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PREFACE

This thesis on The Place of the Tithe in New Testa-

ment Stewardship is written for the purpose of showing

the demand for new standards of Christian Stewardship
in the church, and for new application of the divine
and unchanging standards of giving as well as living
and serving. The challenge to "give" and "save" and
"serve" meets us on every hand. The present world war
reveals and demonstrates that men and women can glve
time, energy, talent and money in quantities thought
to be impossible before this great conflict began call-
ing for the best in all of us. What 1s possible for
a national cause must also be possible for Christ and
the Churcht

The church has not yet reached the height of its
possibilities in the adminlistration of its substénce
for God, Much of the fallure in Christian Stewardship
can be accounted for by two facts. The pulpit for many
decades falled to give out an authoritative message on
the subject. The second fact 1s that the church falled
to give personal instruction of a sufficient charscter
to teach new converts what faith in Jesus Christ really
comprehended,

This study of Stewardship has been made without
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taking anything for granted. The aim has been to start
at the genesis of the subject and carry the reader to
the logical conclusion. This study in stewardship is
written in the conviction that the tithe is a part of
stewardship. It carries the thought of being given in
loving loyalty, and not in Pharisaic legalism. Thus
stewardship will be lifted to a new and permanent
spiritual level, and the steward will be ready to ac-
knowledge that "All that I have belongs to God." The
vislon of stewardshlip is the entire life, but some defi-
nite acknowledgment, in the form of a separated portion
of income, is necessary, if stewardship is to be more
than sound, Moreover, we have found the tenth to have
a scriptursl foundation as one of the principles of

the Lord., Furthermore, in the realm of actual ex-
perience it 1s beyond contradiction that the acceptance
of the tithing principle has brought spiritual enlarge-
ment to many lives.

We need a spiritual awakening in the realm of
Christian Stewardship, which would bring every blessing
needed in the church, If this study of stewardship
will aid some Christians to become victorious in spirit
and purpose of this subject, much will have been
accomplished. The subject 1s vital both to the church
and the individual, as it would dedicate both more

fully In the building of the Kingdom of God.
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Grateful acknowledgment is due and gladly offered
to Dr. B. L. Kershner and Dr. A. E. Cory for stimu-
lating instruction and helpful material; and to the
various authors whose writings have been read in the

Preparation of this volume,
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CHAPTER I
GOD AND OWNERSHIP

At the very dawn of human history there came to
a man of reverent mind and with a capaclty for deep
thinking, a revelation 80 great that his statement of
this truth, "In the beginning God," has not been sur-

passed by the greatest philosophers of all ages since.

This revelation has fanned into flame the light which
lighteth every man that cometh into the world. Was it

on the hills of Judea that among the shepherds guarding
their flocks and studying the stars as they marched in

glory through the midnight skies, some human mind grasped

the profound conclusion that there could not be such

order, such beauty, such harmony, witaout a lawgiver?

Was it on the desert that a wanderer, becomlng conscilous

of the immensity of space and the smallness of the human

being lost in insignificance in comparison as the grains
of sand at his feet, became certain of the existence of

a greater being than any humsn atom on the face of this

earth? Was it a mariner on the high seas who, fearing

the mighty forces of the waters, yet discovered that
they obeyed a law, and that sun and moon, the rise and
fall of the tide, the winds of Heaven, the great currents

of the deep, were governed by an Infinite Power?

There are a few sad souls who refuse to recognize



a Creator, a Lawgiver. They wander up and down this
earth trying with their tiny finite minds to account
for the majesty of this unlverse of ours without any
recognition of God; going so far afield with their
theories that they bewilder some of those who attempt
to follow their philosophies, and then they die and
leave little trace of their thinking and their theorles,
Man impresses us with his power as he erects a sky-
scraper, spans a river with a bridge of steel, bullds
a leviathan to cross the ocean, writes his check for
a vast sum of money, asserts his right to dominion.
But let us get up above the earth for a little while
in an airplane and see how human belngs diminish In
size and importance, until at last, up a few hundred
feet, one sees (God's earth, and 1ts outlines, its
rivers and mountains, but man is lost in view. How
terrifying it would have been up there 1in the sky 1f
one could not have felt that the pilot was obeying the
law of the maker of the thing which bore us through
the air; and how fatal it would have been 1f he did
not accept the fact that the deslgner had a right to
say how his creation should be governed and to lay
down a proper law for its use.

In the beginning God created the heavens and the

earth. This truth is not modified nor even affected

by our modern discoveries as to the methods by which



He worked. It need not disturb my falth nor yours to
know that He worked in a mysterious way His wonders to
perform, and that through ages upon ages He went on
perfecting this little planet of ours until 1t should
be fit as a habitation for the creatures He wished to
place upon it.

Recognizing God as the Creator, and the Lawglver,
we have yet to glve due respect to Him. God 1s owner
of everything. Concerning the idea of ownership,
whence came 1t?

In common with all primitive peoples, the early
Aryan tribes that settled in Italy held the very primi-
tive notion that the best title to property is conquest.l
There 1s no more primitive conception of ownership than
this. It marks man on the level with the animals of
the forest and the field. The leopard can hold his

lalr against all comers, therefore his title 1s supwreme.

The ants make their abode in the ant-hills, and none will
claim their title. In such manner the early Aryans,

in southern Europe as in Central Asia, held their possess-
jons as property, andownership which was at best pre-
carious, whether a man's title to possession rested in
brute strength, in superior skill, or in more watchful
care., Nevertheless, primitive and barbarous though

they were, these notions of property were fully ade-

quate to shape community customs, and these community

1. Harvey R. Calkins, A Man and Hlis Money, p. 38.
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customs were the germ of civil law after the early

tribal 1life of the people had developed into the larger
life of an organized state.

