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PREFACE

A combination of jnterests has prodnced the subject of

this dlssertation. The first was the intriguing call of the

Wisdom Literature to juvestigate its spirit and message and apply

1t to the work of the Christian preacher. The second inteross

was that of seeking 8 better understanding of the sayings of

Jesus &s given in the rich maxims which present the wisdom of

God in strilking and usable ghrasen.
It is my deep conviction that the Gospel takes on new

meaning as Wo see 18 message in the light of its historical

background. In this instance we are interosted in the influence

which the Wisdom Literature exertod upon the Gospel recordse

[ am grateful to Dve T. We Nekaral of the Semitics

Dopartment for nelpful instruction in 014 Testament Wisdom and

also to David C. Pellett for guidance in some special studies in

the field of canonical and extra-canonical Wisdom. A special

wiord of recognition and gratitude 1s extended to Professor 3.

Marion Smith for helpful {mstruction and guidance in New Testa-

ment 1iterature and apecifica.lly in the preparation of this
manuacript; -

The title of this dissertation could have been "The

Relationship of The Hebrew-Jewish Wisdom Literature To The

11



tfhe Elements of The Hebrow-~Jowish Wisdom Literature

Gospels® or

T The Gospels.® The word M™nfluence" may roveal a blas which

jmplies that the Gospels were influonced by the writings of the

Wise Men of Israel. I believe this %o be so. There emanated

grom the historical background and setting of our Lord many

#ynfluences® among Which was the Wisdom movement with its peculiar

field of thought and expression. That this influence was often

indirect and indistinct is rocognized, but the basic premise of

my proposition is thet the influence was there in the racord of

the Gospels. Jesus reflected, unconsciously, the Wisdow type of

thinking Which was in the traditlon of Judaiom. It is this

npeflection® which we
211 quotations from Apocryphal books are taken from the

torm Minfluence® in this dissertatione.

complete Bible, An Americen Translation unless otherwise indicateds

Other Biblical quotations, unless otherwiso noted, are from the

Holy Bible, edited by the American Revision Comuittes, A.D. 1901,

gtandard Edition, New York: Thomas Nelaon and Sons.

Robert Allen Byerly

Kokomo, Indians
April 1980
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CHAPTER I
INTRODUCTION

To endeavor to go behind the scenes of the Gospel records
and there seek to find the religious background and historical
sources that influenced our Lord in his earthly ministry is not
a new field of study, for scholars have in recent decades devoted
much time in relating the New Testament to its heritage of the
01d Testement. This is now & recognized area of study and an
extensive bibliography can be easily accumulated showing scholerly
works which have endeavored to delineate the direct or indirect
carry-over of religious thought from the Hebrew Torsh, the Writ-
ings and the Prophets into the content and message of the New
Testament. Beceuse of this general field of study the New Testa-
ment, especially the Gospels, have been found to have deeper
significance as the Christian student reads them in their his-
torical setting.

The chosen subject of this thesis brings into light e
field thet has not yet been extensively covered. Although many
scholars have delved into the influence which the Hebrew and
Jewish religious beliefs had upon the life and teachings of our
Lord, little has been done to show specifically the influence
which the Hebrew-Jewish Wisdom literature hes played upon.the

Gospel records. Rylearsdem! of s recent time has contended that

15. coert Rylaarsdem, Revelation In Jewish Wisdom Literature,
(Chicagos The University of Chicago Press, 1946), p. viii,

1



irit have a close relationship in the Biblical record

Wisdom ard Sp

end thet both were equated with the glorified Jesus.

This identification of wisdom end spirit
seemed to intimate thet the roots for Christ-
jen ideas about revelation go thru the New
Testament back into the 0ld Testament, end
perhaps especially into the Wisdom Litersture.l

A few volumes have been written to show this general relationship

and others have been written to investigate the morel patterns of

the Jews preceding and at the time of Jesus. Burch points up the

signiticance of this field of study.

Fortunately, much research has been made
within the realm of Jewish moral teaching, thus
offering the student a very abundant end well
certified mass of material with which to recon-
struct the moral environment into which Jesus
came, This relatively recent interest in the
Jewish background of the Lord's teaching has
done much to stimulate the historical study of
the teaching of Jesus as found in the Gospels,
with the result that the essentials of Jesus'
own teachings are better certified than ever

before.

With the ever sorutinizing merch of critical scholarship

in the study of the gospel records, we find that it is not enough

to study the teachings of Jesus, but it is also important to study

the situations and backgrounds of the evangelists themselves. A

reletionship between the Gospels and the Wisdom writing technique

is observed by many scholars, end I think rightly so. One view

of the Gospels is that they were intended for the practical guid-

ance of the christian brotnerhood. The Synoptic Gospels include a

composite collection of Jesus' sayings on man's duty to God and to

l1pid.

The Ethical Teschings of the Gospels,
1925), Po 2160

2grnest Werd Burch,
(New York: The Abingdon Press,
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his fellow-men end various related subjects dealing with the in=-
ward disposition that belongs to the true servant of God.
Scott sums up this thought by saying:
Christianity wes not only a form of belief
but 2 mode of living which hed to be practiced

within the bonds of a soclety, and one of the
main purposes of the Gospels is to make clear

to Christiens the nature of the life to which

they were committed. Each of the writings,

considered in one of its aspects, is a hand-

book for the practical guidance of believers.l

This aspect of the Gospels causes us to coansider the pre-
mise that the Gospel authors were influenced to some extent by the
Wisdom pattern of writing, and because of this it is difficult to
determine where the picture of Jesis is colored in their presenta-
tion of the story.

In discussing the subject before us, we must always keep
at least three basic questions uppermost in our search. How preva-
lent was the Hebrew-Jewish Wisdom literature in Jesus' day? How
much did Jesus use the Wisdom concepts that prevailed in his day?
How much were the Gospel writers influenced by the Hebrew-Jewish
Wisdom concepts? To answer these and related questions is to find
a new understanding of a large segment of Jesus' teaching.

To determine and to limit the scope of our subject we shall
proceed in the following order of study. First, the prevailing
Hebrew-Jewish Wisdom literature snd teachings existing in the time
of our Lord must be understood. This will call for at least a

brief survey of the cenonical wisdom of the Hebrews and e similar

coverage of the non-canonical Wisdom, which we shall call Jewish

lErnest Findley Scott, The Validity of The (Gospel Record,
(New York: Charles Scribner's Sons, 1938), p. 10.
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Wisdom to differentiste from the older Hebrew or canonical Wisdom.
Once we see this picture we can g0 directly to the Gospel records
end find the direct end indirect influence which the Hebrew-Jewish
Wisdom literature had'upon the teachings of Jesus. A further step
will of necessity lead us to examine this influence as it plays
upon the four evangelists and their accounts, taking into consider-
ation the historical setting of each of the Gospels.

Let us not deceive ourselves in thinking we can expect to
find the object of our search in e cleer, concise, single stream
of reference. The Hebrew-Jewish Wisdon movement waes a composite
thing, being influenced by both the priest and the prophet. The
wise men of Israel exerted en unconscious influence upon their
netion. In turn, we know also thet the Gospel reflects much of
the religious ideology that emanated from the prophets, the apoca-
lyptic movement end the strong messienic spirit of Judeism.l En-
twined within &ll these various streems of influence is the spirit
end tone of Wisdom with its strong ethical emphasis, its outlook
of universality end its practicel epplication of religious teach-
ing. The Hebrew-Jewish Wisdom at its best was re-echoed in the
Gospel of our Lord. The task at hend is to determine how loud
and clear are these echoes and how the gpiritual insight of Jesus

enhanced the tone quality of this religious thought.

lg., H. Hooke, “Christianity And the Mystery Religions,"
The Age of Transition, Vol., I, Judaisn And Christianity, ed.

W. 0. E. Oesterley, (New York: Macmillen Compeny, 1537), pp. 276, 277.



CHAPTER II
THE HEBREW-JEWISH WISDOM IN THE TIME OF JESUS

Jesus was born into a world which was saturated with

religion. Although Israel nad let the mantle of the prophet lie

jdle, the priests had made much of the temple ritual and the scribes

and lawyers had exalted and expanded the Torah to gigantic propor-

tions. The oral Torah end the accumulation of rabbinic comment

were voluminous in quantity. The Pharisees with their literate

legelism hed kept the perriers up to stop the inroads of pagenism

which the invading Gentile cultures thrust upon Judaism in the

inter-testement period.

our Lord was schooled in the synagogal pattern of his day

The religious current was fed not only by the Law end the Prophets
»

but by the Writings a8 well. The role of the prophet had faded
from the religious life of the Jews but another spiritusl voice
was heard in the gates of Jerusalem, that was the voice of Wisdom.
There is good reason to believe that the counsel of the Wise played

en important but not alweys conspicuous or sensational part in

creating the religious gtmosphere in which Jesus lived end in which

the Gospel was formuleted. The Hebrew seges hed seasoned the reli-

gious thought of Israel and when the prophet's office ceased to be

the wise men carried on and left their merk on Judaism.

active,

A brief survey of Hebrew Wisdom and its influential move-

ment in the life of Israel will enable us to set the stage for

our ma jor presentation.



There were Sages or Wise Men (Efgl?!? ) in the history of
Isreel. These men expounded the nature and applicetion of their
practicel wisdoms. The result of this activity wes the Wisdom
Literature which gives their considered findings on questions of
moral and religious philosophy.

The Cenonical Wisdom Writings include Proverbs, certain
Psalms, Job, Song of Solomon, e&énd Ecclesiastes. The Psalms des-
ignated as Wisdom Literature include 1, 8, 18, 29, 119 and others,
numbering seventeen in all.

Two major classes of Wisdom Literature appear to be evident.
The first class, dealing with practicel philosophy and morals, in-
cludes Proverbs, parts of Ecclesiastes and a few of the Psalms.
These writings consist mainly of mexims releting to conduct and
expound the popular wisdom of experience. Job, other parts of
Bcolesiastes and some of the Psalms fall into the second cless
of Wisdom Literature which trests the problems of moral and reli-
gious life on & more speculetive approach. The problems arising
from reason end the experience of life, with respect to such con-
cepts as divine control of the world, compose the main theme for
the second class of writings.

