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PREFACE

T have tried in this thesis to trace the History of the Syrian
Church in India from the beginning to the present time. Vany friends
have pointed out to me the need of writing a thesis giving a connected
account of Christianity in India from the time of the Apostle Thomas,
who possibly preached the Gospel in India, to the present day. HMany books,
written by Buropeans or Americans mainly, are inclined to treat the subject
from a denominational point of view and usually skip over the fourteen
centuries that intervened between the advent of the Apostle in India and
the arrival of the Portuguese; wherever efforts had been made by them to
touch upon this period of Indian Christian History, the authors had shown
obvious antipathy towards Indian traditions, especially of Ierala, where
the Church the Apostle Thomas founded has flourished to the present day.
This is probably due to the authors' lack of familiarity with the tra-
ditions of South India.

Born and brought up in a family of Iar Thoma Syrian Christians in
Kerala, tracing their origin to the Apostle Thomas, I have had the oppor-
tunity of studying the vital traditions of South India. The Syrian Church
of South India is one of the most ancient Churches of Christendom and is
by far the oldest Christian Community in Indisa.

This thesis is specially concerned with the section of the Church
now called Mar Thoma Syrian Church; it has therefore to leave out of
consideration the various groups which live apart from that section,

once the occasions of separation have been noticed. Thus we shall see
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that the Syrian Church had a loose-knit unity until 1653; for the last
fifty years of that period under Roman control. Then about half of the
Christians became Jacobite in allegiance. The work of the Christian
Missionary Society, missionaries in the nineteenth century, led the
conversion of a few families to the Anglican faith and the formation
of the Mar Thoma Syrian Church. We shall see more about this Church
later on in this thesis.

With sincere gratitude I acknowledge the help that has come to

me from Dr., McAllister.

b
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This study is concerned with the Syrian in
Yerala, the southern part of India, an area of

miles. This area forms the smallest state in India., 1In the recent
zeneral election (RFebruary 20, 1967), the Communist front party got
the majority, and then once aj

-

Tne total population of Kerala is about nineteen million people.

The major religions are Hinduism, Islam and Christianity. Chris-

lTho name Syrian is
and u"\"]mtnr’a are in Syriac

o
[>]

iven to them not only because their litur-
but also because they rece 33

y

forcements from Syria and ¥esopotamia in the early centurlog. for
purpose of ecclesiastical jurisdiction they were subject to the patri-
arch of Babylon (as the lestorian patriarch is called). J. Stewart,

Vestorian Missionary Fnterprise (Edinburgh: T & T Clark, 1928), p. 102,

2
In 1957, general elections brought the Communists to power in
the Kerala state. Vhen the Communist government took charge, a large

section of the underprivileged people of Kerala felt a sense of greater
dignity and importance than before. This awakening of some of the
therto suppressed sections of the people was a positive factor work-
ng for the strengthening of democracy. But the Communist Party and

the government often used this new consciousness of dignity and power
among the poor people to bring in a spirit of class conflict and this

in many cases led to ﬁxcegges resulting in violent clashes. 1In the
course of the Communist rule in Kerala many felt that the resources and
power of the governmenn were to a large extent used for the interest of
the Communist Party at the cost of the common good. 5o in 1959, because
of the popular agitation against the Communist government, the central
government dlsmlssed them from power. P, V. Devanadan, Christian Par-
ticipation in WNation DBuilding (“( ngalore: The Hational Christian Council
of India, 1900), pp. 268-31.




tianity is stronger in south India than elsewhere in the country although
it is only a small minority. It is also much older and includes a certain
proportion of persons of wealth and social standing. The largest number,
and probably the most enlightened, of the Syrians dwell in Travancore.
With Brahmans, Nayars, and other Hindu castes, the Syrian Christians share
the picturesque territory of Kerala, and they have from time immemorial
claimed to be in point of social precedence next to the Nayars.

The Syrian Church of south India is the oldest of all the Indian
churches. Malankarai is the official designation of the Syrian diocese.
In political geography the name of Malabar indicates the Malayalam-speak-
ing area in south India which covers the Travancore-Cochin state and in-
cludes a part of the bordering state of Madras.

