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CHAPTER I

INTRODUCTION

The Apostle Paul has become increasingly important
for the student of Christianity during the years which have
passed since the first century &.D., Many books with many
approaches have been written about the Apostle, Works on
some phase of the "life of Paul" are most numerous; and his
theology has been amply discussed. His character has been
reviewed, his ethics has been examined, his Christology has
been discussed. However, in spite of this abundance of
material, there is very little written regarding the philos-
ophy of Paul. Here and there we find statements on this
subject. &£nslin writes on Ihg_éggigngimgggl,l and Ramsay
has two chapters dealing with the philosophy of Paul in the
work, Eﬁgnggggglggﬂngi_ggul.g With the exception of the
work by Singer on ILhe Rival Philosophies of Jegus and Payl®
and the items mentioned above, there is hardly any specific
material on the subject of Paul's philosophy.

Another reason for the importance of a study of the

philosophy of Paul is due to the current trend of thinking

Liorton Scott Enslin, The fthics of Paul, (New York:
Harper & Brothers, 1930).

2William M, Ramsa The Teacnings of Paul in Term
of the Present Day, (New ¥5rkn Hodder Stoughton, 1913).

YIgnatius Singer, Lne Rival Philosophies of Jesus
and Paul, (Uhicago: The Open Court Publishing Co., 1820),
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among scientists. Scientists have recently been Willing to
admitv that they cannot furnish a complete explanation of the
universe from the basis of empirical observation, coupled
with reason. Here, then, is a made-to-order opportunity for
the minister to present the Uhristian explanatvion of the
universe ivself, and ivs meaning for mankind. In order to
convince those who habitually think in terms of philosophy,
it is of value to know sometning ot the general field of
philosopny, and specifically, to know what Paul tnought.
There is almost unanimous agreement among the stu-
dents or Paul that he was a great thinker. For example,
He (Paul, was an intellectual Hercules. No other
champion of the gospel in his time measured up to his
mental stature. He met no anvagonist Yno was able to

stand before the club of his argument.

He_ [Paul]l is a born logician, and of the first
order.

The same writer states that Paul was a greater
thinker than Aristotle, because of the fact that he dealt
with greater subjects, in addition to having a special
guidance from above. These sentiments could be duplicatved
from many writers on Paul. A strong argument for the high

intellectual ability of Paul is found in his writings and

lgeorge Francie Greene, Ine Manv-Sided Paul,
(Philadelphia: +The Westminster Press, 1901), 138,

“Igig. y P 137
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the accounts of his speeches. Thege works will repay the
careful.student many times over in an increased appreciation
of the mental cepscity of the Apostle.

A tnird reason for the importance of this thesis is
the fact that there is much confusion regarding the terms
philosophy and theology. A part of the disagreement among
scholars a8 to whether or not Paul had a philosophy is due
to confusion and uncertainty in definition of terms. Some
writers say that Paul had a philosophy, others deny this
possibility. A third group teakes & neutral position. If
philosophy and theology were carefully defined, it would

make for much claxrity in a discussion of the problem,

The title of this thesis, "IThe Philosophy of Paul,"
makesg the assumption that Paul had a philosophy. Because
thie assumption is not universally accepted by students of
the 1ife of Paul, as noted above, we shall endeavor to show
that Paul had & philosophy. In other words, we shall show
that our assumption is valid. Our second purpose shall be
to identify Paul's philosophy.

In order to accomplish these results, we shall de-
vote Chapter II to answering the question, "What is Philos~
ophy?" Because the term, philosophy, has a broad meaning,



&
this chapter must of necessity be scmewhat lengthy. First
we take a negative approach and tell what philosophy ies not.
Then, we give a brief resume of the history of philosophy,
and some of the classifications of the subject. Then we
devote a brief space tc statements regarding philosophy
whicn were made by contemporaries of Paul.

In Chapter III we identify Paul's philosophy or, in
other words, answer the cuestion, "What was Paul's Philosophy®
Thie will necessitate a discussion of Paul's contact with the
Greeks.

Thie contact will be further noticed in Chapter IV, in
whicn we examine Paul's contact with contemporary philosophies.
In addition to the philosophies, we shall discuss the Greek
Mystery religione, the guilds, Paul's Jewish background, the
jnfluence of his conversion, and the effect on Paul of hig
preaching in Christian Churches.

Evaluation of the sources of information on the life
of Paul will occupy the next chapter, while a brief account
of hig 1ife will be given. This account will demonstrate
the extent of Paul'e contact with the Greek civilization of
his day, in order to show that he might have been thus con-
giderably influenced. The conclusion will summarize the

points which have been made.



CHAPLER II
WHAT I8 PHILOSOPHY?

We have assumed that Paul had a philosophy. It will
be the object of this chapter to define the word, "philosophy"
in order to determine the nature of Paul's philosophy.

To define philosophy we take a negative approach and
state what philosophy is not. FPhilosophy is not a glorified,
gemi-historical, racial or individual common-sense; combined
with error and superstition. Although tnis type of thinking
may be hoary with age in parte, it does not suffice for a
definition of philosophy. FPhilosophy is not empirical science
derived from observation of the senses, and constituting a
rarefied common-sense which has been purged of error and
superstition. When the scientist has made and recorded his
sense-observations and attempts to determine the meaning of
such observation, then he may be climbing into the realm of
philosophy. However, it is possible for a person to make
observatione for years and never give & thought to the whole

meaning of such observations,
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Pnilosophy is not & "way of living" although it may
be a theory of living in a particular way. In other words,

a person's philosophy may lead to his theory that life should
be lived in a certain way. Philosophy is not ethics, in
spite ot the fact that the term is often used as being synon-
ymous with ethics. UMoreover, etnics ie a part of philosophy,
inasmich as the field of etnics attempts to tell mankind what
is good for him, and what social relations are best.