In the time of the Roman republic, that, while we
find the fact of ownership no longer depended on actual
physical prowess, nevertheless the underlying meaning

of ownership was unchanged from earliest times. Pro-

fessor Morey says, "The customs of a barbarous age had

become sterotyped into a regular judicial process, the
heated wrangle had cooled down into a formal method of
joining an issue, and the lance, which was a weapon of
conquest, had become transformed into a symbol of owner-
ship."l 1In a Roman court the formal method of avowing
ownership was to touch the lance, just as in later
centuries the custom of taking oath in an English court
was to kiss the Book.

What did Roman law mean by ownership, or, to use
the XYatin word which has come down into modern juris-
prudence, by "dominium"? Ownership signified, of course,
the right to use or enjoy one's possession, but this was
not the distinguishing mark., In the Roman law the essence
was this: the legal power to hinder others from using
or enjoying one's possession.

That the modern theory of ownership follows entirely
the ancient Roman law is clearly seen by analyzing the

development of any ordinary civil case 1iIn court., Pro-

l. Harvey R. Calkins, A Man and His Money, p. 39.




fessor Thomas Erskine Holland, of Oxford, in his master-

ful Jurisprudence, thus characterizes our famillar rights

of ownership: "The essence of all such rights lies not
so much in the enjoyment of the thing as in the legal
power of excluding others." The law of ownership is
keenly analyzed in these luminous words of Kant:; "If
a man were alone in the world, he could properly hold
or acquire nothing as his own; because between himself,
as Person, and all other outward objects, as Things,
there is no relation." Robinson Crusoe, on hils lonely
island, could possess and enjoy the whole of it, but
he "owned" nothing until the man Friday jolned him; for,
uht1l the coming of another man, it would be meaningless
to say, "This ax, this gun 1s mine." Ownership, 1n our
common jurisprudence, means more than than the possession
or enjoyment of anything: 1t signifies the nearness,
or possible nearness, of other people who can be hinder-
ed from possessing or enjoying the thing that 1s "mine".
Professor James, the noted psychologlst, says: "The
sense of ownership begins 1n the second year of life.
Among the first words which an infant learns to utter
are 'My" and 'Mine.'" The object may not be his, but
he grasps it, and claims 1t as his own. It 1s his prop-
erty. The modern race 1s'like the child; if 1t can se-
cure possession, it says: "The thing is mine." It 1is

eagerly reaching out after wealth, like a child reaching



for a bright toy. Wwhat priceless possessions are with-
in the grasp of the American people! Silver, gold,
copper, iron, coal, zinc, lead, mineral wealth almost
beyond comprehension! OB these mountain sldes are
great forests with their wealth of lumber. Stored under
these mountalns are vast lakes of oll and gas. In the
air above are stored the forces of electricity so valu~
able that our modern civilization could no longer sur-
vive without it. Wealth in the earth, above the earth,
beneath the earth! How good God has been to His child-
ren! Will mankind pretend to set up claim of owner-
ship to which he 1s not justly entitled?

There are two types of men who have little interest
in this writing. They are the athelst and the criminal.
Nelther of these men are average, and our message 1s
not for them, To all other men who acknowledge one

God we address ourselves in naming the corner stone

of this thesis.
God 1is the Giver, and 1s the absolute Owner of

all things. "In the beginning God created the Heavens

and the earth."l "The earth 1s the Lord's, and the

fulness thereof; the world, and they that dwell therein."2

"I'or the pillars of the earth are the Lord's, and He

hath set the world upon them."S "Fop every beast of

the forest is mine, and the cattle upon a thousand hills,"4

If the Lord created the earth, to whom did the

earth belong? The rational man replies, "It belonged

to God. He is the owner." This would seem to establish

l., Genesis 1:1
2. Psalm 24:1
3 1 Samuel 2:8



from the beginning the question of ownership.

"And God created man." To whom did the earth belong
after man was created? A Missourli farmer once replied:
"It belonged to the man."l But the rational man knows
that it belongs to God. God said to the man: "Replenish
the earth and subdue it, and have dominion over it."
Man's relation is clear and definite. He 1is to subdue
and have dominion or possession. Ey his genius, he 1is
to make the earth contribute to his every need. He 1s
not only to have dominion over the land itself, but
over other created things., But there 1s no suggestion
that man is ever to have ownership of the land. God
said, "The land is mine.,"

The earth has two hemispheres, the eastern and the
western. To whom did the western hemisphere belong? To
whom did North America belong? The answer is, "They
both belong to God." The United States was created by
the Lord, and it belongs to Him. The State of Indiana
was a creation of God, and He has ownership of 1it.

Now, to whom does the farm belong? The man on the farm
replies: "Of course, the earth belongs to God, but this
farm belongs to me." The man pald good money for 1%,
He has worked hard in breaking 1t up, and bulldlng a
home there; therefore, the farm 1s his.

Here the discussion passes from the general to
the individual. God created the farm. Soclety, through

1. Bert Wilson, The Christian and Hls Money Problems, p.
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government, gave the individual the privllege of possess-~

ion. Yet the minute the man gets the legal papers giv-
ing him possession, he at once sets up claim of sole
ownership. He maintains that the right of possession
includes the right of ownership, or, as the old slogan

used to state it, "Possession is nine points of the

law, "t

Individualism thus arrays itself against the
Creator and society., But these claims of the indi-
vidual cannot be permanently maintained. Organized
soclety, through government, granted him possession,
but in times of war, or in behalf of the "eminent do-
main," or for other causes, it may reclaim the farm
and there is no appeal. In tracing the title to his
land, the individual can get no further than to the
records of the government which gave him control. And
back of the government stands the Creator. The loglcal
conclusion is that God 1s the owner.