From the Sixteenth Century until the Eighteenth, Europeans used
the name of "Malabar" for the Indians dwelling between the eastern and
western coasts of southern India,l but those Indians living in the area
comprising part of the Madras state, together with the whole Travancore-
Cochin territory, called themselves (and still do so) Malayales. They
speak Malayalam, which is one of the Dravidian languages.

Following the recommendations of the State Reorganization Com-
nittee, the political divisions of India have been considerably modified.
These modifications have affected Malabar. The state of Kerala was in-
augurated on November 1, 1956, It comprises all the Malayalam-speaking
regions of the west coast. The name of Kerala - usually interpreted as
meaning the "land of coco-nuts" - has been chosen on account of its an-

tiquity and popular appeal. Trivandnem is the capital of Kerala.

lCardinal Bugene Tisserant, Eastern Christianity in India
(Bombay: Orient Longmans, 1957), p. 1.
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The outstanding feature of the landscape is the great waterway
which runs from end to end of Kerala. It consists of a series of lakes
connected with one another and separated from the sea by a belt of land.
The banks are clothed with coconuts and palm trees and are studded with
villages.

In the beginning of the Christian era the rulers of Kerala were
Nayars who were subjected to the Nambudiris. The Nayars were treated
well, and they formed the wealthy class of Malabar while the Nambudiris
remained the virtual rulers and sacerdotal hierarchy. Both of the com-
munities lived on cordial terms. However, at the time of Saint Thomas,
the Nambudiris were the religious dictators of Malabar and the final
authorities on social codes. Notions of caste were stretched to the ex-
treme and Malabar was the most caste-ridden area in India. The distance
a Nayar had to keep from a Nambudiri was an arm's length. Some of the
outcasts had to keep away from the Nayars and Numbudiris as far as indi-
vidual notions of pollution dictated.1

The Syrian churches are prominent objects in the landscape in
that they are so much larger than the houses in the villages where they
are built. The architecture of the old churches is not very attractive:
unadorned structures of brick and plaster, roofed with tiles and dimly
lighted services greet the Syrian worshippers. No seats were provided
in the church until the Twentieth Century and even now the churches in
villages have no seats. All the people sit on the floor for worship

services and revival meetings. At the western end of the church is a

1p, Thomas, Christians and Christianity in India and Pakistan
(London: George Allen and Unwin LID, 1954), pp. 8-9.
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gallery, part of which is divided into rooms for the accommodation of
the bishop on the occasion of his visits. In one of the side walls -
and far away from the chancel - is the baptismal font which consists
of a hemispherical basin of hewn stone which is large enough for the
baptism of infants by immersion. One unique ceremony of the Syrian
Christians is known as "giving the peace" which is performed before
the consecration of the elements. The deacon who carried the censer
took from it a double handful of the smoke which he smelled, and then
appeared to hand it to the priest who received it with both hands.
Turning to the people he gave it into the hands of two or three of the
nearest who put it on their faces and then proceded to pass it on to
the others until it went around the whole congregation.

The local head of the church is the bishop or metropolitan who
has priests and deacons under him. In years past the metropolitan not
only was the spiritual ruler of his people but also had, within certain

5 ol = B L . i o . 1
limits, jurisdiction over them in civil and criminal affairs,

1This information I received from my grandfather.



CHAPTER IT

THE TRADITION OF SAINT THOMAS

The problem of the origins of Christianity in India is very closely
connected with the evangelization of India by the Apostle Saint Thomas.
While most of Jesus' disciples confined their activities to the Mediter-
ranean region, Thomas chose as his field of labor the distant and little
known Bast with its strange people and strange gods. Thus the origin of
Christianity in India is traced to Thomas, the Apostle, This has been
the constant tradition of the Syrian Christians of Malabar, and it has
been believed in the West also that this apostle's sphere of work was in
India., Unfortunately, however, we have no contemporary records to es-
tablish the matter beyond doubt.