Philosophy is not morality, which is the practice of
ethics, resulting from value-judgments of individuals and
groups. Morality consists o voluntary actions of an adult
responsible individual. Thus, it is not the same as social
conduct, which represents man's efforts toward expediency in
nis group relationships. Yo put it another way, morality is
a way of seeking happiness,

Philosophy is not theology, although the difference
is in approach rather tnan content. The knowledge of theol-
ogy comes from revelation, while that of philosophy comes
from reason. Philosophy also may derive knowledge by means
of intuition, but this avenue of knowledge is not the same ag
revelation. Oertain things are known to man because of the
way hie mind works. These may be classed as intuitions. On

the other hand, man learns some things by revelation, as for
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instance, facte about the nature of God. These latter asre
revelations; and are not the materials of philosophy.

So mucn for the negative definition of philosophy,
To approach a positive definition of the subject, we snall
give a brief resume of philosophical thought as it is re-
corded in the philosophical systems of philosophers.

Credit for having been the first philosopher is
usuelly given to Thales who lived about 542 B.C. This man,
with his immediatve followers, wae cniefly interested in the
world around him. His efforts were largely devoted to an
attempt to explain the baslc constitution of matter.

Arigtotle (384-332 B,.C.) was the first real philoso-
pher, as we understand the term today. This is not to de-
tract from the work of Socrates and Plato. As & matter of
fact, many scholars would rate Plato as being greater than
Aristotle. While it is true that Plato's conception of Igeag
was a tremendous contribution to philosophy, Aristotle's
Categories included the same conceptions as Plato's Ideas.

Aristotle was born in 385; in 367 he became a pupil
ot Plato; and in 334 began to teach in the Lyceum at Athensg,
He defined philosophy as the science of the universal, He

ie noted for his Four Causes: (1) the substance, (2) the
| specific type, () the act of generation, (4) tne purpose

of the act of generatlon.l

1l taphysics.
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the Stoics and Epicureans were contemporary wita the
Apostle Paul and will be discussed somewhat in detall in g
later section of this opus. Howsver, they were concerned
with (1) understanding the world and (3) arranging a system
of conduct which would be in harmony with the world,

After the decline of interest in Pythagoreanism and
Neo-Platonism (both of which flourished following Aristotle)
philosophy became subservient to theology as expressed in the
church of that day. St. Augustine, the bishop of Hippo, is
represencative of the "philosophers” of this period.

From the time of Aristotle to the era of John Locke
the chief interest of philosophy was in lMetaphysics. Locke
gave & new direcuvion wo philosophical thought by nis interess
in Epistemology. Tuls emphasis on &piswemology has convinued
w0 whe present vime,

It is impossible to overesvimave whe inriuence of she
Henaissance on philosophy. Wivn tvhe discovery of the Greek
learning, there came a terrific impewus vo inquiry of all
kinds, parsvicularly that of the philosophic label. Along
with this inserest vhere was an increased interesu in masvers
scienvitic. In spite of the oppositvion of wvhe Roman Oatholic
Vhurch, there was a tremendous spread of ideas. uhis, along

wita the discovery of America, had its influence on the field



of philosophy.

lir. John Uewey poinss ous what & study of the history
of pnilosophy 18 & good aveme to the understvanding of the
subjecv, Ynat is, T0o know what whe philosophers vaught, will
help use to undersvand philosophy today.

Plato (according to Deweyilconsidered God a8 the su-
premely real, rigni knowing as wrue viriue, 8o his philosophy
was largely concerned witin etnics. Aristotle found the Su-
preme reality in God, so his metaphysics was largely theology.

It was Aristotle who gavhered up the knowledge on
subjects common to the special sciences he treated, and
called that super-physics "Metaphyseics,” which dealt with
God, man and the world in themselves. Yhis conception of
philosophy, as we have noted on the previous page, lasted in
more or less clear form until the "Kssay Concerning the Human
Understanding,"” (1620) by John Locke, who changed the meta-
physics or philosophy into epistemology, which dealt with
knowledge, — what it is, of what composed, how we get it and
its validity or value.

With the Neo-Platoniste God was the supreme reality

but he was above thought and knowledge; therefore, there

1Jonn Dewey, "Philosophy," .213&§9a%£z,gi_Egllaggnhz
P (ed. James Mark Baldwin New York: The

and _Paychology,
Macmillan Co., 1911) Vol. II, p 293,294, 295,
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appeared a kind of mystical condition of ecstasy which mark-
ed the relationship of unity with God. YThis type of think-
ing tends to become theosophany. <The Stoics, Lpicureans,
and Sceptics were all agreed that the practical or ethical,
should have more emphasis than the theoretical.1 This was
a reversal of the position of Plato and Aristotle.

In nistory philosophy has been defined in many ways.
From Aristotle to John Locke it was metaphysics, but from
the latter, (1620) philosophy has been epistemology, which
is our body of knowledge about knowledge, consisting of (1)
a brief statement or description of (a) the nature of our
knowledge, (b) its composition, (c) itve derivation, and (d)
its validity or truth or utility. Locke asserted that tnis
knowledge about knowledge is derived from (2) observation
and reflection and is used to economize human energy in (a)
securing more knowledge and (b) application of knowledge to
appliances and machines.

ihe metnods of securing knowledge are both inductive

and deductive. Inductive science consists of physics,

chemistry, biology, psychology, sociology, and the normative

sciences of logic, mathematics and etnics,

11pid.
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Sharply distinguished from philosophy is tneology,
which is (1) our organized body of knowledge about God, man
and the world, (8) consisting of faith or tenets or beliefs,
(3) derived from revelation, augmented by observation and
reflection and (4) used to guide our thinking in securing
wore knowledge and directing our conduct. Natural theology
is similar to the philosophy of religion.