The euthors of the Wisdom Books take their rightful plece
in the channels of 0ld Testamert reveletion. The Wise Men stand
along with the priests and the prophets as transmitters of divine
revelation. "For the law shall not perish from the priest, nor
the word from the prophet."l

When the prophetic voices begen to become
indistinct, they (the Wise Men) continued to

lyer. 18:18.




bresk the bread of truth to the masses who came

to ?hgm for gdvice. They were phe Eastors and

femiliar advisers of the community.

The Wise Men and their recorded writings of Wisdom represent a
certain definite attitude of the Hebrew mind.

An understanding of the word "wisdom" as found in the 01d
Testament cenon is helpful. In several instances the word in the
01d Testement for Wisdom is used rather loosely to signify various
skills or abilities. (In Ise. 10:13 "wisdom" (f)[)qt\) is referred
to as the skill of the soldier; in Exo. 28:3 and ég:é; es the skill
of the technical worker; in Exo. 7:11 as the magicien; and in Gen.
41:33, 39 and Dt. 1:13 as the administrator.) The word “wisdom"
came to be specially used of ethical and moral principles, thet
higher and finer prudence in the religious affairs of men striving
to harmonize his life with the law of God.?2

The influence of the Wise upon Hebrew life and thought mey
be measured in verious ways and from contrasting viewpoints, and
therefore with varying results. If one looks for an added impetus
to the nationalism of the Jews in the Wisdom Literature he looks
in vain, for the Sages geve little attention to the future of their
netion. All thet was narrowly netionalistic is conspicuously lack-
ing in their teaching. The note of universality in Hebrew Wisdom
is an important characteristic and is one that corrected the reli-
gious thinking of Israel. These writers turn the thoughts of their

fellow-men into chennels of thought which superceded netionelism.

lcheries Foster Kent, A History of the Jewish People During
the Babylonian, Persian end Greek Periods (New York: Charles Scrib-
ner's Sons, 1924), p. 313.

®Harry Renston, The 01d Testement Wisdom Books And Their
Teaching (London: The Epworth Press, 1950), p. 14.




The VWise directed their influence to the individuel, the inner man,
and thus their teaching became universel in its scope. The Wise
performed a great service to the world in challenging Hebrew people
to fulfill their mission to the world. The post-exilic priesthood
of Judasism had fostered a nerrow Jewish spirit. The breaking of
this netionaelistic chrysalis wes necessary if Judaism wes ever to
develop into Christienity.l

There may be glimpses at times into instences where the
voices of the Wise were heard in the counsels of the state, but
this was not their true field. They exerted an internal influence,
not external. "By molding the character of the individuasl they
determined the character and consequently the history of the common-
wealth."2 Eccles. 9:17 points this out clearly: "The words of
the wise spoken in quiet are heard more than the cry of him that
ruleth among fools." ‘

The Wise Men were certainly influenced by the prophets
and the priests, but they had e realm of teaching peculiarly their
own. They ceme to the masses with teachings which &1l could under-
stend end absorb. They interpreted in the lunguage of the common
man the great truths thus confided to the nation.

The role of Solomon in the VWisdom movement of Israel is
en indirect one and is often misunderstood when naively considered.
Few scholars attribute many of the Wisdom Writings to the illus-
trious King of Israel. Most scholars would say he wrote none of

the proverbs. His name was associaeted with the Wise Men at an

lcherles Foster Kent, The Wise Men of Israel And Their
Proverbs (New York: Silver, Burdeti & Company, 1895), p. 20.

2Tbid., p.28.



early dete but to accredit him actual authorship is to be untrue to
historical facts. Solomon's greatest contribution to the Wisdom
movement was his influence upon leter Wisdom Writers who attached
his name to their collection of mexims end proverbs. The outstand-
ing reputation of Solomon as a Sage (I Kgs. 4:29-34) accounts for
his neme being associated with such aphoristic collections as
Proverbs, although we can be certain that the viewpoint of the
Proverbs is not that of the king who eyalted everything but monog-
amy and the deprecation of wealth.

A cursory view of the major emphases of the 0l1d Testament
Wisdom finds & multitude of subjects. We can list only the more
general fields of thought which the Wise Men treated. The Sages
of Israel exalted Wisdom herself. Proverbs 2 is the superb exsmple
of this and the opening chepter of the later non-cenonical Ben Sira
is also good. Wisdom is personified. She is antagonistic to evil,
indispensable for counsel, very approacheble, able to richly reward,
and just in rewarding her followers.

The basic source of Hebrew Wisdom was God, end all the
writers in this field of thought readily admit it. It never oc-
curred to the Hebrew Sage to ask the question, “"Who is God7™

Raether, he started with an exiom - given a God
knowable, just and wise, then Wisdom is to know Him,

so far as possible, through observation of His works

and weys, and to turn that knowledge to prectical

account in iur relations with Him, and with our
fellow men.

The God end man relationship is very evident in the teach-

ing of Wisdom. fThe basis or source of Wisdom is centered in God.

lgdwin Chauncey Baldwin, Types of Literature In The 01ld
Testement (New York: Thomas Nelson and Sons, 1929, p. 87,
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"The fear of the Lord is the beginning of wisdom; And the knowledge

of the Holy One is understanding."l

As Renkin points out, the
general characteristic of the Wisdom Literature “is the recogni-
tion of men's moral responsibility, his religious individuelity
and of God's interest in the individual 1life."2 Even when Wisdom
becomes the subject of theological reflection end is personified
as an intermediary being between God end the world, her function
is to attract and appeal to men (Prov. 8:4f). A superb exemple
is Proverbs 8:27, 29=-31 (Moffatt):

When He (God) set the heavens up, I was there:...

Vihen He leid the foundations of the earth,

I was with Him then:....

Playing here and there over His world,

Finding my delight in humankind,3

The Wisdom books are concerned with e multitude of ethical
and religious teachings. The concept of God in some of the writ-
ings reaches a very high stendard. The monotheism of Job isg an
advenced concept and every section of the book implies it.

It is taken for granted thai even non-Israelites accept
the uniqueness of God. Idoletry and heethen deities are
practically ignored. The Satan acts only by His per=
mission. He is the inscruteble, all-wise, benevolent,

omnipotent Creator and Controller of all animate and
inenimate nature.

lprov. 9310.

20. S. Rankin, Israel's Wisdom literature (Edinburgh: T.end
Te Clﬂ.rk, 1936, P-So

3Ibid., (quoted).

4=Retnston, op. cit., p. 181,
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It is possible to detect the influence of other cultures
upon the Wisdom writings. This may account for the universel
characteristic of the canonicel Wisdom Literasture., Israelts
Wisdom Literature "....bore the fewest national cherscteristics
of all Hebrew literature."l Rylaersdam observes thet "Israel's
Wisdom Literature well illustrates her use of the literary forms
and subject matter ocurrent among the older cultures among which
she grew up."2

The Hebrew Wise Man believed, slong with his fellow Wise
Men of Egypt and Babylon, in & moral order of life end he pro-
ceeded on the assumption that that moral order is discoversable
by, or given to, men. Running throagh the Wisdom writings is the
deep undercurrent of conviction that men is a finite creature,
but there is a divine way, which will triumph even though the
Viise Man may noé fully succeed in understanding it.

- We find little trace of Hebrew netionslism in the canon-
ical Wisdom Literature. There is no evidence of a zeslous patriot-
ism. In contrast to other Biblical writers, the Wisdom writers
made "few allusions and no explicit references to the long history
of the Hebrew people, to which the prophetic, historical and devo-
tional writers went so constantly for illustrative materiel."3 The
reference in Lceles. 1:1 to "Solomon, son of David, who ruled at
Jerusalem" stands as the only reference to personalities or incidents

of the national story in the canonical Wisdom literature.

lRylaarsdam, op. cit,, p. 2.
2Ibid., p. 4.

3Ibid., p. 19.
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It is essential to see that, although the canonicel Wwisdom

writers make no reliance upon the national religious tradition, they

reveal some influence from it. Here and there in the Book of Proverbs

one finds allusions that betray a cultural acqueintence with the
Hebrew Torah and Prophets. Proverbs 21:27 decries the sacrifice

of wicked men and reminds one of Amos and Isaiah. There is a close
resemblance between Proverbs 3:9f and the thought of Maleachi 3:9f.
The Deuteronomic flavor of the Book of Proverbs is found in Pro-
verbs 6:20-22, 7:3 and also in 6:4-9.

Admitting the great influence which Egyptian end Bebylon-
ian thought played upon earlier Hebrew Wisdom Literature, we must
not hesitatg to affirm that there wes an individuelity in the writ-
ing of the Hebrew Wise Men. The Hebrew distinctiveness settled in
the religious connotation of Wisdom. This religious element, while
present in some Egyptian and Babylonian Wisdom writings, is the
predominate element in Hebrew Wisdom.l

With the exception of the few verses in the

First Book of Esdras, all the wisdom-books both

within and outside the 0ld Testement enforce their

moral instruction by reference to God as the

Creator not only of heaven and earth but partic-

ularly as the Creator of man.

In the above paragrephs we have endeavored to catch the
important contributions which the Hebrew Wise Men have made to the
religious world. The Wise were not Israel's lesser men.