The registrar's record and the title deeds are
complete; and possession is shown the individual accord-
ing to law. The law grants a title to possession, but
possession and ownership are not interchangeable terms.
The two ideas are closely related, but they can mever
become identified. If no syllable of the Christian
Scriptures has ever been written, nevertheless, it 1s

inscribed in the very constitution of tnelsm itself,

1. Bert Wilson, The Christian and His Money Problems, p, 19.




"The earth i1s the Lord's; unto you it 1is given for a
possession,”

If, therefore, it shall appear that certain
respectable nEions of ownership have been buttressed
into thelr honorable place by heathnen laws rather than
by Christian teaching, and 1f 1t shall appear that
stewardship is the only doctrine of property that was
ever recognized in the Christian Scriptures, or can
ever have an inch of standing room in final Cnristian
civilization, then we have found the proper attitude:
"The rigtheous man will accept the facts, and determine
thereby his personal attitude toward his material possess-
ions. He will cooperate, as he has opportunity, with
righteous men and righteous movements whose purpose 1is
to realize the cause of Cnrist in the world,"l

Heretofore we have made random statements that

possession and ownership are not ldentical. Life 1is

a trust. To have 18 to owe, not own. Christianity
repudiates tne pagan doctrine of ownership, and recognizes

possession, honorably acquired, as a token of confildence
on the part of the Divine Owner, and as its own pledge
of fidelity in return.

To the pagan God is Impersonal. He reasons thus:
"Personality 1is necessary to ownership. God is Imper-
sonal. Therefore, God cannot own anything." The major
premise 1s true. Witnout personality there can be no
property. Ownership involves attachment to personality.2

1. Harvey R. Calkins, A Man and His Money, p. 28.
2. John G. Alber, phe Seriptural Basis for the Tithe, p. 6.
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Property and personallty are inseparable. Person-
ality suggests property and property suggests personality.
You cannot get around thls when you come to think of
God, unless you think of Hlm as impersonal, and that
1s paganism. Out of the pagan idea, that man 1is owner
have come two "dark streams of error," which carried
the pagan teaching to the Mlddle Ages and bestrew them
with debris.l

The first of these is asceticism., This 1s the doc-
trine that the materisl world 1s essentlally evil; that
salvation is obtained by mortification of the flesh;
that one should renounce the material world, dress in
rags, and withdraw from the world like a hermit .2

If human ownership is the true doctrine of property,
asceticism is a necessity. The sin of covetousness 1s
rooted deep in the human heart. How else can we get
rid of it? If riches clog the higher 1life, the cure is
poverty. Thus reasoned the pagan phllosopher and the
Christisn ascetic. Under this conception there was no
place for Christian Stewardship; for property is con-
sidered an earthly treasure and not something to be
held in trust.

The second dark stream of error which flowed from
the pagan theory was Feudalism, the curse of the Middle
Ages. It affected the political and social life as
asceticism affected the rellglious life.

ls Jg?n Ge Alber, The Scriptural Basls for the Tithe, p.
2. Ibid.
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Under the Feudal Age all land in theory belonged
to the King. Under him were the Feudal lords. The
soverelgnty meant not only the ownership of the land
but the people of the land. Men considered themselves
to be owners. Yet when the government began to take
over, men realized that "nobody really owned any-
thing."l‘

It is therefore a common fallacy to think that

possession means ownershlip. Possession, according to

Webstert's Dictionary, "ls the act or state of possession;

the holding or using of property in one's power or in

command,” It is a fact that we are by no means owners

of what we may happen, for the time being, to have,

One example will serve our purpose. A robber has

stolen an automobile during the night. The next morn-

ing a detective goes to search for the car. He sees

a suspicious charascter driving an automobile, and, when

he investigates, finds the number of the machine identiw

cal with the number handed him by the owner. The robber,

despite his possession of the car, 1s not the owner.,

Possession, therefore, does not constitute ownership.
There are at least three definite proofs of God's

ownersnip.2 The Scriptures are the first to declare it,

1 Kings 20:3 reads: "The silver is mine, and the gold
1s mine says the Lord of hosts." In the New Testament,

Christ's disciples were taught to pray: "Give us this

l. John G. Alber, The Scriptural Basis for the Tithe,

Pe 7s
2. Traverce Harrison, Studles Iin Christian Stewardship,

Ps 20,




day our dalily bread." (Luke 11:3). We are also told

that"every good and perfect gift cometh from above."
(Jemes 1:17). Thus the Scriptures clearly declare

ownership, not in man, but in God.

The second proof of God's ownership, and which
needs no further discussion, is the fact that He 1is
man's Creator. He made us, and not we ourselves, and
we are not our own.

The third snd conclusive proof is the fact that
we are Christ'!s and Christ is God's. Chrilst bought us
and paid the price of His life, that we might be saved.
"Ye¢ are not your own; ye are bought with a price.” (1
Corinthians 7:23). The world has never had a greater
manifestation of love than the love of Christ for lost
men. Therefore, our tie of love to God glves Him the
right to all personality and property.

There are other proofs of God's ownership, but
these seem to be sufficient to establish the fact througn
law and love.

To acknowledge God's ownership 1s to meet the will
of God upon the express terms which will satisfy His
will and convenience. Harrison marks a difference
between "recognition" and "acknowledgment," by stating:
"Recognition is clearly a matter of the intellect.
Acknowledgment 1s the recognition that acts."l If we
can make the word "acknowledgment" a burning flame of
sincere meaning, we will not only solve our problems

1. Traverce Harrison, Studies in Christian Stewardship,
p. 22,
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of church finance, but we willl send a thrill to the
ends of the earth, because of what 1t will mean for
the enlarged Kingdom of the Lord.