Descartes defines philosophy as follows:

Philosophy —- embraces all that the human mind
can know.

and comments further that

Po live without philosophizing is in truth the
same as keeping the eyes closed without attempting
to open them; and the pleasure of seeing all that
sight discloses is not vo be compared with the satjis-
faction afforded by the discoveries of philosophy.

the following statements concerning philosophy will
assist in determining a proper definition or the subject,

the fundamental truth of philosophy, as of
theology, is God. Philosophy searches, religion
revea.ls.3

Philosophy is impossible without science,
the universe is the shadow of an infinite tiought,
to be deciphered by the slow process of philo-
sophic inquiry. Understanding the universe the
infinite thinker is understood.4

1Rene Descartes,FEzingLnlgn, oted in Marion John
Bradshaw, Philosophical Foundations of Faith, (New York:
Uolumbia University Press, 1941), p 37.

%Ipid.

3J., W, Mendenhall, Plato and Paul, (New York: Eaton
& Mains.), p 87.

4;.&1.@- » p 109,
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The primary question of philosophy relates to
the possibility of_a knowledge of the existence of
God by the reason.t

The province of philosophy, as apprehended by

philosophers themselves, -—-- 1is tihe discovery or
declaration of the uncaused personality in the
universe, as the gause of all actuality, of the

phenomenal world.
the province of philosophy is to understand

man chiefly as a mind-being.®

the provizce of philosophy is to comprehend

the universe.
Theology and rationalistic philosophy are very close-

ly related. <LThe difference lies in the fact that (1) philos-

ophy begins with intuitions or self-evident truths which
appeal to human reason, and (2) theology begins with revela-
tions from some superhuman source, which are not always self-
evidently true according to the standards of human reason.

From intuitions and from revelations philosophy and theology

proceed to more detailed trutns by reason. In that degree,

poth are "rational,” botia are producers of analytical judg-
ments which do not add anything new to what is contained in

primary intuitions or axioms, but wnich merely reveal the

minor contained in them. From the axioms of geometry the

11pid., p. 125. 3Ipid., p. 137.

S1pig. 4Ipid.
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whole systems of geometrical truths are found by rational
analysis.

This primary distinction we must keep firmly in
mind in all our succeeding study of Paul's philosophy ang
theology; witnoui, however, involving a distinctive system
of ethics or hedonistics - neither Epicurean hedonism nor
8toics duty-etnics, both of which were extant in his day.
Paul's obligations to his fellow men came directly and im-
mediately from his religion, and specifically from God the
Father, and men as brothers, all summed up in love, which
furnished bota tne obligation and the illumination,

Theology and philosophy were united in Christianity
as represented by Paul's system of thought. Yhe emphasis
upon revelation on the part or the early Chrisvians is well-
known., ‘“1his emphasis led to an accentuation of theology at
the expense of philosophy; which becomes increasingly appar-
ent as the Middle Ages unfold. <This wedding of philosophy
and theology became a separation, and finally a divorce
following the Renaissance and the subsequent recognition of
nature as an object of free inocuiry. The increase of inter-
est in Psychology paralleled the development of epistemology.

The lavter was given a tremendous impetus by Kant, who makes
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it the basis of all philosophy.1

One of the fullest definitions of philosophy is
found in the ¥ncoyclopedia Britannica in the article entitled
“Philosophy and Philosophical Studies."? According to thig
article, philosophy is composed of two parts: (1) Ontology,
and (2) Metaphysics. Ontology, the science of being, was
divided by Wolff, into: (a) Peychology ~ the study of man,
(b) Vosmology ~ the study of the universe, (c) Theology -
the study of God. Metaphysics, the science values, is
divided into: (a) Ethics, the study of the Good, (b) Logic,
the study of the True, (c¢) Aesthetics, the study of the
Beautiful,

ie have here the subject-matter of philosophy, but
in order to complete the picvure, we must add epistemology,
the science of knowledge or knowing. With epistemology in-
cluded, we have a complete derinivion of philosophy, includ-
ing all brancnes of learning necessary to the situdy.

Other classificatione of philosophy are made from
the standpoint of tvhe number of fundamental principles
recognized. <Thus, we have lMoniem, Duslism, and Plureliem,®

It should be obvious from the words thawv a philosopher who

lJjohn Dewey, gp. Git.,

88eth Pringle~Patvison, “Philosophy and Philosophical
Studies, 4Lngvclopedia Britannica, (1lvn &d.) Vol 17, p 7-9f,

3John Dewey, op. cit.
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believes in only one realivy in whe univeree would be @
lonist; one who accepts reality as being in two divisions
would be & Dualist; wonile one who accepts realivy as con-
eisting otf many divigions would be classiried as a Plural-
igt,

A further division of the subjecv may be made on the
pesis of the value atvached to the fundamenval principle
chogen as a basis of organization. 4in thie classification
we have Maseriatism, Spiritualiem, and Phenomenalism.,

Accdranng t0 tue organ or instrument of knowledge
wost emphasizea, we classify philosophy as Rationalism,
Sensationalism, Intuitionalism and Invellectualisn.

According to the mgthod of investigation pursued,
philosophy may be classified as: (1) Dogmatism, (2) Scepti-
cism, and (3) Criticism.

Hegarding the relation of results to the method used,
philosophy may be classified as: (1) Agnosticism and Gnosti-
ciem, (2) Transcendentalism, (3) Positivism, (4) Solipsism,
and (5) Nihiliem.

From the point of view of the relationship assumed
between subject and object in knowing, philosophy may be
claseified as (1) Realism, and (3) Idealism,l

l8etn Pringle-Pattison, gp. git., p 759.
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To summarize and to arrive at a definition of the
word philosophy we note that the word itself is composed of
two words from the Greek: PHILOS and SOPHQS, According to
this, a philosopher is a lover of wisdom. However, we are
then faced with the question, What wisdom? So, we need to
go further.

