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THE PEESON AND WOEK OF THE HOLY SPIEIT

Chapter 1

INTRODUCTION

The purpose of this thesis is to show that the Holy
Spirit, ss He 1s revealed in Sacred Literature and in the
lives and exneriences of men, 1s a Person possessing all the
ottributes of a person and doing work which can be accom-
rlished only by & person.

The guestion of the personality snd functlon of the
Holy Spirit 1s one of fundamental importance to psychology
end philosophy as well as theology. This subject, which is
a specific field of the grester subject - the person and
work of God, "God" being a term used here to designate the
trivne Cod of the Holy Trinity,-is not one of mere abstrasc-
%%on and speculation divorced from everyday human life end
activity., The anewer to this question will do much to shepe
our conception of the universs, determine the reality and
value of our own personality, declde character and destiny,
aad vnderlie all our psychology, etbhics, economics, sccl-
nlogy, politics, scilence, philosophy, and religion.

It 1s, thersfore, clearly obssrved thet the subject

of the person and worls of the Hely Splrit is not a simple and

@

limited stuvdy, but rather is one thet is complex and compre-
hensive. It might seem that the subject is so vast and runs

beyond our faculties of understanding that it 1s imposslble

(1)



(2)

for us tc get eny probable or possible light upon it, end
that all our thinking sbout it is purely futile speculation.
The agnostic takes the gulck and easy way out and declares
that our very faculties ars incepable of reaching or catch-
ing any glimpse of the nature of the Holy Spirit, snd that we
are hopelesgesly chut vp within our own finite limitations of
impotence. But the agnoatic view 1s fatel to gll knowledge
and precludses us from knowing the legst as well as the largest
things.

Cur minds sre mode to think about big things and the
very heavens themselves cannot set bowndc to our faculties,
The mesns and methods of studying this subject are the same
as those by which we try to answer any questlon no matter how
great or smell, Ferception, observation, comparison, com-
binstlion of objects inte lsrger unlts, traclng of causal links
and connections, the use of analogy, the deducticn of princi-
ples and their wider gpplication, constructive thought and
imagination, a1l the means and methods of experilence apply to
this subject and lead us to our conclusions. Thus, it must
he acknowledged that the study of this subject places grest
faith in the trustworthiness of the human mind} This trust-

worthiness is an assumption which must underlic this under-

taking as it does all our ressoning in any fleld. We must

1., See John Locke, Essay Concerning Humane Urnderstanding,
publishesd in 1690, Locke wrote this Essay to show how we Pan
attack our moral and religious rroblems,
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trust something hefore we can know snything, and the mind
must Ltrust itself or 1t cannct prove or disprove anything,

If it cennot know thet It is trustworthy, then it cannot

know that 1t is untrustworthy, and all knowledge 1s at an end,

Before any further discussion is made, it is 1mper-
ative that certain terms be defined to make for a clear under-
standing of ths pages to follow,.

A person is an individusl organism being endowed with
self-consclousneseg consisting of perceptive and reflective
thought, sensibility end responsible will? He knows his own
thinking, feeling end willing immediately and hils self-
consciocusness unites these operations In one organic whole,
In bis consciousness he 1s always thinking, feellng and will-
ing simultanéonsly. Any one of these modes may ot any one
moment be predominant and ssem to submerge the others, but
the three are always schting together, though in varying de-
grees and comoinations,

To egay that g person is capable of thinking implies
that he has a mind., The intellect is the knowing power of
the mind, by which the person 1ls aware of his mental facul-
ties and processes by immedlete intuition. EKkeason and sgelf-
consciousness sre functions of the mind and are the elfsct
of thinking.

It is the feelings that create e person's interest

2. See James H. Snowden, The Personality of God, {(New Vork:
The Macmillan Company, 19205, Pe So
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ects end give him his sense of their value. Without
objects of knowledge would present the aspect of
lorless reality, end one thing would not mean more to the
person than 2snother, Feelings Iinvest objocts of knowledge
with various degrees of value so that they appesal to the
person with varylng degrees of interest. Feelings are alsc
the motives that pour as a stream upon the will and move It

to action. A person never acts until he feels, and the volume
and intenslity of the feeling determine the degree of decision
and energy with which he acts.

The will is the soul or spirit in action or the soul
controlling iteelf, The stream of ideas end feelings that
pour into consciousness 1s not an ungovernable flood on which
the self drifts helplessly, like & log or a boet without rud-
der or erngine on a swift current, but the soul has a rudder
and an engine by which it cen steer and drive 1ts boat %to its
own destination., It chooses and scts, not erbitrarily or
under the compulsion of necessary forces, but by its own free
choice under the play of motives. These motives, however, arc
not dead gnd fixed weights dropped upcn the soul from without,
which necessgarily determine it, but are subject to the soul's
own judgment and evaluation. A person makes and chooses the
motives that move him, end this fact is the very center and
pivot of his free agency and wesponsibility. The willl is thus
the spinal conlumn and unifying power of personallty, ths crown
and ceptain of the self. The spirit or soul, with all his

faculties end activities, is a unitery organism in which the



(5)

whole enters into each operation, and it is characterized
in 1ts totality by 1liberty, purpose, and responsibility. It
12 this unitary self that constitutes personality.

Personality 1s that which constitutes an individusl
a dilstinet person, or thet which constitutes individuality.

In law, it is thet which concerns the capacity, condition and
state of persons,

The word "Holy" is found in both the Hebrew and Greek
langusges. The root meaning of the Hebrew word4JIPis "to be
selected,” "to be pure," "hely," "sacred," "consecrated,"
"devoted," "hallowed." The Greek word &yes corresponding to
47Pmeans "holy," "pure." W. J. Hickle says that zfywcru’m, the
root being the same e&:é;m:, and meaninyg "holiness", "purity,®
"$is a purely biblicel word."?

Ao "Spirit" is a word which is likewise found in both the
Hebrew 01d Testament and the Greek New Testeament. The word 7
in the original Hebrew language, generally translated "spirit"
in English, comes from a Semitic rocot, mi7, which, in cognate
langusges, signifies "to breathe," "to blow." Kindred words
in Hebrew are p') weening "scent," "odour," and the verb (only
in Ziphil) 7717, "to smell," "to scent," "to perceive odour."
With the verb the organs of breathing, the mouth and nostrils,
are Ircquently mentioned, The primary slgniflcation of p747

appears to be "air in motion," as wind, or breath, snd the

ckie, Greek-English Lexlicon to the Wew Testament,
illan and Company, J893) p. 3.

Se Wo Jx HI
(New York: Msacm



general ides which is common to ncarly all its ussges is
"power in manifestation," or "energy." The varicus usages
of 7747 (which occurs 378 times) may be roughly classified
vnder four heads: (1) physically, (2) physiologically, (3)
psychically, and (4) "supernsturslly."

