were in a state of decay inthe Empire during
the second century. Lecky has described the sex life of
the age in sowmbre pictures, Mo him there were "not many
reriods in which virtue was rarer than under the Caesars.
Never was vice soc extravagant. The existence of the female
glave, the vileness of the stage performances, the physical
expdsures at the public baths, all had helped to produce
the callousness of the age." It contributed to the ferwms

ity of the sports cffered. Undoubtedly the depravity of




the moral world had been acceleratsd by the wars of the
Emplire and the general worn-out condition of the eciviliza-
tion. In a world which connived againet the integrity of
the home what ¢could be the result? Family cares wers
shunned, c¢hildren were a hindrance, marriage was a burden,
women were not given places on the social world commensur-
ate with thelr importance. The State became the most im-
rortant institution and all other fundawsntal institutions
guffered as a result.

Into thls social state, the Christians brought a high
level of chastity and domestic fidelity. They were warned
against lusts. Divorce, so common in the Empire, was not
allowed, except in cases where it was next to impossible
to live with a partner. The BSecond Apology opens with the
nafrative in whieh a woman after becoming a Christian found
it unbearable to live with her dissolute husband. Her
Christian friends disapproved of her desire for a letter
of diverce, hoping that she might be able to reform him. But
his escapade in Egypt proved so disguating that she found it
necessary to secure a divorce. Upon thie her husband had her
apprehended as a Christian, with the reaﬁlt that the husband
had her teacher condemned. B8She nevertheless was dissuaded
from securing a hasty divorce. Second marriages in tho® days
were looked upon as adultery. 1

In the houe life, sex purity was the Christian standard.
Throughout the Roman world sexual irregularities were taken
as a matter of course among the men. Here and there a moral-
ist raised his wvolce, but he was drowned, as today, amid the
thunder of the mob's ridiculing and hysterical laughter. The
unnatural devices for the gratificsation of the sex appetite

are too terrible to mention. Women were divided into two
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¢classes, the wives and the courtesans, the former living

in close seclusion and having no part in actual social
and public life. Their duties were primarily domestic, they
never appeared at the table with their families, they were
sexually faithful, and were practically owned by their
husbands. The courtesana participated in social life,

they were feted and feasted by men, lived carefree lives,
and in general enjoyed the hospitality of wvaricus men.
Christians on the other hand were strictly monogamous.

They took thelr stand agalinst lrregular sex relations.

They had & single standard, for all were alike responsible
before God. Absolute continence for the unmarried was the
rule, as Justin states. Even in the family relation, con-
tinence was practiced, and the home was established for the
rearing of children. "Whether we decline marriage, we live
continently." Women enjoyed an exalted status, though not
in all respects equal with men. Ole of the strong points
of the Apologists in their vindication of the Christian re-
ligion before the pagan world, was the exalted position
given to women by the Christians. What is more, aborticn
was not practiced. Infanticlde, which had been provided

as a principle in well governed state by both Plato and
Aristotle, was decidely discountenanced by the Christlans.
To Justin the exposing of children was murder, and the one
who practiced it was guilty. Not only the boys, but the
girls, who were often sold into slavery, or exposed, rescued
and cared for by the practicers of prostitution, were to be
saaved, The father's unlimited power over the children born
into his home waa checked by a higher Law. Children were
looked upon as a @ft of God. It was notlong until they

were baptized and thus partook of a share in the Christian



community. Undoubtedly this rigid schedule of ethics in
relation to the family 1life, had a great deal to do in the
development of the ascetic side of life which was developed
to such extrewmes in later centuries. 1 Professor Nagler
is quite right when he writes, "One of the brightest stars
in the crown of Christian achievement nobly abetted by the
highest Btoic teaching, was the incressed conaideration
shown to helpless and persecuted childhpod during the Roman
pericd." 2 C. L.Brace adds that "Probably, of all practical
changes which Christianity has enocouraged or commenced in
the history of the world, this respect for children is the
most important as it affects the foundation of zll soclety
and government, and influences a far distant future.” 3

The picture that Justin paints of the Chrietian fel-
lowship was that of a self-contained, intimate sclidary
fellowship. Lecky sava that there has probably never
existed upon earth a community whose mewbers were bound
to one another by a deeprer and purer affection than the
Christians, in the day of persecution. This compact body
of people had an esprit d'corps that ran counter to the
life of pleasure of the world. The cruelty practiced in
many of the sports where men and women fought each other
to the death was in direct contradic_tlen of the principles
of the early Churchs The gladiatorial contests were wit-
nessed by great thromgs, in which no horror was expressed
when thousands of slaves were literally sacrificed in body
and soul for temporary pleasure. Trajan had 10,000 viotims
sacrificed to the god of pleasure in a festival that lasted
for 133 days. Women fought each other tc the death.

1. Uhlhorn, Conflict, Page 177¢%., 266 ék

2. The Church in Hlstory, 414.
3. Gesta Chriati, Page B3.
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Everyvwhere obscene literature was to be found. The im-
moral plays were the normal things. It was an age of
insanity, epilepsy, of sulcide. Apathy and satiety
characterized the 1life of the wealthy, and misery and
despair of the poor. Thrill after thrill had to be
sought teo ward off the unbearable weariness of life.
Against this extreme worldliness the Christian threw

the offensive cf joyful, chaste, controlled, sane, pru-
dent, frugal, purposeful living. Against this pleasure-
loving world of existence the Christisn threw the of-
fensive of responsible living, sacrifieisl living, which
knew no higher joy than the joy of doing God's will, even
if it meant persecution, ridicule and death.

Christians, Justin said, were patient when injured,
they were free fromanger, and were ready to serve all.
Labor which was held as a disgrace, was honored and exalted.
The frulte of their lsbors they dedicated to God in thelr
worshiy services. It must have made & difference to those
Cﬁriatiane how they earned their daily breadl!!. No double
standards of ethics here! Thether in dalily 1ife cr on
Sunday, they lived a consistent life that befitted a
Christian. They did nct waste any of their food, but rather
looked upon it as a gift of Jud, as & sacrament. Their daily
bread had a close connection with the Saorament of the
Bread and Wine.

Christians never swore. In the day of lrreverence they
rossessed the virtue that has been cslled the cornerstone
of real dharacter. They maintained their integrity in the
midst of a world that had lost ite sense of personal
worth. Theilr word too was good, they did not need to

exaggerate their statemente to make themselves truthful.