Plato called the philosopher SUNOPIIKOS, which means
one who views the universe as a whole,l <This is informa-
tive, but we still must seek a more adequate definition.

Feibleman states that "philosophy includes Meta-
physics, or ontology and epistemology.”z This same idea is
noved in the definitvion by Seth Pringle-Patitison on page
fourteen, with the exception that Pattison, instead of mak-
ing Metvaphysics and Ontology synonymous, makes them compo-
nent parte of philosophy.

Yo repeat Pattison's definition, in substance, we
find that philosophy consists ol (1) Metaphysics and (3)
Ontology. By including Epistemology in this definitvion, we
have the following definition of philosophy.

Philosophy includes (1) Being, (3) Value, and (3)

1Ipig.

4Jemes K. Feibleman, "Philosophy," i

Ape Dictionary of
Philosophy, (ed. Dagobert D. Runes), (New York: ithe Philosoph-
ical Library, 1943), p. 385,
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Knowing, ‘Ihie may be expressed in Ontology, lMetaphysics

and bpistemology, the major divieions of philosophy. L‘hese

may be further divided ae follows: (1) Ontology, the

science of being, deels with CGod, man and the World; (2)

Metgphysics, vhe science of value, deals with the Good, the

irue, and the Bea,utiful;l (3) Epiatemology deals with the

tvhe toing Known, and the Knower. In
we have (a) Peychology, (b)
Metaphysice is divided into

process of Knowing,
other words, under Ontology
Theology, and (c) Uosmology.

(a) kthics, (b) Logic, and (c) Aesthetics.
ne Knower, epistemology might be thought

gtudy of Man., It is true that

In dealing

particularly with

1o overlap Ontology in the

there is a close relationship, but the approach is different.

Both Metvaphysics and Lpistemology might be reduced

to Ontology, but thig seems To be an oversimplification.

Io arrive at tne definivion of philosophy current in

Paul'y day, we consider gtatements of &pictetus, the Roman-

slave-philosopheT. He mskes numerous references to the sub-

ject in his Discourges.

lrhig ie & departure from Aristotle's understanding

of the word.
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What Philoecphy Professes. FPhilosophy does not
promise to secure tc man anything outside him. If
it did it would be admitting something beyond its
subject-mattex, For as wood is the material dealwv
with by the carpenter, bronze by the statuary, so
the subject-matter of each man's art of living is
hieg own life. TVhat are we tc say theu of your
brother's life? ‘that agein is the concern of hie
art of living; to yours it is a toning external,
like land, health, good repute1 Philosophy mekes
no promises about such things.

ihis, then, is where the philosophic life begins;
in the discovery of the true state of one's own ming;
for when once you realize that it 1s a feeble state,

you will _not cnoose to employ it any more for great
Mateers.

What is the Beginning of Philosophy? Here you
see the beginning of philosophy, in the discovery
of the conflict of men's minds with one another, and
the attvempt to seek for the reason of this conflict,
and the condemnation of mere opinion, as a thing
not to be trusted; and a search to determine whether
your opinion is true, and an attempt to discover a
standard; just as we discover the balance to deal
with weights and the rule to deal with thnings
straight and crooked. This is the begiuning of
philosophy .

I+ has been necessary to deeal witn the definition
of philosophy at some length because of the fact that there
are so meny definitions in use. kven so, our definition
does not cover all the divisions of philosophy which are
given in the dictionaxy definition. However, these comments

are sufficient to give us a background for determining the

1Whitney J. Oates, (ed), i S ey
Philosopherg, (New York: Random House, 1940), p 2351,

2Ipig., p 270. ®Ipid., p 301.
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nature of the philosophy of Paul,

In narmony with the above study of philosophy we
will adopt the long accepted useage, and treat metaphysics
a8 ontology, or the systematic study of the things in
themselves, including God, man and the world of nature; and
reserve philosophy defined as epistemology for systems of
thought following Locke and Kanut, In epistemology we must
distinguish the knower, the known and the process of
knowing. Of these three,- since our study demends a close
and constvant discrimination between theology or a systematic
organization of our knowledge about God, the human soul
and toe hereafver, (in Paul's docuirine derived from revelation)
and philosophy - we will give larger consideration to (1)
knowing, and to (3) the known., Knowing is a process of rec-
ognizing our knowledge already gained, or a process of gain-
ing knowledge. 4ihe metnods of gaining knowledge are (a)
deductive, and (b) inducvive, the first beginning with prem-
ises secured by revelation or imtuivion or by induction, and
the second beginning witn facts observed from wnich general
propositions are deduced. Panl in securing his knowledge

made use of both. (4al.1:11,13; Pnil, 4:8; I Cor, 7:35.)
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He secured some of tnis religious knowledge by revelation,
some by his own experience, and some by observatvion of otvaer
peoples' experience. 1his fact compels us to discriminate
between his revealed theology and his philosophy, the former
giving him knowledge ot God, man, and the world by revela~
tion, and the latter giving knowledge of the same by his own
Teasoning from both facts observed and from premises secured
oy revelation or by inducvion. With this sharp differentia-
tion between theology and philosophy kept in mind, we will
apply our definition to Paul's works and to his formulated

system of religion.



CHAPruR III
WHAL WAS PAUL'S PHILOSOPHY?

Heving offered a definition of what we mean by

philosophy we come to our nexs important question. Did Paul,

in his works, reveal any philosophy whatever? Or, to be more

specific, was any part of his whole system oI thought em—

braced under his Gospel, derived from his own ratiocinations?

For example, was the whole Gospel in every detail revealed to

him in a flash, on the Demascus way? Or, did he refleot upon

it for many years and step by step deduce in gingular flashes

of ingight, the wnole final vision of & universal, eternal,

world-wide religion for all men, never to be surpassed or

superseded? The gtatement of the meaning of his philosophy

is enough to answer tne question in general. Our task will

be to show how he interwove his philosophy with his revela-

Tione.