With the decline of prophecy and the rise of

the Apocelyptic, the wisdom-schools preserved the
sound sense and soul of Judaism. They deepened

ly.0.E. Oesterley and Theodore H. Robinson, Hebrew Religion,
Its Origin and Development (New York: The Macmillan Company, 1930),

Pe 926,

2Rankin, op. cit., p. 10.
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its thought upon man and God. For the prophets,
apart from the implications of their social message,
it wes the community which counted, end counted

only in so far as it obeyed Jahve's will., For the
Lawgivers, even when the personsl "thou shalt" or
“thou shalt not" is subject of the divine command-
ment, it is primarily the community which is ex-
horted to obedience. But "the wise" took into
sccount the individual's peace, welfere end happi-
ness in the family and in the community. They study
particulerly all the great human motives of conduct -
gratitude, friendship, love, hate, wealth, reputetion.
Wisdom is the ability to assess truly the values of

life.l

The words of Professor J. M. P. Smith sum up our

Upon the whole, the "Wisdom" element must be
considered the noblest expression of the Hebrew
spirit . . . It demonstrated irrefutably the
vitality of the Hebrew religion. When the forms
and institutions in which Hebrew idealism had
clothed itself were shattered beyond restoration,
"Wwisdom" furnished new chennels for the expression
of the ideal, and kept the passion for righteousness
and truth burning. . . . Nationalistic, partiocular-
istic, transitory elements were discerded, and
emphesis was laid upon the great fundamental concepts
of religion adepted to the needs of all men every-
where.

The term Jewish Wisdom is used to designate the post-canon-

ical writing of the Seges. We may edmit that some of the cenonical

Wisdom books may have undergone treatment from the pen of the

redactor at a late date, and we must also admit the importance and

inestimable value of the Wisdom writings of the apocryphal period.

Following in.the spiritual footsteps of the easrlier Wise

Men, the Sages of Judaism continued to exalt the Wisdom of God and

we can easily observe their influence in the non-canonical writings.

When the Judaism of the inter-~testement times closed the door on

llbido, ppo 3,40

2Quoted in Remnston, op. cit., pp. 29,30.
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prophecy, the door of the Wisdom writing and thinking remained
open. Thus this evenue of revelation continued to be a chennel
of expression for the spiritual Sages of the nation.

One must be honest in his eppraisal of the non-cenonieal
writings that bear on Wisdom. We cannot sey thet all the Wisdom
Literature of the Apocrypha is inferior to thet of the 0ld Testa-
ment cenon. In some instances the Apocryphel Wisdom stends at a
high level and may compare favorebly with the best found in the
aeccepted cenon. It mey be said that of all the Apocryphal books,
those bearing on Wisdom may heve the greatest velue in the realm
of instruction and guidance from the Christiasn's viewpoint.

Accepting the major premise and style of the Hebrew Wisdom
Litereture the later writers of Judeism turned their spiritual in-
terests into some new and pattern-changing chennels. We need to
see the contrasting elements in the non-canonicel writings of the
YWise Men in light of the Hebrew Wisdom.

The later Jewish Wisdom materials were characterized by
the identificetion of Yahweh with the universal God concept, which
did not consciously heppen in the cenonicel Wisdom Litersture. Two
mein results came from this identificetion:; It incressed the uni-
versalization of the Jewish religious outlook, and it integrated
the Hebrew Wisdom movement into the midstream of Jewish religious
tredition.l

The national bies becomes quite evident in the non-canon-
ical Wisdom, and stands in greet contrast with the lack of netion-

alistic bias in the older Wisdom writings.

lRylaarsdam, op. cit., p. 22.
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esseoIn the earlier literature the Sage is a Wise
men, irrespective of nationality, while in the
later books the Suge is en Israelite, and the
writers glory is in the fact that only among their
own people are the true Vise men to be found.

Following Ben sira,2 the Wisdom of the Jews became identi-
fied more and more with their treditionel religious belief. "It
is only a part of the truth to sey that wisdom was nationalized;
it is equelly necessary to say that Jewish religion (theology)
was universalized."®  When this religious turn was madq in the
Wisdom movement, there followed & close reletion between Wisdom
and a diligent study of the Law of Moses.

It is possible to generalize a bit on the religious tone
of the Wisdom writings, whether canonicel or non-canonicsl. Gregg
in his duscussion of possible Greek influence on the Wisdom writers
points out the supremacy of the God concept in these works.

eeesGod is not benished from the writings of
the wise: it is only thet greater room is allowed
for thet power divinely plented in men end things,
of obeying the laws written in their constitution,
Experience is stated in terms of man. Far from
being athiests, the Wise men represent a tendency
altogether opposite to thot of the Greek speculators.
In fact, it might be sald that the Jewish Wisdom
(Hokmah) was no philosophy et all. The wise men
of Israel never approachel their enquiries without
theological presuppositions. They had no desire
to investigate final ceuses; they started with a
fundemental axiom "In the beginning......" Their
desire was not so much to understend the works of
God, as to acqueint themsslves with their harmonies,

10esterley and Robinson, op. cit., P. 154,

2gira is considered to be the better pronunciation and
truest to the Hebrew. The X (chi) in Sirach is a scribal error
in the translation from the Hebrew to the Greek. W. 0. E.
Oesterley, An Introduction to the Books of the Apocrypha (New
York: The Macmillen Company, 183>) p. 223.

3Rylaarsdam, op. cit., p. 32.
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beauties, adaptations, and all of this with the

finel object of knowing and doing the will of God.l
There is the teaching in the older Wisdom (perheps indirect) that
men does what is right because of the consequent reward. In the
later literature the stress is laid more on the need of doing good
because God wills it.?

The cenonical Wisdom centers primerily on the fact of God's
righteousness and justice, therefore Je rewards the righteous men
for his well-doing and the wicked recsives a retribution for his
evil deeds, and all this takes place on this side of the grave.

In the later Wisdom thought a greater stress is leid on divine
grace and mercy lavished upon Israel, the people of God, and the
doctrine of divine retribution is much modified in its severity.
These later writers with the exception of Ben Sire teach that the
punishment of the ungodly and the reward of the righteous take
place in the life to come. This is in contrast to the "“this
life"™ theory of retribution in the canonicel literature.®

The later writers of Isreel's Wisdom literature stress
e divine transcendence. There almost appears the full fledged
intermediary concept in several places and the general tenor is
for God to be far removed from the earth and that he works through
his Wisdom in a personified sense.

We have many reasons to believe that the concepts of the

Wise Men were generally sccepted by the Judeism of Jesus' life

lJ.A.F. Gregg, The Wisdom of Solomon, The Cambridge Bible
For Schools and Colleges ed. A. F. Kirkpatrick (Cambridge: Cem-

bridge University Press, 1922), pp. xxix, xxx.

20esterley and Robinson, op. sit., p. 155.

3Ibid., p. 155.
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time. The relience made by the rebbis upon the spiritual mexims

of the Sages and the ready reference of Jesus to the Wisdom source

and style (which we will illustrate later) point to the extent the

Hebrew-Jewish Wisdom haed permeated Jewish thought.

The Wise of Israel ned interpreted great spiritual truths

in the languege of the common men. We are indebted to them for

their spiritual insight and the wealth of material they contri-

buted to our Biblical literature.

Tt is interesting to note that there came one celled Christ
Ll

who seid of himself, "A greater than Solomon is here"l and who

adopted the method of teaching peculiar to the Wise. “All these
things spake Jesus in parables unto the multitudes: and without

a parable spake he nothing unto them."?

He, like the wise of ancient Isrsel, was speeking
to all ages and peoples, aend consequently broke away
from the restrictions which trammeled priest and
prophet. Though paradoxical and obscure and often
anintelligible to the unthinking, thie style of
expression preserved the thought in imperishable
form, 8O that it could be understood with equel
facility by the truth-seekers of all times. Thus
wihe words of the wise spoken in quiet," by shaping
the life of the Hebrew

and by degrees trensforming

people, and counteracting the narrowing influence
which threstened to orush the very soul of the
nation, planted the seed-thoughts which later bore

fruit in christianity, end gave to the world that
has been forever immortalized

method of teaching which
he Wisest of the wise to con-

because employed by t
vey his message of salvaetion to erring men.

Lygt, 12:42.

2Tbid., 13:34.
3Kent, The Wise Men of Israel and Their Proverbs (New York,

1895) ? Pc 310




CHAPTER III

THE INFLUENCE OF HEBREW-JEWISH WISDOM

IN JESUS' TEACHING

It is no easy task to determine the influence which the
Hebrew-Jewish Wisdom hed upon Jesus and his teaching. We shall
never know how much the theological import of such Wisdom books
as Job or Fourth Maccabees or Baruch influenced our Lord. Thus
far we have paid little attention to this phase of the Hebrew
Wisdom litersture. This area of influence can not be treasted
extensively for several speoific reasons. The speculative or
theological emphasis of Wisdom is so deeply entwined with the
prophetic and priestly that it is extremely difficult to measure
the specific impression which the Sages made upon their time.
Such an influence dealiﬁg with thought patterns is difficult to
detect in t;ansmission, especially when compared with the more
obvious and objective influence of the proverbial form of Wis-
dom sayings and their religio-ethical connotations,

We probably see less influence or shall we say less
"direct influence" between the problem of suffering in Job and
in the teaching of Jesus. However, when our thinking turns to
the God and man concepts we find the seyings of Jesus reflecting
much of the best thought of those Hebrew-Jewish Sages who were
specialists in this field of religious thinking.

In this chapter we will dare to search for the influence

which the writings of the Wise had upon Jesus. This can be done

18
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by an examination of specific sayings of our Lord as recorded in
the Gospel records. We must also study the numerous other passages
of the Gospel that may reflect Wisdom thought. Before doing this
there are several observations we will find helpful in understand-
ing the subject.

A ceution is needed for this study, viz., thet we do not
read our subject into texts in which there is no relationship. In
many instances the relationship between Gospel references and their
possible Wisdom background is debatable. It shall be our purpose
to choose for illustration those texts which are clear cut and gen-
erally accepted in this field of thought.

A further caution is needed to the point that we do not
dissect the teachings of Jesus and then assemble the fruits of our
labor and acclaim the resulting "collection" as a definite block
of Jesus' teaching, or as the total thought of His teaching.

Montefiore in his treatment of the Gospels and Rebbin-
ical literature gives this cauvtion in an admirable way.