(1) Physically (121 times). -~ In thls aspect 347

je used of the air in motion, the wind ir a1l its moods and
phases, whether gentle or stormy, hot or dold. Then 1t serves
to denote direction, the quarter from which the wind may blow:
for sxample, "God made a wind to pass over the earth”

(Gonesis B:1); "mThou didst blow with thy wind" (Exodus 15:10);
and "Upon Elam will I brirg the four winds from the four
guarters of heaven" (Jeremish 49:35). In later writings it
acquirer the figurastive sense of "vanity," "emptiness": for
example, "they are 211 vanity" (Isaleh 41:29); "0 remember
thet my 1life is wind" (Job 7:7); and "all is vanity (5177) and
vexetion of gpirit (747)" (Eceleslastes 1:14). Tn thisllattar
versetfgflis e word which can be translated "breath," "breeze,"

f

"vanity," or "chow," or "nothingness" and P17 is, of courss,

transleted "spirit."

(2) Physiologically (39 times). =-- This usage, which

may be derived from the former by observation, denontes the
breath in the bodieses of men and animals. IFrom the close con-
necticn hetween the breath and the phenomena of life and energy,
the 7117 came to be considered as the vchicle of 1l1fe and even as
the 1life itself. 1In sickness, exhaustion, or fainting the

breath and corresponding vitality were reduced, and it was saigd
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that the 117 had gone away. Similarly, after food or under
the stimulus of joy the7y)] returned and man revived: for

example, "snd Jacob's heart falntsed,......and when he saw

ok

the wagons which Joseph had sent tc carry him, the spird

R

we

(77117) of Jacob their fether revived" (Genesis 45:26,27
"they found an Egyptian in the field.....and gave him bresd,
znd he did eat; and they made him drink weter; and they gave
kin a piece of a caske of figs, and two clusters of ralisins:
end when he had eaten, his spirit { J797) ceme again to him:
for he had eaten no bread, nor drunk water, three days and
three nights" (I Samvel 30:11,12).

when the p4 left the body entirely, death took place.
Psalm 104:29 indicates this when 1t says, "thou takest away
thelr breath ( 777), they dle, and return to their dust.”

The further induction that the 17 was the Immaterigl
1ife prircinle does not seem to have been common before the
Exile. 1In Ezekiel 37:5, "I will cause breath to enter into
vou, and ye shall live"; and 37:6, "I will....put breath in
you, end ye shall live,"z97 1s the word used for "breath" in
both cases. In verse 9, "Prophesy unto the wind (7_]-)‘:‘)_/;1),
prophesy, son of man, and gay to the wind (p-)‘lﬂ), Thus saith
the Lord God; Come from the four winds (s117717), O breath
(7177, and breathe (*y91 imperfect, future, singular form
of 791) upon these slain, that they may live," it will be
notliced that 797 1s translated "wind" and "breath."

Since the wrilting of Hzeklel ;i) 1is used, alon: with

71b4f1 end /91, to denote the breath-soul in man. In esrlier
T R
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_literature.ﬂgg?is the usual term for the normal bresthing, as
exemplifled in Genesis 2:7, "the Lord God formed man of the
dust of the ground, and breathed (79Y) into his nostrils the
breath (sTb4LT) of life; and man became a living soul (w91)";
77117 was reserved for the more violent breathing which marks
exertion or emoticnal excitement. In the passage just re-
ferred to we have the first statement of the notion that man's
breath-goul is derived immedistely from Cod by spirstion. Not
until sfter the Exile does Z1Yoccur inn that connection, 2s seen
in Isaish 42:5, "he that glveth breath ( 797) unto the people
upon it, and spirit ( 717) to them that walk therein"; Job 27:3,
"1l the while my breath UZPF7) is in me"; and Zecharish 12:1,
"end formeth the spirit (747) of man within him." And then
it 1s applied to animels as well as man: for example, Genesis
5:17, "behold, I, even I, do bring e flood of westers upon the
eerth, to destroy all flesh, wherein is the breath (797) of
life, from under heaven; and every thing that 1s in tre sarth
shall die," and Genesis 7:15, "and they went in unto Noah into
the ark, two and two of #11l flesh, wherein is the breath ( pI17)
of 1ife." Yet, a distinction is drawn between man and other
enimate belngs. BSoth ere formed out cof the dust of the ground
(Genesis 2:7, see quoted at the beginning of this paragraph;
and Genesis 2:19, "and out of the ground the Lord God formed
every beast of the field, and every fowl of the air"), but man
becomes s living beilng by the direct inbreathing of a‘ﬁ}?{and
at death his pi1lretuvrns to a’p',fg‘: as seen in Eccleslastes 12:7,

"Then shall the dust return to the earth rs it was: and the



spirit ( 7717) shsll return urto Goc (b’?'f?r) who gave 1573

thou hast redeemed me, O Lord God of truth."

Beceuse men's 747 comes from God, It 1s the object of
God's regard, FHe protects it and continues it in being, and
so can be called "the God of the spirits of =211 flesh," for
exemnle, Job 10:12, "Thou hast granted me 1life and favour,
and thy visitation hath preserved my spirit ( p43)"; Job 12:10,
"In whose hand is the soul «J?g) of svery living thing, snd
the breath ( 7717) of all mankind"; and Nuwbers 15:22, "0 God,
the God of the splrvits (77779777 of all flesh." "Tho Hebrow
gening was not speculative, and the derivation of man's spirit
from God probsbly sxpressed the popular opinion of animism, the
wonderful power inherent in 717 Indlcating the presence of deity
in man. But the 2deas of divine immanence cr the divine breathb
rhysically extended into man, as Stolcism fancied, cannot be in
the Hsbrew thought; they belong to later philosophlical specu-
lation, the first trsces of which beccme gpparent only in the
extra-canonical 1iterature"4(e.g., see Wisdom and Philo on
pagaes 20f., of this thesis). Man's divine origin, however,
1158 the Hebrew view above the Greek: he ig no mere producht
of naturs, the dualism of Greek thought ebout man is avoided,
and through the original connectlion of man's y17with CGod the

way was left open for those approaches of God to man which are

4., K. Birch Hoyle, "Spirit (Holy), Spirit of God," Ency-
clopsedis of Religion and FEthics, edited by James Hastings
(New York: Charles ccripbner's Sons, 1921) vol. XI, p. 78E,
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the glory of Hebrew wraliglous experience.S

(2) Psvchically (74 times). ~- As the bresth iz often

the visible index of man's stronger emotlons, the term 7717
resdlly cerved to express his inuer life in its emotionel and
mental sspecte, and wes used in perallelism slong with the
terns 497 and 3§, Snger, grief, and zeal were often ox-
hibvited with dileted nostrils znd laboured breathing. Hence
we find 7797 ss well as nostril (950 nsed as a2 synonym for anger
in both God end men, ss shown in Judges 8:3, "Then thelr anger
(02717) was sbated toward him," and Job 4:9, "by the bresth of
his nostrils (j9x) are they consumed."