Any philosophy will have its axioms; and the philos-

ophy will be largely getermined by the nature or the axioms.

in fundamentals in his philosophy which might

rhese are truths wnich come by way

Paul had certa

be considered as axioms.

20
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of insight and are not quite the same as Truthe by revela-
tion.

According to Ramsey the fundamental positions of the
philogophy of Paul were twoi-

What are the fundamental propositions of Paulinism,

the axioms on which Paul builds up his philosophy?
there are two; and of these two axioms the second is
merely the completve statement of the firet. The firset
axiom ie tnis: "God is;" the second axiom is: "God
is good," Yne first is valueless except through the
second.

It is evident that Paul met with a crisis on the road
to Damascus. He was faced witn the necessity of changing his
entire outlook. The question is, was this cnange a sudden,
immediate work, or did the change come while Paul was quietly
thinking outv & philosophy of life to fit in with his newly
discovered truths of religion. VWhen we say "discovered" we
do notv invend to indicave thaiv Paul found these truths by his
own power; on the contrary, Paul received a direct revelation,
Nevertheless, the question remains as to the extent of the
time of the change in Paul's mind. Remsay feels that Paul
had ample time to think out a philosophy.

It was when he had to recreate the whole religious

and philosophic foundations of his life, during the two

vears of quiet meditation which followed on the epoch-
making experience of his conversion, that he began to

l‘w M Rams T i
. M, ay, Ihe Teaching of Paul in Terms of the
Present Day, (New York: BHodder & Stoughton, 1915), p 20.



23
comprehend what lay in the idea of Universal Brother-
nood as taught by Jesus: '"there can be neither Jew

nor Greek, there can be neither bond nor free, there

can be no male_and female: for ye are all one in
Uhrist Jesus."

Ramsay sees in the Pauline thought a necessity for
education in Greek philosophy.2 This education, however,
came before Paul was converted to Christianity. It was not
necessary for Paul to spend long hours in the study of Greek
philosophy. He grasped tne essentials at once and had no
need to pore over documents to know what was taught and
thought,

Remsay likens Paul to a mathematician who can &bsorb
the most complicated formulas of the subject with little
effort., This, says Ramsay, was the manner of Paul's learn-
ing Greek philosophy.?

Another period in the life of Paul when he may have
been studying Greek philosophy was the period he spent in
Uilicia and Syria following his flight from Jerusalem. At
this time Paul had not completely thought out his philosophic
basis for life. Mucn of his thinking must have been done

during his sojourn in Arabia.?

Paul's aversion to philosophy as expressed to the

11nid., p 36. 3Ipid., p 4.
3Ibid., p 48. 41bid., p 109.
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Church at Corinth, (1 Cor. 2:1) may be explained by the fact
that he felt that the Corinthians were not sufficiently
intormed to be able to absorb the ideas of the Christian
religion, if such ideas were presented in the language of
tne Greek philosophers. According to Ramsay,

Paul knew well that there is a time for everything,
and that only among them that are full grown should he
speak philosophy. Most dangerous was it to talk phi-
losophically to the Corintnians, a middle-class audi-
ence, who possessed that half-education or quarter-
education wnich is worse than a lesser degree of educe~

tion combinid with greater rustic sympathy with exter-
nal nature.

It is not unreasonable to assume that any man's
philosophy will be a combination of what he has learned and
the experiences he has had in life. This is particularly
true of Paul, In him we notice a mingling of the Lastern

and the Helennic minds. According to Ramsay:-

) In the philosophy of Paul the Eastern mind and the
Helennic have been intermingled in the closest union,

like two_elements wnich have undergone & chemical
mixture.

A part of the philosophy of Paul is his philosophy

of history. This phase of his thought cannot be understood

apart from his theology. For Paul, God was & dominant

1Ibig., p 109.

‘ 3W, M, Ramsay, Zhe Cizies of Paul, (New York: Geo,
H, Doran Co., 1907), p 6.
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reality. The course of history was the Working out of the
planes of God in the lives of men. This idea is based on the
second phase of Paul's thinking, i.e., that God is good, the
result being a growth for the individual and for society as

a whole,

I should, in the first place, ask you to glance at
tne Philosophy of History, as Paul declares it. To him
tne Philosophy of History was the History of religion,
for in his view there is notning real except God, things

are permenent and firm only as they partake of the
divine,

From the foregoing, we may decide what kind of a
philosophy Paul had. It was, to some extent, Mevaphysics, in
That he believed in and accepted the being of one God, and
vaught that He was a Spirit. Tnis conception of God came
first from the 01ld Testament and later from Jesus Cnrist.
How much of this conception came from reason and how much
from revelation is a hard question to decide. We know that
Paul's idea of God was enlarged and elaborated by his vision
of Jesus Carist. It is probable that Paul's original idea
of God approached somewhat the idea of the Stoics of a
World-Soul.,

Paul's epistemology, as revealed in First Corinthians
2:10-18 is definitely "Idealism” in which each person's

self-conscious spirit knows its own tninking, feeling and

l1pig., p 10.
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willing. Paul's epistemology probably grew out of his
opposition to Gnosticism whicn taught that each man had with-
in himself an "inner light," or intuition wnich taught him
and gave him immediate "gnosis" or knowledge, which was
certain, The difficulty arose when it was discovered that
these inner lights, in spite of being certain, contradicted
each other., Paul met tnis Gnostic doctrine of the inner
light with his statement that man has a spirit which tninks,
feels, wills, and is conscious of its own tninking, feeling,
and willing,

Paul avoided the contradictions of individual spirits
by insisting that God's spirit, which knows God's mind, was
in the individual Christian believer, and so conveyed to the
Uhristian immediately, by revelation, the truth or certainty
that God enjoys. (Gal. 1:11,12) 8o Paul received his Gospel
by revelation of Cnrist to him, or tarougn the Holy Spiris.