There is a certain spirit and glow about the
teaching of Jesus which you either appreciate or
fail to appreciate. You cannot recognize or do
justice to it by saying, "The teeching of Jesus
comprises the following maxims and injunctions.
0f these some are borrowed from the 0l1d Testament,
some are paralleled by the Talmud, and a few are
impracticable." The teaching of Jesus which has
had such gigantic effects upon the world, is more
and other than a dissected list of injunctions.

It is not merely the sum of its parts; it is a whole, =&
spirit.

The spirit has the characteristics of genius.
It is grest, stimulating, heroic. One may not
always agree with it, it may not always be "prac-
tical," but it is always, or neerly always big
and grand., Even if you could find separate close
parellels for 970 out of, say, the 1000 verses in
the Gospel in which Jesus is the speasker, and even
if you put them together and made & nice little
book of them, you would not have produced a sub-
stitute of equal religious value. The unity, the
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aroms, the spirit, the genius would all have fled
Or, rather, you could not infuse them into your |
elegant collection of fragments and tit-bits.l

We readily recognize Montefiore's Jewish bias &s revealed in the

complete quotation above but he has a point that is directly re-

lated to our tesk. With this caution at the forefront of our in
tent let us turn to our subject and seek the possible influence
which the Hebrew—Jewish y/isdom played upon Jesus and his teach-

ing.

Levison . makes & statement that will initiate our provoc-
ative subject: “The most precious thing that Christianity heas
niversality of God,

ng

teken over from Judaism is the belief in the u

in whom ultimately ell menkind will come to believe and worship.

jnfluence of the Wisdom
The lack of legel Judaistic bias in the

The religious movement upon this concept

is of signal importance.
jd much to keep glive the univer-

central stream of Hebrew Wisdom d

selity of God, and helped to transcend the netionalistic limita-

tion of later Judaism.
nt about his ministr
4 with the old Hebrew Sege, end which con-

Jesus we v with & spirit of univer-

selity that was in acoor

flioted with the narrow netionalism which still existed in his
in the field of the

he good seed planted

dey. The Gospel was t
netional bounds &s he thought of

world. The Master went beyond
sent his followers to all nationse.

God as "Fathér“ and
¢ God offering Himself o the sinner

The Cchristian idea O

f
l .
c. G. Montefiore (ed.), Ihe synoptic Gospels (Londons
go7) vole. I, PP cxli, exlii.

Macmillen and Compeny Limited, 1

The Jewish Background of Christianity

2N, Levison, ______,_I~#_7_———
Glark, 1992)s P° 188

(Edinburgh: T. and Te
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presented the greatest contrast to Judeism. The gospel of Jesus

we.s addressed to sinners and not to the "righteous" and pleced

the idea of the personal relationship to God on a broader founde-

tion.

Let us consider s Wisdom quotation:

But you have mercy on ell men, because you can

do all things,
ts sins to lead them to repent,

And abhor none
For you would never heve formed anything if you

heted it,
And how could &
not willed it,

Or whet had not been celled forth by you heve
been preserved?

But you spare all, because they are yours,
Lord, lover of life,

For your jmperishable spirit is in ell things.l

nything have endured, if you had

In this pre-ChriStian writing of Judaism we find for probebly

e God is nemed the "Lover of souls™ and is

the first time wher
and overlooks the sins of men

one who has compassion on all men,

nt. The puthor of this writing later comes

that they may repeé
d returns to Jewish particularism,

far below this high ethic 8
press the idea which 8
sented & new ldea when he teught thet

however he does €X ecems to be the root of

Jesus tesching.2  Jesus Pre

God approached men and took the initative to seve men and not only

the "righteous."
that, "There is no trece

and rightly so

Hooke insists,
of the spirit reflected 1

in hig recorded utterances n later skep-

tical Wisdom 1iterature, nor of the philoSOPhical speculations of

e
11:25-12:1&-

lyisdom of Soles

42, 43.

2renkin, ope cites pp-
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Philo".l liooke mekes this stutement in setting forth the streams

of religious tendancies which existed in Jesus' time.

The note of universality in the ethical teachings of Jesus

reflectgthe best of the 01d Testament Wisdom writings and meny of

his seyings heve close parallels in the Rebbinicel litereture.

of the moral lew a8
of a1l men. Ib centeres on
God is the Father of 811, end thet his will is
the same for the whole humen race « « « His
message was for g1l men and will be valid always,
under all the changing conditions of life. As
we see him acting in his given environment we
are never allowed to lose sight of his univer-

selity.
With universalism g0es jndividualism end we find this also

& common factor in the Wisdom tradition and in Jesus' teaching.

ot and possibly a direct re-

These factors have at least an indire

litereture provided & step, although fal-

lationship. The Wisdom

toward spdividualism in the religion of Judaism.

tering at times,

s religious jndividualism to e pronounced re-

Jesus quickened thi
concerning the religious indivi-

ality. Feirweather points out,

n1t needed only the magnetic

dualism of the Wisdom movements

o active operation whet was already

touch of Jesus to cell int

Renkin makes this observation:

storicel viewpoint this
nts the development and

dorment in the community'"

1igious-hi

From the reé
represe

teaching of Josus

Christianity From Judaism,"®
Christianity, ed.

lg. H. Hooke, wphe Emergence of
1937), p. 275. ;

The Age of the Trensitiol yol. I, Judeism And
W. 0. E. Oesterley, (New York: Macmillen Company.,

The Purpose of The Gospels (New

2grnest Findlay scott,
Yorks: Cherles Seribner's SOnSs 1949) pe. 104
Byilliem Fairweather, The Background of the Gospels (New
York: Charles Scribmer’s Sons, 1908), Pe %8, 5
f
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fruition of the humgnism of the wisdom-writers,
the center of whose religious thou§ht wes the
interest of God in the individusal.

As to the use of proverbs and pithy statements of Wisdom
which the Gospels portray Jesus as using, we need to look for some
direct influence from the Hebrew-Jewish Wisdom. Thet there is some
reletion between the parable and the proverb is certein on the part
of scholars. Oesterley speaks to this point when he says:

The most usual form of the parable or
proverb is, however, that of e wise saying,
conteining the idea of comparison; this is
the development of the earliest form of a
proverb, and itself develops into the form

of a miniature essey, such as occurs, e.g.,
in Prov. xxi.5, and often in Ecclesiasticus.?

It may well be that in the extended
form of proverbs which we meet with in
Ecclesiasticus we may discern a develop-
ment which tended in the direction of the
development of a proverb into the form which
we should cell a parable. Ben-Sira often
takes a central theme and enlarges upon it;
from this to & narrative illustrating a cen-
tral theme is an easy transition; in thet form
we get the parable in our sense of the word.S

Jesus used the term parable (mashal) in much of its 0ld
Testament connotetion as in Luke 6:39, "And he speke also a par-
able unto them, Cen the blind lead the blind? Shall they not both
fall into a pit?"  Another exemple would be Luke 4:23, "And he
said unto them, Doubtless ye will say unto me this parable,
Physician, heal thyself." Other such sayings of our Lord fall
also in this category even though they are not specifically termed

parables. Such en example could be cited as "Ye are the salt of

lRankin, op. cit., p. 44.

2. 0. E. Oesterley, The Gospel Parables In The Light of
Their Jewish Background (New York: The Macmillan Company, 1936), p. 4.

31bid., p. 6.
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the earth; but if the salt have lost its savour, where with shall
it be saltedq"l Similer utterances es in Matthew 5:14, "Ye are
the light of the world," and Metthew 7:6, 'Give not that which is
holy unto the dogs, neither cast your pesrls before swine." One
more exsmple mey be Matthew 9:12, "They thet are whole heve no need
of a physician but they that are sick." In these simple straight-
forward sayings which everyone easily grasped, we possibly have
some current proverbs femilier to the people and which Jesus

utilized in his teaching.

We heve reason to believe that Jesus was acquainted with
the form and style of the Wisdom Writings. We cannot be sure how
much the form and style of Jesus' sayings reflect the ability or
bias of the evengelist. Scott makes this statement: "The seyings
of Jesus were reproduced in poeticel modes of speech, resembling
those of the prophets and the authors of the Wisdom literature."2
Scott implies that Jesus spoke only at times like this and that
"it is more then likely that his words as ve heve them bear the
impress of the later church."3

Feirweather stresses the influence of the apocryphel Wis-
dom books upon Jewish life.

«.s.The influence of Sira must be regarded
as a powerful factor in producing among the

Jewish people the conviction that piety is

something to be learned, end that the leerned
are its peculiar representatives.

IMatt. 5:13.

2Scott, Validity of the Gospel Record, op. cit., p. 142.

SIbid., p. 143

4Fairweather, op. cit., p. 148,
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Jesus lived in e day when all Jewish boys learned the Law
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Jesus went about doing good and the Gospels record his
ministry of helping and healing. The Wise Man wes to be the one
who would hear end do his words.t

“Everyone therefore that heareth these words of mine, and
doeth them, shell be likened unto & wise man....." This theme,
which runs through the Gospel seyings, has a strong Jewish back-
ground. The Wisdom writings laid much stress on the value of works.
Almsgiving was an expression of piety that was referred to con-
stently. Ben Sira writes, “woter will quench a fleming fire, and
almsgiving will meke atonement for sins."?

Jesus put the true teaching of this theme in Matthew 6:1f:
Take heed that ye do not your righteous-

ness before men, to be seen of them: else ye

heve no rewerd with your Father who is in

heaven. When therefore thou doest alms,

sound not a trumpet before thee, as the

hypocrites do in the synagogues and in the

streets thet they mey have glory of men.

There was the practical spirituality of Wisdom in Jesus'

instruction to “use not vain repetitions" in praying.® Ben Sira

exhorted one "to not repeat yourself when you pray."4

The Sage had preceded Jesus' utterance, "Give us this day
our daily breed," &s given in the lord's prayer, by the similar
saying,

....Provide me with food sufficient for my

needs o « « Lest I be full, and disown tnee,

seying, “Who is the Lord? Or lest I be in want,

and steal and profane the name of my God."