Further, they obeyed the civil ordinances, net in
~the sapirit of the day, but with a positive will to better
conditions. They prayed for their government. Because of
their universal love for all men, they were often called
unpatrictic, vet this is the best sort of patriotiasm. Ve
must remember that the State had been deified both as a
laet desyerate attempt to save it and as a result of its
mysteriously superhuman character. It was revered as a
rewnant of the "golden age" that was. As such the Chriet-
iana objected to worship it or any custom or practice con-
-nected with it. They were in truth the real patricts, since
they would preserve those qualities which were in harmony
with pod's will. True, their chiliastic conceptiéns made
them disparage the secular life, because they believed this
world would oome to a speedy destruction, and the Kingdom
of God would be inaugurated. But the Chriatians never re-
fused to obey the empirical ordinances, when they did not
interfere with their religious faith. But in such a world,
with the ever-ypresent and recurring festivals and local
civic activities, sc intimately bound up with the cld the-
ccratic emperor--, or State--, worship, they were bound
to come into frequent and sericus clzashes.

Besides, in this age of sulcide, Christians did not
k¥ill themselves. Justin says specifically that to do sc 1s
to commit nurder. Now the true chiliast could be confronted
with the accusation that Justin was confronted with,namely,
"since you Christians are looking for a heavenly Kingdom
which you will inherit for certain after death, why do
you not commit suicide, and hasten the coming bliss?"

It 18 here that the true miséioﬁ of the Ohristian 4s revealed.

He is to-be the Light-bringer to the world. Toc commit suicide




would deprive the world of Lis mission. The Christian®s
mission is to deliver the world from ite unjust prejudices.
Christisns are Logol in their own way. It is far better

to depart and be with the Lord, but teo Justin, the Christian
is under constraint to remain in the world for the purpose
of saving it. Hence, in this age of the suicide-complex,
when the common practice was to commit suicide when life
became unbearably weary snd thrillesa, the Christian lived
on in the state of joy'generaued by a purpcseful life of
partnerahip with God in Christ. Christians had a real pur-
‘pose in life. .When annihilation of life scemed rreferable
t0 nauseation and disguet, when hapriness was lcoked upon
_everywhere as a centrifugal taking in,an abscrpticon of sll
that 1ife had to offer, we find Christians living ceutripet-
ally, giving and sharing, and in that 1life receiving the
benediction of a happy and jeyous experience. It is one
thing to deseribe the Christian's behavior in their world, but
it is immeasurably more difficult.to describe thelr dynamic
faith., Vhether it was chiliasm, or something we in our

day may think irrational, one thifgis certain, IT WORKED.

Then the Chriestian ethic had a definite bearing on the

institution of slavery. They did not abolish it, but they
certainly alleviated some of its rough edges. At first
blush the attitude of the early Church towards slavery

seems to us to be a disaprointment. The Sicic influence

in mitigating the lot of slaves stands cut in brighter light.
Slavery was a terrible institution. It was the cornerstone
¢f the Graeco-Roman c¢ivilization. The upper classes saw

no inconsistency in holding slaves. The master held the
rower of cownership over his slaves, whereby he was able to

exercise the power of life and death. But the Christian's



http:Ohrietia.ne

attitude toward the slaves was quite paradoxical. They

took the institution for granted and made no serious ef-
fort to abolish it. lany Christians, even clergymen and
bishops owned slaves. In fact they disccuraged slaves from
revolution for the sake of freedem. The slavery from which
all men everywhere should be freed was the slavery of sin
and the flesh. g man's real worth was not measured accord-
ing to his external station, but according to his internal
condition. Vhether a man was a slave or a masster made no
difference, that was ilmmaterial. Real freedom was inde-
pendent of conditions. But a real transformation took place
between masters and slaves in the Christian fold. They
looked upon each other as brethern. Justin's description
of the Gh;iatian fellowaship reveals a spiritual democoracy,
in which everyone was abiding in the c¢alling wherein he

was called. The slaves as well as the masters were regarded
28 brothers and as sisters and accepted as full wmembers of
the Church. Owners were charged to treat slaves kindly

and humanly. To set a slave free waa praiseworthy. As
Uhlhorn says, " 1t was not unusual to find a elave an elder
in the Church where his master was but a lay menber.”
Besides, slaves in inatances became hishops and clergymen.
On the other hand, the slave was admonished to be obedient
to his master. The harsh treatment of slaves by a Christian
was severly condemned. Later it dawned upon the Church more
distinetly that there was an inconsistency in the slave-
master relation in the Christian fellowship. 80 we find the
practice of manumission as & religious act in the Church
during which time the slaves of the Christian were freed.
The slave was ncot tc urge manumission, nor did the Church

demand that Christian masters free thelr slaves. It was not



a rule. It was left for the Christlian conscience to

work out the slave problem by itself. The Church was not

a reform institutioni It was a religious fellowship.
Christian ethics were not the preduct ¢f a legal adherence
to the principles of the Sermon on the Mcunt. They came
as a result of the Christian experience of redemption.

On the guestion of war, violence and bloodshed, the
Christians of Justin's day held some strong opinions. e
must remember that the very breath which Christians
breathed wss filled with the war-spirit. Violence and
foroe were the cornerstones of the civiliization in which
they lived. One can imagine how uncomfortable must have
been the poeition of a small group who professed pacifism
in gheAmidet of a mighty empire that wzs built cn militsr-
ism. For nearly two hundred years Christians not cnly
»gbstained from the use cf foreoe, but actually refused to
join the legiona of Rome. " No Christlan ever thought of
enlisting in the army after hies conversion until the reign
of Marcus Aurelius at the earliest" and that " with one
or reesibly two exceptions no soldler joined the Church
and remained a scldier®™ 1 until that time. The early
Greek Fathere were cof one vcice in their opinion that war
and Christianity were irreccnoilable. The Christian liter-
ature of the first two centuries is filled with the con-
demnation of strife and war and slaughter. Harnack has
enumerated the ethical barriers in the way of Christians
who were considering service in the army: the shedding
of blood on the battlefield, the use of torture in the
law-courts, the paesing of the death sentence by officers,

the execution of them by the common officers, the uncondi-

tional military cath, and above all the worship cf the
i 1 Cadoux. Ferliv Cherdiatian A+t+d+mda MTawe wda



emperor and the sacrifices which were expected of the
soldier together with the pragtices of the soldier in
peacetime and other offensive idolatrous custonms.