Paul calls his philosophy SOPHIA, or wisdom. (1 Cor,
2:6). Its content is knowledge; it 1s'va11d and true. The
knower is the spirit of man or of God. tne taings known are
included in value-judgments as to the wortn of tnings. It
is in value-judgments rather than existential judgments,

vhat Ohristian philosophy consists.
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According to Olement of Alexandria SUPHIA ig the

source matverial for the study of philosophy. Wisdom is
knowledge of things divine and human. Tnis seems to cover

vhe field of knowledge completely, if we allow Clement a
broad latitude in the inverprevavion oif his terms. Clement
also defines wisdom as tne object and desire of philosophy.

For philosophy is the study of wisdom, and wis-
dom is the knowledge of tnings divine and human; and
thelr causes. Wisdom is therefore queen of philoso-
phy, as philosophy is of preparatory culture.

This wisdom then -— rectitude ot soul and of
reason, and purity of life -~ is the object and the
desire of philosophy, whicn is kindly and lovingly
disposed tgwarde wisdom, and does everytaing to
attain is.

UVlement's use of the term SOPHIA gives us a clue as

To the usual meaning of the term in his day. Since Ulement
was not too far removed from Paul, we can arrive at an idea

of the meaning whicn Paul gives to the word wisdom by a con-

sideration of the foregoing definitvions.

As we define Wisdom tp be certain knowledge, being
& sure and irrefragible apprehension or things divine
and human, comprehending tne presens, past, and future,
which the Lord hath taught us, tn by His advent and
by the prophets. 4And it is irrefragiple by reason,
inasmich a8 it has been communicated. And so it is
wholly true according to (God' s) intention, &8 being
known tarough means of the Son,®

1Olemen.t, Vol II, the Anve-Nicene Fathers, (ed)
Alexander Roperts & James Donaldson, (Buffalo: The Christian
Literature Publishing Uo., 1885), p 3UB.

8Ipid., p 493. 3Ibid.
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Uhristianity has its own wisdom, wnich does not come
through the senses, but is rather tne product of revelation.
God revealed tnis wisdom to mankind. In Galatians, 1:11,12
Paul indicates that God's metnod of revelation is not depend-
ent upon words, buv is immediate. In Paul's discussion of
marriage and ivs relation in First Corintnians 7, he admits
vhat he had secured knowledge by his own judgment. In
Philippians 4:8, Paul advises his hearers to "taink about
vhese things," vnus admitting the possibility of securing
knowledge by reflection.

As pointed out in a previous paragraph, Paul's cnief
idea in philosophy was God. It may be remarked tvhat this
idea is the basis of religion. Precisely, and it is here
vhat philosophy and religion are one. YThe main difference
is that tne philosopher arrives at tne conception or God
through reason, while the man of religion arrives at the
same conception through revelation.

God is; He is a spirit; and He is good. The same
spirit whicn dwells in the believer dwells also in God,
which accounivs for the value-judgments of the Cnristian on
this present world.

A person's value-judgments will devermine what that

individual sees in the world, tfor we see those things wnich
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we hold to be of value. In tnis way, the worldling misses

mach that is eternal because hig mind is on the things that

are pbelow. Paul advised his readers to "have that nind in
you which was also in Christ Jesus." (Pnil. 3:5) If the
spirit of God thinks, feels, and wills in the believer, then

that believer hae the mind of Christ within him.
Peul's SOPHIA, then, Comes not through the senees,

although Paul 1is unwilling to cast out observation as an

avenue of knowledge. Tne wisdom given from God is & true

wisdom which elevates the veliever above the wisdom of this

world. The natural man, evaluating things from a physical

standpoint, misses much of things of the spirit. The tend-

ency is to hold spiritual things in low esteem and so the

worldly men misses, OF does not receive, the truths about

spiritual things.

God may be revealed in nature, as well as by direct

revelationie

Kver since the creation of the world his invisible
nature, namely, his eternal power and deity, has bee
clear1§ perceived in the things that have been made .
thig in general gives Paul's philosophy; composed of
Altnough the

Metaphysics and Epistemology mingled together.

lRomans 1:20.
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two are mingled, it is the Epistemology which is more reveal-
ing as to the mind of Paul. Hig philosophy was idealism in
that it affirme that it is the spirit which knows. Paul was
monistic in the fact of his affirmation that the basic

reality of the universe is spirit.



VHAPLuK IV
PAUL'S RWLATION TO CONIwMPORARY PHILOSOPHILS

the two schools of philosophy whicn were most preva-
lent in the time of Paul, and therefore, wnich might have in-
fluenced him, were Stoicism and Epicureanism. Stoicisem was
founded about 300 B.C., in Athens, and dominated Helenic
vhought for 400 years, and remains today in duty ethics. It
borrowed some from the moral ideals of the Semites. The
knowl edge of the Greeks contributed heavily to Stoiciem, and
the Roman metvnods or law and education were partially a
result of Stoic influences. Zeno is usually given credit
for being the founder of Stoicism,
the Stoics were the members of a philosophical

school founded in Atnens apout 300 B.C., which in

its development became characteristic of the whole

Helennistic area and age. Rooted in the strong

moral instincte of the Semites, it grew to embrace

the scientific knowledge ot the Greeks, and branched

out in the logical and practical methods of Roman

law and education. It's range in time extends over

the three centuries of that era; that is, it syn—-

chronigzes with the history of the Roman empire.