From the evidence gathered, and considering the
challenging facts, we conclude that God 1s the owner,
man 1s the steward. Mankind is simply the tenant.

With man as the steward, or tenant, let us
consider the increase. If a man has a farm, and he
admits God to be the owner, and he plants and reaps
a crop yielding $5,000. The farmer says; "God owns
the land, but the money belongs to me. I made the
money." With perfect frankness we must admit that there
is a clear difference between the farm, and the money
made thereof. God made the farm without the help of
man, but He did not make the $5,000. The farmer made
the money, but 1is it his?

Can a farmer make $5,000 alone? Dlid he make 1t
by himself? Could any individual alone make $5,0007?
A considerstion of money-making processes willl show
that he cannot. Robinson Crusoe on his lonely island
could not have made $1,000 in a thousand years.l Money-
making goes back to the question of the factors in
production., There are three factors- God, the indi-
vidual, and soclety or the neighbors of the farmer.
It takes these three factors to produce one single
dollar. Note the part that each play in the stages

of production.

1., Bert Wilson, The Christian and His Money Problems, p.




God furnishes the material, He furnished the land.
He produced the fertility of the soil, the sunshine and
the rain, the rotation of the seasons, the mineral wealth,
the vegetable and animal life. No man, therefore, could
reckon his wealth without recognizing the part God has
played in its production. It is He that gives power
to obtain wealth.

The individusl 1s an indispensable factor. He
plants and cultivates the crop. He dlgs the ore from
the mines. He bores for gas and oll. He works in
the factory. He dlscovers electricity. He harnesses
the power of steam, He makes definite and necessary
contribution. Without him, the process would be im-
possible.

But God and the individual cannot produce wealth
without the assistance of soclety. How did the farmer
pbtain the $5,000? D1id he secure it from the production
of wheat? Very well; the first thing he did was to
plow the ground, and with a plow made by some one else,
Soclety made his harrow, and furnished him with the
drill with which to plant the grain, It was cut by a
binder made by soclety. Society bullt the threshing
machine, the wagon or the truck with which he hauled
it to market, the railroad that carried 1t to the mill,
and the grocery store which put it on the market; and
soclety eats the bread made from the flour, thus creating

a market for the grain. It takes all of these processes
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before any farmer can secure $5,000. Hence the farmer

is not independent, He does not produce his income

alone. He has the assistance of his neighbors and his

God,

Men are interdependent. The physician, the teacher,

the minister, the poet, the inventor, the mlssionary,

the explorer, the banker, the mechanic, the laborer,

each makes money only with the co8peration of his

neighbors. Life is so complex that we are dependent

upon each other for our daily necessities. "aive us

this day our dally pread," is truly the prayer of all

the races of the world.

We come back to the question of the $5,000, It

is owned jolntly. Whether it be produced by the farmer,

grain buyer, doctor, miner, minister, teacher, merchant,

laborer, or lecturer, to whom does 1t belong? We have

thet it is a co8perative Dprocess; God, the individual,

and society. Paul 8ay8, "por we are laborers together

with God."l The Revised Vversion puts it: "For we are

God's fellow-workers." It was a joint production, there-

fore it is a joint ownership. To be sure, the individual

comes into possession of the monéy as he does in the

case of the land, but he does not own it all., He 1s a

steward who must be held accountable both by his Lord

and by his nelghbors to administer the money which comes

into his hands.

1 Corinthians 3:9, 1.
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The purpose 1s well established that God 1is the
Dlvine Owner of all things. By establishing this fact,
we are able to arrive at the central theme of stewardship,
which 1Is to recognize God as the Cwner. Unless God 1is

the Creator and the Owner, there can be no stewardship.
Upon this basis we are ready to proceed to a fmrther

discussion of the subject of stewardship.

N g



CHAPTER II

THE MESSAGE OF STEWARDSHIP

Stewardship is a much abused and overworked word,
but we cannot escape 1t or put it out of our vocabularies
because we are tired of it. Its message is too potent,

It calls us back from false standards to show us anew
the mind of Jesus Christ. If we claim to follow the Mas-
ter, we must accept his scale of values.l

The word "steward" comes from the word "stiward,";
the prefix meaning house or hall, and the word "ward"
meaning warden or guardlan., Hence it means the warden
or guardian of the house or hall. It may mean an officer
or employee who guards a household, or has charge of the
management thereof, such as the general adminlstrator.

In general, it is a man employed 1n a large family, on a
large estate, to manage the domestic concerns, to super-
vise the servants, to collect rents, one concerned with
the income, and one who keeps account of all expenditures.

Originally the steward was an officer on a lord's
estate, having general control of 1ts affairs. The steward
was always a nobleman, and came into hls own as manager
of the manor. Figuratively, he 1s one who acts as cus-
todian, administrator, or supervisor. In the modern usage
of the word, the meaning belng somewhat changed, the stew-

ard is one who manages clubs, or is stationed on ships,

1. Mrs. George J. Fix, An Anthology of Stewardship, p. 7.
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or in airplanes, or other similar capacities.

Theé place of the Christian stewardship is involved
in its principle and function. The tithe is not to be
confused with the whole broad subject of stewardship,
to which it is related.1 A Christian steward is the
keeper of his Master's goods. He manages his Master's
affairs, for into his hands 1s committed a solemn trust,
A Christian steward is one who belleves and practices
in his life the principle of Christian Stewardship,
This 1is the principle: "All I am, all I have, all I
know, all I can do is a trust from Almighty God, to be
used for my highest good, for the blessing of my fellow
man, for ﬁhe glory of God, and for the advancement of
his Kingdom."2 God made all things; therefore God owns
all things. And if we have anything, 1t 1s because God
gave 1t to us, Money 1is not the whole of his goods.
Body, brain, life, soul, and spirilt are a part of that
gacred trust. Christ told us about Dives that we might
not waste God's goods in selflsh luxuries, He told us
about the prodigal son that we might not waste his goods
in selfish vices.