We know very little about Thomas from the gospels. They do at
least supply us with firm contemporary evidence that there really was
such a person, and that he was one of those chosen by our Lord as one
of his apostles. He was not an intellectual or of the calibre of Saint
Paul who had studied at the feet of Gamaliel, but was a Galilean fisher-
man, Of his mission to India we have similarly no record dating from
his own lifetime. As a matter of fact, there is no book or any in-
scription of the First Century to tell us of this. Tt is not until the
Third Century that the ancient Christian writers begin to mention it.

As a result there is much uncertainty about the actual history of Saint

Thomas, and it is necessary to inquire what grounds there are for be-

-5 -
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lieving that he went to India and founded the church there.

The Syrian Church in India had held its foundation by Saint Thomas
as an article for centuries, and in December, 1952, all Syrian Christians
joined in celebration of the nineteen-hundredth anniversary of the
Apostle's landing.1

In this chapter, for the sake of convenience, we shall first con-
sider the local Syrian Christian tradition, and then see what the early
Christian writers have to say about the activities of Saint Thomas and
the origins of Christianity in India. The chapter ends with the testi-
mony of some modern writers.,

The commonly accepted tradition®

among the Syrians is as follows:
Saint Thomas after visiting Socotra3 landed a2t Cranganore on the north

of Cochin in about A.D. 52. The Apostle first preached his message to
the Jews on Malabar. The advent of the long-awaited lMessiah must have
been welcome news to the sons of Israel living in Malabar in practical
isolation. But it was not his own small community that interested the
Apostle, Having gotten most of the Jews to accept his momentous message,
Thomas boldly preached the gospel to the people of Malabar, and the re-
sponse was astonishing. Traveling in the coastal region south he planted
seven churches in seven places. Maliankara Palayur, Paravur, Gokamangolam,

Niranam, Chayan and Quilon are four of the places where Syrian churches

' s s .
still exist. He further is said to have ordained priests for the church

1L.W. Brown, The Indian Christians of St. Thomas (Cambridge: The
University Press, 1958), p. 43.

2E.M. Philip, The Indian Church of St. Thomas (Nagercoil: L.M.S.
Press, 1950), pp. 15-16.

3An island in the Arabian sea off the northeast coast of Africa.

4Brown, op.cit., p. 51.
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from four Brahmdn families called Sankarapuri, Pakalamattam, Kalli and
Kaliankal.l

The identification of these seven churches varies from writer to
writer, but it is generally accepted as of apostolic founcdation. Most
of these places are on the Peryar river estuary.

Malinkara, from which the church is often called the Malankara
Syrian Church, is the place where Saint Thomas is supposed to have
landed. It is an island now, with no church, but the next village is
significantly named Pallippuram or "church town." The town Cranganore
was very close to Malinkara: it is now silted up with only one old
Portuguese tower remaining to show any sign of former greatness. The

modern name is Kotunallur.2

Quilon shared with Cranganore the dis-
tinction of being a famous Christian center and indeed, until land regis-
tration was recognized at the beginning of this century, Christians were
always described in official documents as belonging either to Cranganore
or Quilion.3 The ancient church of Pasavur is said to have been damaged
or destroyed by Tippu Sultan. Goka Mangalam is in the same place and
still is a Christian center. Niraham churchu has been rebuilt, but many‘
stones of Saint Thomas's connection with it are cherished locally.
Palayur near Caukkat in Malabar, formerly connected with the sea by a
canal and with the site of a former Jewish settlement not far from the
church, is still a great pilgrimage center. In the churchyard can be
seen images formerly belonging to a Hindu temple, and adjoining it are

sacred tanks., The exact whereabouts of the last church, Chayan, is not

lC.B. Firth, An Introduction to Indian Church History (Mysore:
The Wesley Press, 1960), p. 3.

2Brown, op.cit., pp. 53-5k. 31bid.

41 have visited this church many times,



known.