S8ince that time its forces have been absorbed in

vhe development of Christianity.l

the subjects of Stoicism as outlined by Zeno were

, le, v, Arnold, "Stoics," Lncyclopedis of Religion an¢
Lithicg, (ed. James Hastings), Vo1 XI, p 860.
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God, Man, and the Universe. Hisg system, as a matter of fact,

Was an attempt to find complete harmony (HOMOLOGIA), in the
three:-

About 300 B, C,, he Zeno founded a school of
his own, wnicn (broadly considered) was based on the
concretion of all these schools of thought, and the
dogua. of complete harmony (OMOLOGIA, convenientia)
in God, the universe, and man.

The philosophy of Zeno was roughly divided into three
sections: logic, physics, and etnics. Zeno held that these
three were inseparable, and that one could not be understood
without the others. Tne logic of Zeno was, in reality, what
we now tnink of as epistemology; that is, the body of knowl-
edge about knowledge and knowing. Zeno affirmed tne certain-
Ty of knowledge. Knowledge is attained by reason, but Treason
is not infallible. The task of the Stoic, then, is to keep

reason upright.?

the doctrine of the tabula rasa is often attriputed

To the Svoics, bu. appears rather to be opposed to tneir
system,d

the study of definitions, syllogisms, paradoxes,
and the like was all included in the Stoic logioc,
which also embraced the whole field of etymology,
grammar, dialectic, and rhetoric.4

lIpig. 8Ipid, p 861.
SIbig. 41p14., p 863.
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The study of physics, or natural science, as under-
stood and practiced by the Stoics, included practically every-
thing except logic and ethics.

Under the heading of physice are included all the
problems of metaphysics, physics in the modern sense,
astronomy, religion, anthropology, and psychology;
in fact, we might briefly say that physics includes
all subjects except logic and etnics. lore definiteli,
physics is the study (1) of the universe, (3) of man.

According to the Stoics, religion is man's recogni-

tion of his relation to the deity and involves prayer, self-
examination and praise. Tnis conception as opposed to many
contemporary ideas of religion as ceremony and sacrifice,
brought the Stoics intc conflict with popular notions of
religion. In Roman life this conflict led to an emphasis

on principles of interpretation and conformity, or etnics.?

Lthice is built upon ghysica; what man ought is
derived from what man is.

We will next consider some quotations as to the be-
liefs of the Stoics and then will compare some of Paul's
ideas with the ideas of the Stoics. The object being to
determine the extent of Stvoic influence in the life of Paul,

that "virtue is the supreme good, and the wise

man" alone can be happy; that external circumstances,
such as health, wealth, and good name, do not (ae the

1Ivig. 2Tbig.
$Ibid., p 865.
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Academics 8 j
ay) contribute to heppiness_even one atom;
Egzt a snort and a long 1ife may equally be completel-
ge and the like aIe€ paradoxes wnich Stoicism draws

from its Oynic root.
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The speech of Psul in Athens i8 usually tnought to

nnection between tne Apostle and the

it was in Athens that

reveal a special €O

T
eacnings of the Stoics. In fact,

P
aul was classed as & Wgeed-picker.” It is probable that

P
aul knew more philosophy tnan he revealed to his audience,
b
ut one must conclude that BlS atvempt to impress The pro=

wes not too successful. On

fessional philosophers ot Atnhens

e trenscript of Paul's

-'G
he assumption that we have an accurat

speech and the reaction of his hearer®, we would not con-

f Paul was the mosT successful

c
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of his career, for meking cOnverts.

Also side by side with the serious and earnest
philosophers, &8 deeply 1earned in the books of his
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the professional
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Stoic and Epicurean
term "unfornunately”

to questlon the

One ik inclined
If it was unfortunaté, for whom

in the above quotation.
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due To the fact that
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benefitted from Paul'
also,
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11pid., p 43°-
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Paul wae willing thereafter to leave philosophy to them. Had
he made a tremendous success, his whole ministry might have
been vagtly different.

t'he meeting of Paul witn the Stoics and Epicureans
in Athens is hardly evidence enough to justify the conclusion
that he was influenced by either philosoonhy. He is thought
to have quoted from CUleanthes, one of the Stoic poets, but
Uraig has a different ideai-

Five hundred years earlier, Epimenides had driven

a flock of sheep tarough the city in order to stop an
epidemic. Where one sheep would stop, he wou}d set up
an altar and sacrifice to the "fitting deity," unknown
though he might be. It is interesting that the quota-
tion, "In him we live and move and hage our being,"
was ascribed to this same Epimenides.

If Zeno founded Stoicism in 300 B.C., the man named
Epimenides could hardly qualify as a Stoic poet five hundred
years before Paul's Athens speech. If the fact that Paul
quoted from a Stoic poet were the only reason for believing
that he was intluenced by the Stoics, our case would be
very weak.

The Apostle could have been influenced by Stoic
philosophy in Tarsus. While it is generally conceded that

he did not atuvend the university there, he still may have

had contact with various Stoic philosophers. Tarsus was one

lolarence Tucker COriag, The B Chris
(New York: Abingdon-Cokesbury %ress, 1943), p 338,335,
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of the great university centers of the world of Paul's time,

There were larger schools abt Atnens and Alexandria, but

Tarsus had a most noted Stoic teacher.

Yarsus was the third university censter of the
ancient world. According 1o the geographer BStrabo,
it ranked after Atnens and Alexandria. Athenodorus,
one of the most notved 8,0ic teachers had come from
snere. Buv we may be sure thab this devout young
Jew did not go to the university for instruction.
The quotation from one of Meander's comedies in
First Corinthians is no more indication that he had
studied Greek literature than the words "To be or
not to be” on the lips of a modérn American is proof
that he is a Shakespearean scholar.

That Paul absorbed some influences in Tarsus is
almost certain. Just how much of this influence was of the
Stoic variety is a question. He must have gathered some
habits of speecn and modes of argument from tne Greeks in

nis native city.