Another striking defintion of Stewardship 1is:
"Cchristian Stewardship is the recognition and fulflll-
ment of personal privilege and responslibility for the
administration of the whole of life, of personality,
time, talent, influence, material substance, everything

1. Harvey R. Calkins, A Man and His Money, p. 238-239,
2., W. K. Green, The Principle of Christlan Stewardshlp,

(tract, p. 1).
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in accordance with the spilrit and ideals of Christ."1l
Possibly this is as good a definition as could be formu-
lated when we think of Christian Stewardship in terms
of life and life's relationship.

Stewardship 1s the attitude of a Christian toward
his possessions. It is more than this., Stewardship
i1s the Christian law of living. It is the stewardship
of privilege, of opportunity, of experience, of edu-
cation, of artistic talent, of mental and spiritual
gifts, In a word, it is the whole Inclusive steward-
ship of personality, for this indeed 1s a Christian
1ife.2 The Church 1s the steward of the mysteries of
God., Civilization 1s steward of the higher values of
human l1life, The men who have are stewards in behalf
of those who have not,

From the word, steward, we must realize that we
are wardens or guardians of his House, or In the light
of the New Testament, his Church. We are supervisors,
administrators, and superintendents of his affairs,
We are entrusted with his Kingdom on earth. It is a
personal responsibllity, for dach 1s a steward.

Stewardship i1s under a very strict compulsion,
That compulsion is that a man be found faithful., Con-
cerning the unfaithful steward, Jesus spoke these words:
"He shall be cast into outer darkness." (Matthew 25:30).
Stewardship may survive ignorance, but it can never sur-

l. George L. Morelock, Christian Stewardship, p. 3.
2. Harvey R. Calkins, A Man and His Money, p. 271.




20

vive the violation of alleglance. It is the business
of the steward to be alert, but to be faithful 1s more
than his business; it is his 1life,

Stewardship is a sense of moral responsibllity for
life in its unfolding and development and in its relation-
ships and service. Life is a gift from God; life has
been redeemed by Jesus Christ; life, or human person-
ality,is the one supreme value among men, When one
realizes the value of 1life, then life becomes to that
person tremendously significant. He wants to make the
most of his own life: to develop the powers of his
personality to the utmost and then use them in service,
Thus life becomes a trust to be administered for God.

We shall now see how God himself has chosen to
plece his own powers and resources under the law of
stewardship, the same law that is applied to humanity,
As far as it is known to mortal man, the story of
creation 1s the first revelation of God's personal
gense of stewardship. If one is looking for a plcture
of & lonesome God, he can find 1t in this description
of the Spirit of God bmooding over the face of the
deep, restless until all his vast resources have been
placed at the disposal of others.l Sam Walter Foss

wrote:

"There are hermit souls that llve withdrawn
In a place of their self content.

There are souls like stars, that dwell spart,
In a fellowless firmament,"

1., Ralph S, Cushman, The Message of Stewardshlp, p. 36.
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But it could not be 80 with God. It was contrary
to his character, just as it is contrary to the character
of any good steward to find pleasure in lavisning on
himself the resources of his poOssessions. Paul points
to cardinal principle of stewardship when he says: "None
of us liveth unto himself." (Romans 14:7). But this
principle first came from the heart of God who found
1t impossible to live unto himselfl, and yearning for
a race of men who would move at the same lmpulses "God
created man in his own lmage." (Genesis 1:27). Belng
all-sufficient in his infinite attributes, God, never-
theless, counts it his chief glory to graciously ad-
minlster the exhaustive resources of his material em-

pire for the benefit of the peopled world.1
"God teaching Stewardship" might well be the caption

to the story of the garden of Eden. Parenthood involves
responsibility. Yhe father is bound to pass on his prin-
ciples to his children. Creation was a supreme venture
on the part of God in producing a breed of men who would
share with him the enjoyment and administration of his
boundless resources. No yearnlng mother could bend more
wistfully over the cradle of her children than did God
over the cradle of the race. Only a parent who has
knelt beside some little cot to pray that his first-
born might be a blessing to the world, can know how
eagerly God planned that garden "to grow every tree

that is pleasant," and how yearningly he desired that

1. Ralph S, Cushman, The Message of Stewardship, p. 36
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the child should share his Father's passion for the wel-
fare of the world. It is not quite true that God had
only one Son and he made him a missionary; God has had
millions of sons, and from the beginning he has sought
to make them all missionaries ln the truest sense that
everyone should regard his life as a sacred trust,

As a steward, God ressrved only one thing for
himself in the garden, the rest of the garden being
entrusted to Adam. God reserved his proprietor-ship by
the very fact that He forbade that one thing should be

toucned.1 Tt is a long road that leads from the faillure

of our first parents to such a cry as came from George
Matheson's lips: "O love that wilt not let me go."
The most touching part of the story of the garden is
where, when the tragedy is done and the persons are
stlll in hiding, & grieving Father goes out seeking his
rebellious children, for God called unto him the man.
It was love that called. So God set himself up to the
task of gathering up the wreckage of Eden in order to
start over again in working out hls eternal purposes
of making the kind of manhood that will share wlth him
his compassion for the world.