Justin has much to say that bears on the war question.
"Twelve men went out from Jerusalem into the world and they
were ignorant men, unable to speak; that they were sent by
Christ to teach all men the word of God. And we who for=
merly slew one another not enly do not make war agasinst

our enemies, but, for the sake of not telling lies or

deceiving those who examine us, gladly die confessing
Christ." In the same paragraprh he states that Christians

long for incorruption, and as a rséult they do not take the
soldiers oath. Now there is nothing inm Justin to warrant

’ua in believing that soldiers had to quit the military
profession before they could become Christians. Cadoux

very plainly says that " there was no Church writer before
Athanasiuas that ventures to say that it was not only per-
missible, but pralseworthy, to kill enemies 1in war, without
the quslificatione=- express cr implied-- that he was speak-
ing only of pagans." 1 Besides,thers le no statement in any
of thé Church Fathers that they did nct believe in war. But
that they acknowledge non-violence as the Christian principle
there can be no doubt. Justin expressly states that principle
in the First Apoleogy. "And this 1ls indeed proved in the ocase
of many who once were of your way of thinking, btut have changed
thelr viclent and tyranniesl dispesition, being overcome either
by the constancy which they have witnessed in thelr neighbors!
live 8, or by the extraordinary forbearance they have ob-
served in their fellow-travelers when defrsuded, or by the
honesty of those with whom they have transacted business."2

T Ibid. 2848,
D I *pﬁl- 4,




Juatin bellieves that it is not encught merely to pray for
onels enemies ,but that there should be an actual desire for
reconciliation. The goal of the Christian is vastly dif-
ferent from the goal which the sc¢ldler has. Justin looked
upon the soldier as one whe pledged arn oath to the deified
gtate, when he should pledge an oath to Jesus Chriet who

is the only real Saveréign.' He alao ayeaks of the prorhecy
of beating swords intc rplowshares not as a epiritusl truth,
but as an asotuszlly fulfi}lad fact in the Christian irenic
group. His quotations in reference to violence and war,
are such as to cause us to feel that he toock them literally.
His tempm®e implies that Chrietians are to have nothing to
do with war. It stecd for Rome,-- the world.

But as noted above, we find no direct statements
fevealing & positive and eotive pacifism. This strange anom-
ély is noted in all the writings of the Fathers. There are
wany causes for 1t. The expectation of a speedy return of
Jesus was one reason. In the light of that belief Christians
were not called uron to mzke a decision in reference to war.
They simply ignored it. Then,agsain, there was difficulty in
distinguishing between soldiers and policemen. Besides, the
acceptance of the 0ld Testament with its warfare put Chriet-
iane in a dilemma. They looked upon the destruction of
Jerusalem by military means as a direet punishment of Cod
for the rejection of Jesus by the Jews. Then they employed
militsry terme to exrress thair spirituval warfare. Justin
teo,clung to the 1d§a of a Jewish military messish. BSo we
find that by the end of the second century there was a gens
eral tendency to compromise the Christian ethic. And then
when the Church became a vital vart of the empire the strong

ethic of Christian group died out. Wars were sanctioned.



Besldes, the records of previous years when war was opposed
were less likely to be preserved. But in spite of this
anomalous situation we know that hatred, revenge, violence,
were condemned. The evil was to be overcome by good. What
strikes us as very important to remember is this: the
Christian was not governed by a code of laws or regulations,
on the contrary the Christian ethic in Justin's day pro-
ceeded from a religicus convietion which resulted in a real
brotherhood of the Spirit. The Empire, deified as it waa,
rroved to be the very spirit of anti-Christ. Qver againet
the Sovereignty of Chriast the Empire had set the State=Cult.
How much of the intense Christian ethic resulted foom a
direct antogonism toward the whole principle of Emperor~
worship, and how much resulted from chiliasm, and how much
resulted from the sheer implications of the redemptive eX—
rerience in Christ 1s hard to say;, but it seems as if the
redemptive experience produced the Chrietian ethiec, which in
turn was intensified by other circumstances.

Justin writes a beautiful paragraph which sums up the
fine features of the Christian 1life: "We who formerly
delighted in fornication, now embrace ch&stity alcne; we
who formerly used magic arts, dedicate ourselves to the
good and unbegotten God; we who valued above a2ll things the
acquisition of wéalth and posseesions, now bring what we
have into the common stock, and communicate tc everyone in
need,we who hated and destrocyed one another, and on aeccount
of their different manners would not live with men of a
different tribe,now, since the coming of Christ, live famil-
iarly with them, and pray for our enemies, and endeavour to
rersuade them who hate us unjustly to live conformably to

the gecod precepts of Christ, to the end that they may become
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partakers with us of the same joyful hope of a reward
from God the ruler of all." 1

In their ethical integrity they were supported by a
remarkable group sclidarity. MNMenaced by a hostile en-
vironment, hélding the same faith in the redemptive power
¢f Chriast, motivated by love, sharing and lending mutual
aid in their temptations, participating in an informal
service from time to time which had nothing of &he arti-
ficial about it, == the Christian fellowship was cemented
together by a strong bond. Lecky 1a-r1ght when he writes
that "there never has existed upon earth a community whose
members were bound together to cne ancther by a deeper or
a purer affection than the Christians, in the days of the
persecution." 2 Every bit of the group life was conducive
to fellowship. There was no function that did not spring out
of the need of the grour's redemptive experience. There was
no *a priori! organization into which they geared themselves.
Tt was a spontanecus communion.

It is not a wonder that this grour produced a chari-
table activity that was ncvel in that age. 4s remarked
above, labcr was urheld as a duty. More, as Harnack remarks,
that early group was an employment agency. 3 lMembers of the
group were provided with employment. Mendicancy was never
encouraged. Paul had already admonished the Christiane
that the one whe did not labor should not eat. The Church
was much like a labor union. In fact,some critics have
claimed that the Church was modeled after the guilde of the
Empire. But this 1s an exaggerated statement, since the
epirit of the Christian fellowship was unique. The Gospel

1. .1 4Apod 13,

2. ©Hiat. of European HMorals, Vol. 1, Page 458.
3. Misaion I, 176.



was the unifying principle of thethristian group. But
Harnack's observation is very significant when he lays
great stress cn the soclal results of this labor side of
the early Church.

The Church was noted far and wide for its generocsity.
When we consider that most Christians were recruited from
the lower social ranks, the wonder is all the greater. The
Church was especially csreful of the widows and the children,
especially the orphana. Harnack and Dobschutz both list
many kinds of charitable activities in which the Church
engaged. The sick, the disabled, the poor, the prisoners,
the infirm, all were asuccored. Not only did their charity
include their own number, but it overflowerd tc the needy
pagans as well. "Our religion requires us to love not énly
our own, but also strangers and even those that hate us,"
is Justin's oreed of philanthropy. 1 This was bound to make
& deep impression on the pagan world, since to them such
charity was novel. The roman world was essentially selfish.
The State wess selfish as well. Beggars were to be driven out.
No one shall take any interest in the pocr and needy and the
sick. If & man cannot withstand sicknesa, the doctors may
experiment upon him. Aristotle sald that anger and revenge were
lawful passeionas. O©Of self denilal tﬁere is no inkling cf in-
tereat. Liberality was exercised only towards friends. Com-
rasalon is but weakness, Where hospitality was practiced
ameng the rich it smacked of egotlsm. Of course there was
a public-spiritmess, as exercised in the distribution of
grain to the poor, but it lacked the spirit of goed-will
and benevolence found in the Christian group. ©lubs, 6 and
eapeéially the burial guilds,did do a certain amount of

charitable work, but it was celd charity,-- it lacked warmth



of dynamic and love for the object of the charity.