The message of the Last Judgment pareble contains much that

reflects Hebrew-Jewish Wisdom concepts. The strong ethical content

yatt. 7:24f, Lu. 6:47-49. 2Ecclus. 3:30.

SMatt. 6:7. 4Boclus. T:14Db Sprov. 30:8b,9
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of this parable would fit the practicel spirituel emphasis of Wis-
dom. The righteous act of visiting and ministering to the needs

of the sick end dispossessed (Matt. 25:36) may have been placed
"Do not hesitate to visit

ageinst the background of Ecclus. 7:35:
e men who is sick, for you will be loved for such acts." Likewise
the oft quoted statement of sociel concerr, "Inasmuch as ye did it
unto one of the least of these my brethren,even these least, ye did
it unto me,"! mey reflect the strong Jewith teaching which the old
proverb stated, "He that hath pity upon the poor, lendeth unto
Jehovaeh, snd his good deed will he pay hin again."2

Oesterley3 associates the reference to the seed upon the
stony ground in the Parable of the Soils to the Wisdom influence
in Ecclus. xi.15 which in the Hebrew translation reads: “The root
of the godless is upon a rocky crag." The picture of the rocky
places existing in a cornfield is valid and there were many pleces
in Palestine where there was only enough s0il over the rock to give
root but no depth for productive growth. The Wise had seen this
analogy in an earlier dey and had applied it to the fruitless and
shallow man.,

Jesus!' piocturesque lenguege in the Parable of the Unjust
Steward was true to several Jewish forms which were evidently
current in Jesus' day. The striking words of the Matthaean text

eres “..,..and he laid hold on him and took him by the throat,

seying, pay what thou owest."4 The Proverbs contain several

lyett, 25:40Db. 2Prov. 19:17.

3Oesterley, Gospel Parables In The Light of Their Jewish
Background, op. cit., p. 44.

Matt. 18:284.
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passages that give counsel on this thought.

My son, if thou art become surety for

thy neighbor,
If thou hast stricken thy hends for a stranger:

Thou art snared with the words of thy mouth.
Thou ert taken with the words of thy mouth.
Do this now, my son, and deliver thyself.
Seeing thou art come into the hend of thy

neighbor:
Go, humble thyself, and importune thy neighbor;

Give not sleep to thine eyes;
Nor slumber to thine eyelids;
Deliver thyself as a roe from the hand of the

hunter,

And as a bird from the hand of the fowler.l

The rich ruleth over the poor;

And the borrower is servant to the lender.?2

Be thou not one of them that strike hends,
Or of them that are sureties for debts.

If thou hast not wherewith to pay,

Why should he take awey the bed from under

thee??

There is a strong resemblance to Jesus'! teaching on the
"wedding germent" (Matt. 22:12) found in Eccles. 9:8: "“Let thy
garment always be white; and let not thy head lack ointment."

In the case of the Coveteous Brother who wanted Jesus to
act as judge of an estate, we find & reflection of Wisdom teasching.
The warning of Jesus 1is against all covetousness, which is applic-
eble to all men, the rich, the nesr rich and the poor. "It is
likely enough that our Lord was acquainted with Ben Sira's words:
"He that rumneth after gold will not be guiltless, and he that
loveth gain will go astray therebyi"4 In connection with this
same teaching we find the words of Ecclus. 14:14: "Upon the portion

of e brother trespass not, and let not the portion of a good desire

lprov. 6:1-5. 2prov. 2217 Sprov. 22:26,27.

4Oesterly, Gospel Parables, op. cit., p. 169. See also
Eoclus. 31:5-7.
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pess thee by."
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This was written about two cent
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been accustomed to be required of them saeve to the divine Torsh
?

re-enforces this identity of himself with the Divine Wisdom. When

these startling words were used:

If any man cometh unto me, and hateth not his
own father, and mother, and wife, and children
and brethren, and sisters, yea and his own lifé

also, he cannot be my disciple.

and

He that loveth father and mother more than
me is not worthy of me....

Jesus asked from his followers that which only the Law as the

revealed will of God had required.

"4 greater then Solomon is here" is no idle statement.
Jesus evidently wus aware of his role as the supreme Wisdom of

God, one who was greater than the prophets, one with new authority

and power, In the Parables of the Wicked Husbandmen and the Vine-

yard? the prophets are pictured as slaves but Jesus as the Son -

the one who could speak directly in the Father's name and with

his Father's authority. Walker comments upon this thought by

saying:

It is not surprising then, that the plaint
of wisdom, should be discernible in his lement,
"Jerusalem, Jersualem! - the killer of prophets
and stoner of (God's) delegates to her, -
how many times did I (i.e. as Wisdom) want to
gather your children exactly as a bird (ef.

) gathers her young under her5

wisdom, feminine
wings, ané you didn't want" (Matt. xxiii.37).

Some would hold that there is a reflection of Wisdom think-

ing in the Gospel pronouncement on the unforgivable sin, mentioned

liuke 14:26. PMatt. 10:37a. SMatt. 12:42.

dyerk 12: 1-6, Matt. 21:34-37.

SWalker, ope cit., pe 155
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in Metthew 12:31. The Wise told of a blaspheming spirit. "“For
wisdom is & kindly spirit, end will not acquit a blasphemer of

what he says....“1 Jesus' use of this idea is seen as he speaks

to

....the spirit of the slenderer with respect
to unmistakaebly the purest matters: hence he
tells his opponents that they reveal s spirit
which is really very hard to forgive since it
is a delib%rate sin against the light which

they have.
It is evident from the above paragraphs thet Jesus was

not completely untouched by the theological implications of the

Speculative'Wisdom writings. The suggestion, however, of the

writer is thaet we cannot be as specific in detecting this influence

as in the previously discussed relationship of the ethico-prac-

ticel Wisdom to the teaching of Jssuse.

No treeatment of our subject would be complete if the sig-

nificance of Rebbinical jnfluence is overlooked. The influence

of Wisdom upon Christ and upon the Jewish evangelists mey have

been via the Rebbinic channel which provided a literature theat

was powerfully jnfluential in Jesis' day and in the early New

Testament periode

Montefiore has some interesting references from the rab-

binic litersture relating to Matthew 13:12, "For whosoever hath,

to him shall be given, and he shall have sbundance: but whoso-

ever hath not, from him shall be teken awey even thet which he

hath."

The fundemental idee of this verse is not
unfemilier to the Rabbis, where it is more
usually directed to the scquisition of know-
ledge. Thus Hillel said, "He who dares not

lyisdom 1:6. YWalker, op. cit., pp. 344,345,
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snerease his knowledge decreases it" (Aboth 1.13).
More generally we have: "If a men hearkens to one
commandment, they (-God) cause him to hearken
to many commandments; if e man forgets one
commendment, they cause him to forget many
commandments." "If a man desires to heerken
at once, they ceause him to hearken even subse-
quently; if a men forgets at once, they ceuse
him to forget subsequently. If & men hearkens
with his free will, they cause him to hearken
even egainst, i.e. without his will: if he
forgets with his free will, they cause him to
forget ever against his will" . . . "Not as
with men is the method of God. With men a
full vessel receives 1o more: ean empty vessel
gets filled. With God, the full is filled:
the empty is not filled. If you have heard
you will continue to hear; if you have not
heard, you will not hear (subsequently). If
you have heard the old, you will also hear
the new; if you heve turned your heart away,
you will hear no more."

Interesting perables cccur in the various Midrashic writ-
ings on 0ld Testament books. Two of these mentioned by Oesterley?
is the Sifre (e Midrash on Numbers end Deuteronomy) end Mekilta

(e Midrash on Exodus). Parables occur 8lso in the Midrash Shir-

he-shurim (Song of Songs) end Midrash Koheleth (Ecclesiastes).

The parebles conteined in these writings
are of various dates, and in their present
form are all post-Christian, the earliest
belonging to the end of the first century
A.D.; but it is highly probable thet many
of them gave been handed down from earlier

timesgee.

The old rebbinic parasbles were originally hended down
orally until finelly put into writing. This process is similar
to thet in which the meteriel of the Gospels was handed down.

Qesterley quotes Bugge as seying the Rebbis used the

lyontefiore, op. cits., p. 252f.
20esterley, Parables, op. cit., p. 7.

31bid.
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simile of a mustard seed in referring to the clean and unclean:
"Spots as smell as a musterd seed" and "Bating an unclean animal
as small as a mustard seed."  Jesus was using e comparison which
was familier when he spoke of the mustard seed in Matthew 17:20.
Jesus reflects the current thinking of his day when he
said, "For ye heve the poor elweys with you: but me ye have not
always."2 Rebbinic literature witnesses to the ubiquity of the
poor, and also to the religious significance of elmsgiving. Mon-

tefiore® gives sbundant evidence of the commonplaceness of alms-

givings in the rabbinic literature and accounts for the rebuke which

Jesus placed upon those who nade a show of their righteousness.

Our Lord's teaching was related to the current beliefs of

his age end hed within it something old and something new.

All his principles were rooted in the 0ld
Testement. He found there the germ of all that
he had to teach; but he found the essential
divine truth there contained so overlaid
with tradition, and with extravagant applica-
tion and false interpretation, that he was
compelled to reject much that had been added
to the principles of his ancestral religion,
These principles he then brought out into clear
expression and enforced them with new and
higher motives, and taught them in forms which
could be epprehended by the pe0ple.4

It is our premise that one of those forms was that of Wisdom with

its characteristic pithy statements of truth.

1Ibidc, Pe 76.
2Matt. 26:11.
Syontefiore, op. cit., Vol. II, pp. 94-96.

4=George Rarker Stevens, The Teaching of Jesus (New York:
The Macmillan Company, 1929), p. 6.




CHAFTER IV

THE EVANGELISTS AND THE INFLUENCE

OF THE HEBREW-JEWISH WISDOM

The question which we pose just now is: "“How much were
the evangelists influenced by the Hebrew-Jewish Wisdom concepts
as they undertook to record their Gospel records?" All scholars
of repute recognize that the Cospels are more then just hephezard
collections of stories concerning our Lord. It is an esteblished
fect that the Gospels were written with a definite purpose in
mind and thet all four of the cenonical Gospels very in this res-
pect. The time of writing and the place of writing are points
that need to be considered in finding the various sources of in-
fluence which pleyed upon the records of the life of Christ.