From Adam to Abraham is the story of a long struggle
with the forces of sin and evil, even ignorance, but God
is making progress., In this scripture it is evident
that God has found in Abraham a man who from the heart
feels the same sense of stewardship that God felt. Indeed,
it is God, the supreme Sowerign, wno is crying out in com-

1. Clementia Butler, Ownershlip, p. 29.



passion for Sodom:

"Now Jehovah said unto Abram, Get thee out
of thy country, and from thy kindred, and
from thy father's house, unto thne land that
I will show thee: and I will make of thee a
great nation, and I will bless thee, and make
thy name great; and be thou a blessing:....
And the men turned from thence, and went to-
ward Sodom: but Abraham stood yet before the
Lord. And Abraham drew near, and said, Wilt
thou consume the righteous with the wicked?
Peradventure there are fifty righteous within
the city:; wilt thou consume and not spare the
place for the fifty righteous that are there-
in?.... And he sald, Oh let not the Lord be
angry, and I will speak yet but this once:
peradventure ten shall be found there. And
he said, I will not destroy it for the ten's
sake." (Genesis 12:1-2; 18:22-24, 32).

From the beginning thls was God's work to create
in men a moral responsibility as "my brother's keeper."
There was no other way to make a moral world. Perhaps
no one in the 0ld Testament expresses more passionately
this burden for the salvation of the race than does
Moses, the chosen leader of Israel In the day of thelr
great sin. It is God 1n Moses who 1s speaking:

"and it came to pass on the morrow, that

Moses said unto the people, Ye have sinned
a great sin: and now I will go up unto the

Lord; peradventure I shall make atonement for
your sin, And Moses returned unto Jehovah,

and said, Oh, this people have sinned a great
sin, and have made them gods of gold. Yet,
now I pray thee, 1f thou wllt forglive their
sin;-- and if not, blot me out of thy book
which thou hast written." (Exodus 32:30,31,32).

In later years Moses percelves even more clearly
that his longing for the regeneration of his people was

really imparted to him from the heart of God, to whom

he commends them in his last hours:



"And it snall come to pass, when all these
things are come upon thee, the blessing and

the curse, which I have set before thee, and

thou shalt call them to mind among all the

nations, whither Jehovah thy God hath driven

thee, and shalt return unto Jehovah thy God,

and shalt obey his volce according to all that

I shall command thee this day, thou and thy

children, with all thy heart, and with all thy

soul; that then Jehovah thy God will turn thy
captivity, and have compassion upon thee,"

(Deuteronomy 30:1-=3).

The fallure of the Hebrew nation to accept its God-
given misslion is the most conspiclous refusal of divine
stewardship of all history.l But the love of God shines
st1ll more brignhtly through the gloom. Other people may
take warning. Israel forfeited 1ts leadership in God
and among the nations through its failure. But God will
"not fail nor be discouraged, till he sets judgment in
the earth." So even the darkness of the great rejection
is relieved by the increaslng number of glorious souls
who give voice of the stewardshlp of God, and as the
prophet evangelists reveal to an ever-widening constit-
uency the pleading heart of the heavenly Father.

In the scripture that follows we have come to that
part in the history of the Kingdom when politlcal degen-
eration is rapidly, increasingly evident. King after
king has risen, and rebelled against God, and departed.
Nevertheless, God still pleads with his people., Through-
out the 0ld Testament, God continues to plead with his

people to accept his program of stewardship.

1. Ralph S. Cushman, The Message of Stewardship, p. 43.




"Were the whole realm of nature mine,
That were a present far toosmall;

Love so amazing, so divine,

Demands my soul, my life, my all,"

This loving gratitude which Isaac Watts expressed
as he surveyed the 'wondrous cross" is exactly that
which God had been trying to arouse 1n human hearts
from the beginning.l We have seen God pleading with
his people in the 0ld Testament., Finally he said, "I
will send my own Son." Calvary is only another phase
of the love of CGod that first placed man in the garden
of Eden as the caretaker of a wonderful place, that
bore with him through the long years of rebellion, that
called to him tnrough the law and the prophets, and in
the fulness of time made the climax of all appeals in
the coming of the Child of Bethlehem. Accordingly,
God's stewardship 1s best realized in the incarnation
that began in Bethlehem and ended in the supreme trag-
edy at Calvary.

As the incarnation was God's supreme appeal, so
Pentecost was the final act in the fulfillment of the

4 The age~long task had been to

Divine stewardship.
moake man in God's own image. The law and the prophets
could create a fear and abhorrence of sin, Bethlehem
and Calvary could inspire a love for the character of
a God who forgives and seeks to the uttermost; but how
can a man 1lift himself up by hls boot straps? How can

1. Ralph S. Cushman, The Message of Stewardship, p. 45.
P Ibld,, Ds 4




a man be victorious over his sins, or be a good steward
like unto his Father? It 1s impossible without some
superhuman help, Man may love the higher law, and make
gsincere efforts, But all human efforts must end in the
wall of Saul of Tarsus, "O wretched man that I am,"
were it not that God made one final appropriation of
his divine resources and at Pentecost inaugurated the
dispensation of the Holy Spirit. Henceforth the vic-
torious life is the privilege of every child of Cod,
even as Jesus promised, "Ye shall recelve power when
the Holy Spirit is come upon you."