But among the Christians, there existed a spirit
cf love. They called themselves brethern. They served
each other. They prayed for all. The stranger who came
with his letter of recommendation was heartily received
a8 a brother. "They love each other without knowing
each other," wzs the pagan rerly to this phenomencn. In
thelr giving, the principle of voluntariness was practiced.
Justin says, "Such 28 are willing and prosperous give ac-
cording to what they will, each aoccording te this choice."
What was given was taken care of by the president who
distributed to each as their need demanded. There wust have
been a supervision of the poer in Justin' sday. ®Shere is no
indicaticn that the Church kept any of its offerings for
capital, it was immediately expended. The present needs
were great enough. Beasides,in their precariocus position,
they did not accumulate any wealth. Thus, wealth was not
locked upon with favor. Justin recognized the right of
property, there is no communism in his day. But Christians
shared with one ancther thelr goods,-- "We carry on our backs
all we possess, and share everything with the poor." 1

And so we find this weak group of devoted Christians
existing and thriving in the midet of a mighty hostile en-
vironment. It 1s imposasible to thinkthat comsunities such
as these, roesessing an energy of faith and love and ethical
rurlty, should remain in ?he pagan world and exercise no in-
fluence upon it. All around these communities was an at-
mosphere which inevitably made itself felt to the people
on the outeide., In how far this influence made itselfl
felt in actual alterations of the sccial customs, hablts,

and general morals of the pagan world, we have no way of



indicating. It was not until much later that the Christian
ethic agtually worked a transformation in the Roman ﬁorld,
and thatmwhen it became the official religion. This seems to
be most unfortunate!

Whnat we wish to inquire intc ia the dynamic of ethie
of the Christian group in the days of Justin. Whence issued
thls dynamioc moral and ethical atrength? Why did these
Christians have such a tensoclty of faith in the ethical
content of the Gospel? Are there any peculiar characteris-
tics of their environment,of their faith, that made 1%
rosaible for them to take their religion so seriously?
Theee are problems which can never be sclved exhaustively,
yet they do present food for thought for cur day in whieh the
ethica of the Christian religlon are diluted and compromised.
Is it possible, is it advisable, is 1t Christian, is 1t
right,to imitate the examples of Christians in Justint'e day,
in this twentieth century?

In the first place,Christianity lived very close to
thé Jewish religion from which it sprang, and the Jewish

religion rested upon a moral basis of extreme practicality.

The Gresk influence had not yet taken the superior inte:
in the Christian faith. As noted before, the Hebrew
never taken to metaphisica. He approached ethics
.altogether different standpoint from that Wi
approached it, To the Hebrew, ethics re

command. To the Greek, ethics res

was consonant with natural law. 4 this divine
ccmmand for the Hebrew involwve iznded a moral

forgiveness. The Greek on ti ler hand, looked upen an lin



thought mostly of an atonement coming from God, while the
Greek thought moatly of an incarnation coming through man.
The Greek had no real sense of his duty towards his fellow-
man, religicn and morality were separate to him.

N win Justin's day the Hebrew element was atill strong.
It was fast being supplanted by the Greek emphasis primarily
through the entrance of Greeks like himself with the Greek
slant on life, intc the Christian Church. In Justin we find
the beginning of this Hellenization process in earnest, in
& philosophical way. Juetin has in him elements which are
typically Creek and were bound to be the seed that was
later to bear a large harvest. Aftér the Gospel had been
Hellenized and the Church had become protected by the im-
perial interests we find & new interpretation given to the
Christian life and its resulting ethiec. The whole business
of subordinating the ethical demands of the Christian re-
ligion to the philosophical, metaphysical, and hence mysti-
cal and sacramental 18 primarily the work of Greeks. The
West merely put the legal stamp on their work and organized
it by their practical genius.

But we want to remember that in the days of Justin
Christians thought of themselves as the chosen weople, as
a separate race, as a holy nation. They were to be different
a3 Israel wae different. The Jewish mission for righteousnees
and morality and monothelsm and for a social religion with an
individual responsibility carried over into the early Christian
group. "Christianity inherited the lofty ethical ideals of
Judaism," 1 Because Christianity sprang from Judaism, its
birthmark was morality.

1. Angus, Quests, Page 54.




Vhat 4 travesty it proved to be when the Greek mind,
which really supplemented and enriched the Jewish inheri-
tance of the Christian faith, tock the superior role and
removed the ethical fibre of the Christian faith by remov-
ing the practical matter- of-fact ethical and moral charac-
ter of the the Christian faith to the supernal realm and
made ldeas substitute for faocts! To the Jew, God had
revealed Flmself in pure form or ideas. Dean Inge 18 guite
right when he speaks of the mecst formidable problem of
Christian theology as that of making room for the Jewish
rhilosophy of history by the side of the Platonic philesophy
of eternal 1ife. 1 The Greek saw history as in interpreta-
tion of philosophy teaching by examples while the Hebrew
3aw history as a continual vindication of right over wrong,--
a8 a moral history. I believe that one of the chief reasons
for the Jewish disregard cf the Christian faith in the Christian
Church hae been because Christianity took to the Greek ildeas
and the Greeks tock to Christianity.

It was thie dominant Hebrew note that caused the early
Church to be so strong ethically. Christians, following
Judalsm, never asked man's approval of God's will, they de-
manded obedience to the whole of every part, reason and
inolination to the contrary notwithstanding. The Christian
religion tolerated no divided allegiance. A man's eternal
destiny, as Justin said and in that he was a Hebrew, depende
upon his submission of his whole life to its lawa. He must
either accept or reject God who gives the Law.