* This is not a treatise on the general field of the Gospel
Records, but it is essential that we understand the role of the
Gospel accounts in the New Testament. E. F. Scott!l gives a good
description of the Gospels which recognizes their composite nature
in the realm of style and type of literature.

They belong to no definite type of litereture

for they had grown up without any set plan. Trad-

itions of various kinds, drawn from miscellaneous

sources, were finally brought together end in some
measure hermonised, but their diversity is still
apparent. The Gospels are not historical or ethical

or devotional works but all of these combined, with
the addition of much nore.Z2

lscott, The Purpose of the Gospels, op. cit., pe 54.

21bid.

38
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Our subject is closely related to the historical develop-

ment of the Gospels. For a generation after Christ the tradition

of his life and teaching circulated in oral form end was freely
adapted to the evangelistic and missionary needs of the Christian

society. There is little doubt among scholars thet this tradition

underwent modification due to changing historical circumstences of
the time and also because of the church's need of giving fuller and
more precise expression to its experience of Christ. In due time
thé religious tradition of Christ was put in writing. It has been
the role of historicsel oriticism, as applied to the Gospels, to
recognize and study the modifications which the evangelists re-

tained when they put the tradition into literary form.
Menson puts the caution of historical criticism in this
"The reader must not assume that every episode or saying

way s
has come down to us just in its original form or context,"l The

evangelists at times included interpretative and symbolical

elements arising from their personal religious background., At

other times phrases were needed to assist the church in defining

its conceptions more clearly to itself.2

Scott® in his many books on the Gospel accounts hes done

a great service in setting forth the purpose and the validity of

the Gospel records. Others heve made their helpful contributions

in clafifying the historic situations which gave rise to the Gos-

pels, also accounting for the emphases of the various Gospel

lyilliem Manson, The Gospel of Luke, The Moffatt New Testa-
ment Commentary (New York: Richard R. Smith, Inc., 1930), p. vii.

21bid.,
SThe Purpose of the Gospels sand The Validity of the Gospel

Record.



& %),
A
40

authors. The evangelists reflected the religious thinking of their
time, The later Wisdom movement of Israel looked to the Divine Spirit
as the peculiar organ of revelation. Early Christianity wes effec-

tively tutored by the later stages of the Wisdom movement, "And it
also seems to have fixed upon the Divine Spirit as the instrument
for the interpretation of that peculiar historical event which it

held definitive for a true understanding of God."l

Our task is to confine the historicel backgrounds of the

Gospels to the field of thought related to the Wisdom movement

which carried over into the first century A.D. There was a kin-

ship between the purpose of the Wisdom writers and the Gospel writ-

Both groups were men who were trying to meet the spiritual

erse
The Gospel authors were men who

needs of their immediate society.
were endeavoring to meet the needs of the church.

Christienity, as they taught it, was not
only a new religion but & new way of living.
Those who professed it were required to know
how they must conduct themselves in their
dealings with one another and with the world
at large. It was doubtless with this praoc-
tical purpose that the words of Jesus _were
first collected and put into writing.z

The proposition before us, simply stated, is: Was the form

of Jesus' utterances (his "wise" sayings) modified any by the evan-

Did some of the evangelists pay more attention to the say-

gelists?
Dibelius® in his stimulating effort to

ings of Jesus than others?
return to the original sources of the Gospel message omits most of

1Rylaarsdam, op. cit., p. 120,
2scott, The Purpose of the Gospels, op. cit., p. 66.

SMartin Dibelius, The Message of Jesus Christ, trans,
Frederick C. Grant (New York: Charles Scribner's Somns, 1939),

Pe 162,
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the sayings of Jesus which we would consider in the light of our
subject. He does, however, admit the existence of the "wise" say-
ingse

There is a series of sayings in the Gospels

which, either certainly or very probebly, set

forth bits of common wisdom in popular form -

proverbs and figurative expressions, such as

circulated commonly among the Jews.1
Dibelius discleims thet Jesus originated these sayings and believes
that they are absent “wherever the impression of the original,
radicel Message is to be conveyed, confronting men with the necess-
ity for decision,"?

In the early development of the Gospel records there was
little emphasis upon the teaching of Jesus. The earliest stories
were those of Jesus!' death and resurrection. We note little refer-
ence to the teaching of Jesus in Paul's churches. Gentile Chris-
tians believed that they were saved by their acceptance of the
stories of Jesus! death and triumph over death, however this we.s
not so obvioug in the Palestinian Jewish communities. The simple
nerrative of Jesus' life, at least its main features, seemed at
first to suffice for the Christian groups.

Nevertheless, it was inevitable thet rules
for the guidence of the religious living of the
people must be produced.

The Christian movement was equal to this demand upon its
creativity and did a remarkable work in producing this element in

the Gospel literature. The early heralds of the faith begen to use

11bia.

2Ibid., p. 163.
3Riddle, op. cit., p. 117.

1%
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more and more the epigrammatical sayings of Jesus in their preach-

e to the kingdom;
1

ing. "“They were 1ike the scribe mede & discipl
they brought from their storehouse 0ld things end new things."

Riddle speaks to this point by gsayings

It was not accidental thet the most primitive
examples of Jesus' teaching are in the form of
paredigms: parratives in which the centreal "kernal
is a saying. FPure didactic oame into use latere

Tt will be remembered, 100, thet the gospel s&y-
ings, whether parables or the briefer gententious
sayings, were without definite location. Their
place was not fixed. They might be in one oOr
another place in & gospel source or in e gospel.
But they were part of the primitive preaching,
because they were useful.

The Gospels were & new kind of 1iterature. They included

o other Judeistic writings, bub

many things that were similer t
they were unigque in many wayse Riddle5 does not believe the
to the Gospel didactio found in the religlous literature

parallels. They ar

found in which such meterials are

parallels
e valid as to content and

of Judeism are velid

style but no perallel canl be

ory of & religious 1epder so that the ultimate

atteched to the st

result resembles & gospel.

1t is in the framé of reference expressed above that we

on of the Gospelse

come Lo an examinati
jn point of time was Merk. WVe

now

The first of the Gospels
n of several nistoricel incidents surrounding

cen be fairly gertai
the Marken account. Most scholars agree as to the identity of the
ne John Mark of which Acts gpeaks and of whom

author. This was t

11pid.
2rpbid., pe 156-
31bid., PPe 152,153
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we lose sight for a period of time in the history of the early

church. Sound scholarship pleces Mark in Rome as &n associate of

Peter. It is probeble that Mark wrote his account soon after the

death of Peter and possibly et the request of the Roman Church.

Mark wrote with e definite purpose in mind. The inclusion

ain local problems at

of certain passages in his Gospel imply cert

Rome. We can be fairly sure thet the account was for the Romen

Christians primerily. Thus the Gospel was to serve & Vvery practi-
cal purpose in depicting the main points of Jesus! ministry.

Merk does not use much of the material we can recognize
es the pithy sayings of Jesus. The reason for this may fall to
several things. First of all, it probably did not fit his purposse.

It is probable that the narrative wes the most importent part of

the earliest Gospel tradition. It wes the things thet Jesus did

ge stand out. The story of the oruci-

thet made the Gospel messé

nd the resurrection was the key-note of the Gospel message

ence of this truth thet saved people.

fixion &

end it was the accept

Thus Mark in his presentation of the Christ to meet the

Christians was cereful in his choice of

needs of the Homan

meterials. It is evident that he did not want his treatise too
long and he wented o present the main narratives that would prove
God. Most scholars would concur that

that Jesus waes the Son of

that he evidently set aside

Mark made & selection of material and

some maeteriel which weas later put into the records by the other
evangelists.
There is no reason to doubt that the development of Jesus'

Merk weas written. The author of Mark

"sayings" had begun before

could have mede great use of didactic stories and seyings if he
nad so chosen. The Gospels following Mark in time of writing
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included sn abundence of teaching. The conception of the task on

the part of the later Gospel writers permitted them to use the

end they evidently had the prob-

didectic materials which existed,
1

g from & quantity of such material.

The Marken account includes only the teaching passages thet

£it into the author's choice of incidents from the life of Jesus.
There are no lerge blocks of sayings as We f£ind in the other two
synoptic Gospels. There is no Sermon on the Mount es given by

given in condensed form by Luke. We therefore

Matthew and also
The texts of Mark

seology in Mark.

find little of the VWisdom phra
y o faint touch of the

4:24 end 10331 end & few others give us onl

jirst Gospel.

Wisdom flavor in the £
t the top of the list when the

Matthew probably stands &

four Gospels are exemined for Wisdom influence. This evangelist

called the Logiee. This was an aramaic

drew heavily upon & source
e follower of Jesus had

collection of sayings which

or Hebraic
Papies reported thet Metthew

evidently committed to writing.

2 1t has been impossible for scholars to accept

wrote the Logia.

this since Matthew appears to heve been written originelly in the

Greek.
1t is certain that Matthew relied upon Mark, although

s little heed to chronology. We note

the Metthaen account pay
o common source with Luke,

that when Matthew uses meteriael from

ree with Tuke's.

his order does not ag
oted for its large emount of

The Matthaen Gospel is n

lpiddle, op. Cit., pe 159.
The Christien Scriptures

2yarren W Slabaugh, Writing

(Elgin: Elgin Press, 1937), p. 79
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There are more verses of teaching than there are of

discourse.

narrative. It is in this Gospel that we find the great sermons of

Christ. Matthew gives us the Sermon on the Mount (5-7), the Com-
mission of the Twelve (10), the parables of the Kingdom (13), Teach-

ing on Defilement (156), Humen Velues (18), Parables of Judgment and

Woes (21-23), end the Little Apocalypse (24,25).
In eddition to these there afe many other shorter collect-

jons of seyings end teaching sections. 1t is because of the skil-

ful errangement of material for apologetic purpose that this Gospel
has always held a place of primecy emong the four.
Luken account of the Gospel story

m sources than thet of Mark but less than

The reveals considerable

more influence from Wisdo
It is the richest and most vo
primerily to the fact that highly veried

Matthew. juminous of our Gospels.