We shall now turn to consider the tradition which places the death
of Saint Thomas at Mylapore, near Madras. After establishing these churches
he is said to have crossed over to the east coast and to have traveled east
from there to Malacca and even to China, winning many for Christ. Finally
he returned to lylapore, now part of the city of Madras. But when he re-
turned he had so much success in his work that the Brahmins of the district
were filled with envy and with anger, and in a sudden riot, one of them
pierced him with a lance, and he won a martyr's crown.l Farguhar thinks
there is reason to believe that the Apostle Thomas sailed from Alexandria
with Habban, the merchant of King Gundaphar, to the Hindus and reached the
king's capital Taxila (in what is now known as Punjab) probably about A.D.
48 or 49, that he left Taxila when the Punjab and its capital were seized
by the Indo-Saythian Kushans from China. About A.D. 50, he went to Muziri
on the Malabar coast via Socotra, reaching Muziri A.D. 51-52 so tradition
asserts.2 Farguhar describes Thomas' coming as follows:

We must think of Thomas as carrying on evangelizing work in the
island for some three months. Then finally, the month of June ar-
rived, and soon the S. W. Monsoon was blowing hard against the island,
and people began to watch for the big vessels from Egypt bound to
south India. Two or three ships under full sail, driven hard by the
monsoon, sailed past, but the next turned towards the island and en-
tered the harbour. Thomas said goodbye to his Socatra friends and
went abroad. In some five or six weeks the coast of Kerala, green
with glorious forest, apgears ahead, and within a few hours the ship
is in the great harbour.

The date of Saint Thomas' death is given as 4. D. 72 and the place

of burial as Mylapore, a few miles from Saint Thomas Mount where actual

LFirth, op.cit., pp. 4-5.

2J. N. Farquhar, The Apostle Thomas in North India (Manchester:
University Press, 1926), pp. 19-23.

3J. N. Farquhar, The Apostle Thomas in South India (Manchester:
University Press, 1927), pp. 9-10.
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martyrdom is stated to have taken place. His remains were, it is claimed,
removed from Mylapore to Edessa at a very early date.l This was the tra-
dition found among the Christians of Malabar by the Portuguese when they
arrived and settled in India in the Sixteenth Century.z

The supposed grave at Mylapore is still on view. It is in the nave
of the new Roman Catholic cathedral there completed in A. D. 1896, and is
visited by large numbers of pilgrims from different parts of south India
and particularly those from the Malabar coast .’

A Malayalam poem compiled by one Maliakkel Thomas towards the close
of the 5ixteenth century from older works and the oral traditions of Malabar
give a graphic account of the martyrdom of the Apostle at Mylapore. The
subject matter of the poem is the advent of Saint Thomas and his activities
in Malabar and elsewhere. The author says that it is the summary of an
ancient work written by a disciple of the Apostle when he claims as his
forty-eighth ancestor. The following is a free rendering of that portion
of the poem, given in Thomas, which deals with the martyrdom of the saint:

Mar Thoma, who had established the way in several countries and

regions of the earth, and whose laws were faithfully followed by the
leaders and folloers of the communities he had founded, was, in the
early hours of the third day of July, 72, going on a journey and
happened to pass by Ils Mount in Mylapore. Here stood a temple of
Kali, and the priests of the temple, the bitter enemies of the
Apostles, furiously issued forth from the temple and stood the saint.
"No man," said they, "shall pass this way without worshipping at the
shrine; hence come with us and worship the godess. If you do this,

not only shall we let you pass this way unmolested but shall feed
you sumptously on delicacies.”

1Edessa, an ancient city in Mesopotamia, on the site of modern
Urfa, Turkey.

2y, %, Medlycott, India and the Apostle Thomas (London: David
Nutt, 1905), pp. 132-133.

3John Stewart, The Nestorian Missionary fAnterprise (Edinburgh:
T & T Clark, 1928), pp. 103-104,
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"What?" replied Mar Thomas, "am I to sell my soul for a morsel of
rice, and worship the devil? But if you insist I shall do your
bidding and you shall seehow your goddess will run away from her
shrine and the temple itself be destroyed by fire."