In post-Exilic litersture the term W17 1s extended to
cover such emotions as sadness, trouble, bitterness and long-
ing, which are regarded s located "in ths yaﬁ." Examples of
these emobtions sre found in I Kings 21:5, "Why is thy spirit
(’7Fﬂ7) so sad, that thou eatest no bread?"; Genesis 26:35,
"Which were a grief (#417b) oI mind (7317) unto Isasac and
Febekah"; Job 7:11, "I will speak in the anguish of my spirit
(57)7), T will complain in the bitterness (3B) of my soul
(*4/92)"; and I Samuel 1:15, "I am a womasn of a sorrowful (74/P-

melencholy) spirit ( 717)."
From Fzekiel's time onvard the 7717 was regerded as
the organ of knowledge, parallel to 2F, the usuel term. 2

few vorses where this mey be found sre Ezekiel 11:5, "the

5. H. W, Robipcon, The keligious Ideas of the 01d Teoctament
(Iondon, n,p., 1913} pr. b, L+i01, ‘
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Spirit ( 747) of the Lord fell upon me, and sald unto me,
Spesk; Thus salth the Lord; Thus have ye ssild, O house of
Tavreel:s fFfor T krnow (;7'1{1;]?;) tre bthings that come into your
mind (227IN"; Ezeklel 20:32, "that which cometh Into your
mind (237197 shall not be ot ell"; end Peelm 77:6, "I call
to remembrance (1’?7/7) my song in the night: I commune with
mine own hesrt: an;:l wy epirit (Im47) mede diligent sesrch."

Occasionally z717 12 used as the seat of volition, as
in Psalm 51:12, "uphold me with thy free spirit (777:,-)'])"; end
Exodus 35:21, "And they came, every one whose heart stirred
him up, and every one whom his spirit (i737) mede willing
Sty

Lastly, of it are predlcated such ethical qualities
as "new," "guileless," "broken," "heughty," etc. Exemples
are found in Fzekiel 11:19, "I will put = new spirit ( 797)
within you"; Psalm 32:2, "plessed i1s the man uvrto whom the
Tord imputeth not infgquity, and in whose spirit (77-)7) there
is no guile"; Psalm 51:17, "The sacrifices of God are a broken
spirit (@A17): a broken and contrite heart (JZ), 0 God, thou
wilt not despise"; Isaier 57:15, "I dwell in the high and holy
place, with him also that 1is of a contrite and humble spirit
(77 1), to revive the spirit {7717) of the humble, and to re-
vive the hesrt of the contrite ones"; and Proverbs 16:18,
"pride goeth before destructlon, and sn haughty spirit (na)
before a fall,"

717 and w91, At thie plece in our study a few words



should be saild on the relation of thesc two terms. Dr. Hoyle

sgys:

It has beern held that they express distinct sub-
stances or elements in man, which, alang with 732 (flesh),
melze up & trichotomy in human nature. b comparison of
of pamssages whore the bterms occur together does not sustain
this view (cf. IS. 1:15, Is.28:9, Job 3:20, 7:11). Both
express the invlsible immaterisl element in wman as con-
trasted with the flesh. 77 and w91 ere related together
as snimating principle and snimated result: the former
denotes the vital energy, which lles ncre basally in human
nature then «#93. Trom the point of view of expsrience, 97
is the subject, the ego, whilst D37 is less immediately °
under self-control, and 1s more moved from without. Hence
it is that aspect of human nature more immedistely in touch
with the Divine Spirit. But it should be remembered that
Hebrew thought does not work scientifically as it describes
mentsl phencmens; it moves instinctively and intuitively,
ond deals with things, not abstractions. £&nd, because p1
had a physical quellty and connoted power and energy, it
was used to denote the Cagsative principlc in ell actions,
whether bodily or mental,

The cornotation of power with 797 explains its ussge
to denote the energy of the personality in particular mani-
fegtations. Some of these may be more settled - what we call
character or disposition; to these the ethical predicates are
applied as stated above. Less permanent manifestatlions, as
humours, moods, whims, are rrequently described in such phrases
it

es "spirit of wisdom," "of grace," " of whoredons," " of deep

sleep," etc, In so far es they are menifested in the human
spirit, they may be grouped under the headlng psychical, but

by reason of the unusual force which they disnley, and 1n

6. Cf. F. Delitzsch, A System of Biblical Psychology
(English translation, Edinburgh, 1867) p. 113 1T,

7. EK. Birch Hoyle, "Spirit (Foly), Spirit of God," Ency-
clopaedia of Religion and Ethics, edited by James Hastings,
Yol. Ki,; Dax THOs
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(1

accord with primitive views of personality as lisble to in-

vagion by spirits from without, they fall rather to be con-

gidered under the next section,

t

(4) Supernaturally (154 times). == Perhsps a more

uman, " since

=

accurate word for s heading would be "extra-hu

Hebrew thought made no distinction between natural and super-

natural, God being regarded ss the ultimate cause of all that

happens, whether good or evil. But for convenience' sake,

and beccause the action of the Spirit of God fells under this

head, though its detalled consideration is deferred to Chapter

III, Section 4, the term mey be allowed to stand. Under the

heading ™supernstural" 707 are included agencies operating

upon men - only rarely upon inanimate nature - whose source

18 outside or above him. In the literature, as we now have

it, they are all under God's control, but the literary phrase-

ology suggests that in the pre-literary period they were not

so viewed. These agencies sppear to be "survivals from the

enimistic past of Israel,”g in which sickness, Inssnity, ab-

normel powers of body or of mind, were accounted for as due

to s subject becoming possessed by an extraneous spirit. Such

was the evil spirit which rushed upon gaul end terrified him

(I Samuel 16:15, 16, "And Saul's servants sald unto him, Behold

now, an evil spirit, Ny 7117, from God troubleth thee......
T T -

end it shall come to passs, when the evil spirit, Ny} N, from

8. B. Stade, Biblische Theologle des alten Testaments,
(Tubingen: n.p., 1905) p. 99. «uoted by kK. Birch Hoyle,
igpirit (Holy), Spirit of God, "Encyclopsedia of Keligion and
Ethics, edited by James Hastings, Vol. XI, p. 785,
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God is upon thee........thou shalt be well®™; and 18:10, "and
it came to pass....that the evlil Spirit,ﬂ¥1 7N, from God
cane vpon Saul"), the 111-will caused by en "evil spirit"
(Judges 9:23, "Then God sent an evil spirit between Abimelech
and the men of Shechem; and the men c¢f Shechem dealt treach-~
erously with Abimelech"), the spirit of Jealousy between man
and wife (Numbers 5:14, "And the spirit of jeslous—zy,/‘lé{.;lP__z_?-ﬂ,
coms upon him, and he be jealous of his wife"), and the spirit
of whoredom which makes Israsel err and wander into idolatry
(Hosea 4:12, "the splrit of whoredmn,a‘JQJI i, hath csused
them to err, end they have gone a whorling from under thelir
God"; and 5:4, "the spirit of whoredoms is in the midst of them,
and they have not known the Tord'),

The over-nastering might of such belngs Is exrrescsed by

ths vigorous verhs which describe their asction. They "rush
upon," "fz1l upon," "come upon," "psss over upon" men. The
acticn of the Spirit of Jahweh upon Elijsh suggests storm-
demons (I Kings 18:12, "the Spirit of the Lord shall carry
thee whither I know not"; snd II Kings 2:16, "the Spirit of
the Tord heth teken him up, and cast him upon some mountain,
or into some valley").