Others have seen in Justin'e eschatology a factor in the
making of a strong ethic for the early Christian group. In
the next paragraph we shall deal with chiliasm and its effect

1. Plotuius, II, 18.




upon the ethic of Christianity in that day. That we refer
to here 1s the cuestion of immortality, of future punish-
ments or rewards. Justin does not follow Plato in believ-
ing that souls are essentially immortal. But he dces say
that souls never perish, for that fact would be a godeend
to the wicked! 1 He has a few references toc the fact that
runishment in the world to come willﬁb eternal, That

' Justin thought of punishment as reformatory is not in the
text of his writings, but we should expect to find it in
one so Greek in temper as he. If we had more of the actual
theclogy of Justin, I wonder if we would not find a view
of a future redemption of all souls? The passages in which
Justin affirms eternal punishment are so few, snd they are
80 apologetic in thelr nature that one is inclimed to think
that they do net represent his real view con the subject.
The typical Cfeek view on this whole phase of Christian
theology was later expressed in Origen. Then too, Justin
seems to make immortality conditional in that future re-
warde are attributed to living aecerding to God's law in
this life. 2. And yet he seems to imply that immortality
is dependent upon the will of God. That the dectrine of
an eternal hell has & real bearing on ceonduct is evident
in the history of Christianity. However, Justin shows us
that the vitality of the ethic of the ghristiam group was
not dependent upon the eternality of punishment for the wicked.
By far the most lmportant dynamic underlying the ethic of
early Christianity ie in the belief in immorality. This
was typically Greek, and included a vision of God and a life
of blessed communion with Him. I do not believe that the

l. Dial. 5.
3. Apol. I, 21, Dial. 130, 128,
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dootrine of everlasting punishment made the early Chriastians
moral, 1t was rather the living of an "immertal life" in
the present. The dedire for lmmortality was a real desire
in Justin's day. But Justin does have in him twec strains,
the one based on his doctrine of the !spermatic'! Logos and
the freedom of the will together with his idez of salvation
which was later to result in the restituticnal idea of the
Alexandrians; while on the other hand he held to Chiliasm
which wae a typical Jewish eschatology and was later to
culminate in the western doctrines of hell and eternal
damnation, together with the catastrophic end of the world.
Ne#ertheless eschatelogy did rlay a part in msking the
ethic of the early Christian group so vital and uncompromising.

And now we turn to Chiliasm and its relation to the
early Chrietian ethiec., The questions may be asked: Did
the éxpeotation of the immediate and sudden catastrophic
- return of Jesus have any bearing upon the radicality of
the ethic of the early Church? Did it give the early
Church an ethical character that was unique? Was the
chiliasm alone the dynamic of their radical conduct? If
that is the case can we hope in our day tec make the Church
ethically potent without a revival in chiliasm? Is chilizem
a legitimate Christlan doctrine? In what sense is 1t true?
If the Chiliasm of the early Church was not inherent in
the Christian faith, if it can be proven to be false, can
the belief be justified in the results that it issued in?
These are knctty problems.

There can be no doubt that the early Church of the
first two hundred years belleved in the immediate coming
of oehrist and that at Hie coming He would inaugurate a

thousand-year reign with His saints. " The Church of the



second century was largely influenced by parousian con-
ceptions, " 1 The Christian watch-word was "Marantha"
as 1n the days of the apostles. The writer of the Fpistle
of Barnabas about 130 idenftifies the thoussand years with
the millennium whioh shall suoceed the six thousand years
of the earth's history, and, which shall synochronize the
Coming. The Didache is definitely ohiliastic. Irenaeus,
Papias, and Polycarp all have chiliastic refesrences.
Justin has a strong belief in the Second Coming. He
mentions the setting upr of a kingdom of a thousand years,
and the place ia to be Jerusalem. The second advent stood
on the same basis as the firet, and was as c¢ertain in the
consciousness of the Christians. At the same time Justin
gives us a hint of what was already taking place in the
Christian group in reference to the millenial conception.
He writea that "many who belong to the pure and piocus faith
and are true Christians think otherwise.® But he thinks
that these folks who hold "otherwise " are deficient, and
that all right-minded fclks,Christians on all points are
premillenarianl w~here seems to be no idea of a gradual
progress of the Gospel until it conquers the whole world.
But we must remember that Justin has two strains, and that
in the Dialogue he is arguing with a Jew. we 18 arguing the
reasonableness of Chrietianity on the Jewish basis and as
such has to accommodate himself to the Jewish background.
On the other hand, the Greek strain in Justin is marked in
his general temper, and not in the lettzr of his text.

Now chiliasm has always produced a reckless Christian
conduct in the face of the world. Whether premillenarianism,

l. WVorkman, Christian Thought, Page 13.


http:thoues.nu

has produced a higher ethic than postmillenarianism,

or any other millennialism may be hotly debated. But
historically considered, millenarianism has had a strong
Piblical basis. The whole background of the Christian

faith is eschatclogical. The idea of a general progression
of good over evil is foreign to the Hebrew. Certainly it

is found in Paul, but it i’ not primary in Paul. The

whole basis of the ldea of moral progress, of the progress

of the Kingdom of God, is based upon a monistic view of the
universe. It is the cutgrowth of the moral optimism of
Hellenism. It must build upon the law of contimuity. It
presupposes that man is morally good,not yet verfect, but
that he will be in time, by the natural processes of moral
growth. It is entirely foreign toc the spirit of eschatoclogy
catastrophically conceived. 8in, in the case of the anti-
chiliast, is a mere appendage of the savage state, it 1s not
a negative positive. The whole idea of God in the 0ld
Testament is chiliamstic. BHe ia the Creator, the sovereign
King of the universe, and as such He ocomes down to men. God
alene is the actor in the drama on the 0ld Testament stage of
history. God comes not from within man but from without him.
God is foreign and transcendent. And when He comes into the
world i1t is a vertleal disrupticn of the historical processes
by a force that comes from without. There ia no evolutionary
idea at the basis of the thinking of the Christian religion.
It is anti-Greek. The basis of the Kingdom of God in the
New Testament is precisely eschatologiecal. It is God who
will put en end to the present disorder, and it is God who
will make the Kingdom come. There seems to be no idea of a
8low progress of the good and the final overthrow of the

evil by evolutionary agency. The Kingdom in the New Testament



is both present and future.
_ It 1s this conception that the early Church poasessed.
It played a great part in producing the etiiic of the Church
that simply was irresistible. Later, chiliasm was dis-credited
and in fact made & heresy. But it put up a hard last struggle
in the Allogi and the Montanists. But its importance for
our study must not be minimized. Chiliasm, in a way, saved
Christianity by taking it through a grave crisis. In a
society that was rapidly hastening to dissoclution the
Church was enabled to hold fast to the belief that God was
leading all things to a orisis in whioh the righteous would
be vindigated. Because Christianitv was thus fortified
for a time of catastrophe, when the crash of the social
world came, it alone survived.
Chiliasm holds a fundamental truth of the Christian
faith, 71t is part and parcel of historie Christianity,
and from time to time 1t has been descridited, only to
arise agaln with vigor. The variety of sects based largely
upon chiliasm is an indication that there is a basic chiliasm
inthe christian religion. There are modern echolars who
have discredited the apccalyptic hopes of the Christian re-
ligion. They are so advanced ( ?) in their evolutionary
views that they have interpreted Jesus as one who shared
the ignorance of the age in which he lived when he uttered
some of His truths in apocalyptic phrases. mThe announcement
of some sect as tc thelr prediction of the end of the werld
is ridiculed and ignored. HOwever, recently scholars have
- turned their attention to the "eschatological ™ element in
the New Testament. One would scarcely a few years back ex-