"Do not utter blasphemy," cried the priests, and they forced him to
go to the temple. As the saints approached the temple, a splendrous
light shone forth and Kali ran out of the temple, and the temple itself
was consumed by fire, Thereupon, the infuriated priests fell upon Mar
Thoma like mad animals. And one of them, taking a long spear, thrust
it cruelly into the heart of the Apostle. After doing this evil deed,
they ran away from the place for fear of the people. Mar Thomas then
knelt on a stone and prayed. Angels on wings carried news of the
tragedy to the king and to the worthy Bishop Poulose. The king and
the bishop with a2 great following immediately reached the spot and saw
the Apostle in a pool of blood with the fatal wound still fresh and the
spear stuck to his side. Bishop Mar Poulose removed the spear, and as
they were about to take the Apostle in their car for treatment, Mar
Thomas spoke to them in a faint voice: '"No treatment is necessary for
me now. The day of my great happiness is come." He_then spoke to the
people who stood near him weeping, and three Walikas™ before sunset,
the great Mar Thoma, alas!, passed away.

In Malibar the advent, labors and martyrdom of the Apostle constitute
a living tradition and the rich folk lore, songs, and dances of Malabar
Christians describe in vivid detail the work of the Apostle in South India.

Another account of the tradition is contained in the words of a song
sung on soci-religious occasions like marriages. This is called the Thomma
Parvam or Thoma's Song and describes "the coming of the way of the Son of

God to Kerala."3

1

minutes.

A Nalika is a time division of Malabar equivalent to twenty-four

2P. Thomas, Christians and Christianity in India and Pakistan
(London: George Allen and Unwin, Ltd., 1954), pp. 17-18.

3Italian translation of this song published at Rome in 1938 by Fr.
Rocca in 'la leggende de s, Tomaso Apostalo,' Orientalia Christiana, xxxii,
89, pp. 169 ff; published in Malayalam for the first time in 1916 in Mar
Thomma Kristyanikal (The Mar Thoma Christians) by Fr. Bernard, part 1.
Zaleski, The Apostle St. Thomas in India, gives an account of the song sung
in 1912. Mss. of the song are in the Mannanam monastery. T.K. Joseph says
that the first known use of the song was by one Vargese of Palayur, in 1892.
The song is said to have been composed for use in the Church of WNiranam by
Thomas Ramban in 1601 who claimed to base it on a prose account handed down
for forty-eight generations from his ancestor, Maliyekkal Thomas Ramban.

Brown, op.cit., p. 49.
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It says that Thomas left Arabia and reached Malankara in December,
A, D. 50. Many people became Christians by his preaching. The king also
became a Christian and was given the name of Andrew, and his nephew Keppa
was ordained as a priest. Thomas later went South and preached the gospel
for a year in Quilon, where he baptized fourteen hundred persons and set
up a cross for them to worship, Then Thomas went to the territory of the
Cala king, where at Myldpore he gave away wmoney paid him by the king to
build a palace, and was about to be killed by the angry king, when the
king's brother rose from the dead and described the splendid palace built
by Thomas for the king in heaven., Thomas then returned to Travancore and
visited the churches he had established, and preached the gospel in other
places as well. It is said that Saint Thomas won over seventeen thousand
souls because of the supernatural virtue which shone in him, An exact
account is given of his converts: 6,850 Brahmans, 2,590 Kshatnyas, 8,780
Vaisyas and 4,280 Sudras. Two kings were converted and became metropoli-
tzns; seven Namputiri Brahmans, heads of villages, became gunis or bishops
and four became monks. According to this tradition Thomas was asked by
the Brahmans to worship their god Kali, but he refused, making a sign of
the cross. The angry Brahmans stabbed Thomas with a spear so that he
died on July 3, 52.%

Another record of the local tradition is contained in a letter
written in Syriac in 1721 by Mar Thomas IV (1688-1728) to a Dutch scholar
of Leiden who had asked for some account of the Malabar Church.2 The
Bishop tells the étory of an Indian king who wanted a palace built and

sent Habban, his major domo, to Jerusalem in search of a descendant of

il
Ibid.