Tn one case a "lying spirit" is distirctly hypostatized,
It stands, spcoks, receives commeands and departs (I Kings
22:19-26, "Hear thou therefore the word of the Lord: I saw
the LORD sitting on his throne, and all the host of heaven
standing by him on hils right hand and on hils left. And the

TOFD sald, Who shell persusde Ahab, that he mey go up and fall
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at Ramoth-gzilead? And one sald on this manner, and gnother
sgid on that manner, And fhere came forth e spirlt, and

stood before the IORD, and segid, I willl persuvade him., Ard

the LOERD sgld unto him, Wherewith? And he said, I will g0
forth, and I will he a lying spirit in the mouth of gll his
prophets, And he said, Thou shzlt persuade him, and prevail
also: go forth, snd do so, Now thersfcre, hehnld, the LORD
hath put a lying spirit Iin ths routh of all these thy prophets,
and the LORD hath spoken evil concerning thee. But Zedekisgh
the son of Chenaanah went near, and smote Micalsh on the cheek,
and sajd, Which wey went the Spirit of the Lord from me to
spesk unto thze? And Micalah said, Behold, thou shalt see in
that day, when thou shalt go into an Inner chamber to hide
thyself. And the king of Israel said, Talkec Micaleh, and carry
him back unto Amon the governor of the clty, snd to Joash the
king's son"),

This language had a marked influence upon the descrip-
tions of the activity of the Spirit of God in both the Cld
Testament and the New Testament. That Spirit 1s said to clothe
(Judges 6:24, "the Spirit of the LORD came upon Gldeon, a2nd he
blew a trumpet"; and Luke 24:49, "tarry ye ir the city of

erusalem, until 7e be endued with power from on high"), come
rmightily upon, fall upon (Ezekiel 11:5, quoted on pege 10, and
Acts 11:15, "as I began to spesk, the Holy Spirit fell on them,
as on vs at the beginning"), carry away (I Kings 18:12, quoted
on page 14, and Acts 8:39, "the Spirit of the Lord caught away

Philip, that the eunuch saw him no more"), push or remove
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(Judges 12:25, "the Spirit of the LORD began to move him st
times in the camp of Dan betwesen Zorsh and Eshtaol"; and
Mark 1:12, "and inmediatcly the spirit driveth,gggé]Aeg, hin
into the wilderness") men.

Another group of phrases, which flrst eppeers in the

time of Isaiah, ascribss to 171 nmasterlal propertiecs, as a

(4]

kind of fluid element. Thus s "spirit of perversencss" is
"mingled" by Jehwsh in the midst of Egypt (Isalah 19:14, "The
TOED hath mingled a perverse spirit in the midst thereof: and
they have csused Egypt to err in every work thereof"), s
"spirit of deep sleep" i1g "poured out" like a stupefying drug,
producing effects like drunkenness (Isaiah 29:10, "the LOED

hath povred out upoa you the spirit of deep sleep, and hath

n

closed your eyes"; cf. Acts 2:13, "others mocking said, These
men are full of new wine"). Such language 1s repeatedly used
of the Spirit of God in the writling prophets o8 seen in Isalah
22:15, "Until the spirit be poured upon us from on high";
Isaiok 44:%, "I will pour my spirit upon thy seed"; Joel 2:28,
"T will nour out my spirit upon all flesh"; Ezeklel %9:29, "I
heve poured out ry spirit upon the house of Isrsel'; and
Zecharish 12:10, "I will pour upon the house cof Devid, and upon
the inhsbitants of Jerusalem, the spirit of grace and of sup-
plications." TIn all these verses the Hebrew word translated
"pour out" is J94& which mesns literally "to pour,” "to pour
out," "to shed," "to spill," "to throw or cast out or up."

] 9w relates itself with the ldee of "anointing" whereby is

imparted the divinity that "doth hedge a king," or prophet.
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A few examples of this sre found in I Samuel 10:1, "Then
Samuel took a vial of oil, and poured it upon his head.....
end seid, Is it not bocsuse the LOED hath anointed thee to
be captain over his inheritence?": and Isalah 61:1, "The
Spirit of the Lord GOD is upon me; becsuse the LORD hath
anointed me to preach good tidings unto the meek "

7797 can bo put into a person (Isaiah 53:11, "where
is he that put his holy Spirit within him?"; Ezekiel 37:14,
"gnd shall put my spirit in you, aend ye shsll live"), so that
he 1is "£111e8" with it as expressed in Fxodus 31:3, "I have
f11led him witk the Spirit of God," and Luke 1:41, "Elisabeth
was filled with the Moly Spirit." The /1) can be tesken away
as In Psalm 531:11 1t says, "take not thy holy spirit from me,"
and distributed upon others es is spoken of in Nurbers 11:17,
"I will tske of the spirit which is upon thee, and will rmt 1t
upon them," and 11:25, "the LOED....took of the spirit that was
upor him, and gave (it) unto the seventy elders.”

The 7117 can be pours? out with fertilizing effect upon
tnanimete nsture =s well as man. Examples of this are found in
Isaish 32:15, "Until the spirit Lc poured upon us from on high,
and the wilderness be a fruitful ficld, and the fruitful fleld
be counbed for a forest," end 44:3, "I will pour weter upon
him that is thirsty, and floods upon the dry ground: T will
pour my spirit upon thy seed, and my blessing upon thine off-
spring.”