This quality it owes
material is incorporated into it known as the L source. It is

ts special source wes Judeen. The evan-

! most probeble thet Luke
? gelist wes in Palestine in the company of Paul between the years

1t was there thet he gained the inspiration

of A.D. 57 and 59.1

riting of his Gospel. It is from this

and informetion for the W
ces the Gospel account which

background that the Gentile Luke produ
eots the spirit of Judaic Christienity more

"in some respects refl

fully than sny of his peers."3

oneble to expect & greater inf
from the Wisdom writings

It is reas luence upon the

Lukan account, directly and indirectly,

Luke's use of Q brings

Merk is deficient when it come

jnto pley & source com-

than that of Mark.
s to the

prised of Jesus! teaching.

1M£nson, op. cite, Pe viie.

21bid., pe Vviiie

[
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teaching of Jesus. In the Q source there is much more reference

or allusion to the 0ld Testament scriptures which meens that the
Wisdom influence is observable also.

The { source consisted mainly of memorande of the Sayings

jth & few strends of narrative. Few parables are found

in the needs of the early

of Jesus W

in Q. The pertinency of Q can be seen

After the scattering of the Christians which followed

ersecution of the church by Herod Agrippe T,

church.

Stephen's death end p
(Acts B:l,4; 11:19-21; 12:1,24) there was an acute need for guid-

problems of daily existence ceused believers

ance. The perplexing
to put new dependence upon the teachings of the Master. What did

Jesus say about this or thet? Questions arose on every hand end

Q sought to provide +the answerss

y from Q pbut from Luke's special source do we find

Not onl
The evengelist drews upon the in-

the imprint of Wisdom seyingse
rived from his gojourn in Judea. Since L 1s defin-

formation he de
ncepts (Wisdom jncluded) show

itely Judaic, the Jewish co forth in

The inclusion of numerous parebles in the Luken

many instences.
account gives greater Opportunity for the maxims and spirit of

Wisdom to be reflected.
luke's Gospel piotures Jesus &5 & friend of the oppressed
which stresses the basic relations

end sinner. "It is e gospel

n and mene.

wl fThis Gospel covers all of

between men and God and ma
ebrew—Jewish Wisdom could

1ife, thus the jnfluence of the best in H

suitably be used in its message.

trestment of the Fourth Gospel is & sizeable task.

Any

Volumes have multiplied i g to resolve

n recent years endeavorin

87.

lg1abaugh, ope citey, P
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the problems which eritical scholership hes found in the Johannine

Gospel. Our purpose js not to disouss the technicel aspects of

r to restudy our mein theme vhich we can stute

suthorship, but rathe
in the gquestion: How much influence did the Hebrew-Jewish Wisdom
he author of John? To cover this subject ede-

concepts have upon t
nto the essential facts which most

quately we will need to inquire 1

historicsl introductions include.
Recognizing the unigqueness of John es being unlike the

synoptic Gospels in purpose end content, we cen go farther and also
pel was written with & definite intent.

recognize that the Fourth Gos

seen within the narrative even as we cen sense the

This intent is
ters in their accounts.

purpose of the Synoptic wri
The John who is acclaimed es author of the Fourth Gospel

was one who lived at Ephesuse The Gospel wes written lete in the
first centurye. The euthor was setting forth the message of his
subversive elements which the church of thet

Gospel to combat some

day wes encounteringe

The Gnostics, who were making Jesus only & ph&ntom—like
character, had to be answered end John does 8O by exelting the
lesh) of Jusus Christ.

fact of God dwelling oX earth in the person (f
ery choice of words and subject

Many scholars believe thet the v
g is seasoned by the int

matter in this writin ent of John to refute

Gnosticism.l

The Fourth gospel is claimed to be in opposition to the
Jews and also makes it e point to offset any cleim of John the
Baptist for pre-eminence. 1t is known thet the followers of John
t this time and mey heve been &

the Baptist were in evidence &

lgmart, ope cite., pe 2%
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disrupting influence in the life of the early Christian Church.,

Colwell discusses the subordinate position which John
the Baptist hes in this Gospel end says:

This thorough end positive subordination of the

Baptist to Jesus in the Fourth Gospel is cerried a step

further in negative fashion. All tributes to John

and every word of praise for him are carefully omitted.

We heve already noted that everything that would suggest

thet he hed significence aside from his association

with Jesus has been ignored by the evangelist. If he

knew of any compliments to John (as he assuredly did

in the Synoptic Gospels he used &s sources), he ignored

them, 1
With these few thoughts concerning the historical setting of John
in mind, we can venture some observations as to the influence
which the Hebrew-Jewish Wisdom had ugpon the Johennine Gospel.

The very neture of this Gospel mekes it less likely to
include the “sayings of Jesus" which would reflect the Wisdom
pattern of thought. John's emphasis is to portray the divine
life of Jesus and he rests his cese primarily upon numerous "signs"
and the sermons that follow them. GColwell, however, cautions
egainst meking Jesus & “sign worker™ or "megicien" end contends
thet John did not intend to do so. Thus, claiming that the choice
of miracles used in John's account are symbols that teach the
seme message ¢s the allegories of the vine and the shepherd, this

seme author cen say: “The Johannine teaching outshines the Johen-

nine miracles."® We can admit this but qualify it by noting that
John does not use the proverbial type of Jewish form in presenting

the teaching of Jesus. Dibelius holds that the Fourth Gospel hes

little “of the 'message of Jesus Christ' as it was proclaimed in

lgrnest Ceadmen Colwell, John Defends The Gospel (Chicego:
Willett, Clark end Company, 1936), pp. 37,38.

2Ibid., p. 31.



49

the early Christian communities.“l
s the euthor's

One of the major characteristics of John 1

policy of putting the words of Jesus jnto his owm words. This
Synoptic pocounts, doés not include direct

of sayings from original sources.

account, unlike the

quotations OT definite blocks

1+ is for this reason that we are likely %o find little of the

"wisdom" thought which we found in the other Gospels.

y ekin to this thought, is the Gentile getting in

Closel
which this gospel is produced. Tt is also helpful to remember

d for & Gentile sudience. Thus there

thet this Gospel W&s intende
ginal Jewish forms in the

was velue in not‘relying upon the ori

sayings of Jesuse

main point of influence sn the Johnannine record re-

The

sulting from Jewlsh Wisdom V&S that of the nogos" concept. Be-

cuss the background end possible channels through

fore we dis

d this concept, let us remind ourselves that

gos idea all the wey

which John receive
through his book.

John does not carry the Lo
The Logos 18 the mein feature of the prologue to this Gospel. HOW
and why this prologue 35 as it 18, prings us to our subjecte
1g the influence of Jewish Wisdom

The LOgoS concept revee

as it hed been gransmitted through both Jewish and Greek mindse
This wes not 8 new idea which John used.e The hypostasis of Wis~
Proverbs and Ecclesiasticu55 constituted the link

dom as found in
of Judaism.

¢ development

between the Palestinian and the Hellenisti

o

132

1pibelius, op. cit.s P

2Ranston, OPe cite, Do Bl

3prov. 8:22f and Ecclus. 24.
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This conception also influenced Christien theology as an overflow
from the Christology of the 0ld Testament.! As Smart observes:
"This word 'Logos' had had a history of more than six hundred years
when John wrote."?  The Logos idea goes back to and beyond the
Hebrew Wisdom concept.

Very early in Hebrew history there developed the need or
the idea for the need of an intermediary between God end man. The
Hebrew Jehovah beceme transcendentel after some of the more primi-
tive mccounts of Genesis. Even the tebernacle was fenced in (or
the people fenced out) and only the chosen leaders could approach
God's holy place.

Moses was allowed to see the back of God (Exo. 33:20-23)
but that is all. He was not allowed to see his face. "“And he
seid, Thou canst not see my face: for there shall no man see me,
and live." (Ex. 33:20). The New Testement emphasis was stronger
yet. "No man hath seen God at eny time;" (John 1:18a).

The Hebrew mind had to fill the chasm which developed be-
tween man and God. It became necessary to find some intermediary
who could asct for God in dealing with men. The necessity for such
an intermediary was placed upon the Biblicel scholars of later
Judaism in order to explein the many times God is said to have
appeared to men in the 0ld Testament. This concept was also
necessery for religion in general if God was to be kept in e vital
contact with men. If God was spiritual (non-physical) then he cer-
tainly must have had somebody or something through which he acted.

An early step in this field of thought was the reliance

lpairweather, op. cit., p. 84.

2smart, op. cit., p. 63.
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upon the simplest intermediary between an exalted God end men, en
engel. Gradually "the angel of Jehovah" became the synonym for
Jehoveh and began to take his place. As Smart in his criticael
approach says concerning “the angel of Jehovah" "....the scribes
slipped him into meny 0ld Testement passages where the appearance
of Jehoveh himself was beginning to be embarrassing."™l  Smart
cites the influence of this thinking by noting that three differ-
ent writers in the New Testement say that it wes not Jehoveh him-
self who gave the lew on Mount Sinei, but an angel (Gal. 3:19;
Acts 7:38,53; Heb. 2:2). This is an interesting fact because
the impressive story of Mount Sinai as recorded in Exodus gilves
no implicetion theat an angel was envolved, "“but the thinking of
later times made it necessary."2

Later Judaism gave prominence to another intermediary.
This was “Wisdem."

Not only was wisdom a characteristic of God who

made the world, but it seemed to be in the world

which he made, for the world behaved intelligently,

or with wisdom. With the tendancy to personification

which was characteristic of that age, men then thought

of wisdom as & separate substance whioch God used in

meking the world, and finally as a person who was

his agent in creation.