pect this phase of Christianity to be treated with anything

but scorn by the restrained scholars. But there
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¢an be no doubt that an attitude of expectancv, filled
with enthusiasm, glows in t he New Testament and in the age
of Justin. Some have maintained that this atmosphere and
future hope of the early Chriatians can never be maintained
again. But, we must remember as historical students, that
such a statement 1s too rash. This apocalyticism has re-
curred again and again. It is recurring today in the
Barthlan movement. It has made the figure of Jesus very
fresh and has brough to the fore anew an 5ld hope of the
faith. It recurred in Augustine's " City of God.® It
recurred in Bernard of Clugny. It recurred in Cromwell's
day, yes, and a few years before Luther's popularity. It
ia seen in Milton, in Bunyan. Embarrassing as it may be to
the followers of Wesley, it recurs in him. History fur-
nishes us with many parallels, - - "apocalyptic times"

as we call them.

Chillasm haa never died out entirely for long in the
Christian Church. Small sects revived i1ts ideal in the
Middle Ages and at later times. Vhenever the Chruch has
become too much secularized tender consciences no longer
satisfied have revived chiliastic hopes. A comfortable
Church loses 1t chiliasm, its future hope, its faith that
God will triumph! But when the Church of dogma 1s asked
to make room for ohiliastic enthusiasm, the sort of chil-
iasm inserted 1s hardly like that of the early Church. The
early chiliasm despised dogma. It was no friend of a
systematic theology. This destroys chiliassm. This has to
be remembered: chiliasm was the most uncompromising enemy
of all remodeling of the Christian faith. Harnack 1 may be

1. Bee his fine article on "Millennium" in
Ency. Brit., IX Ed.



right that it can only "exist in an unsophisticated group
whose falth is like that of the early Christians."

The whole Barthian movement is an apocalyptical move-
ment. It is based upon the so=called downfall of the Greek
evolutionary view of moral progress as chiefly man's activity.
It is a return to Biblical idea of eschatology. Contrary to
modern criticism of Barth, it is not an ethiczlly impotent
movement. Its ethical motive rests upon a regenerated life,
upon God. One ¢f Reinhold Niebuhr?s oriticisms cf Barth is
his failure to produce a vital social ethicse. But we must
remember that the Barthian movement is the result of the
social guestion. To the Barthians there is no Ethic but a
social ethic. The ethic of Christianity, The Barthianas claims,
must reet upon religion. No crude materialistic, shallow,
utilitarian, superficial, blological, pragmatic, ethic is the
Barthian ethic. Not a duty or a categorical imperative. All
these phases of ethice are good and Christianity does not
destroy any of them, but they are not the basis of ethics.

The real basis of ethics is man'!s surrender to the will of
God which is produced by God'!s sovereignty; it rests upon
the realization that between man and God there is an es=-
chatological gulf. The Kingdom of God in the Christian

sense 1s eschatologlical, dualistic, paradoxical, non-ethical,
it rests upon a miracle by which GOD ends history. The reason
why the Christian religion lacks dynamic i1s because it has
forgotten its truly apocalyptic and eschatclogical basis.
Present Christlanity may abound in activitiea, but it lacks

a dynamic action. The Christian ethic which rests upon God's
redemption h#s been displaced by an evolutlonary moralism

which rests upon the sinful pride of humanity.



Ve may differ with this interrpretation as we rlease,
yet it contalna truth, which the hietory of Christianity
amply testifies to. Today we are living in an age of
unrest, of an expsctancy of social orisis, half longing
for soul expasnsion, groaning for & new messiah of scume
sort. It way not be so apparent in the rank and file
of comfortable Americans, but jt is in the atmosyhere of
those who have developed world-vision. Seers dare to
hope that out of the reseimism and gloowm of the age there
may come forth a 1life infinitely more just and noble. Yet
syndicalism, capitalism, and scoialism, present us with an
age maoch like the one in which Jesus and Justin lived. There
ia among the strong, healthy-minded a spirit akin tc the
ancient "future-hope."

In the midst of all this the Christian does possess
a chilizstic hope, and that hope is based upon the fact that
they believe that there is a divine interpretation of history.
It is not limited to\one aeon., Chiliasm, though pessimistic of
the world, has no despair of .the spiritusl possibilities of
human nature and as to the final outoome of the righteous.
It refuses tc narrow its vision to the present world. #Harcus
Aurelius, a most noble Stole, despite his brilliant intellec-
tual capacitiea,vet possesses the note of despair. He is much
like the moralist of our own day. 1 His ethic and morality
is dry, it lacks the warmth and dymamic of an ethic that ise
rocted and grounded in the living God. Yes, the chiliast,
as did the early Christians, did forget the present duties,
.but T wonder if they forgot angthing that was essential?
Thelr interim-ethic was not easy to adjust teo the old world
in which they lived,-- and some didn't .

1. ©f. Lippman, Preface to lcrals, =
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But the apocalyptic hope did more than hold out a hope
of better times, and of immortality. Ve see in it a desper«
ate fight against the world power o¢f the day. Life to
them was bound up ¥ith the Furire, and the Fupire had becoume
to a fine degree deified. This "anf$- Christ" scught to
crush the infant Church, and the infant Church resisted more
vigorously. The crisis ‘of the times made the apocalyrptic
hope flame up to a red heat. The ethic of the esarly Church
was tremendously stimulated by thelr struggle against the
world powers which represented the pagan world of religion.
It was this apocalyptic hope which was bound up with a
Eingdom and a Fing that proved antagcnistic to the Roman
Fmpire. Although the Christizns detested rolitics, the
Roman magistrates thought them the most intense and pernicious
politiciams. The state made little difference between Caesar
and God. The ¥hee centuries of rersecution were in reality
a struggle hetween the claims of Christ and those of Caesar.
This consoicusness of the Christian group as an Buplire lived
on and came toc fruition in the rise of the mediseval papacy
and the growth of Canon Law,

The fact is very evident that the apocalyptic hope of
the early Churoh made them oblivious to present danagers
and endure many things for conecience sakes. This hope 1is
8till a wital part of the Christian religion. The early
Christlans, as Gleseler says, held to the immediste return
of Jesus universally, and that only the Gnéstios radically
opposed it by spiritualizing the Gospel. But it never be-
came & part of the Rule of Faith like other doectrines.