As the "demonic" 717 suggested personal actions
and so influenced New Testament terminology, so the fluid-

like 1Y had a far-reaching influence, appearing in the
New Testament conception of the Holy Spirit as a glft, and
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in the later theological speculations of the Greek Fathers
as a kind of substance, which was imparted to believers in
the sacraments. IFrom this analysis 1t is clear that the
term 717V 1s a general one embracing, by syncretism, ele-
ments collected from various sources, and not derivable
from one genersl principle. Herein lies the difficulty
for the modern mind as it epproaches the Hebrew idea of
"spirit." For now spirit denotes, metaphysically, the
immaterial as contrasted with the material; and the modern
mind finds it difficult to understand the materiaslistic
view of spirit as an ethereal fluid substance, excent in
pliilosophical use ol the term

poetic metaplior, Again, the
to denote a self-conscious subject possessing "perdurable
individuality"” has little in common with the animistic
meaning of W9, or the primitive psychology of the Semitic
mind, which could identify mind with physical organs or
physical breath. And yet there was an unconscious logic

at work when popular fancles grouped such disparate ele-
ments under the term WII. The wind of heaven in 1its
mizhty, mysterious, quasi-personal activity is very similar
to the acbion of "spirits," and both suggest the miracu-
lous, supersensible power which streams through nature and
into human life with such startling effects. Thus, un-
consciously, 7797 expressed the metaphysical notion of
causality, the principle of movement, energy, and life in
the universe. But, in accord with the Hebrew genius, this
principle was expressed, not in abstract static terms as

in Greek - the Hebrew language was little fitted for that -
but concretely, dynamically, plcturesquely, realistically.
And so @I was taken into the service of religion as the
term whereby could be expressed the nature of the wind, the
life of bessts and men, the deepest impulses in the breasts
of saints and sages, gnd the modes of the manifold activ-

ities of CGod Himself.?
Ba The New Testament 1s preeminently the book of the Holy

Spirit. Only Second snd Third John fall to refer to Wim. Tach

rn
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four asccounts of the Gos
His effusion. The Acts of the Apostles is devoted to His
operation in the creation, guldance and expression of the
Christian Church, The Epistles constantly refer to His work-
ing in the individual and collective life of believers., He is

i

spoken of as “the Spirit" and "spirit" two hundred and twenty

F

Spirit of God," Ency-

9. K. Birch Hoyle, "Sp (Holy),
S, edited by James Hastings,

ird
clopaedia of Keligion and &thics,
Vole &I, DPp. 18D, 730
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times, and as "The Holy Spirit" and "Holy Spirit! (76 7ivelma
7o @ ay/ov ) ay,oy TiveOmua, Tvebug ay;ov) ninety one times. "The
Spirit of God," "the 3pirit of the Lord," "the Spirit of

God the Father" and "the Spirit of the Father™ are found
nineteen times and five times He is referred to as "the
Spirit of His Son," "the Spirit of Jesus," "the Spirit of
Jesus Christ" and "the Spirit of Christ."”

Each of these phrases is full of significance. "The
Spirit," par excellence, indicates how conspicuous is Iis
place in Christisn experience. The "Holy Spirit," found only
three times in the 0l1d Testament canon, while differentiating
it from the host of spirits, often evil, with which popular
fears and fancies, Jewlsh and Gentile, peopled the regions
of air, frequently expresses the ethical working of the Spirit
upon Christisns, as well as denoting, generally, the divine.
And, as "the Spirit of Christ," there is set forth the cardi-

nal feature of New Testament pneumatology, as compared with
the 01d Testament snd Judaism, viz. that the "Spirit of God
the Father," which Christians have received, has been pro-
cured for them by Jesus, in whom the Spirit dwelt when Ie
(Jesus) was incarnate, from and through whom the Spirit comes,
now that He (Jesus) is exalted.

T+ 18 not necessary here to review In clasgeified

S~

-

gnalysis the various passages in the lew Testament which re-
fer to "the Holy Spirit." It is sufficient for the present
to say that in the New Testament personal actions are attri-
f

buted to the Spirit: He "speaks," "bears witness," "separates"
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for service, "approves" a concilisr decision, "forbids
"appoints overseers," and can be "resisted," "tempted" and

"]3ed nst." A complete discussion of these and other

e

o8

[44]

activities of "the Holy Spirit" will be given in Chapter III.

@

C. On page 9 reference was made to the Extra-Canonical
literature regarding the ideas of divine immanence or the

ne breath being extended physically into man. This

,Q:

Found in the Jewish-£lexandrian writings - Wisdom

ks

theory is
of Solomon, 150-50 3.C. and thilo, 20 B.C.-A.D. 50. The
outstanding feature in these authors is the attempt to com-
bine Hebrew conceptions of spirit with those of Stoicism.

Tn Wisdom the term "spirit" is bound up with wisdom,
with which it is practically identified and in which it 1is
inherent. This Spirit, whether of Wisdom or of the Lord, is
presented zs a matericl ductile essence, permeating and per-

vading the universe, of which it is the cohesive bond.
Streaming into man by the divine Inbreathing, 1t constitutes
him an sctive soul and originates his spiritual nature (7vedua
?hvvt(gb ), and, in accord with the Kotval évvatae of the
Stoics, is the cause of his understanding of the phenomenal
universe and the hidden counsel of God, It is an ethical
principle, training men to virtue, fleeing from the wicked,
and, since it is an extension of the divine Spirit into men,

it is the medium whereby God is cognizant of their thoughts

and deeds. The materialistic implications of "spirit" check
the tendency to hypostatize and personify it, and wisdom,

which had been quasi-personalized in earlier literature
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[T

(cf. Job 28, Froverbs 8:22-31), takes its place, and is more
personally regarded, without, however, becoming fully a per-
son or ceasing to be an attribute of God.
In Frilo both wisdom gnd 3pirit are over-shadowesd by
§ o . - o - 2, — .
his doctrine of the Logos. The spirit of God (Getov Tivevuaq,
" ﬂ. L3 * ° 3 0
7iveoma O€ou) is mentioned only when making citations from
the 0ld Testament, and these are limlited to men's creation
gnd Inspiration.
o e &) - -~
The concepbion of 7vedma (in Philo) may be re-
garded as being closely analogous to the modern conception
of "force," and especially to that form of the conception
which makes no distinction of essence between "wmind-force"
and other kinds of force, such as light or electricity.
It is analogous but not identical; for force is concelved

to be immaterial, whereas wvedma, however subtle, is still
material,l0

The spirit which was imparted to man at his creation
is the divine Spirit, which is "a stamp and impress of the
Divine power," a "colony from that blessed nature," "the
image of the Divine and invisible,"” "the basis (odeia) of
our thinking reasonsble nature.” But it is not severed from
its source, of which it 1s an extension, as & ray from the
sun, and this connection explains how man is able to grasp
God's thought, for the 7ivedua is "the pure science of which

nll

every wise man is a partaker. All men have visitations

of the divine Spirit, but in men of pleasure, owing to the

10, E. Hatch, Essays in Biblical Greek, (Oxford, n.p.,
1889), p. 126. Quoted by K. Birch Hoyle, "Spirit (Holy),
Spirit of God," Encyclopasedia of Religion and Ethics, edited
by James Hastings, vol. XI, p. 788.