2. Mingana, The ®arly Spread of Christianity in India (Manchester:
University Press, 1926), pp. 48-50,




- L -

Solomon's builders. He was met by our Lord who miraculously brought Thomas
from Edess by the ministry of an angel and handed him over to Habban. 3aint
Thomas arrived in India and converted the king and many Indians, giving them
baptism and the priesthood, and building seven churches. Then he went to
Mylapore, where he was speared to death in A. D, 52 and his body was carried
to Edessa,

A certain priest Mathew wrote a Syriac letter in 1725 which mentions
the arrival of the Apostle at Malankara from Mylapore, his foundation of
the churches and his death at Mylapore.1

There is, however, other evidence which must be taken into account
in any consideration of Mylapore's claim to be the place where Saint Thomas
was martyred and buried. Marco Polo, who was in south Tndia in 1288 and
again in 1292, found the tomb there, in Malabar, at a certain little town
having no great population, with little merchandise, and said it was a
place of pilgrimage for both Christians and Muslims. At any rate it was
there that certain Portuguese, in 1517, who had come across, saw an old
chapel carved with crosses, and were told by a Muslim that it was built
over the place where Saint Thomas was buried.2

John of Monte Corvino visited Mylapore at the same time as Marco
Polo and spoke of a church of Saint Thomas there. In 1324 Odoric speaks
of fifteen houses of Nestorians living beside the church, The Franciscan
John Mangarola of Florence spent fourteen months at (uilon, remaining
there because of acute dysentry (April, 1348 to August, 1349). He then
returned to Burope via Mylapore, Ceylon and the Persian Gulf. He main-

tained that the Saint Thomas Christians are much more numerous than the

lMingana, op.cit., pp. 42-48. The letter is translated by Mingena.

2pirth, p. 4.
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Mohammedans. As papal legate, he had received large gifts from the

Nicolas de Conti visited India several times between 1415 and 1438,
He said there were thousands of Nestorians living in the city who worshipped
the body of Saint Thomas, whereas the other Christians were spread here and
there all over India. Conti was the last traveler to leave any account of
Christianity in India before the arrival of the Portuguese.2 The earliest
witness from a shrine of Saint Thomas in this country is a certain Theodore
in the S5Sixth Century, probably a traveling Syrian Christian who told Gregory,
Bishop of Tours in France, of a monastery and a fine church in that part of
India where the Saint was originally buried, which he professed to have seen
himself. Gregory of Tours wrote in A. D. 590.3

Diego Fernandez from Portugal went to Mylapore in 1517, and he
visited the tomb of Saint Thomas. He said that the people living there
had been afraid to meddle with the tomb, but it was eventually opened and
some bones and a lance head were found. These were reverently placed in
a coffer and are now venerated in San Thoma Cathedral at Mylapore.

Brown argues that the identification of the Mylapore tomb as the
burial place of Saint Thomas the Apostle, and the ascription are of special
sanctity to various places in the locality. Saint Thomas's Mount and the
Little Mount were entirely the work of the Portuguese. Their known at-
titude towards the saints and eager desire to find apostolic relics do not

induce confidence in their historical judgment or critical examination of

1Tisserant, Bastern Christianity in India, p. 23.

2Tbid. Jliedlycott, pp. 69-75.

4Brown, Ps 58.
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the facts.l
In 1547 the movement to make Mylapore a holy place was stirred by
the discovery of a stone slab with a cross in bas relief and an incised
Pahlavi inseription while foundations were being dug for a larger church
on Saint Thomas's liount. The inscription reads as follows:
Tn the time of the Lord Jesus, Thomas a man of God was sent by the son
of God (whose disciple he was) to these parts to bring the people of
the nation to the knowledge of God, and he built there a temple and
wrought great miracles and that finally praying he knelt before that
cross and was transfixed with a lance by a Brahman; and that that cross
remained stained with the blood of the Saint for everlasting remembrance.”
This remarkable effort of course confirmed the faith of the Portuguese as
well as many other people in India,
Let us turn now to what the early church outside of Tndia has to say
of the activities of Saint Thomas.
The witness of Saint Ephraem.— The earliest author of the Eastern
Church is the Deacon Saint Ephraem, the great doctor of the Syrian Church.
His writings witness that Saint Thomas went to India. He was a hymn-writer
in Syria, and spent the last ten years of his 1life at Edessa (presently Urfa
in Turkey). REdessa claimed to be the resting place of the bones of Saint
Thomas brought back from India by a Syrian merchant. An annual festival of
Saint Thomas in commemoration of this event was celebrated there on July 3rd,
and is still kept in the Syrian churches. Saint Ephraem has compiled several