It is impossible to have an adequate account or
conception of Christian Stewardsnip without taking in-
tc account the 1life of Jesus Christ. He was the FPerfect
Steward.l

Jesus not only taught stewardship, but he lived
stewardship. It 1s rather strange that even as good a
mother as Mary should have falled to recognize and
realize that a boy of twelve 1s not too young to begin
a philosophy of 1ife.? "And he said unto them, How is
it that ye sought me? know ye not that I must be about
my Father's business?" (Luke 2:46-49), The conviction
of allegiance to his Father was with him as a boy, and
it grew stronger through the years,

When Jesus prayed, teaching the disciples, it
was a prayer of dedication: "Thy will be done," Jesus

1. George L. Morelock, Christian Stewardship, p. 4.
2. Ralph Cushman, I Have a Stewardship, p. 37.
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reveals his consciousness that life is a stewardship,
planned by the Father, in his constant dependence upon
God. The steward must frequently report and consult
with his Lord. The Father is the source not only of
the program but of the power that his human representa-
tive shall need in every part of his task. The son is
stiil the steward and no exception to the rule. Many
were the nights he spent in prayer while his disciples
slept, thus showing that with the deepening sense of
stewardship comes the growing burden of responsibillity
which drives men into closer communion with God. So
habitual had this communion become 1in Jesus' life that
his only relief in Gethsemane was to lose himself in
in the will of God.

The philosophy of Jesus with respectv to steward-
snip may be summed in these words: "My kingdom 1s not
of this world: if my kingdom were of this world, then
would my servants fight, that I should not be delivered
to the Jews: but now is my kingdom not from hence, "
(John 18:36)., Jesus' words were very revolutionary,
They had omitted political kingdoms, and social bene-
fits. They are void of the so-called worldly pleasures.
Tt was his choice to be about the Father's business.

Jesus taught the message of stewardship in his
teachings. At least sixteen of his parables reveal

his emphasis upon this 0ld Testament doctrine, and
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yet here is one of the most stubbornly resisted truths
of the scriptures. Indeed, how few, even among "tithers"
really "see through the eyes of God" and regard seriously
God's personal ownership of land and wealth and life.1
But let a person once see this truth and realize its
practical implications, and God not only becomes a Pres-
ence personal and real, but the entire conception of
one's relation to all industry and the Kingdom of God
is revolutionized. As en English writer puts 1it: "It
makes a vast difference in the long run whether a man
has at the back of his mind, in all of hls judgments,
the principle, 'One has a right to do as one likes with
one's own,' in the crude sense of what is hls and may
remain so, without the breach of the law of the land;
or, on the other hand, the idea of property as a soclal
trust or stewardship. Change of attitude 1s the most
practical thing that can happen to men . "€

Moreover, in the teachings of Jesus, the word
"steward" is vital, not only because Jesus and his dis-
ciples recoilned it, but because 1t is difficult to find
any other word that will exactly express the same mean-
ing. Jesus used many words to portray the true relation-
ship of man to God, such as: "servent," "husbandman,"
"sons,""friends," "stewards," and "helrs." However,
1t 1s evident that none of them can be used to the total
exclusion of the others. Each one is not only freighted

1. Ralph Chushman, The lMessage of Stewardship, p. 53,
2. Ibid,
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with a broad aspect of the precious message that Jesus
taugnt but each has also the limitation of being un-
able to suggest the whole truth. Accordingly, no word
is altogether satisfactory, but among these words the
one that Jesus emphasizes as most broadly covering the

whole scope of human relationship to God 1is "steward-

ahip."

Such words as "trustee," or "agent," or "representa-
tive," are cold, and are at best merely suggestive of
the meaning that Jesus puts into the Oriental word "stew-
ard," for in the Orient the steward was not only trustee

and a servant, but still nore, he was the friend., So

close was this friendship that 1t was written of Abras-
ham's stewardship, "All the goods of his master are in

his hands." Likewise Joseph was steward in the house

of Potiphar, and the confidence and esteem in which he

was held is evidenced by the statement that the master
"Jeft all that he had in Joseph's hand." Thus when

Jesus 1s searching for a word that will express both

the responslibility and friendly relatlionshlip which God
desires shall exist between men and their heavenly lMas-
ter, he goes over into the 01d Testament sand brings forth
the picture of an Oriental home where the master has in-
deed placed the moral and even physical and spliritual wel=
fare of all concerned in the hands of hils trusted friend,
the steward.

So Jesus taught the great philosophy of 1life and



50

and clus%ered his teachings around the word "steward.,"
It is doubtful, therefore, 1if a better word can be
found to express the general relation of a man to the
supreme Person and to the Xingdom. Jesus not only uses
it, but evidently has it in the background of his think-
ing when he does not use it, Many of his parables, such
a8 the parables of the vineyard, the talents, the good
Samaritan, and the prodigal son, bear witness that while
the word "steward" or "stewardship" is not always spe-
cifically used, yet Jesus' philosophy 1is perfectly clear,
Every taing that God made, and that Jesus did, was for
the meking of man. "Follow me and I will make you fishers
of men" was the way Jesus put it to the fishermen. Had
they been carpenters, he would have said, "Follow me and
I will make you builders of men." Had they been capital-
ists, he would have sald, "Follow me and I wlll make you
investors of men." But by "men" Jesus meant far more
than the flesh-and-blood house. Yes, our Lord ministered
to men's bodies and to their material needs, but 1t was
all aimed at resching the soul of the man Iin order to
bring him to decide for God. This is the end of the
teaching of Stewardshlp by Jesus Christ,

There is a definite oblligation and responsibility
in stewardship. Obligation is the act of oblligating,
or binding one's intentions to a course of action. It
it a promlise or vow to the acceptance of the task. It
is an oath, or a pledge of alleglance to the duty in-

volved. So we may say that 1t is the binding tie that
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that makes one liable for the duty he has assumed., And
surely he has assumed a great duty when he becomes a
Christian.,

Before one may assume an obligation that involves
a response to duty, one must be responsible, or possess
the qualities of belng responsible for what he has thus
assumed, The legal statutes of our land requires that
one be twenty-one years of age before he becomes liasble
to a contract, or for debts encountered, and many other
responsibilities. When he reaches this age, he 1s a
man in his own rights. He assumes responsibilities,
and pledges himself in obligation thereto. The Christian
life is definitely similar. It is the state of belng
morally and spiritually responsible, and being liable
in the eyes of Cod for our fallures.