11. R. Birch Hoyle, "Spirit (Holy), Spirit of God," E. K.
E., edited by James Hastings, vol. XI, p. 788f.
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flesh, it mskes no lasting stay, while its continuance with
the prophet and philosopher requires that theilr normal fac-
ulties lie in sbeyance, and, in ecstasy, they are played upon
by the Spirit ss the harpist strikes his harp. Persongl lan-
e 18 used to describe the mode of approach and the oper-
ations of the Spirit. It "seeks men," "guldes their feet to

truth," "strengthens =1l and conquers all that is beneath’;

it has distinctive properties as "invisible," "all-wise,"
ine," "indivisible,” etc. But such language, in view of
the entire system of Philonic thought, does not denote per-

sonality. Vhstever persmmalizetion and hypostatization of
N T )¢

divine qualities take place must be looked for in connection
with the Logos.

With this brief resumé of the use of the word spirit
( 7 and Fvéoaua) in the 01d and ilew Testament as a back-
ground, we may now proceed to frame a definition of "Spirit™"
which will be acceptable to psychologists, philosophers and
theologians alike. I state my definition realizing that any
definition, no matter how comprehensive, is liable to errors
of omission of certain minor sttributes. But let 1t be ac-
cepted that Spirit is that essence of the supernatural both
found in Qod's own innste being and derived by men from cod
in which intelligence, sensitivity, volition, function, self-

consciousness and eternal life sre basic abtributes,

Hgvine defined our terms, the purpose of thid thesis

begsins to take shape. In the pages to follow I shall en-

deavour to develop the proposition that the Holy Spilrit, as



es and in the 1lives of man,

He is revealed in Samcred Scriptur

gon a8 wnderstood DY psychology, phi-

18 such a person - per

losophy and theology.

In the conclusion of this paper I hope to bring to

light that this subject 1is not one of pure Speculation, butb

that it 15 practical snd useful In the everyday sffairs of

men, both individuslly snd collectively.



THE PERSON AND WORK OF THE HOLY SPIRIT

HEsh

Chapter II

Study of the Meaning of "Person"
A. The Origin and Currency of the Word "Person"

There is one theory that the word "person® is an

inheritance from the ancient Foman law,

In Fomen law, from which some have derived its
use, it means & holder of legal rights. In this sense
1t would not be yuite coextensive with our word "person.”
For we should call a slave =2 person, though he was in-
capable of sustaining legel rights, and we should not
call a Corporation or College a "person," though legal
rights may be vested in one. These differences of usage
serve to bring out the central meaning of the Letin word:
we may paraphrase it "one who performs, or is capable of,
certain functions." The term is applied in view of these
alone; nothing is said of eany other characters he may
sustain.,

If this legal phrase 1is the origin of the use of the
word, there is no word in the Greek which will correspond
with it precisely as a theological phrase.

But there is snother theory which is generally ac-
cepted by etymologists as the true origin of the meaning of
the word. In its original use the word "persona" was the

designation of the mask worn by the sctor on the ancient

1] 1

Roman stare., ILater it came to be used to mean "a character
& »

"g face," or "a countenance” in a play; 1t also came to be

used of the sctor himself and his part in the play. From

l. Thomas B. Strong, lManual of Theology (London Adam and
Charles Black; 1892), p. 132.

(24)
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this lstter usage it became common to use the word "persona
to express the "part" a man plays iﬁ social intercourse, es-
pecially those forws of socigl intercourse in which, as in
legal transactions or in the official relations of public
magistrates, a definite task i1s assigned, as in a play. In
general "persona" did not acquire in classical Latin that
vegue use zs equivalent to "humen being" in which "person"
among ourselves 1s 80O often employed. It would be more cor-
rect to trsnslate "persona® as "party" rather than by "person."
Neither did "persona® in classical Latin express what
msy be supposed to distinguish the inner 1life of a human being
from that of an animal - self-consclousness, morsl purpose,

sesthetic emotion, intelligence. The possibility of such a

<l

©®
o

u of it - the philosophical use of it - lay no doubt in
this, that "persona' always implied that the being so des-
ignated hod a part to play in some kind of social intercourse,
such ss is represented in a drama. Of such social intercourse
no mere snimal but only s human belng is capable. But the
appropriastion of the word to express the dignity of the ra-
tional human being in his congciousness of a speclgl function
snd worth in relation to his fellovwmen would, though assisted
by the juristic assoclations of the term, probably not have
taken root in the modern languages of Europe had "persona"

not come to be used by the Latin-spesking theologlans of the
Christisn Church ss the equivalent of the Greek word Jﬂé}rar;;.
fi

[4
The word oﬂJffth, which literally means "a standing

under, or below,” was in classical Creek used only of that



which has settled down at the bottom - dregs, sediment; or
else of the position of one who lies in ambush, standing
concealed under some kind of cover. At a lster period it

came to sipnify what we may call real concrete existence as

]

opposed toc g mere appesrance with nothing solid or permanent
underlying it.

There can be little doubt that it was among the

Stoilcs that this usage arose; but actuasl examples of its
use by writers of this School are lacking. The corre-
sponding verb, however, occurs in the great Stolc moral-
ist Chrysippus in a related sense, (Plutarch, "loralia,”
108 I':76 mév, 7apwXiaevey 7eU Xpovow kal 70 a&lhov 00X
omapxery A\ (BeaTnkévar Pneia. It is poticesble, in view
of the later history of the word JmoTrares, thet 1t s
not the actual present for which vderrpkEvac is here re-
served.); and the word itself is employed in the pseudo-
Aristotelian treatise "de Mundo," which was most likely
written in the first century of our era, and in a passage
of 1t which probably repeats the views of the Stole
Posidonius, the master of Clcero, to express the corporeal
reality which comets, for example, haye, and mere efiects
of light, such as rainbows, have 0O

The sppearance, about the same time, In the letters
i

of Seneca of the Latin '"substantia," which must have origi-

¢~
nated as a trasnslation of wWoo7aesy, to express real concrete

]
-

existence. testifles to the acyulsition by the sk word of

this sipnification in the preceding generation at the latest.

Neither Seneca nor Quintilian, who In the next gener-

ation often uses "substantia' in the way to which I hgve re-

. 5 - 3 »
ferred, regards it as corresponding to the CGreek word euwote,

et

which signifies "being" in the broadest sense. However, 1

b ’
lster became the usual rendering of eweota , for which Senecsy

. Clement C. J. Webb, God and Personalitj (Wew York: The
acmillan Company, 1919) p. 37.
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end uintiliasn lsmented the absencs of a proper Letin equive
alent in common use.

The word "essentia," which might have seemed to be
the natursl representative for o:)wfa in Latin, failed to
esteblish itself until several centuries later and left the
Place in philosophical terminology which its patrons intended
for it, to be filled by "substentia.” This was the case de-
spite the fact that "essentia® could claim the suthority of
such grest writers as Cicero and Seneca. That "substantia®
could fill this plece implies a close approximation in mesan-
ing between :.:Tro’c«’aovjand ovjo-fq, meking any discriminastion
between them a difficult task.