Of course Paul could not help absorbing some in-
fluences from the pagan environment. -—-— He readily
absorbed the metnods used in the cynic diatribe,
and the phrasgology of the lMysteries and of popu-
lar Stoicism.

Some of the rhetorical devices of Paul are
similar to ghose employed in the Stoic -cynic
propaganda.

There can be no doubt that he !?aui was educated
first at home in Tarsus, and that, if he proceeded to
Jerusalem to sit at the feet of Gamaliel, it was later,

1Ivig., p 1%8,159. 3T0id., p 158.

$Ipig., p 220.
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when the language had beern learned and all the lite of
a Greek town made tnoroughly familiar to the boy.l

He would hear Stoic and Oynic doctrines preached
at the street corners and would pick up their tricks
of rhetoric. —- He would not atuend tne university;
tfor him there was a different learning from that
taugnht there; but he would pick up a tincture of
what was taught and valued there and pervaded the

whole spirit of the civy.
These quotations BEIrve to show that Paul gould have
absorbed much of the Stoic influence auring his stay in lar-

sug. We shall next consider statements oIl varlous autnors

as to whether or not Paul 4id absorb such inrluence.

That Paul possessed & knowledge of Greek philosophy,
and particularly of Stoicism, is practically certain,
He came from Tarsus in Cilicia, and Cilicia was the
native home of many leading Swolcs, including its great-
est represencative in all antiquity .o

Stoicigm came early into contact with Cnristianity
tnrougn the Apostle Paul. The similarity in tone and
content between parts of the Pauline epistles, the
writings ot Seneca, and the records of the teacning
of #pictetus has long been familiar to students of
Christian theology; the simple explanation is that
Paul was brought up in Tarsus in a society permeated
by 8toic tnought.4

In all these appeals including Paul's Athens
gspeech Stoical notions appear--that God is not to
be Wworshipped in the way of sacrifice, that God's
goodness and care for men are evident in the works of
creation, in the provision made to supply the wants

lAllan Menzies & William Edie, "Paul," Encvclopedia
of Religion and Ethicg, (ed) James Hastings, IX, p 681,

2
ibig. Srycker, op. ¢it., p 414.
YMenzies & Edie, op. git., XI, p 864.
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and in His creatlon of man With guch

of Hig creaturés,
1 constralned to seek after

a.nature that he should fee
nis MakeTe.

Of the tWo philosophies, Paul would have felt more ab

home with Stoicism than with Epicureanism. The latter sets

up pleasure as the gupreme goal of 1ife. It 18 hard to

imagine the great apostle 0 the Gentiles beind consent for

very long with & philosophy which only atvempted to give nim
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Ihe strong mind ©
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Stoic brand of philosophy:

wio see a large ST01C intluence in tne 1ire of Paul, it may
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of characteT.
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dpycker, ome SAEe p 407 ®Ipid.
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who would normally be attracted TO Stoicism fit the Apostle.
One can almost hear Paul's statement, "1 have learned in
whatsoever state I am, therewlth TO be convent.” (Phil. 4:11)
There is a nice questilon here, wniCh mignu place this ides,
in either Stoilcism or kpicureanism. Ihe Epicureans sought
peace of mind. A&ltnough thils high ideal was part of Epi-
cureanism, it was not lobg until such ideas led to a lazy,
slothful, vicious attitude wnlch Was far removed from the
original teachings oi Epicurus. Paul may have been thinking
of the peace of mind desired by the Epicureans or the "apa~

thy” which was part of the Stoic's attitude toWard life,

We conclude, then, that Pgul had ample opportunity
%0 come under the influence of the 8toice, and that oppor-
tunity at a time in his life when he was particularly im-
presgionable. We find in some poinis of Paul's thinking
definite indications that he was faniliar with the lideas of
the Stoics. We find in the character of Paul such traits
as would be attracted by the stern, unrelenting factors in
Btoicism., Ve know that Paul's teacher, Gamaliel, was versed
in Greek learning. A detailed examination of the teacnings
of Gamaliel would probably reveal that if they were not de-
finitely sympathetic toward the Stoics, at least there would

be 1little in the Rabbi's precepts which would be contradic-

tory to the followers of Zeno.



40

Yhe monism of the Stoice would zppeal to Paul, even
if their pantheistic outlook wae foreign To his thinking,
Paul tnought of God as being a person, while the Stoics usu~-
ally held to the idea that God ves a world-soul.

Furthermore, Stoicism in the time of Seneca and
Kpictetus held a stern doctrine of duty. As Craig says,

" In addition to this mystical Stoicism there was
the ethical Stoicism found in Seneca and Epictetus.
Thig was a stern doctrine of duty which found its
ideal in detachment. The wise man might exercise
benevolence toward his brethren, but he was not to
show love or pity or sympathy.l

One needs only to be reninded of Paul's teacning
concerning love in First Corinthiane 13 to realize that it
is here that Paul and the Stoics differ radically. Not
only would Paul show love, but he recognized love as the
principle of relationships between Christians. Nor would
Paul subscribe to the principle of "apathy” which was so
large a part of the philosophy of the Stoice. Paul was a
man of large sympathies and emotions, as well as large

thoughts. Not for him the indifferent waiting for what

fate might bring him,

loraig, op. cit., p 221
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CHAPI®R VT
UOMPARISON OF PAUL'S IDwAS Vird THOSE OF THw SIr0ICS
A, God

For the Stoice God was coextensive with the universe,
and the world, as conceived by them, are identical.

To the question What is God? Stoicism rejoins:
What is God not? In this original state of Pneunma
God and the world are abseolutely identical. But
even then tension, the essential attribute of matter,
is at work. Tnough the force working everywhere is
one, there are diversities ¢f its operation, cor-
responding to various degrees of tension.l

This is a confused notion which remains today in God
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