When we obllgate ourselves to God, we are then
responsible as stewards. There 1s a world-wlde obligation
to fulfill the mission of Jesus in preaching his Gospel,
When a person accepts this obligation, he involves him-
gelf as a steward of his wealth. The very fact that
the Christian has an income, or has accumulated wealth,
puts him under an obligation to do good. For wealth

is potential power.l

In assuming obligation, the Christian recognizes
stewardship by the voice of conscience, WNo Christian,
in good consclence, can refuse to give what his Lord
requires. While conscience 1s partially a matter of

1. Bert Wilson, The Christian and Hls Money Problems,
po 580
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education, yet 1n this enlightened age, a man 1is fully
aware of the fact that to make a profession of serving
the Lord lays upon him the obligation to live up to
that profession.l The average man 1s neither a knave
or a fool, He is prepared to accept a plain statement
of principles and facts, and he is not disposed to
violate trust or evade an obligation. Now, the fact
that there is an obligation im stewardship is very
plain,

A failthful steward is required in honor to inecrease
his possession, for he thus enlargens his Lord's estates.
The cowardly steward who hid his master's talent was re-
buked, and justly so. A man is to earn all he can, save
all he can, and administer all in the Lord's service,

Our belief in Christ must culminate iIn Christian
service or else the bellef will wither away. Jesus said:
"Let your lights shine before men that they may see your
good works, and glorify your Father who 1s in heaven,"
(Matthew 5:16), 1In giving his parting instructions to
his disciples Jesus said: "Go ye therefore and teach al1l
natlons," (Matthew 28:19). These passages ring with
optimistic call to service., We first express our belief
in Christ and then go to work.

The importance of the call is that we shall make
i1t our business to serve, even as Christ served. The
object of the call is to show that "in none other is

there salvation." The place of service is world-wide,

l. Harvey R. Calkins, A Man and His Money, p. 288.
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for Jesus said: "Go ye therefore into all the world."
Jesus, himself, was the pattern of service as shown
clearly in the parable of the good Samaritan., Again
he clearly revealed the purpose of his 1ife when He
sald: "ihe Son of man came not to be ministered unto,
but to minister, and to give his life a ransom for
many." (Matthew 20:28). M"He that is greatest among
you shall be your servant." (Matthew 20:27).

From the example of Jesus we realize that we
are stewards of service in our lives, spiritual ex-
periences, and for our fellow man. All may serve,
and the fields are open in personal work, teaching,
ministering, caring for the needy, and seeking the
lost. This is what is meant by stewardship of service,

There 1s another stewardship which 1s that of time.
In six days God completed the work of creation, and
saw that 1t was good. On the seventh day God rested,
and blessed that seventh day. Surely God intended us
to know that one day in the seven belonged to him,1
when God gave Moses the Ten Commandments, He said:
"Remember the Sabbath day to keep it holy." (Exodus
20:8). He does not say: "Go to church on Sunday, and
that is enough." God really wants us to count one day
out of the week as His day, and spend it in doing things
for Him,

We conclude that God has set apart one-seventh of
our time as his, It is evidently the first day of the

l. Traverce Harrison, Studies in Christian Stewardship,
P W1,
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week 1is the day to be set aslde. It was on this day
that Christ arose from the dead. It was on this day
that the Church of Christ began. It was on this day
that the early Church met for the purpose of partaking
of the Lord's Supper, and other acts of worship.

The reasons for proper stewardship are gqulte
obvious, There is the brevity of life to be consider-
ed, and the employment of what time we do have should
be for the greater service for the Master. The value
of time is not to be overlooked. It is remarkable
what can be accomplished in a short time. Paul, in
less than thirty years, planted churches over séctions o
Asila Minory, Jesus ministered only for three years, but
transformed the world to such a degree that it has
never had its equal.

There is an account to be rendered at the judgment,
It is evident that rendering a good account of our time
will serve to promote our own enjoyment, enlarge the
sphere of our usefulness, and be a powerful check on

the many evils that now curse our world.

The Christian, furthermore, is a steward of his
material substance. In laying the foundation of this
thought, we are confronted with the question; Shall
a man and his money be related 1ln terms of ownership
or of stewardship? If it 1s 1In terms of ownership,
the foundation of God is denied.l Therefore the
recognition of God's ownershlp 1s essential in con-

l. Traverce Harrison, Studles in Christian Stewardship,
p. 80,
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sideration of money as administered by the steward in
failthfulness.,

The stewardship of money includes more than a
recognition of God's absolute ownership of all things
and the practice of tithing as acknowledgment of that
ownership.l Tt includes all that is involved in the
acquistion of wealth, Our stewardship begins not in
our giving but in our getting. The important thing
is to recognize the fact that the Christian 1s God's
steward in his calling, his business, or in whatever
way he acquires his wealth. It also includes a defi-
nite stewardship administration of all that is ac-
gquired., Stewardship means trusteeship, and trustee-
ship involves administration. A man is to acquire his
income, care for it, invest 1t, spend it, distribute
it, and is responsible to God for what he does with 1t.

There are two ways of coming into possession of
wealth. These two ways are by gift or inheritance and
by our own efforts, The deslire to make money 1s prac-
tically universal. Thus arises the thought of the
responsibility of how to use our money wisely. Some
one has said: "It requires more sense to know how to
use it than to save it." The steward is required to
know how to spend it. He should take into account his
God, and his responsibilities of 1life.
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