hymns in honor of Saint Thomas in which he sings of the Apostle's preaching

of the gospel in India, and of the bringing of his bones to Rdessa. They

lrrancis Savier remarks: "There are at San Thoma more than a hundred

Portuguese all married; they have a very devout church and all think that

the body of the apostle is lying there." Monumenta Xavierana, 1, p. 387
When the Portuguese first landed at Pulicat near Madras they at once claimed
to recognize the site of Saint Thomas's tomb (Luigi Raneinotto in Gabernatis:
Storia dei Viaggiatore italiana, p. 128). At Vijayanegar, a city not founded
until the Thirteenth Century, they said, "Here Saint Thomas preached"; letter
of a Venetian traveler to Ser Zuane di Santi written in 1511, Gubernatis,

p. 382. Ouoted by Brown, p. 57.

2Brown, Pe 584 JMedlycott, pp. 18-25.
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are too long to be quoted in full, but the last few stanzas are quoted here:

'Blessed art thou, Thomas, the Twin, in thy deeds! twin is thy
spiritual power; nor one thy power, nor one thy name:

'But many and signal are they; renowned is thy name among the
Apostles,

"From my lowly state thee I haste to sing.

'Blessed art thou, O Light, like the lamp, the sun amidst darkness
hath placed; the earth darkened with sacrifices' fumes to illuminate.
'A land of people dark fell to thy lot that these in white robes
thou shouldest clothe and cleanse by baptism: a tainted land Thomas

has purified.

1Blessed art thou, like unto the solar ray from the great orb; thy
grateful dawn India's painful darkness doth dispel.

'Thou the great lamp, one among the Twelve, with oil from the Cross
replenished, India's dark night floodes with light.

1Blessed art thou whom the Great King hath sent, that India to his
One-Begotten thou shouldest espouse; above snow and linen white, thou
the dark bride didst make fair.

'Blessed art thou, who the unkempt hast adorned, that having become
beautiful and radiant, to her Spouse she might advance.

'Blessed art thou, who hast faith in the bride, whom from heathen-
ism, from demons' errors, and from enslavement to sacrifices thou
didst rescue.

'Her with saving bath thou cleanest, the sunburnt thou hast made
fair, the Cross of Light her darkened shades effacing.

‘Blessed art thou, 0O merchant, a treasure who broughtest where so
greatly it was needed; thou the wise man, who to secure the great
pearl, of thy riches all else thou givest;

'The finder it enriches and ennobles: indeed thou art the merchant
who the world endowest!

1Blessed art thou, O Thrice - Blessed City! that hast acquired this
pearl, none greater doth India yield;

'Blessed art thou, worthy to possess the priceless gem! Praise to
thee, O Gracious Son, Who thus Thy aderers dost enrich!!
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Tn his several journeys to India,
And thence on his returns,

A11 riches, which there he found,
Dirt in his eyes he did repute

When to thy (sacred) bones compared.

Neither prowmised nor hoped for,
One thing more did he (the creator) give.
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Lo, in India thy wonders,l
Bverywhere thy festival.
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Lo, his Bones, his Passion, his Work proclaim2

His Miracles, him yet alive assert;
His Deeds the rough Indian convinced. 3
Who dares doubt the truth of his Relics?

Medlycott gives us the translation of the "Doctrine of the Apostles,"

edited by Cureton, in which Cureton says:

'After the death of the Apostles there were Guides and Rules in the
churches, and whatsoever the Apostles had committed to them, and they
had received from them, they taught to the multitudes all the time of
their lives. They again at their death also committed and delivered
to their disciples after them everything which they had received from
the Apostles; also what James had written from Jerusalem, and Simon
from the city of Rome, and John from Ephesus, and Mark from the great
Alexandria, and Andrew from Phyrgia, and Luke from Macedonia, and Judas
Thomas™ from India; that the epistles of an Apostle might be received
and read in the churches, in every place, like those Triumphs of their
Acts which Luke wrote, are read,!