The first conspicuous exarple of the use of ;770/’7'0-0"!

b -
itself in a sense hardly distinguishable from that of evesa

L4

is in the anonymous work "The Epletle to the Hebrews," In
chapter 1, verse 3, of this Epistle God's Son is described

as the Xepakinp Ty Jﬂoo’rao"e,w)’ the "express image of the
substance" of His Iather. It will be noticed that the King
James Authorized Version of the Bible, influenced by the
technicalities of the later theology, transletes cjf/ocrac'c:w;
as "person" in this passage; but the kevised Version hsas
translated it "substance." According to the Kevisers of
1894, the Jewish writer of "Wisdon of Solomon" also used
L;?I’a’a"rarr(; in referring to the "nature®™ of "being" of God,
and Philo, the Alexandrisn philosopher, employs the cognate

verb with this reference. It is also to be noted that the

< 4 "
word u%oe7raoss in the sense of "subsistence" or "continuance"



a sense which would easily pass into the sense of “nature"

or "essence" - is slready found in the Zeptuigent Version

of the Fsalms, for examples Fsalms 39:6 and 89:49 where the
Hebrew word for man upézis translated in the Greek as ézﬁfofavqn
It was due to the employment of efogracs in Christian theology

that it came to be rendered by, and so to affect the usage

of , the Latin "persona."

¢ rd
For clarity in the history of the word udeerasis it is

necessery to co back to an esrlisr period of Greel philo-

0]

sophiical terminology and consider the difficulties in de-
. . ! G I PR
termining the rroper use of the word oudva, being" or re-

ality." We are made acquainted with these difficulties

through Aristotle's discussion of the ambiguities of oooia.”
This word might very naturally be applied to the character-
istic nature of = thing and be used as a description in
snswer to the question "What is it?" Bubt if this question
were reised about seversl things of the same kind, exactly
the same snswer might be given in the cese of each. The
"being" or "essence" of a thing might seem to be something

common to it with others, or, in the language of the lo-

iciens, a "universal."

m

But Aristotle ergued that nothing could be properly
. ) 4 a, - - 1 -
considered ss an overa, or real veing, which was not some-
thing existing upon its own account, something to which ot~

tributes might belong, but which could not belong in this

3. Aristotle, lletaphysics, Zeta 1-3, cp. Delta 8. GSee
footnote qt bobtom of page 40, C.C.J. Webb, "God and Per-
sonality."



Particulsr wey to enything else; wkich was, in the phrase

.3 . - 2 < 2
which had come to be sppropriate to such a thing, 2 UTOKEIp eV,
a 144 S'U}J‘J(:,Ct” or 1"

substratum.” Thus, & mere "universal" such ss

H{] - o . . o
man," which is no more what 1 am then it is what you are or

whet you sre then what I am, could not be rightly called 037;&,
but only an individual being, this or that individual men, for
eXample Lincoln or Washington, in whom are met together the
two mubuslly complementary conditions of full reality, namely:
a "distinguishsble nature" of its own and thet "concrete inde-
pendence" which csnnot be sscribed to what 1s only an accident
or attribute of something else. But the term :’”°Nﬁl’uevov,
which is used to indicate this latter aspect of a real being,
could be and was employed also as a designation of that ab-
straction of indeterminate, unquallfied potentiality which
Aristotle cslled ﬁxq or "Matter." Greek philosophy was haunted
by the thought of this "Matter," lying at the root of whatever
is cepsble of any kind of development. In itself, "Matter" is
without form or character of eny kind, but is capable of re-
ceiving any and so becoming some particular thing, qualified

in some definite way. "uatter," so understood, might be called
the ultimste o7Foketmevay of "substratum" of everything in
this lower world. As I understend it, 1t was because this word
:)Tfokel,,u.&vcv might be so used, and thus could not be re-
stricted to the concrete individuel thing, in which some form
or nature, describable in generasl terms which are applicable

to more things then one, is realized in this or that instance,

this or that men, this or that dog, that there was felt in the
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post-Aristotelian period of CGreek philosophy to be room for s

word appropriste to this last signification only. This word
. N < 7 - s %

was found in ¢gmoeeraess , & word involving practically the

(4 s - o
same metaphor as umexetw evoys PUb without the associations
& c.— ’ ° » o i 4 - o

of CTaxeiievay with mere indeterminate "Matter." So it is
(4 / r

thet owmoo7raess comes into use as g philosophical term, quite

o . 3 i " A . .
often equivalent to ooveia, which for Aristotle is most prop-

erly used of the concrete individual of a certain kind; but

"irtelligible

[N

)

of Ar

03

e

stotle's two aspects of real being, 1its
character” snd its "concrete independence,’ emphasizing the
latter, as obela emphasized the former.

This difference of emphasis between the two words oZ¢ﬂu
and 5ﬂfkraav; sufficiently accounts for the use made of them
respectfully by the Christian Church in the eventual formu-
lation of her theology. When 1t became necessary to give
systematic expression to the implications of the divine Neme
of Father, Son and Holy Spirit, the use of which had been
characteristic of Christianity at least from the time of its
first appearance on the stage of the Greseco-Foman world as s
claimant to universsl allegiance, the Church fathers worked

3 s . }
out a terminology in which euote wes appropristed to the one

< ’ . - . . . . -
ivine Wature, ovwmoeraosy LO the distinctions within it des-

o

ignated by the three titles - Father, Son and Holy Spirilt.
The settlement of this terminology was a long and
] -
controversial affair. The discrimination of oeweia from

(4 "
vToeTac,s wos not readily accepted because, whatever may

have been the difference of emphasis between the two, they
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were st first considered on the whole as synonymous by schol-
ars in the Church as well as outside of the Church. They were
considered synonymous by Origen, in whose writings the de-
scription of the Father, Son and Holy Spirit as three J?Tovfi&eq
first occurs, and =lso by Flotinus, Origen's fellow-student at
Alexandria. For FPlotinus Jﬁb}furu'and the corresponding verb
seem to signify the “concrete actuality" of that to which they
are arplied. Origin abttributes such a "concrete actuality" to
each member of the Christian Trinity where he speaks of them
as three JﬂoVTikeUu Plotinus sttributes "concrete actuality”
to each member of his corresponding triad - the "Supreme Good,"
"Intelligence" and the '"World Soul," which, in the title of one
of the essays by him which his disciple Forphyry collected into
3 N =
the fifth Ennead,4 are described as the three apXikac ufoeracecs,
primary or original realitles.