The Gnostics rejected the reality of the eartl, bedies, and
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matter. Not long after there arose a good deal of oppo-
sition to the view. UTong lapses, and cessation of perse-
cution caused the Christians tc a@apt themselves more
firmly to this earthly life. Then the "Coming” was poste
voned. Since Christ did not come, .many lost sight of the
COming altogether. Besides the Gospel was spreading so
rapidly that many Christians thought it would not be nec-
essary for Christ to make another aprearance at all to con=
aquer the world. 0Of course, the extremists usually cause &
revulsion of the more sane folks, and that was the case with
the Montanists. Then the friendly relations of thethurch
and the Empire removed the large basis for antagonism. The
return of the Lord was not expected,and He was expected to
come at the end of the world to make a final judgment and
complete the work of His mediatorial Kingdom.

But last and most important for us 1s the fsot that
the influence of Greek thought caused ohiliaem to be dis-
credited in the East at least. Origen gave it the death
Blow. The wheole belief was spiritualized. Abstrasct thought
had the tendency to alleviate the practical and ethiecal
content of the Gospel. The emotional fer vér died out. And,
a8 Professor Riohard Nlebuhr says, 1 when the higher and
intellectual classes commenced to enter the Christian faith
more favored in thelr social and econonomic conditicns, it
was inevitable that the ethical note which chiliazsm bred
should be relegated to ancther position. "Intelleotusl
and naivete and practical need combine to create a marked
propenzity toward millenarianism, with ita promise of tangi-
ble geoods and of the reversal of all present sccizl systems

1. Gf. Sccial Sources of Dencminationalism, Page 31,



of rank. From the first, apocalypticism has been most

at home among the disinherited."...."These folks have &
more radical ethic and a greater resistance +o the come
rromising tendency than the more fortunate brethern. It

is in the disinherited that solidarity, equality, sympathy,
matual aid, rigorous honesty in the matters of debt, sim-
plicity of dress and manner, of wlsdom revealed to the babes,
of poverty of spirit, of humility and meekness, are more in
evidence. These folks shun the relativizations of ethical
and intelleotual sophistications. By becoming a religion
of the favored, intellectually inclined, it soon lost that
sﬁantaneoua energy amid the guibblings of ita abatraot the-
ologles, it saorificed ite ethical rigoriesm in compromise
with the policlies of government and nobillity, it abandoned
ites apocalyptic hopes as irrelevant to the well being of

a successful Church."

The Christian group finally conquered the Roman Empire.
Their compactness, sclidarity, fellowship, intolerant and
unccmprowising ethics, hopeoﬁifefﬁszgth, conquest of strategic
centers, enthusiasm,'devotion, boundless faith, intense

loyalty:-~ their Gosvrel, conspired together to give the

. Christlian religion the victory. The astute politician
Constantine saw that it was with the Christian Church
that he had to reckon. And so the Church was made the of-
fleial religion.

Was this the salvation of the Church? Was it triumph
or defeat? It may be that the outward triumph proved to
be defeat in disguise. The first three centuried may give
us a history of the "Church in the world," but since, it
is quite true, that we have a "history of the world in the
Church," And in nc rhase of Chriastian life does this state-
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ment prove more true than in the ethical realm. Protec-
tion, wealth, power, glory, imperial favor, caused the
influx of many into the membership that had no real
knowledge of the Christian religion, caused coercion to

be practiced upon nenconformists, and introduced many pagan
rites and ceremonies into t he Christian religion. As a con-
comitant result spiritual vitality decressed, and ethical
standards were ccmpromised. There came to be a standard

of ethiecs for clergy and one for the lalty. Much that

h 8 been staunchly resisted by the Christians in'Justin's
day was glibly passed over. The close linking of the State
with the Church wzs mozt unfortunate,since the @hurch be-
came in manv instances the handball of politics, a mere
State-cult.

On the other hand, whether ethics were sacrificed or
not, we wonder whether the C hurch would ever have been
able to meet the great hordes of migrante from the north
if it had not been suppcrted by the material and political
advantages cffered her by the Emperors? As noted through-
out this paper, the Christian Church is a divine idea. It
has compromised very much in ite history, but through 1%
all it has never submerged the (Gospel of redemption under-~
neath its adaptations and accretlons.

This we must remember,- the ethic of the Church im
Jugtin's day was pure. It proceeded from the redemptive
experience ¢f men and women in Christ. The Christian re-
ligion wzs not primarily an ethical code. As such it
would have vanished with Stoicism. Underneath its ethics
is a dynamic, which is a life of redemption, rooted in

God and expressed in the historical Jesus.



Teday we realize as never before the ethical implications
of the Christian religion. The advocates ¢f the sccial gospel
have interpreted the whole adventure of Jusus as being strict-
ly ethical. Undcubtedly this emphasis hss been beneficial
and necsesary as a counteraction to the older idea of inter-
preting the Christian religion strictly in terms of belief
and creed and ritual. But the advocates of the social gospel
have forgotten in scme instrances the religious basis of the
ethic of Christianity. The whole trend toward scoial service
has had the tendenoy to forget the dynamic behind Christian
conduct. The interpretation of the Christian religion, es=
pecially the Sermon on the Mount, as an ethical code of
laws, ‘is untrue to the Christian conviction. Historiecally
Christianity has always thought of its ethic as based upon
faith and upon revelation. The Sermon on the Mount i1s no
nere social program.