'Tndia and all its own countries and those bordering on it, even to
the farther sea, received the Apostle's Hand of Priesthood from Judas
Thomas who wgs Guide and Ruler in the church which he built and minis-
tered there.

The witness of the liturgical books and calendars of the Syrian

Church ,—

1From this it would appear that in Ephraem's time merchants who had
visited the Indian shrine brought back reports of miracles wrought there.
iphraem moreover expressly affirms that the inhabitants of fdessa were aware
of miracles granted to their city, and that the fame of Saint Thomas had
spread far and wide.

2In these words Fphraem brings us practically face to face with the
realities. Here we come to the realities of his martyrdom, his preachings,
his conversion of the Indians, his miracles after death, etc. No wonder, then,
that Seint Bphraem exclaimed: "Who dares doubt the truth of his Relics?®®

SMedlycott, pp. 26-31.

uIn Syrian writings the Apostle is called Judas Thomas. Thomas
means twin.,

SMedlycott, pp. 35-36.
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'0 blessed Apostle, valiant Mar Thomas, whom the violent threats of
the ¥ing on account of the palace thou didst build for him in heaven,
did not affright.

'Blessed Apostle, be thou praised, O Mar Thomas, thou whose slavery
secured freedom to the Tndians and the Kushites (Ethiopians) blighted
by the evil-doer,!

10 Apostle Thomas, athlete of the faith, who preachest the Gospel
and convertest peoples from their errors, and who for the love of
Christ sufferest scourages and wounds and enterest the abode of joy.!'

Another prayer contains the following words:

'The Apostle Thomas on leaving for India, parting from the apostles,
wept and moved them to tears.

1He asked them to implore the mercy of our Saviour to assist and
suppor him in his preachings.

'Behold, he said, I go now to a darkened (blind) land as architect,
pray that I may erect a palace that may rise to the Kingdom above.

1Join me in prayer that my building may not be cast down by the
flood.

10 blessed Thomas, whom thy Lord hath sent as a torch to illuminate
the land shrovded in the darkness of error.

'0 blessed one, thou goest forth as a ray of the sun to dissipate
the dark night of India.

'0 blessed Thomas, whom the heavenly bridegroom hath sent to unite
unto him the dark bride whom thou hast cleansed and made whiter than
sSnow,' . . .

'Blessed be he who solemnizes thy commemorative feast, O bright
Apostle Mar Thoma. Of thee he has converted the Indians to the true
faith and has baptized them in the name of the Trinity.

Again we read:

¥ings and judges attend his preaching, are converted, and quit their
evil ways, and plunge into the celestial waters of baptism; from black
they become fair. When the sick and paralysed apprach him his word re-
stores them to health; they come to him void of sight and depart with
sight restored. As the sun lights up and gladdens the world, so Thomas
Apostle brightens and gladdens dark India by his numberless blessings.
The heavenly hosts and the souls of the just are charmed with admiration
when he measures and marks out the earthly palace, while his Lord com-
pletes it in heaven. While that celestial becauty expanded itself the
king believed and was_baptised with the children of his house and the
nobles of his courts.

The Church of the Jacobite Syrians. — The following quotations from
the service books of this church are taken from Assemani, who gives the

traditions of the Syrian churches connected with the Apostle Thomas:

11bid., p. 38. 2Medlycott, pp. 38-40.
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The Lord sent him to preach the gospel in the East Indies. . . .
This Thomas whose memory we celebrate, as being sent to India was sold
as a slave . . . while he was designing the splendid palace, the Lord
was raising it up in heaven. Like unto his master, pierced by.a lance,
with the honour of the Apostolate, he gained a martyr's crown.

The Nestorian section of the Syrian Church.— In the office for the
feast of Saint Thomas, kept on July third, at Vespers, we read:

The Indians inhaled the odour of life by thy doctrine, O Thomas, and
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