The word o&vf&, though generslly regarded as synony-
mous with Jﬂi;ruuwr, wae clegrly more readily eapplicable to
something which was shared by several "concrete actualities,"
but was itself not sctusl apart from or outside of them. There-
fore, in the finsl settlement of Tthe terminology of the Christian

- .
doctrine of the Trinity the divine ood(e was sald to be one, the

[4 Ve
divine oﬁ'oo-raa'e:; three. This terminolozgy was g0 far, however,
not distinguishable from that which might be used to discrimi-
nete the one identical human nabture of Peter, James and John

from the individusality in which the three men differ each from

he other. But, since the Christian Church intended in no way

4, Plotinus, Ennead, V., l.
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to forsake the confession that "the Lord our God is one Lord"
(Deuteronomy 6:4; Mark 12:29), which had been the heart of the
faith of the parent religion of Judaism, ocut of which she had
arisen and whose Scriptures she retsined ss her own, 1t was in
itgelf s defect in this part of her theological phraseology
thet it did not, as it stood, more decisively exclude the inter-
pretation which would assimilate the unity of the Godhead to the
merely specific unity in which three separate, individusl men
parteke. But a defilciency in the philosophical vocabulary of
the Latin-speaking Churches as compared with that of the Greek-
spesking Churches proved of valuable service in helping to rem-
edy this defect.

As we have said on page 27 sbove, "substentis" was re-

orhical Latin as the translation of the Greek

j 5

garded in rhilos

0

¥

word oao{; and "essentia" which was afterwards found to be use-
ful for this translation, failed for a long time to obtain
recognition in this capacitye. Therefore, there arose the d
culty in rendering into Latin the discrimination between o
and :ﬂ?ﬁrraovr necessary to the orthodox expression oi the
doctrine of the Trinity. "substantia,” which naturally would
have been used for sﬁolr-ra f s of which it was the direct
trenslation, was needed to represent o&v&:. Thus, another
word had to be found to represent L‘ITI'D/VT(CV'I)'.

Tt seems to hove been Tertulliasn who discovered the
word to serve this purpose which was ultimately to take the
place of utﬂ'o,a-rao'/; in the theological phraseology of the

Western Church snd to suggest a useful veriant for it In the
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theological phreseology of the Eastern Church. This word was
"pergona.” Though used in the relestion of which we are now
speaking to stand for ;770,0'7’(!0‘/!' » 1t had already a more nearly
literal representative in the Greek word 7/700/0'«)71’0 Y. To Greek
theology this 1s not unknown as a synonym of ljﬂO’TTaU“/f when
employed in formulating the doctrine of the Trinity. But there
seewms reason to cuess that the introduction of this word ﬁco/vw,{ov
into Greek theological terminology was due to the reaction of

the Western usage upon the language of the Bast. Its first
appearance in theological reference is in the works of Hippolytus,
a presbyter of the Roman Church who nevertheless wrote in the
Greek language. Also, Hippolytus was to a conslderable extent

in theological and ecclesiastical sympathy with his African
contemporary Tertullian. But whether Hippolytus was iInflu-

enced by Tertullian's use of "persona” or not, "the evidence
would still point to the Eastern Church having borrowed the use
of ff)o/a'wfi’ov from the Western, in which Latin (already, no
doubt, though Hippolytus still wrote in Greek, by his time the
medium of ordinary intercourse), became with Tertullian the

=

language of theological literature as well."

Whatever the case might be, "persona" becams the prin-

(4 -,
ciple Latin word to translate the Greek word vfee7rad/y in

its theological sense, and the use of its more literal render-

V4 (4 »
ing 7poTwoy as an aslbernative expression for oFeoTa0If in
. o # : e B
Greek balanced the suggestion contained in the use of o7eocryas/ys

of a too complete distinction of Hather, Son and Holy Spirit

5., C. C. J. Webb, God and Personallty, p. 45.
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pecies, by a suggestion of an
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/pagwiiov had, principally pecause it had not acquired the

£il1l less progress
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legs o » . -
gal associations of Jpersona,” made

mocdiern philosophical use of "person.”

th 1
an Ypersgsona" towards the
‘ not, like "persona, '

\I'. ki s "
imarily, 7,p00wW7 OV meant the "face,'

the "actor's mask," which was properly in creek ,/;,ooo'w Tecov .
S0 far g it had come bo D€ used at all for an individual humen
being, it was probably rebher through bt ing the "face" BO
stend for the man, much after the fashion as W€ speak of "count-
+0g noses," than through being used for a "dramatls personsa, "
although it hes been found to have been used occasionally in

this o F
sense., This being the nistory of the term FPoowTIoN
: 1 . s it
1t is not surprising o £ind that it suggested g mere aapect
did “persona.” several such aspects

oles discharged b

e
,///oavu 77ev , used

or i1 - :
role" even more than
y the game

m. &
1ght be presented, several such T
Therefore,

might suggest, did one but for-

b RV
ndividual at different timeS.

O i Py o

T Father, gon and Holy Spirit,
€ ”

say uTToTTAT/S >

al, perhaps of as tempo-

get that one might 4180 that the distinction

be A PR
tween them was one of &% guperflcd
Tary a character as that petween the different aspects the same
man may wear on different occasions, OT the different parts he

8y take in different conversations.

Thus, what we may call the philosophical use of "p@fson“
in the modern Huropean languages has been determined by the use
i? t?e framing of the christian doctrine of the Trinity of

uﬂ - Tk a
oa""co'/[ and vaersong" b GXPTGSSI,OYL).

as equiVQlen
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B. The Early Idea Signified by the Word "Person"
Tt is to Anicius Boethius (480-524), the Roman states-
man and philosopher and the last Romean writer of any mark who
understood the Greek language and literature, that we owe the

de

et

inition of "persona" which became the standsrd definition

()

for the writers of the Middle Ages. It occurs in his "Contra
Butychen et Westorium," writbten about 512. Nestorius and
Futyches held two opposite views of Christ's personslity, both
being regarded by the main body of the Christian Church as
heretical.

His well known definition of "persona" is - "naturae
rationabilis individua substantia."6 Here is brought out what
Webb cells "the double-facedness of the ’Germ.",7 For when we use
the word "person" we describe that which we so designate as an
individual, not as a universal which may attach to many indi-
vidvuals. "iaturae rationabilis,* taken Dy itself as a uni-
versal, is not a person. But neither is any individual a per-
son whose nature is not rational, i1.c. an individual which is
not swasre of itself as an instance of a universal. Therefore,
an individual piece of coal 1is not a person, because, though

we recognize that there 1s a common nature which it shares

6. DBoethius, The Theological Tractates, with an Inglish
translation by H.F.otewart anc K. K. Kand, end The Consolation
of thilosophy, with the English translation of "I, T." (160%Y)
revised by H

T, F. Stewart (London: Ei%l?ﬂﬁ Heipamanm,_l@lﬁ), “A
Treatlise Against Lubyches and Nestorius"” in TLe Theological
Tractates, c. 3, p. 84.

7. C. C. J. Webb, God and Personality, p. 48.
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with other pieces of coal, the plece of coal itself is not
aware of this. Nor is an animal, such as a do<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>