Real Christian ethiecs is based net upon a natural dy-
namic, it does not make alliances with all sorts of human
devises. When Christian ethics yields toc such ineidious
snares, it invariably begins to degenerate. Its dynamic
is sapped. The cause of a great deal of the Churchs! ethiecal
impotency is due to this very cause. It has peen intensified
by the modern trend in Protestantism towards the substitutiom
of aesthetics for a deep emotional regenerative experlence.
Besides, the Church has curried favor with the powers that
be, with honor, wealth, esteem, respectability. She needs to
make friends with the disinherited! 'hytiﬁ

Though we cannot return to thé:;pocaly%icism of Justin's
day with its detail of belief, we need to revive a sane

F
apocalyticism for our day. We must never lose sight of the
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Christian eschatoloégical heope: God is the author of cur
ethic through his Gospel. He does have & part in the
shaping of nistorical forces. This is what gave the
early Church its militantism. What the Church today lacks,
among other things, is the militant note. Were it revived
in the Church, it would work for an irresistible dynamic.
The real nature of the Church needs tc be better grasped
by Christians today. The Church is not an organization, it
is a fellcowship; an environment in which the ethics of Jesus
are actualized. The Church Catholic needs to practice the
ethics of Christianity! It needs a larger unity. It needs
to make itself an unworldly brotherhood which acts as &
laboratory for the adventure of ethical living. 1If it is
to bring order intc a disorderly world of national discord,
of clashing class-strife, ete., .4t must be able tc thrust
forth the united offensive of a harmonlicus ethical group.
In the day when industrialism has brnughﬁ about a
capitalistic system of things, the Church needs to again,
as she did in Justin's day, stand out against the elavery
produced by the machine and posit the supremacy of rerscn-
ality; she needs to again champion the need cf a bellef in
the idea of human sclidarity over against the rampant in-
dividualism of the day; she needs t0 hold high the abaclute
need of sacrifice in a day when responeibility in many
realms is repudiated. If the Church is to stand by,
hesitant in making up her mind. as to what te do, she may
be an accomplice in making revolutionary social changes
certain. She need not become & reform organization, but
she must seek with a will +to eradicate scme of the
czuses that make fer social disintegration in any age. If

Teatern Christianity 1s to avoid the fate of the Russian



Church, which at first wae the ocreator of revolution

and then its repressor, it cannct aveld the battle of ideas
that underly our whole sccial and national fabric. The age
of materiaslism, whether organized on a caritalistic or a
communistic basias, is the absolute contracition tc the
ethic of the Christian religion. Self-interest that is
legallized by the consent of public opinion and runs to the
extreme that it has in Yestern ocivilization is certainly
not in harmony with t he Cross of Christianity. Ouxr

science has outrun our morality and religion. The terrible
disease that cerept uron the Roman world in the days of
Juatin, is creering upon our age. Our acquisitive society
ccncelves of life entirely in terms of self-interest, it
has dissolved society into individuszls,has chosen to

trust the future to the gambler's chance, and it has chosen
the present immedlate satisfaotions of sense for the moral

values of the eternities.

The Vest, as ﬁrof.'Earry Ward 1 says, needs vision.
Ite activism has made it all motion with no sense of
direction. It is atomlstic, chaotie, it has no goal. For
what shall man live? "For e=ch," says the Communist. The
Christian religion answere, "For BOTH!"™ Yes, the final
issue of the clash between the ethic of Jesus and the
morality of our age is over the nature of man, the nature
of 1life, and the nature of God. Jesus has epitomized the
issue when he says, "Ye cannot serve God and Mamon." Either
Christianity must be able tc bring redemption to this
acquistive society, or it will bring this blind age inte
the twilight that has fallen upon other civilizations.

l. Cur Eccnomic Morality, Page 318.
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The Christian religlon must not through compromise sell its
unique ethic for a mess of pottage. We must cease to be
ashamed of the Gospel of foolishness. Our hanker after
intellectual and sccial respectability is often purchased
at teo high a cost. Ve must trace back the Christien ethic
to Cod and in the strength of that faith we can make it
irresistible to this age. The ethic of Christianity is not
merely other-werldly or this-worldly. It is both. The
Christian will not rest content with s mere other-worldly
aspect of his Gospel. He will resist sin and the devil in
all its forms. The Christian is neither a pessimistic
guietist nor is he an optimistic activiat. The Christian is
not a mere social fusser elther, he has an active good-will
toward the world, which he wishes tc sav=. Fe is neither
& defeatist, an epicurean, nor is he an ascetic. But he ia
far more than a humanist. His whole ethical conduct is
rooted and grounded in the faith cf the redemptive grade of
Gods

A consideration cf the process cf actualizing the
ethiecs of Christianity in this age is tco much out of our
field. Whether the ethics of Jesus are mesnt to be spirit-
ualized, or be literally appllied to the age, both are
burning questions. This whole problem has been admirably
treated by Professor C.C.MeCown. 1 At lesst thia is certain,
the early Church took the commandas of Jeaus literally. They
could because they expected the lmmediate return of Jesus
at any moment. And they comprised a minority group in the
pagan world that was infinltesimal, without eivil rights

l. rhe genesis of the Social Gospel,
especially Chapters] and XII.



cr political influence. They were not wealthy, and as

a result they could laud the virtue of poverty!!'Whether
the practice ¢of the Christian ethic invelves fcr us the
ideal of apcstelic poverty is a debatable question.
Poverty is unsccial, unnatural, and ¢ertainly not coum-
manded by Christ., But desplte scme of the factors that
contributed tc the ethical recklessness and radicality
¢f the Christian grour in Justin's day, they dié possess
the real dynamic of sn ethical socliety which was based
uron the life of the Spirit which results fres the re-
demptive activity of God in Jesus Christ. 1In this they

have something of value to teach us.

THE END.
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as above.
The Reascnableness of Christianity-- Msckintosh-- Chap. I.
lizking and Meaning of the New Testament-- Snowden.
Burning Questions in Historic Christianity-- Faulkner.
Valuable Artieles in Journal o¢f Religicen, Blblical
Review, etc.
The Religicus Quests of the Graeco-Roman VWorld-~ Angus.
The Sabbath in the Making-- Huestis.
Fooleslastical History--Gleseler.
Higtory of Farly Christianity-- De Pressene.
The Attitude of the 'Ante-Nicene Fathers Toward Var—-
Tindsay.
Christian Charity in the Ancient Church-- Uhlhorn.
Early Church History To 313 A. D.-- Gwatkin.
Greek Religion-- Hyde.
S8tolcism-- Wenley.
Progress in Religion to the Christlian Era-- Glover.

Christian Unity--Briggs.



How to Promote Christizn Unicn-— Zershnere

Christianity and Liberalism-- Machen.

The Basis of True Christian Unity-- Xittlewell.

The Doctrine of the Church and Christian Reunion--
Headlam.

The Church in History- Nagler.

History of Ancient and Medieval History-- Dresser.

Histery of Varfare between Science and Theology--
Thite.

Paul in the Modern World-- Peabody.

The Religion of Power-- Kirk.

0ld Falth and New ¥nowledge, --Snowden.

Thitker Christianity--ed. Hough.

Theology of Criais-- Brunner.

VWord of God and the Yord of Man--- Barth.

Note-- This bibliograrhy lays nc ¢laim tc completeness.
These volumes have been found most valuable in
the preparaticon eof this thesis. Many other ar-
ticles and bonks lay at the root and basis of
this work, which have been forgotten or are too
irrelevant to be mentioned.
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