The superb example of this concept is seen in the canon-

ical Proverbs, chapter eight., It is not until later, in the

apocryphal Wisdom that we find a complete personification of Wis-

dom. The Wisdom of Solomon, written more then two centuries before

the Johannine Gospel, is rich in the idea of Wisdom being an

'Ibid., p. 67.

2Tbid.

31bid.
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intermediary. Wisdom is active in all the accounts of the creation.

She controlled the pillar of cloud and of fire during the wilderness

wenderings. Wisdom sits beside God ordering all thingse

In a passage which has influenced & description

of Christ in the New Testement, she is tthe brightness
of the ever~-lasting light, the unspotted mirror of
the power of ﬁod, and the image of his goodness."

of» Hebe 1:3.

As the concept grew, Wwisdom took over the funotions of God, inspir-
ing the lives of men., This use of "Wisdom" gives meaning to the

Jesus 1is celled the wyisdom of God."

New Testement passages where
alkin to the jtermediary o
wes the word of God thet acted.

Glosely f Wisdom was the Arsmaioc

term "Memra." tpemral or "yord"
God used by Him in the creation

was the dynamic power of
y needed to utter the

rd" beceme the common usage.

This word
Memra and things began

of the world. God onl
' n In

to happen. "The word of the Lo
he 01d Testement, the

Aremaic parephrases of t
tThe Word of the Lord! 1is

)

the Targums, OT

development is carried still further.
seid to occur 150 times in & single Targum of the Pentateuchs

jed over into the role of the prophet.

This concept carr
prophets but the Word of God

T+ was not God who appesared to the
that ceme to the prophet. This was the thinking of the later
rebbis. God expressed himself through his Word. An outgrowth
s to make God SO granscendent and so remote

gtions with the humen

+ another thought which will

of this practice we
scene.

thet he had only jndirect rel

At this point we mist injec
Logos concept as used in John. Judaism

bring us directly to our

17bid.
70 St. John, The smaller

25, Plummer, The Gospel According
Tniversity Press, 1910),

Cambridge Bible FOI Schools (Cembridge:
P 60.
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of the Diaspora was under & continual bombardment of Greek thinking

Alexandria, e Jewish stronghold as well as &n Hellenistic educational

center, was the home city of one called Philo. Philo wes & great

Jewish Scholar and had absorbed much of the greek culture in his home

surroundings. All the potent influences of Greek thought were

Platonism and Neo-Platonism with & strong

focalized at Alexandria.
emphesis upon the infinite, undefinable Absolute had developed con-

ndental God of Judeism.

temporaneously with the transcé

gue of the Fourth Gospel is believed to rely upon

The prolo
s identified with the Logos, "g prin-

a given doctrine. Christ wa
n the being of god which goe

wl

ciple withi g forth from him and reveals

him and executes his will.
The doctrine was teken over from Philo, the
Jewish teacher of Alexandrie, who sought by means
of it to reconcile the philosophy of Plato and the
i e 01d Testement. He
thinkers hed truly discerned
the nature of divine action, but that their conclusions
applied only to the Logos, which must be distinguished
In accordance with this

from the trenscendent God .
sumed in the Fourth Gospel thet the

doctrine it is as
Logos, the Word by which God menifests himself, was
end the historical 1ife is viewed

jncernste in Jesus,
jn the light of this conception.

man and was yet the expression of Go

Jesus eppeared &g
dts own beinge

Wisdom was &n jmportent gributary to the Logos background of the

Incarnation.5
Philo wes evidently & disoiple of Plato4 though some who
know his work best would call him & Neo-Platonist. This Hellen-
-balanced by the fact that Philo was

istic leening wes counter

2P—: Gito, Pe 1090

lgeott, Purpose of the Gospel,

27pid.
, 34, Wheeler Robinsom, Inspiretion
0ld Testement (Oxford: clarendon Press,
69 .

end Revelation In The
1046), pP- 11.

4gmart, ops cit., Pe
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interested in explaining the Jewish religion in terms of Alexen-
drien thought. The canonical concept of Jehovah was for this
learned Alexandrien the Absolute of Hellenistic philosophy.

On such a premise, Jehovah was beyond men. One could
not say "“whet" God was only thet he "was." "Nothing could be
predicated of him except existence,"l

Most scholars admit the great influence which Hellenistic
thought hed upon the Jewish use of Wisdom and Memra. In this
field of inter-asction, Philo studied and wrote. He sought to
bridge the chasm between man and God by the Greek idea of Logos.
Thompson believes thet in Philo we have a "forth-shadowing" of
the concept of the Logos which the Johannine gospel develops

more fully.

Ve must also bear in mind that Philo in this
represents only one step in a process of which the
"wisdom" in the Book of Proverbs mey be regarded
as the lowest step; the Wisdom of Solomon, with
its personification of Wisdom, a.further advance;
upon this Philo edvances yet another step.2

Thus we see by gradual steps men were educated to receive the

doctrine of the “word of God." It is in the light of this Philonic
concept that the author of the Fourth Gospel uses the word Logos

to introduce Jesus to his readers.

The Fourth Gospel sterts with a Personality as
its basis and applies to it the attributes which
Fhilo veguely epplies to some individuelity or
theory. The Fourth Gospel defines the Person of
Jesus of Nazareth as the Logos and goes on to clothe
Him in the Judo-Hellenistic garment. Philo has the
garment, but cennot make it fit any personality
with his knowledge, and thus the Logos with Philo

11bid., p. 70.

2john E. H. Thompson, Books Which Influenced OQur Lord And
His Apostles (Edinburgh: T. end T. Clerk, 1891), p. 160.

Ml
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ineble something, while the writer of
1 and the Alexandrian Christians find
the ideal pgrson whom the doctrine of

fection.

remains an indef
the Fourth Gospe
Jesus of Nezereth
the Logos fits to per

John evidently assumes that his reeders will understand the

' e shall give farther discussion to Johnts use

expression "ogos.'

before doing so & pertinent quotetion from Smart will

of Logos but

serve as the setting of the stageée.

ee of Logos becsuse it

John did not adopt the id
1t wes probably as

was technical and academicCe
familiar, end therefore &8 loosely defined, as are
the lews of nature to the average man todey. And
it was that average man whom John wes seeking to
bring to belief thet Jesus Was the Christ, that

he might have eternsl life.

The importance of seeing the correct place of importance

n John is jnsisted upon by Colwell5 and I

for the Logos concept 1

believe rightly sO. He thinks thet the apologists end creed makers
gos term to the extent they have colored the

heve emphasized the Lo
Thus we must see this direct

 entire Gospel for the Christien reader.
oric limitation. After the prologue which

influence in its hist
pt leaves the writing end the

introduces Jesus, the Logos conce
author turns to nis task of presenting Jesus as the sevior of the

e scholers will jnsist the Logos

world. We should note thet som
The word Logos is

jdea is carried all the way through the Gospel.
+t does not have the connotation which

used often in the gospel but i
jn the prologue.

n the Johennine Gospe

the suthor gives it
1 as en allegory

Some scholars look upo
and it is possible thet it shows & great reliance upon the allegor-
This also mey be attributed to the Philonic and

ical method.

ljevison, op. cite, Pe 177.

2smart, op. cite, Pe 70

3colwell, op.cit., Pe 127f.
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Alexandrian influence.

In summarizing the influence which the Hebrew-Jewish Wisdom
had upon the Gospel of John we observe that this influence wes pri-
merily expressed through the use of the Logos concept. The Johen-
nine suthor reflects little of the sayings of Jesus which fit into

the wisdom pattern of thought.

xpe~



CHAPTER V
CONCLUSION

The originel intent of this dissertation was to scrutinize
the Gospel records in an endeavor to find the influence which the
canonical and non-cenonicel Wisdom hed upon them. Such & scrutiny
has revealed that Jesus was aware of his great Wisdom heritage and
relied upon the form of expression and thought patterns of the
Hebrew-Jewish Sages to express his eternal Wisdom.

Jesus geve considerable éttention to the ethical and prac-
tical side of life. This is reflected in the sayings that gave
direction to his disciples and which the early church collected
as guiding principles for deily Christien living. The religion
of Jesus ceme to be known as “the Wey" and ebove all things it
vwes a way of living.

In the ethical-religious expressions of the Master, we
find an intent that corresponds to the best in the words of the
Wise men of Israel. Jesus put into helpful mexims meny truths
that enebled his followers to live wisely.

We have endeavored to traco the historicel development
of Wisdom which culmineted in Christ himself as the "Wisdom of
God." Rankin has tﬁis keen discernment:

A study of the origin of personified Wisdom
is of importance, not only for the history of the

religion of Judaism, but for the religious history
of Christienity.

1Rankin, op. cit., p. 224
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The indirect influence of the Wisdom movement es it effected
the totel religious atmosphere (elong with the prophetic end
priestly movements) must always be considered carefully. The Even-
gelists were products of their religious enviromnments and their
accounts of the Gospel portray the influence which the treditional
Hebraic social end religious forces hed upon them. Thus the Synop-
tic Gospels reveal a grester influence from the Hebrew-Jewish Wis-

dom then thet of John, with the exception of the Johennine Prologue

which we have treated above.,

Jesus used the best of the Wisdom current in his dey. "Her-

neck hes said: What is most remarkable about the religion of Jesus
is not whet He includes in it but what He excludes from it " Jesus
!
i
l

filled old terms with new meaning and therein do we partially see

His divine originality. This was true of Jesus!' choice and use of
Wisdom seyings. It was a new spirit even more then a new teaching.
The pithy, sententious, sayings of our Lord put new power

into the practical Wisdom of his day. These sayings, although

rooted historically in Judeism, heve come to be the practicel
expression of the Gospel to be lived by the children of God.
The wise men is he who will hear the sayings of Jesus and do them.

Such Wisdom will stend in eternity.

14.D.A. Major, T.W. Menson, and C.J. Wright, The Mission and

Message of Jesus (New York: E.P. Dutton and Company, Inc., 1946),
P+ XXX. i
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